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Devahuti. (p. 1014)
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Plate 1 The Lord explained the path of the transcendentalists to His mother



Plate 2 “My devotees always see the smiling face of My form, with eyes like the rising morning
sun.” (p. 1044




Plate 3 The Supreme Personality of Godhead is the Supreme Soul. (p. 1064)
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Plate 4 One should concentrate on the tip of the nose with half-closed eyes and see the form of
the Supreme Personality of Godhead. (p. 1186)



Plate 5 Laksmi, the goddess of fortune, can always be found massaging the legs and thighs of the Lord. (p. 1199)



Plate 6 The man with uncontrolled senses is arrested by the Yamadutas at the time of death. (p. 1298
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CHAPTER TWENTY-FIVE

The Glories of Devotional Service

TEXT 1

ATH ST
FIGEHECTAT  ANRREEARA |
TN SES: AEEEATIRY 0 12

saunaka uvaca
kapilas tattva-sankhydta
bhagavin atma-mayaya
jatah svayam ajah saksad
dtma-prajiiaptaye nrpam

$aunakah uvica—Sri Saunaka said; kapilah—Lord Kapila; tattva—of the
truth; sarikhydti—the expounder; bhagavan—the Supreme Personality of
Godhead; atma-mayayi—by His internal potency; jatah—took birth;
svayam— Himself; ajah—unborn; saksit—in person; atma-prajiaptaye—to
disseminate transcendental knowledge; nrp@m—for the human race.

TRANSLATION

Sri Saunaka said: Although He is unborn, the Supreme Personality of
Godhead took birth as Kapila Muni by His internal potency. He descended
to disseminate transcendental knowledge for the benefit of the whole
human race.

PURPORT

The word datma-prajiiaptaye indicates that the Lord descends for the
benefit of the human race to give transcendental knowledge. Material
necessities are quite sufficiently provided for in the Vedic knowledge,
which offers a program for good living conditions and gradual elevation to

1001
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the platform of goodness. In the mode of goodness one’s knowledge ex-
pands. On the platform of passion there is no knowledge, for passion is
simply an impetus to enjoy material benefits. On the platform of ignorance
there is no knowledge and no enjoyment but simply life almost like that of
animals.

The Vedas are meant to elevate one from the mode of ignorance to the
platform of goodness. When one is situated in the mode of goodness he is
able to understand knowledge of the self, or transcendental knowledge.
This knowledge cannot be appreciated by any ordinary man. Therefore,
since a disciplic succession is required, this knowledge is expounded either
by the Supreme Personality of Godhead Himself or by His bona fide
devotee. Saunaka Muni also states here that Kapila, the incarnation of the
Supreme Personality of Godhead, took His birth or appearance simply to
appreciate and disseminate transcendental knowledge. Simply to under-
stand that one is not matter but spirit soul (aham brahmasmi: “I am by
nature Brahman™) is not sufficient knowledge for understanding the self
and his activities. One must be situated in the activities of Brahman, and
that knowledge is explained by the Supreme Personality of Godhead
Himself. Such transcendental knowledge can be appreciated in human
society but not in animal society, as clearly indicated here by the word
nrnam, “for the human beings.”” Human beings are meant for regulated life.
By nature, there is regulation in animal life also, but that is not like the
regulative life as described in the scriptures or by the authorities. Human
life is regulated life, not animal life. In regulated life only can one under-
stand transcendental knowledge.

TEXT 2
A T TR g TR qEIRE |
gt e i a=afe asaT: (1R

na hy asya varsmanah pursam
varimnah sarva-yoginam
visrutau $ruta-devasya
bhuri trpyanti me ‘savah

na—not;hi—indeed;asya—about Him;varsmanah—the greatest; pumsam—
among men; varimpah—the foremost; sarva—all; yoginam—of yogis;
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viSrutau—in hearing; $ruta-devasya—the master of the Vedas; bhiri—
repeatedly; trpyanti—are sated; me—my; asavah—senses.

TRANSLATION

Saunaka continued: There is no one who knows more than the Lord
Himself. No one is more worshipable or more mature a yogi than He.
He is therefore the master of the Vedas, and to hear about Him always is
the actual pleasure of the senses.

PURPORT

In Bhagavad-gita it is stated that no one can be equal to or greater than
the Supreme Personality of Godhead. This is confirmed in the Vedas also:
eko bah@nam yo vidadhdti kaman. He is the supreme living entity and is
supplying the necessities of all other living entities. Thus all other living
entities, both visnu-tattva and jiva-tattva, are subordinate to the Supreme
Personality of Godhead, Krsna. The same concept is confirmed here. Na hy
asya varsmanah pumsam: amongst theliving entities,no one can surpass the
Supreme Person because no one is richer, more famous, stronger, more
beautiful, wiser or more renounced than He. These qualifications make
Him the Supreme Godhead, the cause of all causes. Yogis are very proud
of performing wonderful feats, but no one can compare to the Supreme
Personality of Godhead.

Anyone who is associated with the Supreme Lord is accepted as a first-
class yogi. Devotees may not be as powerful as the Supreme Lord, but by
constant association with the Lord they become as good as the Lord Him-
self. Sometimes the devotees act more powerfully than the Lord. Of
course, that is the Lord’s concession.

Also used here is the word varimpah, the most worshipful of all yogis.
To hear from Krsna is the real pleasure of the senses; therefore He isknown
as Govinda, for by His words, by His teachings, by His instruction—by
everything connected with Him—He enlivens the senses. Whatever He
instructs is from the transcendental platform, and His instructions, being
absolute, are nondifferent from Him. Hearing from Krsna or His expansion
or plenary expansion like Kapila is very pleasing to the senses. Bhagavad-
gita can be read or heard many times, but because it gives great pleasure,
the more one reads Bhagavad-gita the more he gets the appetite to read
and understand it, and each time he gets new enlightenment. That is the
nature of the transcendental message. Similarly, we find that transcendental
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happiness in the Srimad-Bhdgavatam. The more we hear and chant the
glories of the Lord, the more we become happy.

TEXT 3

TR T DA STAATI 1|
af ] wEaer =TT |13 )

yad yad vidhatte bhagavan
svacchandatmatma-mayaya

tani me sraddadhanasya
kirtanyany anukirtaya

yat yat—whatever; vidhatte—He performs; bhagavan—the Personality of
Godhead; svacchanda-atma—full of self-desire; atma-mayaya—by His in-
ternal potency; tani—all of them; me—to me; sraddadhanasya—faithful;
kirtanyani—worthy of praise; anukirtaya—please describe.

TRANSLATION

Therefore please precisely describe all the activities and pastimes of the
Personality of Godhead, who is full of self-desire and who assumes all
these activities by His internal potency.

PURPORT

The word anukirtaya is very significant. Anukirtaya means to follow the
description—not to create a concocted mental description, but to follow.
Saunaka Rsi requested Siita Gosvami to describe what he had actually
heard from his spiritual master, Sukadeva Gosvami, about the transcenden-
tal pastimes which the Lord manifested by His internal energy. Bhagavan,
the Supreme Personality of Godhead, has no material body, but He can
assume any kind of body by His supreme will. That is made possible by
His internal energy.

TEXT 4

qa I
NAEREH RPN R |
g fagt e awdfaei g 1w
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stita uvaca
dvaipdayana-sakhas tv evamn
maitreyo bhagavams tathda
prahedam viduram prita
anviksikyam pracoditah

stttaly uvica-Suta Gosvamisaid; dvaipdyana-sakhah—friend of Vyasadeva;
tu—then; evam—thus; maitreyah—Maitreya; bhagavan—worshipful; tatha—
in that way; praha—spoke; idam—this; viduram—to Vidura; pritah—being
pleased; anviksikyam—about transcendental knowledge; pracoditah—being
asked.
TRANSLATION

Sri Siita Gosvami said: The most powerful sage Maitreya was a friend
of Vyasadeva’s. Thus being encouraged, Maitreya, pleased by Vidura’s
inquiry about transcendental knowledge, spoke as follows.

PURPORT

Questions and answers are very satisfactorily dealt with when the
inquirer is bona fide and the speaker is also authorized. Here Maitreya is
considered a powerful sage, and therefore he is also described as bhagavan.
This word can be used not only for the Supreme Personality of Godhead
but for anyone who is almost as powerful as the Supreme Lord. Maitreya
is addressed as bhagavan because he was spiritually far advanced. He was
a personal friend of Dvaipdyana Vyasadeva, who is a literary incarnation of
the Lord. Maitreya was very pleased with the inquiries of Vidura because
they were the inquiries of a bona fide advanced devotee. Thus Maitreya was
encouraged to answer. When there are discourses on transcendental topics
between devotees of equal mentality, the questions and answers are very
fruitful and encouraging.

TEXT 5

359 39
fraft sferswd arg: R |
aftm Frga ST wive: feat uil

maitreya uvdca
pitari prasthite ‘rapyam
mdtuh priya-cikirsayd
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tasmin bindusare ’vatsid
bhagavan kapilah kila

maitreyah uvaca—Maitreya said; pitari—when the father; prasthite—left;
arapyam—for the forest; matuh—His mother; priya-cikirsaya—with a desire
to please; tasmin—on that; bindusare—Lake Bindu-sarovara; avitsit—He
stayed; bhagavan—the Lord; kapilah—Kapila; kila—indeed.

TRANSLATION

Maitreya said: When Kardama left for the forest, Lord Kapila stayed on
the strand of the Bindu-sarovara in order to please His mother, Devahiiti.

PURPORT

In the absence of the father it is the duty of the grownup son to take
charge of his mother and to serve her to the best of his capacity so that she
will not feel separation from her husband, and it is the duty of the
husband to leave home as soon as there is a grown-up son to take charge
of his wife and family affairs. That is the Vedic system of household life.
One should not remain continually implicated in household affairs up to
the time of death. He must leave. Family affairs and the wife may be
taken charge of by a grown-up son.

TEXT 6
Cuisicuen: o S P e
gt [EAR WG deRd = & |

tam asinam akarmdnam
tattva-mdrgagra-darsanam

sva-sutar devahiity aha
dhdtuh samsmarati vacah

tam—to Him (Kapila);asinam—seated; akarmanam—at leisure; tattva—of
the Absolute Truth; marga-agra—the ultimate goal; daréanam—who could
show; sva-sutam—her son; devahiiti—Devahiiti; aha—said; dhatuh—of
Brahma; sarnsmarati—remembering; vacah—the words.
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TRANSLATION

Devahiiti remembered the words spoken to her by Brahma. Seeing her
son, Kapila, who could show the ultimate goal of the Absolute Truth,
sitting at leisure, she questioned Him as follows.

TEXT 7
RAgfaEaT

faffom Rimi gawaRfzaaemg |
I AT qOA Fq T/ A 9 |

devahiitir uvaca
nirvipnd nitaram bhimann
asad-indriya-tarsanat
yena sambhdvyamdnena
prapanndndhari tamah prabho

devahiitih uvaca—Devahiiti said; nirvinpa—disgusted; nitaram—very;
bhiman—O my Lord; asat—impermanent; indriya—of the senses; tarsanat—
from agitation; yena—by which; sambhavyamanena—being prevalent;
prapanna—1 have fallen; andham tamah—into the abyss of ignorance;
prabho—0 my Lord.

TRANSLATION

Devahiiti said: I am very sick of the disturbance of my material senses,
for because of this sense disturbance, my Lord, I have fallen into the
abyss of ignorance.

PURPORT

Here the word asad-indriya-tarsandt is significant. Asat means imperma-
nent, temporary, and indriya means senses. Thus asad-indriya-tarsanat
means from being agitated by the temporarily manifest senses of the mate-
rial body. We are evolving through different statuses of material bodily
existence—sometimes in a human body, sometimes in an animal body—
and therefore the engagements of our material senses are also changing.
Anything which changes is called temporary, or asat. We should know that
beyond these temporary senses are our permanent senses, which are now
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covered by the material body. The permanent senses, being contaminated
by matter, are not acting properly. Devotional service, therefore, involves
freeing the senses from this contamination. When the contamination is
completely removed and the senses act in the purity of unalloyed Krsna
consciousness, then we have reached sad-indriya, or eternal sense activities.
Eternal sensual activities are called devotional service, whereas temporary
sensual activities are called sense gratification. Unless one becomes tired of
material sense gratification, there is no opportunity to hear transcendental
messages from a person like Kapila. Devahiiti expressed that she was tired.
Now that her husband had left home, she wanted to get relief by hearing
the instructions of Lord Kapila.

TEXT 8

T & TR TTRET TR |
TN oY R SKgTR 1l ¢ |

tasya tvam tamaso ‘ndhasya
duspdrasyadya paragam

sac-caksur janmanam ante
labdham me tvad-anugrahat

tasya—that; tvam—You; tamasah—ignorance; andhasya—darkness;
dusparasya—difficult to cross; adya—now; para-gam— crossing over; sat—
transcendental; caksuh—eye; janmanam—of births; ante—at the end;
labdham—attained; me—my; tvat-anugrahat—by Your mercy.

TRANSLATION

Your Lordship is my only means of getting out of this darkest region of
ignorance because You are my transcendental eye, which, by Your mercy
only, I have attained after many, many births.

PURPORT

This verse is very instructive, since it indicates the relationship between
the spiritual master and the disciple. The disciple or conditioned soul is put
into this darkest region of ignorance and therefore is entangled in the
material existence of sense gratification. It is very difficult to get out of
this entanglement and attain freedom, but if one is fortunate enough to
get the association of a spiritual master like Kapila Muni or His representa-
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tive, then by His grace one can be delivered from the mire of ignorance. The
spiritual master is therefore worshiped as one who delivers the disciple
from the mire of ignorance with the light of the torch of knowledge. The
word pdragam is very significant. Paragam means one who can take the
disciple to the other side. This side is conditioned life; the other side is the
life of freedom. The spiritual master takes the disciple to the other side by
opening his eyes with knowledge. We are suffering simply because of
ignorance. By the instruction of the spiritual master, the darkness of
ignorance is removed, and thus the disciple is enabled to go to the side of
freedom. It is stated in Bhagavad-gitd that after many, many births one
surrenders to the Supreme Personality of Godhead. Similarly, if, after
many, many births, one is able to find a bona fide spiritual master and
surrender to such a bona fide representative of Krsna, he can be taken to
the side of light.
TEXT 9

AT HOH JAniE § v 6w |
N AR T g @A 10 )

ya adyo bhagavan pumsam
isvaro vai bhavan kila

lokasya tamasindhasya
caksuh siirya ivoditah

yah—He who; adyah—the origin; bhagavan— the Supreme Personality of
Godhead; pumsam—of all living entities; i§varah—the Lord; vai—in fact;
bhavan— You; kila—indeed; lokasya—of the universe; tamasda—by the dark-
ness of ignorance; andhasya—blinded; caksuh—eye; siryah—the sun; iva—
like; uditah—risen.
TRANSLATION

You are the Supreme Personality of Godhead, the origin and Supreme
Lord of all living entities. You have arisen to disseminate the rays of the
sun in order to dissipate the darkness of the ignorance of the universe.

PURPORT

Kapila Muni is accepted as an incarnation of the Supreme Personality of
Godhead, Krsna. Here the word adya means the origin of all living entities,
and pumsam i$vara means the Lord, or i$vara, of the living entities
(t$varah paramah krsnah ). Kapila Muni is the direct expansion of Krsna, who
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is the sun of spiritual knowledge. As the sun dissipates the darkness of the
universe, so when the light of the Supreme Personality of Godhead comes
down, it at once dissipates the darkness of mdya. We have our eyes, but
without the light of the sun our eyes are of no value. Similarly, without
the light of the Supreme Lord, or without the divine grace of the spiritual
master, one cannot see things as they are.

TEXT 10
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atha me deva sammoham
apdkragtum tvam arhasi

yo ‘vagraho ’harit mametity
etasmin yojitas tvayd

atha—now; me—my; deva—O Lord; sammoham—delusion; apakrastum—
to dispel; tvam—You; arhasi—be pleased; yah—which; avagrahah—miscon-
ception; aham—1I; mama—mine; iti—thus; iti—thus; etasmin—in this; yojitah
—engaged; tvaya—by You.

TRANSLATION

Now be pleased, my Lord, to dispel my great delusion. Due to my
feeling of false ego, I have been engaged by Your maya and have identified
myself with the body and consequent bodily relations.

PURPORT

The false ego of identifying one’s body as one’s self and of claiming
things possessed in relationship with this body is called mayd. In Bhagavad-
gita, Fifteenth Chapter, the Lord says, “I am sitting in everyone’s heart,
and from Me come everyone’s remembrance and forgetfulness.” Devahiiti
has stated that false identification of the body with the self and attachment
for possessions in relation to the body are also under the direction of the
Lord. Does this mean that the Lord discriminates by engaging one in His
devotional service and another in sense gratification? If that were true, it
would be an incongruity on the part of the Supreme Lord, but that is not
the actual fact. As soon as the living entity forgets his real constitutional
position of eternal servitorship to the Lord and wants instead to enjoy
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himself by sense gratification, he is captured by mdyd. This capture by
mdyd is the consciousness of false identification with the body and attach-
ment for the possessions of the body. These are the activities of maya, and
since mdya is also an agent of the Lord, it is indirectly the action of the
Lord. The Lord is merciful; if anyone wants to forget Him and enjoy this
material world, He gives him full facility, not directly but through the
agency of His material potency. Therefore, since the material potency is
the Lord’s energy, indirectly it is the Lord who gives the facility to forget
Him. Devahiiti therefore said, ““My engagement in sense gratification was
also due to You. Now kindly get me free from this entanglement.”

By the grace of the Lord one is allowed to enjoy this material world, but
when one is disgusted with material enjoyment and is frustrated, and when
one sincerely surrenders unto the lotus feet of the Lord, then the Lord is
so kind that He frees one from entanglement. Krsna says, therefore, in
Bhagavad-gita, *“‘First of all surrender, and then I will take charge of you
and free you from all reactions of sinful activities.”” Sinful activities are
those activities performed in forgetfulness of our relationship with the
Lord. In this material world, activities for material enjoyment which are
considered to be pious are also sinful. For example, one sometimes gives
something in charity to a needy person with a view to get back the money
four times increased. Giving with the purpose of gaining something is called
charity in the mode of passion. Everything done here is done in the modes
of material nature, and therefore all activities but service to the Lord are
sinful. Because of sinful activities we become attracted by the illusion
of material attachment, and we think, “I am this body.” I think of the
body as myself and of bodily possessions as “mine.” Devahiiti requested
Lord Kapila to free her from that entanglement of false identification and
false possession.

TEXT 11
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sva-bhrtya-sarisdra-taroh kutharam

jijidsaydhari prakrteh pirusasya
namdami sad-dharma-vidar varistham
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tam—that person; tvi—unto You; gatd— have gone; aham—1; saranam—
shelter; $aranyam—worth taking shelter of ; sva-bhrtya—for Your dependents;
samsdra—of material existence; taroh—of the tree; kutharam—the axe;
jijiasayda—with the desire to know; aham—1I; prakrteh—of matter (woman);
piirusasya—of spirit (man); namami—I offer obeisances; sat-dharma—of the
eternal occupation;vidam—of the knowers; varistham— unto the greatest.

TRANSLATION

Devahiiti continued: I have taken shelter of Your lotus feet because You
are the only person of whom to take shelter. You are the axe which can
cut the tree of material existence. I therefore offer my obeisances unto
You, who are the greatest of all transcendentalists, and 1 inquire from You
as to the relationship between man and woman and between spirit and
matter.

PURPORT

Sankhya philosophy, as is well known, deals with prakrti and purusa.
Purusa is the Supreme Personality of Godhead or anyone who imitates the
Supreme Personality of Godhead as an enjoyer, and prakrti means nature.
In this material world, material nature is being exploited by the purusas, or
the living entities. The intricacies in the material world of the relationship
of the prakrti and purusa, or the enjoyed and the enjoyer, is called sanisara,
or material entanglement. Devahiiti wanted to cut the tree of material
entanglement, and she found the suitable weapon in Kapila Muni. The tree
of material existence is explained in the Fifteenth Chapter of Bhagavad-
gitd as an asvattha tree whose root is upwards and whose branches are
downwards. It is recommended there that one has to cut the root of this
material existential tree with the axe of detachment. What is the attach-
ment? The attachment involves prakrti and purusa. The living entities are
trying to lord it over material nature. Since the conditioned soul takes
material nature to be the object of hisenjoymentand he takes the position
of the enjoyer, he is therefore called purusa.

Devahiti questioned Kapila Muni, for she knew that only He could cut
her attachment for this material world. The living entities, in the guises of
men and women, are trying to enjoy the material energy; therefore in one
sense everyone is purusa because purusa means enjoyer and prakrti means
enjoyed. In this material world both the so-called man and so-called woman
are imitating the real purusa; the Supreme Personality of Godhead is actu-
ally the enjoyer in the transcendental sense, whereas all others are prakrti.
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The living entities are considered prakrti. In Bhagavad-gitd, matter is ana-
lyzed as apard, or inferior nature, whereas beyond this inferior nature
there is another, superior nature—the living entities. Living entities are also
prakrti, or enjoyed, but under the spell of maya, the living entities are
falsely trying to take the position of enjoyers. That is the cause of samsdra-
bandha, or conditional life. Devahiiti wanted to get out of conditional life
and place herself in full surrender. The Lord is $aranya, which means the
only worthy personality to whom one can fully surrender, because He
is full of all opulences. If anyone actually wantsrelief, the best course is to
surrender unto the Supreme Personality of Godhead. The Lord is also
described here as sad-dharma-vidam varistham. This indicates that of all
transcendental occupations the best occupation is eternal loving service
unto the Supreme Personality of Godhead. Dharma is sometimes translated
as religion, but that is not exactly the meaning. Dharma actually means that
which one cannot give up, that which is inseparable from oneself. The
warmth of fire is inseparable from fire; therefore warmth is called the
dharma or nature of fire. Similarly,sad-dharma means eternal occupation.
That eternal occupation is engagement in the transcendental loving service
of the Lord. The purpose of Kapiladeva’s sankhya philosophy is to propa-
gate pure, uncontaminated devotional service, and therefore He is addressed
here as the most important personality amongst those who know the tran-
scendental occupation of the living entity.

TEXT 12
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maitreya uvdca
iti sva-mdtur niravadyam ipsitam
nisamya purisam apavarga-vardhanam
dhiyabhinandydtmavatdar satdrh gatir
babhdsa isat-smita-sobhitananah
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maitreyah uvica—Maitreya said; iti—thus; sva-matuh—of His mother;
niravadyam—uncontaminated; ipsitam—desire; niSamya—after hearing;
pumsam—of people; apavarga—cessation of bodily existence; vardhanam—
increasing; dhiyd—mentally; abhinandya—having thanked; atmavatam—
interested in self-realization; satam—of the transcendentalists; gatih—the
path; babhase—He explained; isat—slightly; smita—smiling; sobhita—
beautiful; @ananah— His face.

TRANSLATION

After hearing of His mother’s uncontaminated desire for transcendental
realization, the Lord thanked her within Himself for her queetions, and
thus, His face smiling, He explained the path of the transcendentalists who
are interested in self-realization.

PURPORT

Devahiiti has surrendered her confession of material entanglement and
her desire to gain release. Her questions to Lord Kapila are very interesting
for persons who are actually trying to get liberation from material entan-
glement and attain the perfectional stage of human life. Unless one is
interested in understanding his spiritual life or his constitutional position,
and unless he also feels inconvenience in material existence, his human form
of life is spoiled. One who does not care for these transcendental necessi-
ties of life and simply engages like an animal in eating, sleeping, fearing and
mating has spoiled his life. Lord Kapila was very much satisfied by His
mother’s questions because the answers stimulate one’s desire for liberation
from the conditional life of material existence. Such questions are called
apavarga-vardhanam. Those who have actual spiritual interest are called sat
or devotees. Satam prasaiigat. Sat means that which eternally exists, and
asat means that which is not eternal. Unless one is situated on the spiritual
platform, he is not sat; he is asat. The asat stands on a platform which
will not exist, but anyone who stands on the spiritual platform will
exist eternally. As spirit soul, everyone exists eternally, but the asat has
accepted the material world as his shelter, and therefore he is full of
anxiety. Asad-grahdn, the incompatible situation of the spirit soul, who has
the false idea of enjoying matter, is the cause of the soul’s being asat.
Actually, the spirit soul is not asat. As soon as one is conscious of this fact
and takes to Krsna consciousness, then he becomes sat. Satam gatih, the
path of the eternal, is very interesting to persons who are after liberation,
and His Lordship Kapila began to speak about that path.



Text 13] The Glories of Devotional Service 1015

TEXT 13
CICUEICC i

T AreaTieRh: S wat for: T A

FTRARCTET TEA T q@@ 7 1123

§ri bhagavan uvdca
yoga adhyatmikah pumsam
mato nihsreyasaya me
atyantoparatir yatra
duhkhasya ca sukhasya ca

§ri bhagavin uviaca—the Personality of Godhead said; yogah—the yoga
system; adhyatmikah—relating to the soul; pumsam—of living entities;
matah—is approved; nihsreyasaya—for the ultimate benefit; me—by Me;
atyanta—complete ; uparatih—detachment; yatra—where; duhkhasya—from
distress; ca—and; sukhasya—from happiness; ca—and.

TRANSLATION

The Personality of Godhead answered: The yoga system which relates to
the Lord and the individual soul, which is meant for the ultimate benefit
of the living entity, and which causes detachment from all happiness and
distress in the material world, is the highest yoga system.

PURPORT

In the material world, everyone is trying to get some material happiness,
but as soon as we get some material happiness, there is also material
distress. In the material world one cannot have unadulterated happiness.
Any kind of happiness one has is contaminated by distress also. For
example, if we want to drink milk then we have to bother to maintain a
cow and keep her fit to supply milk. Brinking milk is very nice; it is also
pleasure. But for the sake of drinking milk one has to accept so much
trouble. The yoga system, as here stated by the Lord, is meant to end
all material happiness and material distress. The best yoga, as taught in
Bhagavad-gita by Krsna, is bhakti-yoga. It is also mentioned in the Gita
that one should try to be tolerant and not be disturbed by material hap-
piness or distress. Of course, one may say that he is not disturbed by
material happiness, but he does not know that just after one enjoys so-
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called material happiness, material distress will follow. This is the law of
the material world. Lord Kapila states that the yoga system is the science
of the spirit. One practices yoga in order to attain perfection on the
spiritual platform. There is no question of material happiness or distress.
It is transcendental. Lord Kapila will eventually explain how it is transcen-
dental, but the preliminary introduction is given here.

TEXT 14
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tam imam te pravaksyami
yam avocar puranaghe

rsinam srotu-kamdanam
yogarm sarvanga-naipunam

tam imam—that very; te—to you; pravaksyami—I1 shall explain; yam—
which; avocam—1 explained; purda—formerly; anaghe—O pious mother;
rsinam—to the sages; srotu-kamanam—eager to hear; yogam—yoga system;
sarva-anga—in all respects; naipunam—serviceable and practical.

TRANSLATION

O most pious mother, I shall now explain unto you the ancient yoga
system which I explained formerly to the great sages. It is serviceable and
practical in every way.

PURPORT

The Lord does not manufacture a new system of yoga. Sometimes it is
claimed that someone has become an incarnation of God and is expounding
a new theological aspect of the Absolute Truth. But here we find that
although Kapila Muni is the Lord Himself and is capable of manufacturing
a new doctrine for His mother, He nevertheless says, “I shall just explain
the ancient system which I once explained to the great sages because they
were also anxious to hear about it.”” When we have a superexcellent process
already present in Vedic scriptures, there is no need to concoct a new
system to mislead the innocent public. At present it has become a fashion
to reject the standard system and present something bogus in the name of
a newly invented process of yoga.
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TEXT 15
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cetah khalv asya bandhdya
muktaye catmano matam

gunesu saktam bandhdya
ratam va purisi muktaye

cetah—consciousness; khalu—indeed; asya—of him; bandhaya—for
bondage; muktaye—for liberation; ca—and; atmanah—of the living entity;
matam—is considered; gunesu—in the three modes of nature; saktam—
attracted; bandhaya—for conditional life; ratam—attached;va—or; pumsi—
in the Supreme Personality of Godhead; muktaye—for liberation.

TRANSLATION

The stage in which the consciousness of the living entity is attracted by
the three modes of material nature is called conditional life. But when
that same consciousness is attached to the Supreme Personality of God-
head, one is situated in the consciousness of liberation.

PURPORT

There is a distinction here between Krsna consciousness and maya
consciousness. Gunesu, or mdyd consciousness, involves attachment to the
three material modes of nature, under which one works sometimes in
goodness and knowledge, sometimesin passion and sometimesin ignorance.
These different qualitative activities, with the central attachment for mate-
rial enjoyment, are the cause of one’s conditional life. When the same cetah,
or consciousness, is transferred to the Supreme Personality of Godhead,
Krsna, or when one becomes Krsna conscious, he is on the path of libera-
tion.

TEXT 16
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aham mamdbhimanotthaih
kama-lobhadibhir malaih
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vitar yada manah suddham
aduhkham asukharm samam

aham—1; mama—mine; abhimana—from the misconception; utthaih—
produced; kama—lust; lobha—greed; adibhih—and so on; malaith—from the
impurities; vitam—freed; yada—when; manah—the mind; suddham—pure;
aduhkham—without distress; asukham—without happiness; samam—
equipoised.

TRANSLATION

When one is completely cleansed of the impurities of lust and greed
produced from the false indentification of the body as “I” and bodily
possessions as ‘‘mine,” one’s mind becomes purified. In that pure state he
transcends the stage of so-called material happiness and distress.

PURPORT

Kama and lobha are the symptoms of material existence. Everyone
always desires to possess something. It is said here that desire and greed
are the products of false identification of oneself with the body. When one
becomes free from this contamination, then his mind and consciousness
also become freed and attain their original state. Mind, consciousness and
the living entity exist. Whenever we speak of the living entity, this includes
the mind and consciousness. The difference between conditional life and
liberated life occurs when we purify the mind and the consciousness. When
they are purified, one becomes transcendental to material happiness and
distress.

In the beginning Lord Kapila has said that perfect yoga is to transcend
the platform of material distress and happiness. How this can be done is
explained here: one has to purify his mind and consciousness. This can be
done by the bhakti-yoga system. As explained in the Ndarada-paiicaratra,
one’s mind and senses should be purified (tat-paratvena nirmalam). One’s
senses must be engaged in devotional service of the Lord. That is the pro-
cess. The mind must have some engagement. One cannot make the mind
vacant. Of course there are some foolish attempts to try to make the mind
vacant or void, but that is not possible. The only process that will purify
the mind is to engage it in Krsna. The mind must be engaged. If we engage
our mind in Krsna, naturally the consciousness becomes fully purified, and
there is no chance of the entrance of material desire and greed.
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tada purusa atmdnari
kevalam prakrteh param

nirantaram svayam-jyotir
animdnam akhanditam

tada—then; purusah—the individual soul; atmanam—himself; kevalam—
pure; prakrteh param—transcendental to material existence; nirantaram—
nondifferent;  svayam-jyotih—self-effulgent; animanam—infinitesimal;
akhanditam—not fragmented.

TRANSLATION

At that time the soul can see himself to be transcendental to material
existence and always self-effulgent, never fragmented, although very minute
in size.

PURPORT

In the state of pure consciousness or Krsna consciousness one can see
himself as a minute particle nondifferent from the Supreme Lord. As
stated in Bhagavad-gitd, the jiva or the individual soul is eternally part and
parcel of the Supreme Lord. Just as the sun’s rays are minute particles of
the brilliant constitution of the sun, so a living entity is a minute particle
of the Supreme Spirit. The individual soul and the Supreme Lord are not
separated as in material differentiation. The individual soul is a particle
from the very beginning. One should not think that because the individual
soul is a particle, it is fragmented from the whole spirit. Mayavada philoso-
phy enunciates that the whole spirit exists, but a part of it, which is called the
jiva, is entrapped by illusion. This philosophy, however, is unacceptable be-
cause spirit cannot be divided like a fragment of matter. That part, the jiva,
is eternally a part. As long as the Supreme Spirit exists, His part and parcel
also exists. As long as the sun exists, the molecules of the sun’s rays also exist.

The jiva particle is estimated in the Vedic literature to be 1/10,000 the
size of the upper portion of a hair. It is therefore infinitesimal. The
Supreme Spirit is infinite, but the living entity or the individual soul is
infinitesimal, although it is not different in quality from the Supreme
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Spirit. Two words in this verse are to be particularly noted. One is
nirantaram, which means nondifferent or of the same quality. The indi-
vidual soul is also expressed here as animanam. Animanam means infinitesi-
mal. The Supreme Spirit is all-pervading, but the very small spirit is the
individual soul. Akhanditam means not exactly fragmented but constitu-
tionally always infinitesimal. No one can separate the molecular parts of
the sunshine from the sun, but at the same time the molecular part of the
sunshine is not as expansive as the sun itself. Similarly, the living entity,
by its constitutional position, is qualitatively the same as the Supreme
Spirit, but it is very infinitesimal.

TEXT 18

TANEATHA  AFRIRA TR |
TR wafy 9 aiway el

jiidna-vairagya-yuktena
bhakti-yuktena catmana

paripasyaty udasinari
prakrtim ca hataujasam

jiana—knowledge; vairdgya—renunciation; yuktena—equipped with;
bhakti—devotional service; yuktena—equipped with; ca—and; atmana—by
the mind; paripa§yati—one sees; udasinam—indifferent; prakrtim—material
existence; ca—and; hata-ojasam—reduced in strength.

TRANSLATION

In that position of self-realization, by practice of knowledge and
renunciation in devotional service, one sees everything in the right
perspective; he becomes indifferent to material existence, and the material
influence acts less powerfully upon him.

PURPORT

As the contamination of the germs of a particular disease can influence
a weaker person, similarly the influence of material nature or illusory
energy can act on the weaker or conditioned soul but not on the liberated
soul. Self-realization is the position of the liberated state. One understands
his constitutional position by knowledge and vairdgya, renunciation. With-
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out knowledge, one cannot have realization. The realization that one is the
infinitesimal part and parcel of the Supreme Spirit makes him unattached
to material conditional life. That is the beginning of devotional service.
Unless one is liberated from material contamination, one cannot engage
himself in the devotional service of the Lord. In this verse, therefore, it is
stated, jidna-vairagya-yuktena: When one is in full knowledge of one’s
constitutional position and is in the renounced order of life, detached
from material attraction, then by pure devotional service, bhakti-yuktena,
he can engage himself as a loving servant of the Lord. Paripasyati means
that he can see everything in its right perspective. Then the influence of
material nature becomes almost nil. This is also confirmed in Bhagavad-
gitd. Brahma-bhiitah prasannatma: When one is self-realized he becomes
happy and free from the influence of material nature, and at that time he
is freed from lamentation and hankering. The Lord states that position as
mad-bhaktirh labhate param, the real state of beginning devotional service.
Similarly, it is confirmed in the Ndrada-paficardtra that when the senses
are purified they can then be engaged in the devotional service of the Lord.
One who is attached to material contamination cannot be a devotee.

TEXT 19
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na yujyamdnayd bhaktyd
bhagavaty akhilatmani

sadrso ’sti Sivah pantha
yoginarm brahma-siddhaye

na—not; yujyamanayi—being performed; bhaktya—devotional service;
bhagavati—towards the Supreme Personality of Godhead; akhila-atmani—
the Supersoul; sadrsah—like;asti—there is; §ivah—auspicious; panthah—path;
yoginim—of the yogis; brahma-siddhaye—for perfection in self-realization.

TRANSLATION

Perfection in self-realization cannot be attained by any kind of yogi
unless he engages in devotional service to the Supreme Personality of
Godhead, because that is the only auspicious path.
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PURPORT

That knowledge and renunciation are never perfect unless joined by
devotional service is explicitly explained here. Na yujyamanaya means with-
out being dovetailed. When there is devotional service, then the question is
where to offer that service. Devotional service is to be offered to the
Supreme Personality of Godhead, who is the Supersoul of everything, for
that is the only reliable path of self-realization or Brahman realization. The
word brahma-siddhaye means to understand oneself to be different from
matter, to understand oneself to be Brahman. The Vedic words are aharm
brahmasmi. Brahma-siddhi means that one should know that he is not
matter; he is pure soul. There are different kinds of yogis, but every yogi
is supposed to engage in self-realization or Brahman realization. It is clearly
stated here that unless one is fully engaged in the devotional service of the
Supreme Personality of Godhead one cannot have easy approach to the
path of brahma-siddhi.

In the beginning of the Second Chapter of Srimad-Bhagavatam it
is stated that when one engages himself in the devotional service of
Vasudeva, spiritual knowledge and renunciation of the material world
automatically become manifest. Thus a devotee does not have to try
separately for renunciation or knowledge. Devotional service itself is so
powerful that by one’s service attitude, everything is revealed. It is stated
here, sivah pantha: this is the only auspicious path for self-realization. The
path of devotional service is the most confidential means for attaining
Brahman realization. That perfection in Brahman realization is attained
through the auspicious path of devotional service indicates that the so-
called Brahman realization or realization of the brahmajyoti effulgence is
not brahma-siddhi. Beyond that brahmajyoti there is the Supreme Person-
ality of Godhead. In the Upanisads a devotee prays to the Lord to kindly
put aside the effulgence, brahmajyoti, so that the devotee may see within
the brahmajyoti the actual eternal form of the Lord. Unless one attains
realization of the transcendental form of the Lord, there is no question of
bhakti. Bhakti necessitates the existence of the recipient of devotional
service and the devotee who renders devotional service. Brahma-siddhi
through devotional service is realization of the Supreme Personality of
Godhead. The understanding of the effulgent rays of the body of the
Supreme Godhead is not the perfect stage of brahma-siddhi or Brahman
realization. Nor is the realization of the Paramatma feature of the Supreme
Person perfect because Bhagavan, the Supreme Personality of Godhead, is
akhilatma—He is the Supersoul. One who realizes the Supreme Personality
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realizes the other features,namely the Paramatma feature and the Brahman
feature, and that total realization is brahma-siddhi.

TEXT 20
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prasangam ajarain pasam
atmanah kavayo viduh

sa eva sadhusu krto
moksa-dviram apdvrtam

prasaiigam—attachment; ajaram—strong; pasam—entanglement; atmanah
—of the soul; kavayah—learned men; viduh—know; sah eva—that same;
sidhusu—to the devotees; krtah—applied; moksa-dvaram—the door of
liberation; ap@vrtam—opened.

TRANSLATION

Every learned man knows very well that attachment for the material is
the greatest entanglement of the spirit soul. But that same attachment,
when applied to the self-realized devotees, opens the door of liberation.

PURPORT

Here it is clearly stated that attachment for one thing is the cause of
bondage in conditioned life, and the same attachment, when applied to
something else, opens the door of liberation. Attachment cannot be
killed; it has simply to be transferred. Attachment for material things is
called material consciousness, and attachment for Krsna or His devotee is
called Krsna consciousness. Consciousness, therefore, is the platform of
attachment. It is clearly stated here that when we simply purify the
consciousness from material consciousness to Krsna consciousness, that is
liberation. Despite the statement that one should give up attachment,
desirelessness is not possible for a living entity. A living entity, by
constitution, has the propensity to be attached to something. We see that
if someone has no object of attachment, if he has no children, then he
transfers his attachment to cats and dogs. This indicates that the pro-
pensity for attachment cannot be stopped; it must be utilized for the best
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purpose. Our attachment for material things perpetuates our conditional
state, but the same attachment, when transferred to the Supreme Person-
ality of Godhead or His devotee, is the source of liberation.

Here it is recommended that attachment should be transferred to the
self-realized devotees, the sadhus. And who is a sddhu? A sidhu is not just
an ordinary man with a saffron robe or long beard. A sadhu is described in
Bhagavad-gita as one who unflinchingly engages in devotional service. Even
though one is found not to be following the strict rules and regulations
of devotional service, if one simply has unflinching faith in Krsna, the
Supreme Person, he is understood to be a saidhu. Sadhur eva sa mantavyah.
A sadhu is a strict follower of devotional service. It is recommended here
that if one at all wants to realize Brahman or spiritual perfection, his
attachment should be transferred to the sadhu or devotee. Lord Caitanya
also confirmed this. Lava-madtra sidhu-sarige sarva-siddhi haya: simply by a
moment’s association with a sadhu one can attain perfection.

Mahdatma is a synonym of sddhu. It is said that service to a mahdtma or
elevated devotee of the Lord is dvaram dhur vimukteh, the royal road of
liberation. Mahat-sevar dvaram dhur vimuktes tamo-dvdram yositam sangi-
sangam. Rendering service to the materialists has the opposite effect. If
anyone offers service to a gross materialist or a person engaged only in
sense enjoyment, then by association with such a person the door to hell
is opened (Bhdg. 5.5.2). The same principle is confirmed here. Attachment
to a devotee is attachment to the service of the Lord because if one
associates with a sddhu, then the result will be that the sadhu will teach him
how to become a devotee, a worshiper and a sincere servitor of the Lord.
These are the gifts of a sddhu. If we want to associate with a sddhu we
cannot expect him to give us instructions on how to improve our material
condition, but he will give us instructions on how to cut the knot of the
contamination of material attraction and how to elevate ourselves in
devotional service. That is the result of associating with a sddhu. Kapila
Muni first of all instructs that the path of liberation begins with such
1ssociation.

TEXT 21
fafegT: TR G SIXRAT |
JA@IAT: AEAT: AT APIqom: U2

titiksavah karunikah
suhrdah sarva-dehinam
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ajata-satravah santdh
sadhavah sadhu-bhitsandh

titiksavah—tolerant; karunikah—merciful; suhrdah—friendly; sarva-
dehinam—to all living entities; ajata-Satravah—inimical to none; $antah—
peaceful; sidhavah—abiding by scriptures; s@dhu-bhiisanah—adorned with
sublime characteristics.

TRANSLATION

The symptoms of a sadhu are that he is tolerant, merciful and friendly
to all living entities. He has no enemies, he is peaceful, he abides by the
scriptures, and all his characteristics are sublime.

PURPORT

A sadhu, as described above, is a devotee of the Lord. His concern,
therefore, is to enlighten people in devotional service to the Lord. That is
his mercy. He knows that without devotional service to the Lord, human
life is spoiled. A devotee travels all over the country, from door to door,
preaching, “Be Krsna conscious. Be a devotee of Lord Krsna. Don’t spoil
your life in simply fulfilling your animal propensities. Human life is meant
for self-realization or Krsna consciousness.” These are the preachings of a
sadhu. He is not satisfied with his own liberation. He always thinks about
others. He is the most compassionate personality towards all the fallen
souls. @ne of his qualifications, therefore, is karunika, great mercy to the
fallen souls. While engaged in preaching work he has to meet with so many
opposing elements, and therefore the sadhu or devotee of the Lord has to
be very tolerant. Someone may ill-treat him because the conditioned souls
are not prepared to receive the transcendental knowledge of devotional
service. They don’t like it;that is their disease. The sadhu has the thankless
task of impressing upon them the importance of devotional service.
Sometimes devotees are personally attacked with violence. Lord Jesus
Christ was crucified, Haridasa Thakura was caned in twenty-two market-
places, and Lord Caitanya’s principal assistant, Nityananda, was violently
attacked by Jagdi and Madhai. But still they were tolerant because their
mission was to deliver the fallen souls. ®ne of the qualifications of a sdidhu
is that he is very tolerant and is merciful to all fallen souls. He is merciful
because he is the well-wisher of all living entities. He is not only a well-
wisher of human society, but a well-wisher of animal society as well. It is
said here, sarva-dehinam, which indicates all living entities who have
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accepted a material body. Not only does the human being have a material
body, but other living entities, such as cats and dogs, also have material
bodies. The devotee of the Lord is merciful to everyone—the cats, dogs,
trees, etc. He treats all living entities in such a way that they can ultimately
get salvation from this material entanglement. Sivinanda Sena, one of the
disciples of Lord Caitanya, gave liberation to a dog by treating the dog
transcendentally. There are many instances where a dog got salvation by
association with a sadhu because a sidhu engages in the highest philan-
thropic activities for the benediction of all living entities. Yet although a
sadhu is not inimical towards anyone, the world is so ungrateful that even
a sidhu has many enemies.

What is the difference between an enemy and a friend? It is a difference
in behavior. A sadhu behaves with all conditioned souls for their ultimate
relief from the material entanglement. Therefore, no one can be more
friendly than a sadhu in relieving a conditioned soul. A sadhu is calm, and
he quietly and peacefully follows the principles of scripture. A sadhu
means one who follows the principles of scripture and at the same time is
a devotee of the Lord. One who actually follows the principles of scripture
must be a devotee of God because all the sastras instruct us to obey the
orders of the Personality of Godhead. Sadhu, therefore, means a follower
of the scriptural injunctions and a devotee of the Lord. All these charac-
teristics are prominent in a devotee. A devotee develops all the good
qualities of the demigods, whereas a nondevotee, even though academically
qualified, has no actual good qualifications or good characteristics in the
standard of transcendental realization.

TEXT 22
TR AR W6 FAlea 3 T |
THY ARTNNETHFIATAEE 11RRUI

mayy ananyena bhavena
bhaktim kurvanti ye drdham

mat-krte tyakta-karmanas
tyakta-svajana-bandhavah

mayi—unto Me; ananyena bhavena—with undeviated mind; bhaktim—
devotional service; kurvanti—perform; ye—those who; drdham—staunch;
mat-krte—for My sake; tyakta—renounced; karmanah—activities; tyakta
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—renounced; sva-jana—family relationships; bandhavah—friendly ac-
quaintances.

TRANSLATION

Such a sadhu engages in staunch devotional service to the Lord without
deviation. For the sake of the Lord he renounces all other connections,
such as family relationships and friendly acquaintances within the world.

PURPORT

A person in the renounced order of life, a sannyasi, is also called a
sadhu because he renounces everything—his home, his comfort, his friends,
his relatives and his duties to friends and to family. He renounces every-
thing for the sake of the Supreme Personality of Godhead. A sannyasi is
generally in the renounced order of life, but his renunciation will be
successful only when his energy is employed in the service of the Lord
with great austerity. It is said here, therefore, bhaktim kurvanti ye drdham.
A person who seriously engages in the service of the Lord and is in the
renounced order of life is a sadhu. A sadhu is one who has given up all
responsibility to society, family and worldly humanitarianism simply for
the sake of the service of the Lord. As soon as he takes his birth in the
world, a person has so many responsibilities and obligations—to the public,
to the demigods, to the great sages, to the general living beings, to his
parents, to the family forefathers, and to many others. When he gives up
all such obligations for the sake of the service of the Supreme Lord, he is
not punished for such renunciation of obligation. But if for sense gratifica-
tion a person renounces all such obligations, he is punished by the law of
nature.

TEXT 23
FRIAAT Fq1 N TR0 Foqqlea 7 |
qufm faframem Ravergasaa: 1230
mad-asraydh katha mrstah
srnvanti kathayanti ca

tapanti vividhds tapa
naitdn mad-gata-cetasah

mat-asrayah—about Me; kathah—stories; mrstah— delightful; srnvanti—
they hear; kathayanti—they chant; ca—and; tapanti—inflict suffering;
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vividhah—various; tdpah—the material miseries; na—do not; etdin—unto
them; mat-gata—fixed on Me; cetasah— their thoughts.

TRANSLATION

Engaged constantly in chanting and hearing about Me, the Supreme
Personality of Godhead, the sadhus do not suffer from material miseries
because they are always filled with thoughts of My pastimes and activities.

PURPORT

There are multifarious miseries in material existence—those pertaining
to the body and the mind, those imposed by other living entities, and
those imposed by natural disturbances. But a sadhu is not disturbed by
such miserable conditions because his mind is always filled with Krsna
consciousness, and thus he does not like to talk about anything but the
activities of the Lord. Maharaja Ambarisa did not speak of anything but
the pastimes of the Lord. Vacdmsi vaikuntha-gunanuvarpane. He engaged
his words only in glorification of the Supreme Personality of Godhead.
Sadhus are always interested in hearing about the activities of the Lord or
His devotees. Since they are filled with Krsna consciousness, they are
forgetful of the material miseries. Ordinary conditioned souls, being
forgetful of the activities of the Lord, are always full of anxieties and
material tribulations. On the other hand, since the devotees always engage
in the topics of the Lord, they are forgetful of the miseries of material
existence.

TEXT 24
q Oy qNT: AT gaagEEtTat |
AFETY A T FEERT & A 1Rl

ta ete sadhavah sadhvi
sarva-sanga-vivarjitah

sangas tesv atha te prarthyah
sanga-dosa-hara hi te

te ete—those very; sidhavah— devotees; sadhvi—virtuous lady; sarva—all;
sanga— attachments;vivarjitah—freed from;sangah—attachment;tesu—unto

them; atha—hence; te—by you; prarthyah—must be sought; sanga-dosa—
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the pernicious effects of material attachment; harah—counteractors of;
hi—indeed; te—they.

TRANSLATION

O My mother, O virtuous lady, these are the qualities of great devotees
who are free from all attachment. You must seek attachment to such holy
men, for this counteracts the pernicious effects of material attachment.

PURPORT

Kapila Muni herein advises His mother, I)evahiti, that if she wants to
be free from material attachment then she should increase her attachment
for the sadhus or devotees who are completely freed from all material
attachment. In Bhagavad-gita, Fifteenth Chapter, fifth verse, it is stated
who is qualified to enter into the kingdom of Godhead. It is said there,
nirmdana-moha jita-sanga-dosdh. This refers to one who is completely freed
from the puffed-up condition of material possessiveness. A person may be
materially very rich, opulent or respectable, but if he at all wants to
transfer himself to the spiritual kingdom, back home, back to Godhead,
then he has to be freed from the puffed-up condition of material
possessiveness, because that is a false position.

The word moha, used here, means the false understanding that one is
rich or poor. In this material world, the conception that one is very rich
or very poor—or any such consciousness in connection with material
existence—is false, because this body itself is false or temporary. A pure
soul who is prepared to be freed from this material entanglement must first
of all be free from the association of the three modes of nature. Our
consciousness at the present moment is polluted because of association
with the three modes of nature; therefore in Bhagavad-gita the same
principle is stated. It is advised, jita-sariga-dosdh: one should be freed from
the contaminated association of the three modes of material nature. Here
also, in the Srimad-Bhagavatam, this is confirmed: a pure devotee who is
preparing to transfer himself to the spiritual kingdom is also freed from
the association of the three modes of material nature. We have to seek
the association of such devotees. For this reason we have begun the
International Society for Krishna Consciousness. There are many mercan-
tile, scientific and other associations in human society to develop a
particular type of education or consciousness, but there is no association
which helps one to get free from all material association. If anyone has
reached the stage where he must become free from this material contami-
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nation, then he has to seek the association of devotees, wherein Krsna
consciousness is exclusively cultured. One can thereby become freed from
all material association.

Because a devotee is freed from all contaminated material association,
he is not affected by the miseries of material existence. Even though he
appears to be in the material world, he is not affected by the miseries of
the material world. How is it possible? There is a very good example in the
activities of the cat. The cat carries her kittens in her mouth, and when she
kills a rat she also carries the booty in her mouth. Thus both are carried in
the mouth of the cat, but they are in different conditions. The kitten feels
comfort in the mouth of the mother, whereas when the rat is carried in
the mouth of the cat, the rat feels the blows of death. Similarly, those who
are sddhavah, or devotees engaged in Krsna consciousness in the transcen-
dental service of the Lord, do not feel the contamination of material
miseries, whereas those who are not devotees in Krsna consciousness
actually feel the miseries of material existence. One should therefore give
up the association of materialistic persons and seek the association of
persons engaged in Krsna consciousness, and by such association he will be
benefited in spiritual advancement. By their words and instructions, he
will be able to cut off his attachment to material existence.

TEXT 25
gl FAEEAR 9dRE)
Vafed  FEROTERAL AT |
SRR ARLEUER o
S A IR & x et S TR

satam prasangan mama virya-sariido
bhavanti hrt-karna-rasayanah kathdah

taj-josanad asv apavarga-vartmani
sraddha ratir bhaktir anukramisyati

satam—of pure devotees; prasanigit—through the association; mama—My;
virya—wonderful activities; sarmvidah—by discussion of; bhavanti—become;
hrt—to the heart; karna—to the ear; rasa-ayanah—pleasing; kathah—the
stories; tat—of that; josanat—by cultivation; asu—quickly; apavarga—of
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liberation; vartmani—on the path; sraddha—firm faith; ratih—attraction;
bhaktih—devotion; anuk amisyati—will follow in order.

TRANSLATION

In the association of pure devotees, discussion of the pastimes and
activities of the Supreme Personality of Godhead is very pleasing and
satisfying to the ear and the heart. By cultivating such knowledge one
gradually becomes advanced on the path of liberation, and thereafter he is
freed, and his attraction becomes fixed. Then real devotion and devotional
service begin.

PURPORT

The process of advancing in Krsna consciousness and devotional service
is described here. The first point is that one must seek the association of
persons who are Krsna conscious and who engage in devotional service.
Without such association one cannot make advancement. Simply by
theoretical knowledge or study one cannot make any appreciable advance-
ment. One must give up the association of materialistic persons and seek
the association of devotees because without the association of devotees
one cannot understand the activities of the Lord. Generally, people are
convinced of the impersonal feature of the Absolute Truth. Because they
do not associate with devotees, they cannot understand that the Absolute
Truth can be a person and have personal activities. This is a very difficult
subject matter, and unless one has personal understanding of the Absolute
Truth, there is no meaning to devotion. Service or devotion cannot be
offered to anything impersonal. Service must be offered to a person.
Nondevotees cannot appreciate Krsna consciousness by reading the grt‘mad-
Bhagavatam or any other Vedic literature wherein the activities of the
Lord are described; they think that they are fiction, manufactured stories,
because spiritual life is not explained to them in the proper mood. To
understand the personal activities of the Lord one has to seek the associa-
tion of devotees, and by such association, when one contemplates and
tries to understand the transcendental activities of the Lord, then his path
to liberation is open, and he is freed. One who has firm faith in the
Supreme Personality of Godhead becomes fixed, and his attraction for
association with the Lord and the devotees increases. Association with
devotees means association with the Lord. The devotee who makes this
association develops the consciousness for rendering service to the Lord,
and then, being situated in the transcendental position of devotional ser-
vice, he gradually becomes perfect.
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TEXT 26

FF gl iR
TIAEEAE T |
fav@ g« wRo qEER
afsgq sgfmEiaant: 18I

bhaktyd pumadi jata-viraga aindriyad
drsta-srutan mad-racananucintayd

cittasya yatto grahane yoga-yukto
yatisyate rjubhir yoga-margaih

bhaktya—by devotional service; puman—a person; jata-viragah—having
developed distaste; aindriyat—for sense gratification; drsta—seen (in this
world); $rutat—heard (in the next world); mat-racana— My activities of
creation and so on; anucintaya—by constantly thinking about; cittasya—
of the mind; yattah—engaged; grahane—in the control; yoga-yuktah—
situated in devotional service; yatisyate—will endeavor; rjubhih—easy;
yoga-margaih—by the processes of mystic power.

TRANSLATION

Thus consciously engaged in devotional service in the association of
devotees, a person gains distaste for sense gratification, both in this world
and in the next, by constantly thinking about the activities of the Lord.
This process of Krsna consciousness is the easiest process of mystic power;
when one is actually situated on that path of devotional service, he is able
to control the mind.

PURPORT

In all scriptures people are encouraged to act in a pious way so that
they can enjoy sense gratification not only in this life but also in the next.
For example, one is promised promotion to the heavenly kingdom of
higher planets by pious fruitive activities. But a devotee in the association
of devotees prefers to contemplate the activities of the Lord—how He has
created this universe, how He is maintaining it, how the creation dissolves,
and how in the spiritual kingdom the Lord’s pastimes are going on. There
are full literatures describing these activities of the Lord, especially
Bhagavad-gita, Brahma-sarhitd and Srimad-Bhagavatam. The sincere devo-
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tee who associates with devotees gets the opportunity to hear and con-
template this subject of the pastimes of the Lord, and the result is that he
feels distaste for so-called happiness in this or that world, in heaven or on
other planets. The devotees are simply interested in being transferred to
the personal association of the Lord; they have no more attraction for
temporary so-called happiness. That is the position of one who is yoga-
yukta. One who is fixed in mystic power is not disturbed by the allurement
of this world or that world; he isinterested in the matters of spiritual under-
standing or the spiritual situation. This sublime situation is very easily
attained by the easiest process, bhakti-yoga. Rjubhir yoga-margaih. A
very suitable word used here is rjubhih, or very easy. There are different
processes of yoga-marga, attaining yoga perfection, but this process,
devotional service to the Lord, is the easiest. Not only is it the easiest
process, but the result is sublime. Everyone, therefore, should try to take
this process of Krsna consciousness and reach the highest perfection of life.

TEXT 27
CRERIG qHRAT
A ARG |
TN Aaffaar q wF
W FeRARRIEEA 1Rl

asevaydyam prakrter gundandn
jiianena vairagya-vijrmbhitena

yogena mayy arpitayd ca bhaktya
mar pratyag-atmanam ihavarundhe

asevayi—by not engaging in the service; ayam—this person; prakrteh—
gunanam—of the modes of material nature; jianena—by knowledge;
vairagya—with renunciation; vijrmbhitena— developed; yogena—by prac-
ticing yoga; mayi—unto Me; arpitaya—fixed; ca—and; bhaktya—with
devotion; mam—unto Me; pratyak-adtmanam—the Absolute Truth; itha—in
this very life; avarundhe—one attains.

TRANSLATION

Thus by not engaging in the service of the modes of material nature but
by developing Krsna consciousness, knowledge in renunciation, and by
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practicing yoga, in which the mind is always fixed in devotional service
unto the Supreme Personality of Godhead, one achieves My association in
this very life, for I am the Supreme Personality, the Absolute Truth.

PURPORT

When one engages in devotional service to the Lord in the nine different
kinds of bhakti-yoga, as enunciated in authoritative scriptures, such as by
hearing (§ravanam), chanting (kirtanam), remembering, offering worship,
praying and offering personal service—either in one of them, or two, or
three or all of them—he naturally has no opportunity to engage in the
service of the three modes of material nature. Unless one has good
engagements in spiritual service, it is not possible to get out of the attach-
ment to material service. Those who are not devotees, therefore, are
interested in so-called humanitarian or philanthropic work, such as opening
a hospital or charitable institution. These are undoubtedly good works in
the sense that they are pious activities, and their result is that the perform-
er may get some opportunities for sense gratification, either in this life
or in the next. Devotional service, however, is beyond the boundary of
sense gratification. It is completely spiritual activity. When one engages in
the spiritual activities of devotional service, naturally he does not get any
opportunity to engage in sense gratificatory activities. Krsna conscious
activities are performed not blindly but with perfect understanding of
knowledge and renunciation. This kind of yoga practice, in which the
mind is always fixed upon the Supreme Personality of Godhead in
devotion, results in liberation in this very life. The person who performs
such acts gets in touch with the Supreme Personality of Godhead. Lord
Caitanya, therefore, approved the process of hearing from realized devo-
tees about the pastimes of the Lord. It does not matter to what category
of this world the audience belongs. If one meekly and submissively hears
about the activities of the Lord from a realized soul, he will be able to
conquer the Supreme Personality of Godhead, who is unconquerable by
any other process. Hearing or associating with devotees is the most
important function for self-realization.

TEXT 28
Ragfasary
FTgfaan Afw: Fret aw asa |
TN 9% A ftorasEEaE 9wy 1R
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devahiitir uvaca
kacit tvayy ucita bhaktih
kidrsi mama gocara
yaya padar te nirvanam
afjasanvasnavd aham

devahiitih uvaca—Devahiiti said; kdcit—what; tvayi—unto You; uciti—
proper; bhaktih—devotional service; kidrsi—what kind; mama—by me;
go-cara—fit to be practiced; yaya—by which; padam—feet; te—Your;
nirvanam—liberation;anjasi—immediately;anvasnavai—shall attain;aham—I.

TRANSLATION
On hearing this statement of the Lord, Devahiiti inquired: What kind of
devotional service is worth developing and practicing to help me to easily
and immediately attain to the service of Your lotus feet?

PURPORT

It is stated in Bhagavad-gita that no one is barred from rendering service
to the Lord. Whether one is a woman or a laborer or a merchant, if he
engages himself in the devotional service of the Lord he is promoted to the
highest perfectional state and goes back home, back to Godhead. The
devotional service which is most suitable for different types of devotees
is determined and fixed by the mercy of the spiritual master.

TEXT 29
Ay gz featomaieaiiza: |
FITA: A TGN JTEAEAL 112

yo yogo bhagavad-bano
nirvandtmanms tvayoditah
kidrsah kati cangani
yatas tattvavabodhanam

yah—which; yogah—mystic yoga process; bhagavat-banah—aiming at the
Supreme Personality of Godhead; nirvane-aitman—0O embodiment of
nirvana; tvayi—by You; uditah—explained; kidrsah—of what nature; kati—
how many; ca—and; anigani—branches; yatah—by which; tattva—of the
truth; avabodhanam—understanding.
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TRANSLATION

The mystic yoga system, as you have explained, aims at the Supreme
Personality of Godhead and is meant for completely ending material
existence. Please let me know what the nature of that yoga system is. How
many ways are there by which one can understand in truth that sublime

yoga?
PURPORT

There are different kinds of mystic yoga systems aiming for different
phases of the Absolute Truth. The jidna-yoga system aims at the imper-
sonal Brahman effulgence, and the hatha-yoga system aims at the localized
personal aspect, the Paramatma feature of the Absolute Truth, whereas
bhakti-yoga, or devotional service, which is executed in nine different ways,
headed by hearing and chanting, aims at complete realization of the Su-
preme Lord. There are different methods of self-realization. But here
Devahiiti especially refers to the bhakti-yoga system, which has already
been primarily explained by the Lord. The different parts of the bhakti-
yoga system are hearing, chanting, remembering, offering prayers, wor-
shiping the Lord in the temple, accepting service to Him, carrying out His
orders, making friendship with Him, and, after all, surrendering everything
for the service of the Lord. The word nirvanatman is very significant
in this verse. Unless one accepts the process of devotional service,
one cannot end the continuation of material existence. As far as
jiidnis are concerned, they are interested in jiidna-yoga, but even if one
elevates oneself, after a great performance of austerity, to the Brahman
effulgence, there is a chance of falling down again in the material world.
Therefore, jitana-yoga does not actually end material existence. Similarly,
regarding the hatha-yoga system, which aims at the localized aspect of the
Lord, Paramatma, it has been experienced that many yogis, such as
Visvamitra, fall down. But bhakti-yogis, once approaching the Supreme
Personality of Godhead, never come back to this material world, as it is
confirmed in the Bhagavad-gtia. Yad gatva na nivartante: upon going, one
never comes back. Tyaktvd deham punar janma naiti: after giving up this
body, he never comes back again to accept a material body. Nirvana does
not finish the existence of the soul. The soul is ever-existing. Therefore
nirvana means to end one’s material existence, and to end material exis-
tence means to go back home, back to Godhead.

Sometimes it is questioned how the living entity falls down from the
spiritual world to the material world. Here is the answer. Unless one is
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elevated to the Vaikuntha planets, directly in touch with the Supreme
Personality of Godhead, he is prone to fall down, either from the imperson-
al Brahman realization or from an ecstatic trance of meditation. Another
word in this verse, bhagavad-banah, is very significant. Banah means arrow.
The bhakti-yoga system is just like an arrow aiming up to the Supreme Per-
sonality of Godhcad. The bhakti-yoga system never urges one towards the
impersonal Brahman effulgence or to the point of Paramatma realization.
This banah, or arrow, is so sharp and swift that it goes directly to the Su-
preme Personality of Godhead, penetrating the regions of impersonal Brah-
man and localized Paramatma.

TEXT 30
R AR aeE aegdiEl |
gd AT A AN qIGIT 130l

tad etan me vijanthi
yathaham manda-dhir hare
sukhar buddhyeya durbodham
yosa bhavad-anugrahat

tat etat—that same; me—to me; vijanihi—please explain; yatha—so that;
aham—1I; manda—slow; dhih—whose intelligence; hare— O my Lord;sukham
—easily; buddhyeya—may understand; durbodham—very difficult to under-
stand; yosa—a woman; bhavat-anugrahat—by Your grace.

TRANSLATION

My dear son, Kapila, after all, I am a woman. It is very difficult for me
to understand the Absolute Truth because my intelligence is not very
great. But if You will kindly explain it to me, even though I am not very
intelligent, I can understand it and thereby feel transcendental happiness.

PURPORT

Knowledge of the Absolute Truth is not very easily understood by
ordinary, less intelligent men; but if the spiritual master is kind enough to
the disciple, however unintelligent he may be, then by the divine grace of
the spiritual master everything is revealed. Vigvanatha Cakravarti Thakura
therefore says, yasya prasadad, by the mercy of the spiritual master,
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bhagavat-prasadah, the mercy of the Supreme Personality of Godhead is
revealed. Devahuti requested her great son to be merciful towards her
because she was a less intelligent woman and also His mother. By the
grace of Kapiladeva it was quite possible for her to understand the
Absolute Truth, even though the subject matter is very difficult for
ordinary persons, especially women.

TEXT 31
37 I
fifcat @ mghey
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maitreya uvdca
viditvartham kapilo matur ittharm
jata-sneho yatra tanvabhijatah
tattvamndyar yat pravadanti saiikhyam
provdca vai bhakti-vitana-yogam

maitreyah uvaca—Maitreya said; viditvdi—having known; artham—purpose;
kapilah— Lord Kapila; matuh—of His mother; ittham— thus; jata-snehah—
became compassionate; yatra—upon her;tanvd—from her body; abhijatah—
born; tattva-@mnayam—truths received by disciplic succession; yat—which;
pravadanti—they call; sankhyam—sankhya philosophy; provaca—He
described; vai—in fact; bhakti—devotional service; vitana—spreading;
yogam—mystic yoga.

TRANSLATION

Sri Maitreya said: After hearing the statement of His mother, Kapila
could understand her purpose, and He became compassionate towards her
because of being born of her body. He described the sankhya system of
philosophy, which is a combination of devotional service and mystic
realization, as received by disciplic succession.
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TEXT 32
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§ri bhagavan uvica
devandrm guna-linganam
anusravika-karmapnam
sattva evaika-manaso
vrttih svabhaviki tu ya
animittd bhagavati
bhaktih siddher gariyasi

§rt bhagavin uvdca—the Supreme Personality of Godhead said; devanam
—of the senses or of the presiding deities of the senses; guna-liiganam—
which detect sense-objects; anusravika—according to scripture; karmanam—
which work; sattve—unto the mind or unto the Lord; eva—only; eka-
manasah—of a man of undivided mind; vrttih—inclination; svabhaviki—
natural; tu—in fact; ya—which; aenimitta—without motive; bhagavati—to
the Personality of Godhead; bhaktih—devotional service; siddheh—than
salvation; gariyasi—better.

TRANSLATION

Lord Kapila said: The senses are symbolic representations of the
demigods, and their natural inclination is to work under the direction of
the Vedic injunctions. As the senses are representatives of the demigods, so
the mind is the representative of the Supreme Personality of Godhead. The
mind’s natural duty is to serve. When that service spirit is engaged in devo-
tional service to the Personality of Godhead, without any motive, that is
far better even than salvation.

PURPORT

The senses of the living entity are always engaged in some occupation,
either in activities prescribed in the injunctions of the Vedas or in material
activities. The natural inclination of the senses is to work for something,
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and the mind is the center of the senses. The mind is actually the leader of
the senses; therefore it is called sattva. Similarly, the leader of all the
demigods who are engaged in the activities of this material world—the sun,
moon, Indra, etc.—is the Supreme Personality of Godhead.

It is stated in the Vedic literature that the demigods are different limbs
of the universal body of the Supreme Personality of Godhead. Our senses
are also controlled by different demigods; our senses are representations of
various demigods, and the mind is the representation of the Supreme
Personality of Godhead. The senses, led by the mind, act under the
influence of the demigods. When the service is ultimately aimed at the
Supreme Personality of Godhead, the senses are in their natural position.
The Lord is called Hrsikeda, for He is actually the proprietor and ultimate
master of the senses. The senses and the mind are naturally inclined to
work, but when they are materially contaminated they work for some
material benefit or for the service of the demigods, although actually they
are meant to serve the Supreme Personality of Godhead. The senses are
called hrsika, and the Supreme Personality of Godhead is called Hrgikesa.
Indirectly, all the senses are naturally inclined to serve the Supreme Lord.
That is called bhakti.

Kapiladeva said that when the senses, without desire for material
profit or other selfish motives, are engaged in the service of the Supreme
Personality of Godhead, that is called devotional service. That spirit of
service is far better than siddhi, salvation. Bhakti, the inclination to serve
the Supreme Personality of Godhead, is in a transcendental position far
better than mukti or liberation. Thus bhakti is the stage after liberation.
Unless one is liberated one cannot engage the senses in the service of the
Lord. When the senses are engaged either in material activities of sense
gratification or in the activities of the Vedic injunctions, there is some
motive, but when the same senses are engaged in the service of the Lord
and there is no motive, that is called animitta and is the natural inclination
of the mind. The conclusion is that when the mind, without being deviated
either to Vedic injunctions or material activities, is fully engaged in Krsna
consciousness or devotional service to the Supreme Personality of
Godhead, it is far better than the most aspired for liberation from material
entanglement.

TEXT 33
AT T HG Fwomast a5 1330

jarayaty asu ya kosam
nigirnam analo yatha
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jarayati—dissolves; @$u—quickly; ya—which; kosam—the subtle body;
nigirnam—things eaten; analah—fire; yatha—as.

TRANSLATION

Bhakti, devotional service, dissolves the subtle body of the living entity
without separate effort, just as fire in the stomach digests all that we eat.

PURPORT

Bhaktiisin a far higher position than mukti because a person’s endeavor
to get liberation from the material encagement is automatically served in
devotional service. The example is given here that the fire in the stomach
can digest whatever we eat. If the digestive power is sufficient, then what-
ever we can eat will be digested by the fire in the stomach. Similarly, a
devotee doesn’t have to try separately to attain liberation. That very
service to the Supreme Personality of Godhead is the process of his
liberation because to engage oneself in the service of the Lord is already
liberation from material entanglement. Sri Bilvamangala Thakura explained
this position very nicely. He said, “If I have unflinching devotion unto the
lotus feet of the Supreme Lord, then mukti or liberation serves me as my
maidservant. Mukti, the maidservant, is always ready to do whatever I ask.”

For a devotee, liberation is no problem at all. Liberation takes place
without separate endeavor. Bhakti, therefore, is far better than mukti or
the impersonalist position. The impersonalists undergo severe penances and
austerities to attain mukti, but the bhakta, simply by engaging himself in
the bhakti process, especially in chanting Hare Krsna, Hare Krsna, Krsna
Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare,
immediately develops control over the tongue by engaging it in chanting
and accepting the remnants of foodstuff offered to the Personality of
Godhead. As soon as the tongue is controlled, naturally all other senses
are controlled automatically. Sense control is the perfection of the yoga
principle, and one’s liberation begins immediately as soon as he engages
himself in the service of the Lord. It is confirmed by Kapiladeva that
bhakti or devotional service is gariyasi, more glorious than siddhi, libera-
tion.

TEXT 34
AFoEE & wRAta FA-
wgRTtRar AgR |
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ISFNAT AWEQAL 9T
TAETA A qiwaTer 133901

naikatmatarin me sprhayanti kecin-
mat-pada-sevabhirata mad-thah

ye ‘nyonyato bhagavatah prasajya
sabhdjayante mama paurusani

na—never; eka-dtmatdm—merging into oneness; me—My; sprhayanti—
they desire; kecit—any; mat-pida-seva—the service of My lotus feet;
abhiratah—engaged in; mat-ihah—endeavoring to attain Me; ye—those who;
anyonyatah—mutually; bhdagavatah—pure devotees; prasajya—assembling;
sabhdjayante—glorify; mama—My; paurusani—glorious activities.

TRANSLATION

A pure devotee who is attached to the activities of devotional service
and who always engages in the service of My lotus feet never desires to
become one with Me. Such a devotee, who is unflinchingly engaged, always
glorifies My pastimes and activities.

PURPORT

There are five kinds of liberation stated in the scriptures. One is to
become one with the Supreme Personality of Godhead or to forsake one’s
individuality and merge into the Supreme Spirit. This is called ekatmatam.
A devotee never accepts this kind of liberation. The other four liberations
are to be promoted to the same planet as God, Vaikuntha, to associate
personally with the Supreme Lord, to achieve the same opulence as the
Lord and to attain the same bodily features as the Supreme Lord. A pure
devotee, as will be explained by Kapila Muni, does not aspire for any of the
five liberations. He especially despises as hellish becoming one with the
Supreme Personality of Godhead. Sri Prabodhananda Sarasvati, a great
devotee of Lord Caitanya, said kaivalyarn narakayate: ‘“The happiness of
becoming one with the Supreme Lord, which is aspired to by the
Mayavadis, is considered to be hellish.” That oneness is not for pure
devotees.

There are many so-called devotees who think that in the conditioned
state we may worship the Personality of Godhead, but ultimately there is
no personality; they say that since the Absolute Truth is impersonal, one
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can imagine a personal form of the impersonal Absolute Truth for the
time being, but as soon as one becomes liberated the worship stops.
That is the theory put forward by the Mayavada philosophy. Actually the
impersonalists do not merge into the existence of the Supreme Person
but into His personal bodily luster, which is called brahmajyoti. Although
that brahmajyoti is not different from His personal body, that sort of
oneness or merging into the bodily luster of the Personality of Godhead
is not accepted by a pure devotee because the devotees engage in greater
pleasure than the so-called pleasure of merging into His existence. The
greatest pleasure is to serve the Lord. Devotees are always thinking about
how to serve Him; they are always designing ways and means to serve the
Supreme Lord, even in the midst of the greatest obstacles of material
existence.

The Mayavadis accept the description of the pastimes of the Lord as
stories, but actually they are not stories; they are historical facts. Pure
devotees accept the narrations of the pastimes of the Lord not as stories
but as Absolute Truth. The words mama paurusani are significant. Devotees
are very much attached to glorifying the activities of the Lord, whereas
the Mayavadis cannot even think of these activities. According to them
the Absolute Truth is impersonal. Without personal existence, how can
there be activity? The impersonalists take the activities mentioned in the
Srimad- Bhdgavatam, Bhagavad-gita, and other Vedic literatures as fictitious
stories, and therefore they interpret them most mischievously. They have
no idea of the Personality of Godhead. They unnecessarily poke their
noses into the scripture and interpret it in a deceptive way in order to
mislead the innocent public. The activities of Mayavada philosophy are very
dangerousto the public, and therefore Lord Caitanya warned never to hear
from any Mayavadi about any scripture. They will spoil the entire process,
and the person hearing them will never be able to come to the path of
devotional service to attain the highest perfection, or will be able to do so
only after a very long time.

It is clearly stated by Kapila Muni that bhakti activities or activities in
devotional service are transcendental to mukti. This is called paiicama-
purusartha. Generally, people engage in the activities of religion, economic
development and sense gratification, and ultimately they work with an
idea that they are going to become one with the Supreme Lord (mukti).
But bhakti is transcendental to all these activities. The Srimad-Bhdgavatam,
therefore, begins by stating that all kinds of pretentious religiosity is
completely eradicated from the Bhagavatam. Ritualistic activities for
economic development and sense gratification, and, after frustration in
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sense gratification, the desire to become one with the Supreme Lord, are
all completely rejected in the Bhagavatam. The Bhagavatam is especially
meant for the pure devotees who always engage in Krsna consciousness, in
the activities of the Lord, and always glorify these transcendental activities.
Pure devotees worship the transcendental activities of the Lord in
Vrndavana, Dviraka and Mathura as they are narrated in the Srimad-
Bhagavatam and other Puranpas. The Mayavadi philosophers completely
reject them as stories, but actually they are great and worshipable subject
matter and thus are relishable only for devotees. That is the difference
between a Mayavadi and a pure devotee.

TEXT 35
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TR RS ATA |
safr R=mf quETw
AN wggeat g 13l

pasyanti te me rucirany amba santah
prasanna-vaktraruna-locandni
ripani divyani vara-pradani
sakam vdcar sprhaniydr vadanti

pasyanti—see; te—they; me—My; rucirani—beautiful; amba—O mother;
santah— devotees; prasanna—smiling; vaktra—face; arupa—like the morning
sun; locandni—eyes; ripani—forms; divyani—transcendental; vara-pradani—
benevolent; sakam—with Me; vacam—words; sprhapiyam—favorable;
vadanti—they speak.

TRANSLATION

O My mother, My devotees always see the smiling face of My form, with
eyes like the rising morning sun. They like to see My various transcendental
forms, which are all benevolent, and they also talk favorably with Me.

PURPORT

Mayavadis and atheists accept the forms of the Deities in the temple of
the Lord as idols, but the devotees do not worship idols. They directly
worship the Personality of Godhead in His arca incarnation. Arcd refers to
the form which we can worship in our present condition. Actually in our
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present state it is not possible to see God in His spiritual form because our
material eyes and senses cannot conceive of a spiritual form. We cannot
even see the spiritual form of the individual soul. When a man dies we
cannot see how the spiritual form leaves the body. That is the defect of
our materialsenses. In order to be seen by our material senses, the Supreme
Personality of Godhead accepts a favorable form which is called arca-
vigraha. This arca-vigraha, sometimes called the arca incarnation, is not
different from Him. Just as the Supreme Personality of Godhead accepts
various incarnations, so He takes on forms made out of matter—clay, wood,
metal, jewels, etc.

There are many $astric injunctions which give instructions for carving
forms of the Lord. These forms are not material. If God is all-pervading,
then He is also in the material elements. There is no doubt about it. But
the atheists think otherwise. Although they preach that everything is God,
when they go to the temple and see the form of the Lord, they deny that
He is God. According to their own theory, everything is God. Then why
is the Deity not God? Actually, they have no conception of God. The
devotees’ vision, however, is different; their vision is smeared with love of
God. As soon as they see the Lord in His different forms the devotees
become saturated with love, for they do not find any difference between
the Lord and His form in the temple, as do the atheists. The smiling face of
the Deity in the temple is beheld by the devotees as very transcendental
and spiritual, and the decoration of the body of the Lord is very much
appreciated by the devotees. It is the duty of the spiritual master to teach
how to decorate the Deity in the temple, how to cleanse the temple and
how to worship the Deity. There are different procedures and rules and
regulations which are followed in temples of Visnu, and devotees go there
and see the Deity, the vigraha, and spiritually enjoy the form because
all of the Deities are benevolent. The devotees express their minds before
the Deity, and in many instances the Deity also gives answers. But one
must be a very elevated devotee in order to be able to speak with the
Supreme Lord. Sometimes the Lord informs the devotee through dreams.
These exchanges of feelings between the Deity and the devotee are not
understandable by atheists, but actually the devotee enjoys. Kapila Muni
is explaining how the devotees see the decorated body and face of the
Deity and how they speak with Him in devotional service.

TEXT 36
AR
e fyamas:
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tair darsaniydvayavair uddra-
vilasa-hdaseksita-vama-siktaih

hrtatmano hrta-pranams ca bhaktir
anicchato me gatim anvin prayunkte

taih—by those forms; darsaniya—charming; avayavaih—whose limbs;
uddra—exalted; vilasa—pastimes; hdsa—smiling; iksita—glances; vima—
pleasing; siktaih—whose delightful words; hrta—captivated; atmanah—their
minds; hrta—captivated; prandn—their senses; ca—and; bhaktih—devotional
service; anicchatah—unwilling; me—My; gatim—abode; anvim—subtle;
prayurnikte—secures.

TRANSLATION

Upon seeing the charming forms of the Lord, smiling and attractive,
and hearing His very pleasing words, the pure devotee almost loses all
other consciousness. His senses are freed from all other engagements, and
he becomes absorbed in devotional service. Thus in spite of his unwilling-
ness, he gets liberation without separate endeavor.

PURPORT

There are three divisions of devotees—first-class, second-class and third-
class. Even the third-class devotees are liberated souls. It is explained in
this verse that although they do not have knowledge, simply by seeing the
beautiful decoration of the Deity in the temple, the devotee is absorbed in
thought of Him and loses all other consciousness. Simply by fixing oneself
in Krsna consciousness, engaging the senses in the service of the Lord, one
is imperceptibly liberated. This is also confirmed in Bhagavad-gita. Simply
by discharging uncontaminated devotional service as prescribed in the
scriptures, one becomes equal to Brahman. In Bhagavad-gita it is said,
brahma-bhityaya kalpate. This means that the living entity in his original
state is Brahman because he is part and parcel of the Supreme Brahman.
But simply because of his forgetfulness of his real nature as an eternal
servitor of the Lord, he is overwhelmed and captured by maya. His
forgetfulness of his real constitutional position is mdyd. Otherwise he is
eternally Brahman.
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When one is trained to become conscious of his position, he understands
that he is the servitor of the Lord. Brahman refers to a state of self-realiza-
tion. Even the third-class devotee, who is not advanced in knowledge of the
Absolute Truth but simply offers obeisances with great devotion, thinks of
the Lord, sees the Lord in the temple and brings forth flowers and fruits
to offer to the Deity, becomes imperceptibly liberated. Sraddhaydnvitah:
with great devotion the devotees offer worshipful respects and paraphernalia
to the Deity. The Deities of Radha and Krsna, Laksmi and Narayana, and
Rama and Sita are very attractive to devotees, so much so that when they
see the statue decorated in the temple of the Lord they become fully ab-
sorbed in thought of the Lord. That is the state of liberation. In other
words, it is confirmed herewith that even a third-class devotee is in the
transcendental position, above those who are trying for liberation by
speculation or by other methods. Even great impersonalists like Sukadeva
Gosvami and the four Kumaras were attracted by the beauty of the Deities
in the temple, by the decorations and by the aroma of tulasi offered to
the Lord, and they became devotees. Even though they were in the
liberated state, instead of remaining impersonalists they were attracted by
the beauty of the Lord and became devotees.

Here the word vildsa is very important. Vilasa means the activities or
pastimes of the Lord. It is a prescribed duty in temple worship that not
only should one visit the temple to see the Deity nicely decorated, but at
the same time he should hear the recitation of Srimad-Bhagavatam,
Bhagavad-gita or some similar literature, which is regularly recited in the
temple. It is the system in Vrndavana that in every temple there is recita-
tion of the sdstras. Even third-class devotees who have no literary knowl-
edge or no time to read Srimad-Bhagavatam or Bhagavad-gita get the
opportunity to hear about the pastimes of the Lord. In this way their
minds may remain always absorbed in the thought of the Lord—His form,
His activities and His transcendental nature. This state of Krsna conscious-
ness is a liberated stage. Lord Caitanya, therefore, recommended five
important processes in the discharge of devotional service: (1) to chant
the holy name of the Lord, Hare Krsna, Hare Krsna, Krsna Krsna, Hare
Hare/ lare Rama, Hare Rama, Rama Rama, Hare Hare, (2) to associate
with devotees and serve them as far as possible, (3) to hear Srimad-
Bhagavatam, (4) to see the decorated temple and the Deity, and, if
possible, (5) to live in a place like Vrndavana or Mathura. These five items
alone can help a devotee to achieve the highest perfectional stage. This is
confirmed in Bhagavad-gita and herein the frimad-Bhdgavatam. That third-
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class devotees can also imperceptibly achieve liberation is accepted in all
Vedic literatures.

TEXT 37
a1 frgf a arEnfiar
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atho vibhiatim mama maydvinas tam
aifvaryam astahgam anupravrttam

sriyarh bhagavatirh vasprhayanti bhadram
parasya me te $nuvate tu loke

atho—then; vibhiitim—opulence; mama—of Me; mayavinah—of the Lord
of mdyd; tam—that; aisvaryam—mystic perfection; asta-anigam—consisting
of eight parts; anupravrttam—following; sriyam—splendor; bhagavatim—of
the kingdom of God; va—or; asprhayanti—they do not desire; bhadram—
blissful; parasya—of the Supreme Lord; me—of Me; te—those devotees;
asnuvate—enjoy; tu—but; loke—in this life.

TRANSLATION

Thus because he is completely absorbed in thought of Me, the devotee
does not desire even the highest benediction obtainable in the upper
planetary systems, including Satyaloka. He does not desire the eight
material perfections obtained from mystic yoga, nor does he desire to be
elevated to the kingdom of God. Yet even without desiring them, the
devotee enjoys, even in this life, all the offered benedictions.

PURPORT

The vibhiiti or opulences offered by mdya are of many varieties. We
have experience of different varieties of material enjoyment even on this
planet, but if one is able to promote himself to higher planets like Candra-
loka, the sun, or, still higher, Maharloka, Janaloka and Tapoloka, or even
ultimately the highest planet, which is inhabited by Brahma and is called
Satyaloka, there are immense possibilities for material enjoyment. For
example, the duration of life on higher planets is far, far greater than on
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this planet. It is said that on the moon the duration of life is such that our
six months are equal to one day. We cannot even imagine the duration of
life on the highest planet. It is stated in Bhagavad-gita that Brahma’s
twelve hours are inconceivable even to our mathematicians. These are all
descriptions of the external energy of the Lord, or mdyd. Besides these,
there are other opulences which the yogis can achieve by their mystic
power. They are also material. A devotee does not aspire for all these
material pleasures, although they are available to him simply by wishing.
By the grace of the Lord, a devotee can achieve wonderful success simply
by willing. But a real devotee does not like that. Lord Caitanya Mahaprabhu
has taught that one should not desire material opulence or material repu-
tation, nor should one try to enjoy material beauty; he should simply as-
pire to be absorbed in the devotional service of the Lord, even if he does
not get liberation but has to continue the process of birth and death
unlimitedly. Actually, however, to one who engages in Krsna conscious-
ness, liberation is already guaranteed. Devotees enjoy all the benefits of the
higher planets and the Vaikuntha planets also. It is especially mentioned
here, bhagavatim bhadram. In the Vaikuntha planets everything is eternally
peaceful, yet a pure devotee does not even aspire to be promoted there.
But still he gets that advantage; he enjoys all the facilities of the material
and spiritual worlds, even during the present life span.

TEXT 38
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na karhicin mat-parah santa-riipe
nanksyanti no me ‘nimiso ledhi hetih
yesam ahar priya atma sutas ca
sakhd guruh suhrdo daivam istam

na—not; karhicit—ever; mat-parah—My devotees; santa-ripe—O mother;
nankgsyanti—will lose; no—not; me—My; animisah—time; ledhi—destroys;
hetih— weapon; yesam—of whom; aham—I; priyah—dear; atma—self; sutah—
son; ca—and; sakha—friend; guruh— preceptor ; suhrdah—benefactor; daivam
—Deity; istam—chosen.
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TRANSLATION

The Lord continued: My dear mother, devotees who receive such
transcendental opulences are never bereft of them; neither weapons nor
the change of time can destroy such opulences. Because the devotees
accept Me as their friend, their relative, their son, preceptor, benefactor
and Supreme Deity, they cannot be deprived of their possessions at any
time.

PURPORT

It is stated in Bhagavad-gitd that one may elevate himself to the
higher planetary systems, even up to Brahmaloka, by dint of pious activi-
ties, but when the effects of such pious activities are finished, one again
comes back to this earth to begin a new life of activities. Thus even though
one is promoted to the higher planetary system for enjoyment and a long
duration of life, still that is not a permanent settlement. But as far as the
devotees are concerned, their assets—the achievement of devotional service
and the consequent opulence of Vaikuntha, even on this planet—are never
destroyed. In this verse Kapiladeva addresses His mother as santa-ripa,
indicating that the opulences of devotees are fixed because devotees are
eternally fixed in the Vaikuntha atmosphere, which is called santa-riipa
because it is in the mode of pure goodness, undisturbed by the modes of
passion and ignorance. Once one is fixed in the devotional service of the
Lord, his position of transcendental service cannot be destroyed, and the
pleasure and service simply increase unlimitedly. For the devotees engaged
in Krsna consciousness, in the Vaikuntha atmosphere, there is no influence
of time. In the material world the influence of time destroys everything,
but in the Vaikuntha atmosphere there is no influence of time or of the
demigods because there are no demigods in the Vaikuntha planets. Here
our activities are controlled by different demigods; even if we move our
hand and leg, the action is controlled by the demigods. But in the
Vaikuntha atmosphere there is no influence of the demigods or of time;
therefore there is no question of destruction. When the time element is
present, there is the certainty of destruction, but when there is no time
element, past, present or future, then everything is eternal. Therefore this
verse uses the words na nankgyanti, indicating that the transcendental
opulences will never be destroyed.

The reason for freedom from destruction is also described. The devotees
accept the Supreme Lord as the most dear personality and reciprocate
with Him in different relationships. They accept the Supreme Personality



Text 38] The Glories of Devotional Service 1051

of Godhead as the dearmost friend, the dearmost relative, the dearmost
son, the dearmost preceptor, the dearmost well-wisher or the dearmost
Deity. The Lord is eternal; therefore any relationship in which we accept
Him is also eternal. It is clearly confirmed herein that the relationships can-
not be destroyed, and therefore the opulences of those relationships are
never destroyed. Every living entity has the propensity to love someone.
We can see that if someone has no object of love, then generally he puts
his love in a pet animal like a cat or a dog. Thus the eternal propensity for
love in all living entities is always searching for a place to reside. From
this verse we can learn that we can love the Supreme Personality of God-
head as our dearmost object—as a friend, as a son, as a preceptor or as a
well-wisher—and there will be no cheating and no end to such love. We
shall eternally enjoy the relationship with the Supreme Lord in different
aspects. A special feature of this verse is the acceptance of the Supreme
Lord as the supreme preceptor. Bhagavad-gitd is spoken directly by the
Supreme Lord, and Arjuna accepted Krsna as guru or spiritual master.
Similarly, we should accept only Krsna as the supreme spiritual master.

Krsna, of course, means Krsna and His confidential devotees; Krsna is
not alone. When we speak of Krsna, Krsna means Krsna in His name, in His
form, in His quality, in His abode, in His associates, etc. Krsna is never
alone because the devotees of Krsna are not impersonalists. For example,
a king is always associated with his secretary, his commander, his servant
and so much paraphernalia. As soon as we accept Krsna and His associates
as our preceptors, no ill effects can destroy our knowledge. In the material
world the knowledge which we acquire may change because of the in-
fluence of time, but nevertheless the conclusions received from Bhagavad-
gitd, directly from the speeches of the Supreme Lord Krsna, can never
change. There is no use interpreting Bhagavad-gita; it is eternal.

Krsna, the Supreme Lord, should be accepted as one’s best friend. He will
never cheat. He will always give His friendly advice and friendly protection to
the devotee. If Krsna is accepted as a son, He will never die. Here we have a
very loving son or child, but the father and mother, or those who are affec-
tionate towards him, always hope, ““May my son not die.” But Krsna actually
never will die. Therefore those who accept Krsna or the Supreme Lord as
their son will never be bereft of their son. In many instances devotees have
accepted the Deity as a son. In Bengal there are many such instances, and
even after the death of the devotee, the Deity performed the sraddha cere-
mony for the father. The relationship is never destroyed. People are
accustomed to worship different forms of demigods, but in Bhagavad-gita
such a mentality is condemned; therefore one should be intelligent enough
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to worship only the Supreme Personality of Godhead in His different forms
such as Laksmi-Narayana, Sita-Rama and Radha-Krsna. Thus he will never be
cheated. By worshiping the demigods one may elevate himself to the
higher planets, but during the dissolution of the material world, the deity
and the abode of the deity will be destroyed. But one who worships the
Supreme Personality of Godhead is promoted to the Vaikuntha planet
where there is no influence of time, destruction or annihilation. The con-
clusion is that the time influence cannot act upon devotees who have
accepted the Supreme Personality of Godhead as everything.

TEXTS 39-40
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imariv lokar tathaivamum
dtmdnam ubhaydyinam
dtmdnam anu ye ceha
ye rayah pasavo grhah

visrjya sarvdan anydams ca
mam evar visvato-mukham
bhajanty ananyaya bhaktya
tan mrtyor atipdraye

imam—this; lokam—world; tathd—accordingly; eva—certainly; amum—
that world; atmanam—the subtle body; ubhaya—inboth; ayinam— traveling;
atmanam—the body; anu—in relationship with; ye—those who; ca—also;
tha—in this world; ye—that which; rayah— wealth; pasavah—cattle; grhah—
houses; visrjya—having given up; sarvan—all; anyan—other; ca—and; mam—
Me; evam—thus; viSvatah-mukham—the all-pervading Lord of the universe;
bhajanti—they worship; ananyaya—unflinching; bhaktyd—by devotional
service; tan—them; mrtyoh—of death; atiparaye—I take to the other side.

TRANSLATION

Thus the devotee who worships Me, the all-pervading Lord of the
universe, in unflinching devotional service, gives up all aspirations to be
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promoted to heavenly planets or to become happy in this world with
wealth, children, cattle, home or anything in relationship with the body. 1
take him to the other side of birth and death.

PURPORT

Unflinching devotional service, as described in these two verses, means
engaging oneself in full Krsna consciousness or devotional service, accept-
ing the Supreme Lord as all in all. Since the Supreme Lord is all-inclusive,
if anyone worships Him with unflinching faith, he has automatically
achieved all other opulences and performed all other duties. The Lord
promises herein that He takes His devotee to the other side of birth and
death. Lord Caitanya, therefore, recommended that one who aspires to go
beyond birth and death should have no material possessions. This means
that one should not try to be happy in this world or to be promoted to the
heavenly world, nor should he try for material wealth, children, houses or
cattle.

How liberation isimperceptibly achieved by a pure devotee and what the
symptoms are have been explained. For the conditioned soul there are two
statuses of living. One status is in this present life, and the other is our
preparation for the next life. If I am in the mode of goodness, then | may
be preparing for promotion to the higher planets, if I am in the mode of
passion then I shall remain here in a society where activity is very promi-
nent, and if | am in the mode of ignorance I may be degraded to animal
life or a lower grade of human life. But for a devotee there is no concern
for this life or the next life because in any life he does not desire elevation
in material prosperity or a high-grade or low-grade life. He prays to the
Lord, “My dear Lord, it does not matter where I am born, but let me be
born, even as an ant, in the house of a devotee.” A pure devotee does not
pray to the Lord for liberation from this material bondage. Actually, the
pure devotee never thinks that he is fit for liberation. Considering his past
life and his mischievous activities, he thinks that he is fit to be sent to the
lowest region of hell. If in this life | am trying to become a devotee, this
does not mean that in my many past lives | was one hundred percent pious.
That is not possible. A devotee, therefore, is always conscious of his real
position. Only by his full surrender to the Lord, by the Lord’s grace, are
his sufferings made shorter. As stated in Bhagavad-gita, ““‘Surrender unto
Me, and I will give you protection from all kinds of sinful reaction.” That
is His mercy. But this does not mean that one who has surrendered to the
lotus feet of the Lord has committed no misdeeds in his past life. A devotee
always prays, “For my misdeeds, may | be born again and again, but my



1054 Srimad-Bhagavatam [Canto 3, Ch. 25

only prayer is that I may not forget Your service.” The devotee has that
much mental strength, and he prays to the Lord: “May I be born again
and again, but let me be born in the home of Your pure devotee so that |
may again get a chance to develop myself.”

A pure devotee is not anxious to elevate himself in his next birth. He
has already given up that sort of hope. In any life in which one is born, as
a householder, or even as an animal, he must have some children, some
resources or some possessions, but a devotee is not anxious to possess
anything. He is satisfied with whatever is obtainable by God’s grace. He is
not at all attached to improving his social status or improving the status of
education of his children. He is not neglectful—he is dutiful—but he does
not spend too much time on the upliftment of temporary household or
social life. He fully engages in the service of the Lord and for other affairs
he simply spares as much time as absolutely necessary (yathartham
upayuiijatah). Such a pure devotee does not care for what is going to
happen in the next life or in this life; he does not care even for family,
children or society. He fully engages in the service of the Lord in Krsna
consciousness. It is stated in Bhagavad-gita that without the knowledge of
the devotee, the Lord arranges for His devotee to be immediately
transferred to His transcendental abode just after leaving his body. After
quitting his body he does not go into the womb of another mother. The
ordinary common living entity, after death, is transferred to the womb of
another mother, according to his karma or activities, to take another type
of body. But as far as the devotee is concerned, he is at once transferred to
the spiritual world in the association of the Lord. That is the Lord’s
special mercy. How it is possible is explained in the following verses.
Because He is all-powerful, the Lord can do anything and everything. He
can excuse all sinful reactions. He can immediately transfer a person to
Vaikunthaloka. That is the inconceivable power of the Supreme Personality
of Godhead, who is favorably disposed to the pure devotees.

TEXT 41
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nanyatra mad bhagavatah
pradhdna-purusesvardt

dtmanah sarva-bhittanam
bhayam tivrari nivartate
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na—not; anyatra—otherwise; mat—than Myself; bhagavatah—the Supreme
Personality of Godhead; pradhdna-purusa-isvarat—the Lord of both prakrti
and purusa; dtmanah—the Soul; sarva-bhatindm—of all living beings;
bhayam—{fear; tivram—terrible; nivartate—is forsaken.

TRANSLATION

The terrible fear of birth and death can never be forsaken by anyone
who resorts to any shelter other than Myself, for I am the almighty Lord,
the Supreme Personality of Godhead, the original source of all creation,
and also the Supreme Soul of all souls.

PURPORT

Itisindicated herein that the cycle of birth and death cannot be stopped
unless one is a pure devotee of the Supreme Lord. It is said, harim vina
na srtim taranti. One cannot surpass the cycle of birth and death unless
one is favored by the Supreme Personality of Godhead. The same concept
is confirmed herewith: one may take to the system of understanding the
Absolute Truth by one’s own imperfect sensual speculation, or one may try
to realize the self by the mystic yoga process; but whatever one may do,
unless he comes to the point of surrendering to the Supreme Personality of
Godhead, no process can give him liberation. One may ask if this means
that those who are undergoing so much penance and austerity by strictly
following the rules and regulations are endeavoring in vain. The answer is
given by Srimad-Bhdigavatam (10.2.32): ye ‘nye ’ravindaksa vimukta-
mdninah. Lord Brahma and other demigods prayed to the Lord when Krsna
was in the womb of Devaki: “My dear lotus-eyed Lord, there are persons
who are puffed up with the thought that they have become liberated or one
with God or have become God, but in spite of thinking in such a puffed-up
way, their intelligence is not laudable. They are less intelligent.” It is stated
that their intelligence, whether high or low, is not even purified. In
purified intelligence a living entity cannot think otherwise than to surren-
der. Bhagavad-gitd, therefore, confirms that purified intelligence arises in
the person of a very wise man. Bah@ndam janmandm ante jidnavan mdam
prapadyate. After many, many births, one who is actually advanced in
intelligence surrenders unto the Supreme Lord.

Without the surrendering process, one cannot achieve liberation. The
Bhagavatam says, ‘“Those who are simply puffed up, thinking themselves
liberated by some nondevotional process, are not polished or clear in
intelligence because they have not yet surrendered unto You. In spite of
executing all kinds of austerities and penances or even arriving at the
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brink of spiritual realization in Brahman realization, they think that they
are in the effulgence of Brahman. But actually, because they have no
transcendental activities, they fall down to material activities.”” One should
not be satisfied simply with knowing that he is Brahman. He must engage
himself in the service of the Supreme Brahman; that is bhakti. The
engagement of Brahman should be the service of Parabrahman. It is said
that unless one becomes Brahman one cannot serve Brahman. The Supreme
Brahman is the Supreme Personality of Godhead, and the living entity is
also Brahman. Without realization that he is Brahman, spirit soul, an eternal
servitor of the Lord, if one simply thinks that he is Brahman, then that is
only theoretical. He has to realize and at the same time engage himself in
the devotional service of the Lord; then he can exist in the Brahman sta-
tus. Otherwise he falls down.

The Bhagavatam says that because nondevotees neglect the transcenden-
tal loving service of the lotus feet of the Personality of Godhead, their
intelligence is not sufficient, and therefore these persons fall down. The
living entity must have some activity. If he does not engage in the activity
of transcendental service, he must fall down to material activity. As soon
as one falls down to material activity, there is no rescue from the cycle of
birth and death. It is stated here by Lord Kapila, “Without My mercy”
(ndnyatra mad bhagavatah). The Lord is stated here to be Bhagavan, the
Supreme Personality of Godhead, indicating that He is full of all opulences
and is therefore perfectly competent to deliver one from the cycle of
birth and death. He is also called pradhana because He is the Supreme. He
is equal to everyone, but to one who surrenders to Him He is especially
favorable. It is also confirmed in Bhagavad-gita that the Lord is equal to
everyone; no one is His enemy and no one is His friend. But to one who
surrenders unto Him, He is especially inclined. By the grace of the Lord,
simply by surrendering unto Him one can get out of this cycle of birth and
death. Otherwise, he may go on in many, many lives and may many times
attempt other processes for liberation.

TEXT 42
REAGI A aqway AFAq |
AR GEARETR AR 11920

mad-bhayad vati vato ’yarm
saryas tapati mad-bhayat
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varsatindro dahaty agnir
mrtyus carati mad-bhaydat

mat-bhayat—out of fear of Me; vati—blows; vatah—wind; ayam—this;
siryah—the sun; tapati—shines; mat-bhaydt—out of fear of Me; varsati—
showers rain; indrah—Indra; dahati—burns; agnih—fire; mrtyuh—death;
carati—goes; mat-bhayat—out of fear of Me.

TRANSLATION

It is because of My supremacy that the wind blows, out of fear of Me;
the sun shines out of fear of Me, and the lord of the clouds, Indra, sends
forth showers out of fear of Me. Fire burns out of fear of Me, and
death goes about taking its toll out of fear of Me.

PURPORT

The Supreme Personality of Godhead, Krsna, says in Bhagavad-gitd that
the natural laws being enacted are correct in all activities because of His
superintendence. No one should think that nature is working automati-
cally, without superintendence. The Vedic literature says that the clouds
are controlled by the demigod Indra, heat is distributed by the sun-god,
the soothing moonlight is distributed by Candra, and the air is blowing
under the arrangement of the demigod Vayu. But above all these demigods,
the Supreme Personality of Godhead is the chief living entity.
Nityo nityanam cetanas cetananam. The demigods are also ordinary living
entities, but due to their faithfulness—their devotional service attitude—
they have been promoted to such posts. These different demigods, or
directors, such as Candra, Varuna and Vayu, are called adhikari-devatda. The
demigods are departmental heads. The government of the Supreme Lord
consists not only of one planet or two or three; there are millions of
planets and millions of universes. The Supreme Personality of Godhead hasa
huge government, and He requires assistants. The demigods are considered
His bodily limbs. These are the descriptions of Vedic literature. Under
these circumstances, the sun-god, the moon-god, the fire-god and the air-
god are working under the direction of the Supreme Lord. It is confirmed
in the Bhagavad-gita, mayadhyaksena prakrtih siayate sa-caracaram. The
natural laws are being conducted under His superintendence. Because He
is in the background, everything is being performed so punctually and
regularly.
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One who has taken shelter of the Supreme Personality of Godhead is
completely protected from all other influences. He no longer serves or is
obliged to anyone else. Of course he is not disobedient to anyone, but his
full power of thought is absorbed in the service of the Lord. The state-
ments by the Supreme Personality of Godhead, Kapila, that under His
direction the air is blowing, the fire is burning, the sun is giving heat, etc.,
are not sentimental. The impersonalist may say that the Bhagavatam
devotees create and imagine someone as the Supreme Personality of God-
head and assign qualifications to Him;but actually it is neither imagination
nor an imposition of artificial power in the name of Godhead. In the Vedas
it is said, bhisasmdd vdtah pavate/ bhisodeti siryah: “By fear of the
Supreme Lord the wind-god and the sun-god are acting.” Bhisasmad agnis
cendras ca/ mrtyur dhavati paiicamah: ‘“‘Agni, Indra, and Mrtyu are also
acting under His direction.” These are the statements of the Vedas.

TEXT 43
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jiidna-vairagya-yuktena
bhakti-yogena yoginah

ksemdya pada-milarm me
pravisanty akuto-bhayam

jidna—with knowledge; vairagya—and renunciation; yuktena—equipped;
bhakti-yogena—by devotional service; yoginah—the yogis; ksemaya—for
eternal benefit; pada-milam—feet; me—My; pravisanti—take shelter of;
akutah-bhayam—without fear.

TRANSLATION

The yogis, equipped with transcendental knowledge and renunciation
and engaged in devotional service for their eternal benefit, take shelter of
My lotus feet, and since I am the Lord, they are thus eligible to enter into
the kingdom of Godhead without fear.

PURPORT

One who actually wants to be liberated from the entanglement of this
material world and go back home, back to Godhead, is the mystic yogi.
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The words explicitly used here are yuktena bhakti-yogena. Those yogis or
mystics who engage in devotional service are the first-class yogis. The first-
class yogis, as described in Bhagavad-gitd, are those who are constantly
thinking of the Lord, the Supreme Personality of Godhead, Krsna. These
yogis are not without knowledge and renunciation. To become a bhakti-
yogi means to automatically attain knowledge and renunciation. That is
the consequent result of bhakti-yoga. In the Bhagavatam, First Canto,
Second Chapter it is also confirmed that one who engages in devotional
service of Vasudeva, Krsna, has complete transcendental knowledge and
renunciation, and there is no explanation for these attainments. Ahaituki—
without reason, they come. Even if a person is completely illiterate, simply
because of his engagement in devotional service, the transcendental
knowledge of the scriptures is revealed unto him. That is also stated in the
Vedic literature. To anyone who has full faith in the Supreme Personality
of Godhead and the spiritual master, all the import of the Vedic literatures
is revealed. He doesn’t have to seek separately; the yogis who engage in
devotional service are full in knowledge and renunciation. If there is a lack
of knowledge and renunciation, it is to be understood that he is not in full
devotional service. The conclusion is that one cannot be sure of entrance
into the spiritual realm—in either the impersonal brahmajyoti effulgence
of the Lord or the Vaikuntha planets within that Brahman effulgence—
unless he is surrendered unto the lotus feet of the Supreme Lord. The
surrendered souls are called akuto-bhaya. They are doubtless and fearless,
and their entrance into the spiritual kingdom is guaranteed.

TEXT 44
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etavan eva loke ’smin

purisam nihsreyasodayah
tivrena bhakti-yogena

mano mayy arpitam sthiram

etavan eva—only so far; loke asmin—in this world; pumsam—of men;
nihsreyasa—final perfection of life; udayah—the attainment of; tivrena—
intense; bhakti-yogena—by practice of devotional service; manah—mind;
mayi—in Me; arpitam—fixed; sthiram—steady.
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TRANSLATION

Therefore persons whose minds are fixed on the Lord engage in the
intensive practice of devotional service. That is the only means for
attainment of the final perfection of life.

PURPORT

Here the words mano mayy arpitam, which mean “the mind being fixed
on Me,” are significant. One should fix his mind on the lotus feet of Krsna
or any incarnation. To be fixed steadily in that freedom is the way of
liberation. Ambarisa Maharaja is an example. He fixed his mind on the
lotus feet of the Lord, he spoke only on the pastimes of the Lord, he
smelled only the flowers and tulasi offered to the Lord, he walked only to
the temple of the Lord, he engaged his hands in cleansing the temple, he
engaged his tongue in tasting the foodstuff offered to the Lord, and he
engaged his ears for hearing the great pastimes of the Lord. In that way all
his senses were engaged. First of all, the mind should be engaged at the
lotus feet of the Lord, very steadily and naturally. Because the mind is the
master of the senses, when the mind is engaged, all the senses become
engaged. That is bhakti-yoga. Yoga means controlling the senses. The
senses cannot be controlled in the proper sense of the term; they are
always agitated. This is true also with a child—how long can he be forced
to sit down silently? It is not possible. Even Arjuna said, caiicalarin hi
manah krspae: “The mind is always agitated.” The best course is to fix the
mind on the lotus feet of the Lord. Mano mayy arpitam sthiram. If one
seriously engages in Krsna consciousness, that is the highest perfectional
stage. All Krsna conscious activities are on the highest perfectional level of
human life.

Thus end the Bhaktivedanta purports of the Third Canto, Twenty-fifth
Chapter, of the Srimad-Bhagavatam, entitled ‘“The Glories of Devotional
Service.”



CHAPTER TWENTY-SIX
Fundamental Principles of Material Nature

TEXT 1
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sri bhagavdn uvdca
atha te sampravaksyami
tattvanam laksapam prthak
yad viditvd vimucyeta
purusah prakrtair gunath

§ri bhagavan uvica—the Personality of Godhead said;atha—now; te—to
you; sampravaksyami—1 shall describe; tattvanam—of the categories of the
Absolute Truth; laksanam—the distinctive features; prthak—one by one;
yat—which; viditvi—knowing; vimucyeta—one can be released; purusah—
any person; prikrtath—of the material nature; gunaih—from the modes.

TRANSLATION

The Personality of Godhead, Kapila, continued: My dear mother, now
I shall describe unto you the different categories of the Absolute Truth,
knowing which any person can be released from the influence of the
modes of material nature.

PURPORT

As stated in Bhagavad-gita, one can understand the Supreme Personality
of Godhead, the Absolute Truth, only through devotional service
(bhaktya mam abhijandti). As stated in the Bhagavatam, the object of
devotional service is mam, Krgna. And, as explained in the Caitanya-
caritamrta, to understand Krsna means to understand Krgpa in His
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personal form with His internal energy, His external energy, His expansions
and His incarnations. There are many diverse departments of knowledge in
understanding Krsna. Sarikhya philosophy is especially meant for persons
who are conditioned by this material world. It is generally understood by
the parampara system, or by disciplic succession, to be the science of
devotional service. Preliminary studies of devotional service have already
been explained. Now the analytical study of devotional service will be
explained by the Lord, who says that by such an analytical study, one
becomes freed from the modes of material nature. The same assertion is
confirmed in Bhagavad-gita. Tato mam tattvato jiatva: By understanding
the Lord according to various categories, one can become cligible to enter
into the kingdom of God. This is also explained here. By understanding
the science of devotional service in sarikhya philosophy, one can become
free from the modes of material nature. The eternal self, after becoming
freed from the spell of material nature, becomes eligible to enter into the
kingdom of God. As long as one has even a slight desire to enjoy or lord
it over material nature, there is no chance of his being freed from the
influence of nature’s material modes. Therefore, one has to understand
the Supreme Personality of Godhead analytically, as explained in the
sankhya system of philosophy by Lord Kapiladeva.

TEXT 2
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jaanam nihsreyasarthdya
purusasydlma-darsanam

yad dhur varnaye tat te
hrdaya-granthi-bhedanam

jianam—knowledge; nihéreyasa-arthaya—for the ultimate perfection;
purusasya—of a man; atma-darsanam—self-realization; yat—which; ahuh—
they said; varnaye—I shall explain; tat—that; te—to you; hrdaya—in the
heart; granthi—the knots; bhedanam— cuts.

TRANSLATION

Knowledge is the ultimate perfection of self-realization. I shall explain
that knowledge unto you by which the knots of attachment to the
material world are cut.
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PURPORT

It is said that by proper understanding of the pure self, or by self-
realization, one can be freed from material atlachment. Knowledge
leads one to attain the ultimate perfection of life and to see oneself as he
is. The Svetdsvatara Upanisad (3.8) also confirms this. Tam eva viditvati-
mrtyum eti: Simply by understanding one’s spiritual position or by seeing
oneself as he is, one can be freed from material entanglement. In various
ways, Lhe seeing of oneself is described in the Vedic literatures, and it is con-
firmed in the Bhagavatam (purusasya atma-darsanam) that one has to see
oneself and know what he is. As Kapiladeva explains to His mother, this
“seeing” can be done by hearing from the proper authoritative source.
Kapiladeva is the greatest authority because He is the Personality of
Godhead, and if someone accepts whatever is explained as it is, without
interpretation, then he can see himself.

Lord Caitanya explained to Sanatana Gosvami the real constitutional
position of the individual. He said directly that each and every individual
soul is eternally a servilor of Krsna. Jivera ‘svariipa’ haya—krsnera ‘nitya-
dasa’: Every individual soul is eternally a servitor. When one is fixed in the
understanding that he is parl and parcel of the Supreme Soul and that his
eternal position is Lo serve in association with the Supreme Lord, he becomes
self-realized. This position of understanding oneself rightly cuts the knot
of material attraction (hrdaya-granthi-bhedanam). Due to false ego
or false identification of oneself with the body and the material world,
one is entrapped by maya, but as soon as one understands that he is
qualitatively the same subslance as the Supreme Lord because he belongs
to the same category of spiril soul and that his perpetual position is to
serve, this is etma-darsanam and hrdaya-granthi-bhedanam, self-realization.
When one can cut the knot of attachment to the material world, his under-
standing is called knowledge. Atma-darsanam means to see oneself by
knowledge; therefore, when one is freed from the false ego by the cultiva-
tion of real knowledge, he sees himself, and that is the ultimate necessity
of human life. The soul is thus isolaled from the entanglement of the
twenty-four categories of material nature. Pursuit of the systematic philo-
sophic process called sankhya is called knowledge and self-revelation.

TEXT 3
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anadir atma puruso
nirgunah prakrteh parah
pratyag-dhama svayam-jyotir
viSvam yena samanvitam

anadih—without a beginning; atma—the Supreme Soul; purusah—the
Personality of Godhead; nirgunah—transcendental to the material modes of
nature; prakrteh parah—beyond this material world; pratyak-dhama—
perceivable everywhere; svayam-jyotih—self-effulgent; visSvam—the entire
creation; yena—by whom; samanvitam—is maintained.

TRANSLATION

The Supreme Personality of Godhead is the Supreme Soul, and He has
no beginning. He is transcendental to the material modes of nature and
beyond the existence of this material world. He is perceivable everywhere
because He is self-effulgent, and by His self-effulgent luster the entire
creation is maintained.

PURPORT

The Supreme Personality of Godhead is described as being without
beginning. He is purusa, the Supreme Spirit. Purusa means person. When
we think of a person in our present experience, that person has a begin-
ning. This means that he has taken birth and that there is a history from
the beginning of his life. But the Lord is particularly mentioned here as
anadi, beginningless. If we examine all persons, we will find that everyone
has a beginning, but when we approach a person who has no beginning, lle
is the Supreme Person. That is the definition given in the Brahma-sanihita.
Isvarah paramah krspah: The Supreme Personality of Godhead is Krsna,
the supreme controller; He is without beginning, and He is the beginning
of everyone. This definition is found in all Vedic literatures.

The Lord is described as the soul or spirit. What is the definition of
spirit? Spirit is perceivable everywhere. Brahman means great. His greatness
is perceived everywhere. And what is that greatness? Consciousness. We
have personal experience of consciousness, for it is spread all over the
body; in every hair follicle of our body we can feel consciousness. This is
individual consciousness. Similarly, there is Superconsciousness. The
example can be given of a small light and the sunlight. The sunlight is
perceived everywhere, even within the room or in the sky, but the small
light is experienced within a specific limit. Similarly, our consciousness is
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perceived within the limit of our particular body, but the Superconscious-
ness, or the existence of God, is perceived everywhere. He is present
everywhere by His energy. It is stated in the Visnu Purana that whatever
we find, anywhere and everywhere, is the distribution of the energy of the
Supreme Lord. In Bhagavad-gita also it is confirmed that the Lord is all-
pervading and exists everywhere by His two kinds of energy, one spiritual
and the other material. Both the spiritual and material energies are spread
everywhere, and that is the proof of the existence of the Supreme Person-
ality of Godhead.

The existence of consciousness everywhere is not temporary. It is
without beginning. And because it is without beginning, it is also without
end. The theory that consciousness develops at a certain stage of material
combination is not accepted herein, for the consciousness which exists
everywhere is said to be without beginning. The materialistic or atheistic
theory stating that there is no soul, that there is no God, and that
consciousness is the result of a combination of matter is not acceptable.
Matter is not beginningless; it has a beginning. As this material body has a
beginning, so the universal body does also. And as our material body has
begun on the basis of our soul, similarly, the entire gigantic universal body
has begun on the basis of the Supreme Soul. The Vedanta-sitra says,
janmady asya. This entire material exhibition—its creation, its growth, its
maintenance, and its dissolution—is an emanation from the Supreme
Person. In Bhagavad-gita also, the Lord says, “l am the beginning and the
source of birth of everything.”

The Supreme Personality of Godhead is described here. He is not a
temporary person, nor does He have a beginning. He is without a cause,
and He is the cause of all causes. Parah means transcendental, beyond the
creative energy. The Lord is the creator of the creative energy. We can see
that there is a creative energy in the material world, but He is not under
this energy. He is prakrti-parah, beyond this energy. He is not subjected to
the threefold miseries created by the material energy because He is beyond
it. The modes of material nature do not touch Him. It is explained here,
svayam-jyoti: He islight Himself. We have experience in the material world
of one light’s being a reflection of another,just as moonlight is a reflection
of the sunlight. Sunlight is also the reflection of the brahmajyoti. Similarly,
brahmajyoti, the spiritual effulgence, is a reflection of the body of the
Supreme Lord. This is confirmed in the Brahma-samhita: yasya prabha
prabhavatah. The brahmajyoti, or Brahman effulgence, is due to His bodily
luster. Therefore it is said here, svayam-jyoti: He Himself is light. His light
is distributed in different ways, as the brahmajyoti, as sunlight and as
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moonlight. Bhagavad-gita confirms that in the spiritual world there is no
need of sunlight, moonlight or electricity. The Upanisads also confirm
this; because the bodily luster of the Supreme Personality of Godhead is
sufficient to illuminate the spiritual world, there is no need of sunlight,
moonlight or any other light or electricity. This self-illumination also
contradicts the theory that the spirit soul or the spiritual consciousness
develops at a certain point in material combination. The term svayarm-
jyoti indicates that there is no tinge of anything material or any material
reaction. It is confirmed here that the concept of the Lord’s all-pervasiveness
is due to His illumination everywhere. We have experience that the
sun is situated in one place, but the sunlight is diffused all around
for millions and millions of miles. That is our practical experience.
Similarly, although the supreme light is situated in His personal abode,
Vaikuntha or Vrndavana, His light is diffused not only in the spiritual
world but beyond that. In the material world also, that light is reflected
to the sun globe, and the sunlight is reflected by the moon globe. Thus
although He is situated in His own abode, His light is distributed all over
the spiritual and material worlds. The Brahma-samhita confirms this (Bs.
5.37). Goloka eva nivasaty akhilatma-bhutah: He is living in Goloka, but
still He is present all over the creation. He is the Supersoul of everything,
the Supreme Personality of Godhead, and He has innumerable transcen-
dental qualities. It is also concluded that although He is undoubtedly a
person, He is not a purusa of this material world. Mayavadi philosophers
cannot understand that beyond this material world there can be a person;
therefore they are impersonalists. But it is explained very nicely here that
the Personality of Godhead is beyond material existence.

TEXT 4
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sa esa prakrtim siksmam
daivim gunamayim vibhuh

yadrcchayaivopagatam
abhyapadyata lilaya

sah esah—that same Supreme Personality of Godhead; prakrtim—material
energy; sicksmam—subtle; daivim—related to Vispu; guna-mayim—invested
with the three modes of material nature; vibhuh—the greatest of the great;
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yadrechayd—of His own will;iva—quite; upagatam—obtained;abh yapadyata
—He accepted; lilaya—as His pastime.

TRANSLATION

As His pastime, that Supreme Personality of Godhead, the greatest of
the great, accepted the subtle material energy, which is invested with three
material modes of nature and which is related with Visnu.

PURPORT

In this verse the word gunamayim is very significant. Daivim means
“the energy of the Supreme Personality of Godhead,” and gunamayim
means “‘invested with the three modes of material nature.” When the
material energy of the Supreme Personality of Godhead appears, this
gunamayim energy acts as a manifestation of the energies of the three
modes; it acts as a covering. The energy emanated from the Supreme
Personality of Godhead manifests in two ways—as an emanation from the
Supreme Lord and as a covering of the Lord’s face. In Bhagavad-gita it is
said that the whole world is illusioned by the three modes of material
nature, and thus the common conditioned soul, being covered by such
energy, cannot see the Supreme Personality of Godhead. The example of a
cloud is very nicely given. All of a sudden there may appear a big cloud in
the sky. This cloud is perceived in two ways. To the sun the cloud is a
creation of its energy, but to the ordinary common man in the conditioned
state, it is a covering to the eyes; because of the cloud, the sun cannot be
seen. It is not that the sun is actually covered by the cloud; only the
vision of the ordinary being is covered. Similarly, although mdya cannot
cover the Supreme Lord, who is beyond maya, the material energy covers
the ordinary living entities. Those conditioned souls who are covered are
individual living entities, and He from whose energy maya is created is the
Supreme Personality of Godhead.

In another place in the Srimad-Bhagavatam, in the First Canto, Seventh
Chapter, it is stated that by his spiritual vision Vyasadeva saw the Supreme
Lord and the material energy standing behind Him. This indicates that
material energy cannot cover the Lord, just as darkness cannot cover the
sun. Darkness can cover a jurisdiction which is very insignificant in com-
parison to that of the sun. Darkness can cover a small cave, but not the
open sky. Similarly, the covering capacity of the material energy is limited
and cannot act on the Supreme Personality of Godhead, who is therefore
called vibhu. As the appearance of a cloud is accepted by the sun, so the
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appearance of the material energy at a certain interval is accepted by the
Lord. Although His material energy is utilized to create the material
world, this does not mean that e is covered by that energy. Those who
are covered by the material energy are called conditioned souls. The Lord
accepts the material energy for His material pastimes in creation, mainte-
nance and dissolution. But the conditioned soul is covered; he cannot
understand that beyond this material energy there is the Supreme Person-
ality of Godhead who is the cause of all causes, just as a less intelligent
person cannot understand that beyond the covering of the clouds there
is bright sunshine.

TEXT 5
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gunair vicitrah srjatim
saripdh prakrtim prajah

vilokya mumuhe sadyah
sa tha jidna-gihaya

gunath—by the threefold modes; vicitrah—variegated; srjatim—creating;
sa-ripah—with forms; prakrtim—material nature; prajah—living entities;
vilokya—having seen;mumuhe—was illusioned;sadyah—at once; sah—the
living entity; tha—in this world; jiana-githaya—by the knowledge-covering
feature.

TRANSLATION

Divided into varieties by her threefold modes, material nature creates
the forms of the living entities, and the living entities, seeing this, are
illusioned by the knowledge-covering feature of the illusory energy.

PURPORT

Material energy has the power to cover knowledge, but this covering
cannot be applied to the Supreme Personality of Godhead. It is applicable
only to the prajah, or those who are born with material bodies, the
conditioned souls. The different kinds of living entities vary according
to the modes of material nature, as explained in Bhagavad-gita and other
Vedic literature. In Bhagavad-gita (7.12) it is very nicely explained that
although the modes of goodness, passion and ignorance are born of the
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Supreme Personality of Godhead, He is not subject to them. In other
words, the energy emanating from the Supreme Personality of Godhead
cannot act on Him; it acts on the conditioned souls who are covered by
the material energy. The Lord is the father of all living entities because He
impregnates material energy with the conditioned souls. Therefore, the
conditioned souls get bodies created by the material energy, whereas the
father of the living entities is aloof from the three modes.

It is stated in the previous verse that the material energy was accepted
by the Supreme Personality of Godhead in order that He might exhibit
pastimes for the living entities who wanted to enjoy and lord it over the
material energy. This world was created through the material energy of
the lLord for the so-called enjoyment of such living entities. Why this
material world was created for the sufferings of the conditioned souls is a
very intricate question. There is a hint here in the word lilaya, which means
for the pastimes of the Lord. The Lord wants to rectify the enjoying
temperament of the conditioned souls. It is stated in Bhagavad-gita that
no one is the enjoyer but the Supreme Personality of Godhead. This
material energy is created, therefore, for anyone who pretends to enjoy.
An example can be cited here that there is no necessity for the govern-
ment’s creation of a separate police department, but because it is a fact
that some of the citizens will not accept the state laws, a department to
deal with criminals is necessary. There is no necessity, but at the same
time there is a necessity. Similarly, there was no necessity to create this
material world for the sufferings of the conditioned souls, but at the same
time there are certain living entities known as nitya-baddha who are
eternally conditioned. We say that they have been conditioned from time
immemorial because no one can trace out when the living entity, the part
and parcel of the Supreme lLord, became rebellious against the supremacy
of the Lord.

It is a fact that there are two classes of men—those who are obedient to
the laws of the Supreme Lord, and those who are atheists or agnostics,
who do not accept the existence of God and who want to create their own
laws. They want to establish that everyone can create his own laws or his
own religious path. Without tracing out the beginning of the existence of
these two classes, we can take it for granted that some of the living entities
revolted against the laws of the Lord. Such entities are called conditioned
souls, for they are conditioned by the three modes of material nature.
Therefore the words gunair vicitrah are used here.

In this material world there are 8,400,000 species of life. As spirit souls,
they are all transcendental to this material world. Why, then, do they
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exhibit themselves in different stages of life? The answer is given here:
they are under the spell of the three modes of material nature. Because
they were created by the material energy, their bodies are made of the
material elements. Covered by the material body, the spiritual identity is
lost, and therefore the word mumuhe is used here, indicating that they
have forgotten their own spiritual identity. This forgetfulness of spiritual
identity is present in the jivas, the conditioned souls who are subject to
be covered by the energy of material nature. Jiidna-githayd is another word
used. Giha means covering. Because the knowledge of the minute condi-
tioned souls is covered, they are exhibited in so many species of life. It is
said in the Srfmad-Bhdgavatam, Seventh Chapter, First Canto, “The
living entities are illusioned by the material energy.” In the Vedas also it
is stated that the eternal living entities are covered by different modes and
that they are called tri-colored—red, white and blue—living entities. Red is
the representation of the mode of passion, white is the representation of
the mode of goodness, and blue is the representation of the modc of
ignorance. These modes of material nature belong to the material energy,
and therefore the living entities under these different modes of material
nature have different kinds of material bodies. Because they are forgetful
of their spiritual identities, they think the material bodies to be themselves.
To the conditioned soul, “me” means the material body. This is called
moha, or bewilderment.

It is repeatedly said in the Katha Upanisad that the Supreme Personality
of Godhead is never affected by the influence of material nature. It is,
rather, the conditioned souls or the minute infinitesimal parts and parcels
of the Supreme who are affected by the influence of material nature and
who appear in different bodies under the material modes.

TEXT 6
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evari parabhidhydnena
kartrtvam prakrteh pumdn
karmasu kriyamdanesu
gunair atmani manyate

evam—in this way; para—other; abhidhyanena—by identification;
kartrtvam—the doing of activities; prakrteh—of the material nature; puman
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—the living entity; karmasu kriyamanesu—while the activities are being
performed; gunaih—by the three modes; Gtmani—to himself; manyate—he
considers.

TRANSLATION

Due to his forgetfulness, the transcendental living entity accepts the
influence of material energy as his field of activities, and, thus actuated,
he wrongly applies the activities to himself.

PURPORT

The forgetful living entity can be compared to a man who is under the
influence of disease and has become mad, or to a man haunted by ghosts
who acts without control and yet thinks himself to be in control.
Under the influence of material nature, the conditioned soul becomes
absorbed in material consciousness. In this consciousness, whatever is done
under the influence of the material energy is accepted by the conditioned
soul as self-actuated. Actually, the soul in his pure state of existence
should be in Krsna consciousness. When a person is not acting in Krsna
consciousness he is understood to be acting in material consciousness.
Consciousness cannot be killed because the symptom of the living entity
is consciousness. The material consciousness simply has to be purified.
One becomes liberated by accepting Krsna, or the Supreme Lord, as
master and by changing the mode of consciousness from material con-
sciousness to Krsna consciousness.

TEXT 7
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tad asya sarnsrtir bandhah
para-tantryam ca tat-krtam

bhavaty akartur isasya
saksino nirvrtatmanah

tat—from the misconception; asya—of the conditioned soul; samsrtih—
conditioned life; bandhah—bondage; para-tantryam—dependence; ca—and;
tat-krtam—made by that; bhavati—is; akartuh—of the non-doer; iasya—
independent; saksinah—the witness; nirvrta-dtmanah—joyful by nature.
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TRANSLATION

Material consciousness is the cause of one’s conditional life. Conditions
are enforced upon the living entity by the material energy. Although he
does not do anything and is transcendental to such activities, the spirit
soul is thus affected by conditional life.

PURPORT

The Mayavadi philosopher, who does not differentiate between the
Supreme Spirit and the individual spirit, says that the conditional existence
of the living entity is his lila, or pastime. But the word “pastime” implies
employment in the activities of the Lord. The Mayavadis misuse the word
and say that even if the living entity has become a stool-eating hog, he is
also enjoying his pastimes. This is a most dangerous interpretation. Actually
the Supreme Lord is the leader and maintainer of all living entities. His
pastimes are transcendental to any material activity. Such pastimes of the
Lord cannot be dragged to the level of the conditional activities of the
living entities. In conditional life the living entity actually remains as if a
captive in the hands of material energy. Whatever the material energy
dictates, the conditioned soul does. He has no responsibility; he is simply
the witness of the action, but he is forced to act in that way due to his
offense in his eternal relationship with Krsna. Lord Krsna therefore says
in Bhagavad-gita that mdya, His material energy, is so forceful that it is
insurmountable. But if a living entity simply understands that his
constitutional position is to serve Krsna and he tries to act on this principle,
then however conditioned he may be, the influence of maya immediately
vanishes. This is clearly stated in Bhagavad-gita, Seventh Chapter: Krsna
takes charge of anyone who surrenders to Him in helplessness, and thus
the influence of mdyda, or conditional life, is removed.

The spirit soul is actually sac-cid-ananda—eternal, full of bliss and full
of knowledge. Under the clutches of maya, however, he suffers from con-
tinued birth, death, disease and old age. One has to be serious to cure this
condition of material existence and transfer himself to Krsna conscious-
ness, for thus his long suffering may be mitigated without difficulty. In
summary, the suffering of the conditioned soul is due to his attachment to
material nature. This attachment should thus be transferred from matter
to Krsna.

TEXT 8
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karya-karana-kartrtve
karanam prakrtim viduh

bhoktrtve sukha-duhkhanam
purusam prakrteh param

karya—the body; karana—the senses; kartrtve—regarding the demigods;
karanam—the cause; prakrtim—material nature; viduh—the learned under-
stand; bhoktrtve—regarding the perception;sukha-—of happiness; duhkhanam
—and of distress; purusam—the spirit soul; prakrteh—to material nature;
param—transcendental.

TRANSLATION

The cause of the conditioned soul’s material body and senses, and the
senses’ presiding deities, the demigods, is the material nature. This is
understood by learned men. The feelings of happiness and distress of the
soul, who is transcendental by nature, are caused by the spirit soul
himself.

PURPORT

In Bhagavad -gita it is said that when the Lord descends to this material
world, He comes as a person by His own energy, atma-maya. He is not
forced by any superior energy. He comes by His own will, and this can be
called His pastime or lila. But here it is clearly stated that the conditioned
soul is forced Lo take a certain type of body and senses under the three
modes of material nature. That body is not received according to his own
choice. In other words, a conditioned soul has no free choice; he has
to accept a certain type of body according to his karma. But
when there are bodily reactions as felt in happiness and distress, it is to be
understood that the cause is the spirit soul himself. If he so desires, the
spirit soul can change this conditional life of dualities by choosing to
serve Krsna. The living entity is the cause of his own suffering, but he can
also be the cause of his eternal happiness. When he wants to engage in
Krsna consciousness, a suitable body is offered to him by the internal
potency or spiritual energy of the Lord, and when he wants to salisfy his
senses, a malerial body is offered. Thus it is his free choice to accept a
spiritual body or a material body, but once the body is accepted he has to
enjoy or suffer the consequences. The Mayavadi philosopher’s presentation
is that the living entity enjoys his pastimes by accepting the body of a
hog. This theory is not acceptable, however, because the word ‘“pastime”
implies voluntary acceptance for enjoyment. Therefore this interpretation
is most misleading. When there is enforced acceptance for suffering, it is not
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a pastime. The Lord’s pastimes and the conditioned living entity’s
acceptance of karmic reaction are not on the same level.

TEXT 9
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devahiitir uvaca
prakrteh purusasyapi
laksanam purusottama
brahi karanayor asya
sad-asac ca yad-atmakam

devahiitih uvaca—Devahiiti said; prakrteh—of His energies; purusasya—of
the Supreme Person; api—also; laksanam—characteristics; purusa-uttama—
O Supreme Personality of Godhead; briahi—kindly explain; kdranayoh—
causes; asya—of this creation; sat-asat—manifest and unmanifest; ca—and;
yat-atmakam— consisting of which.

TRANSLATION

Devahiiti said: O Supreme Personality of Godhead, kindly explain the
characteristics of the Supreme Person and His energies because both of
these are the causes of this manifest and unmanifest creation.

PURPORT

Prakrti, or material nature, is connected with both the Supreme Lord
and the living entities, just as a woman is connected with her husband as a
wife and with her children as a mother. In Bhagavad-gita the Lord says
that He impregnates mother nature with children, living entities, and
thereafter all species of living entities become manifest. The relationship
of all living entities with material nature has been explained. Now an
understanding of the relationship between material nature and the Supreme
Lord is sought by Devahuti. The product of that relationship is stated to
be the manifest and unmanifest material world. The unmanifest material
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world is the subtle mahat-tattva, and from that mahat-tattva the material
manifestation has emerged.

In the Vedic literatures it is said that by the glance of the Supreme
Lord the total material energy is impregnated, and then everything
is born of material nature. It is also confirmed in the Ninth Chapter of
Bhagavad-gita that under His glance, adhyaksena—under His direction and
by His will-nature is working. It is not that nature works blindly. After
understanding the position of the conditioned souls in relation to material
nature, Devahuti wanted to know how nature works under the direction of
the Lord and what the relationship is between the material nature and the
Lord. In other words, she wanted to learn the characteristics of the
Supreme Lord in relation to the material nature.

The relationship of the living entities with matter and that of the
Supreme Lord with matter are certainly not on the same level, although
the Mayavadis may interpret it in that way. When it is said that the living
entities are bewildered, the Mayavadi philosophers ascribe this bewilder-
ment to the Supreme Lord. But that is not applicable. The Lord is never
bewildered. That is the difference between personalists and impersonalists.
Devahiiti is not unintelligent. She has enough intelligence to understand
that the living entities are not on the level of the Supreme Lord. Because
the living entities are minute and infinitesimal, they become bewildered or
conditioned by material nature, but this does not mean that the Supreme
Lord is also conditioned or bewildered. The difference between the
conditioned soul and the Lord is that the Lord is the Lord, the master of
material nature, and He is therefore not subject to its control. He is con-
trolled neither by spiritual nature nor by material nature. He is the supreme
controller Himself, and He cannot be compared to the ordinary living
entities who are controlled by the laws of material nature.

Two words used in this verse are sat and asat. The cosmic manifestation
is asat—it does not exist—but the material energy of the Supreme Lord is
sat, or ever-existing. Material nature is ever-existing in its subtle form as
the energy of the Lord, but it sometimes manifests this nonexistent or
temporarily existent nature, the cosmos. An analogy may be made with
the father and mother: the mother and the father exist, but sometimes the
mother begets children. Similarly, this cosmic manifestation which comes
from the unmanifest material nature of the Supreme Lord sometimes
appears and again disappears. But the material nature is ever-existing, and
the Lord is the supreme cause for both the subtle and gross manifestations
of this material world.
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TEXT 10
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$ri bhagavan uvaca
yat tat tri-gupam avyaktarn
nityam sad-asad-atmakam
pradhanam prakrtim prahur
avisesam visesavat

§rt bhagavan uvaca—the Supreme Personality of Godhead said; yat— now
further; tat—that; tri;gunam—combination of the three modes; avyaktam—
unmanifested; nityam—eternal; sat-asat-itmakam—consisting of cause and
effect; pradhanam—the pradhana; prakrtim—prakrti; prahuh—they call;
avisesam—undifferentiated; viSesa-vat—possessing differentiation.

TRANSLATION

The Supreme Personality of Godhead said: The unmanifested eternal
combination of the three modes is the cause of the manifest state and is
called pradhana. It is called prakrti when in the manifested stage of
existence.

PURPORT

The Lord points out material nature in its subtle stage, which is called
pradhana, and He analyzes this pradhana. The explanation of pradhana
and prakrti is that pradhana is the subtle, undifferentiated sum total of all
material elements. Although they are undifferentiated, one can understand
that the total material elements are contained therein. When the total
material elements are manifested by the interaction of the three modes of
material nature, the manifestation is called prakrti. Impersonalists say that
Brahman is without variegatedness and without differentiation. One may
say that pradhana is the Brahman stage, but actually the Brahman stage is
not pradhana. Pradhana is distinct from Brahman because in Brahman
there is no existence of the material modes of nature. One may argue that
the mahat-tattva is also different from pradhana because in the mahat-
tattva there are manifestations. The actual explanation of pradhana, how-
ever, is given here: when the cause and effect are not clearly manifested
(avyaktam), the reaction of the total elements does not take place, and
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that is called pradhana. Pradhana is not the time element because in the
time element there are actions and reactions, creation and annihilation.
Nor is it the jiva or marginal potency of living entities, or designated,
conditioned living entities, because the designations of the living entities
are not eternal. One adjective used in this connection is nitya, which
indicates eternality. Therefore the condition of material nature immedi-
ately previous to its manifestation is called pradhana.

TEXT 11
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paiicabhih paiicabhir brahma
caturbhir dasabhis tatha

etac catur-vimsatikam
ganam pradhanikam viduh

paiicabhih—with the five (gross elements); paiicabhih—the five (subtle
elements); brahma—Brahman; caturbhih—the four (internal senses);
dasabhih—the ten (five senses for gathering knowledge and five organs of
action); tathd—in that way; etat—this; catuh-vimsatikam—consisting of
twenty-four elements; ganam—aggregate; pradhanikam—comprising the
pradhana; viduh—they know.

TRANSLATION

The aggregate elements, namely the five gross elements, the five subtle
elements, the four internal senses, the five senses for gathering knowledge
and the five outward organs of action, are known as the pradhana.

PURPORT

According to Bhagavad-gita, the sum total of the twenty-four elements
described herein is called the yonir mahad-brahma. The sum total
of the living entities is impregnated in this yonir mahad-brahma, and they
are born in different forms, beginning from Brahma down to the
insignificant ant. In the Srimad-Bhdgavatam and other Vedic literatures,
the sum total of the twenty-four elements, pradhana, is also described as
yonir mahad-brahma; it is the source of the birth and subsistence of all
living entities.
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TEXT 12
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mahd-bhiitani paiicaiva
bhiir apo ‘gnir marun nabhah
tanmatrani ca tavanti
gandhadini matani me

maha-bhittani—the gross elements; paiica—five; eva—exactly; bhith—
earth; apah—water; agnih—fire; marut—air; nabhah—ether; tanmatrani—the
subtle elements; ca—also; tavanti—so many; gandha-adini—smell and so on
(taste, color, touch and sound); matani—considered; me—by Me.

TRANSLATION

There are five gross elements, namely earth, water, fire, air and ether.
There are also five subtle elements: smell, taste, color, touch and sound.

TEXT 13
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indriyani dasa $rotram
tvag drg-rasana-ndsikah
vak karau caranau medhram
payur dasama ucyate

indriyani—the senses; dasa—ten; §rotram—the sense of hearing; tvak—the
sense of touch; drk—the sense of sight; rasana—the sense of taste; nasikah—
the sense of smell; vik—the organ of speech; karau—two hands; caranau—
the organs for traveling (legs); medhram—the generative organ; payuh-
the evacuating organ; dasamah—the tenth; ucyate—is called.

TRANSLATION

The senses for acquiring knowledge and the organs for action number
ten, namely the auditory sense, the sense of taste, the tactile sense, the



Text 15] Fundamental Principles of Material Nature 1079

sense of sight, the sense of smell, the active organ for speaking, the ac-
tive organs for working, and those for traveling, generating and evacuating.

TEXT 14
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mano buddhir ahankaras
cittam ity antaratmakam

caturdhd laksyate bhedo
vrttyd laksana-ripaya

manah—the mind; buddhih—intelligence; ahaiikarah—ego; cittam—con-
sciousness; iti—thus; antaratmakam—the internal, subtle senses;catuh-dha—
having four aspects; laksyate—is observed; bhedah—the distinction;vrttya—
by their functions;laksana-ripaya—representing different characteristics.

TRANSLATION

The internal subtle senses are experienced as having four aspects in the
shape of mind, intelligence, ego and contaminated consciousness. Distinc-
tions between them can be made only by different functions, since they
represent different characteristics.

PURPORT

The four internal senses or subtle senses described herein are defined
by different characteristics. When pure consciousness is polluted by
material contamination, and identification with the body becomes
prominent, this is called false ego. Consciousness is the function of the
soul, and therefore behind consciousness there is soul. When consciousness
is polluted by material contamination, this is called ahankara.

TEXT 15
TIRTAT TENA WO {0 § |
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etavan eva sankhyato
brahmanah sagunasya ha
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sanniveso maya prokto
yah kalah paiica-vimsakah

etavan—so much; eva—just; sankhyatah—enumerated; brahmanah—of
Brahman; sa-gunasya—with material qualities; ha—indeed; sannivesah—
arrangement; maydi—by Me; proktah—spoken; yah—which; kalah—time;
paiica-vir$akah—the twenty-fifth.

TRANSLATION

All these are considered the qualified Brahman. The mixing element,
which is known as time, is counted as the twenty-fifth element.

PURPORT

According to the Vedic version there is no existence beyond Brahman.
Sarvar khalv idari brahma (Chand. Up. 3.14.1). It is stated also in the Visnu
Purdana that whatever we see is parasya brahmanah saktih; everything is an
expansion of the energy of the Supreme Absolute Truth, Brahman. When
Brahman is mixed with the three qualities of goodness, passion and
ignorance, there results the material expansion, which is sometimes
called saguna Brahman and which consists of these twenty-five elements.
In the nirguna Brahman, where there is no material contamination, or in
the spiritual world, the three modes—goodness, passion and ignorance—
are not present. Where nirguna Brahman is found, simple unalloyed good-
ness prevails. Segupa Brahman is described by the sankhya system of
philosophy as consisting of twenty-five elements, including the time
factor (past, present and future).

TEXT 16
R 159 AT FoR® Fal 49 |
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prabhdvam paurusam prahuh
kalam eke yato bhayam
ahankdra-vimidhasya
kartuh prakrtim iyusah

prabhavam—the influence; paurusam—of the Supreme Personality of
Godhead; prahuh—they have said; kalam—the time factor; eke—some;
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yatah—from which; bhayam—fear; ahanikara-vimidhasya—deluded by false
ego; kartuh—of the individual soul; prakrtim—material nature; iyusah—
having contacted.

TRANSLATION

The influence of the Supreme Personality of Godhead is felt in the time
factor, which causes fear of death due to the false ego of the deluded soul
who has contacted material nature.

PURPORT

The living entity’s fear of death is due to his false ego of identifying with
the body. Everyone is afraid of death. Actually there is no death for the
spirit soul, but due to our absorption in the identification of body as self,
the fear of death develops. It is also stated in the Srimad-Bhagavatam
(Bhag. 11.2.37), bhayar dvitiyabhinivesatah syat. Dvitiya means matter,
which is beyond spirit. Matter is the secondary manifestation of spirit, for
matter is produced from spirit. Just as the material elements described
are caused by the Supreme Lord, the Supreme Spirit, the body is also a
product of the spirit soul. Therefore, the material body is called dvitiya,
or ‘“‘the second.”” One who is absorbed in this second element or second
exhibition of the spirit is afraid of death. When one is fully convinced that
he is not his body, there is no question of fearing death, since the spirit
soul does not die.

If the spirit soul engages in the spiritual activities of devotional service,
he is completely freed from the platform of birth and death. His next
position is complete spiritual freedom from a material body. The fear of
death is the action of the kala, or the time factor, which represents the
influence of the Supreme Personality of Godhead. In other words, time is
destructive. Whatever is created is subject to destruction and dissolution,
which is the action of time. Time is a representation of the Lord, and it
reminds us also that we must surrender unto the Lord. The Lord speaks
to every conditioned soul as time. He says in Bhagavad-gita that if someone
surrenders unto Him, then there is no longer any problem of birth and
death. We should therefore accept the time factor as the Supreme Person-
ality of Godhead standing before us. This is further explained in the
following verse.

TEXT 17

rpalrERaE AT AER |
AU 4T § WM TS TSR 120l



1082 Srimad-Bhagavatam [ Canto 3, Ch. 26

prakrter guna-saimyasya
nirvisesasya manavi

cesta yatah sa bhagavan
kala ity upalaksitah

prakrteh—of material nature; guna-samyasya—without interaction of the
three modes; nirvisesasya—without specific qualities; manavi—O daughter
of Manu; cesta—movement; yatah—from whom; sah—He; bhagavan—the
Supreme Personality of Godhead; kalah—time; iti—thus; upalaksitah—is
designated.

TRANSLATION

My dear mother, O daughter of Svayambhuva Manu, the time factor, as
I have explained, is the Supreme Personality of Godhead from whom the
creation begins as a result of the agitation of the neutral, unmanifested
nature.

PURPORT

The unmanifested state of material nature, pradhdna, is being explained.
The Lord says that when the unmanifested material nature is agitated by
the glance of the Supreme Personality of Godhead, it begins to manifest
itself in different ways. Before this agitation, it remains in the neutral
state, without interaction by the three modes of material nature. In
other words, material nature cannot produce any variety of manifesta-
tions without the contact of the Supreme Personality of Godhead. This is
very nicely explained in Bhagavad-gita. The Supreme Personality of God-
head is the cause of the products of material nature. Without His contact,
material nature cannot produce anything.

In the Caitanya-caritamrta also, a very suitable example is given in this
connection. Although the nipples on a goat’s neck appear to be breast
nipples, they do not give milk. Similarly, material nature appears to the
material scientist to act and react in a wonderful manner, but in reality
it cannot act without the agitator, time, who is the representation of the
Supreme Personality of Godhead. When time agitates the neutral state of
material nature, then material nature begins to produce varieties of mani-
festations. Ultimately it is said that the Supreme Personality of Godhead
is the cause of creation. As a woman cannot produce children unless
impregnated by a man, similarly material nature cannot produce or
manifest anything unless it is impregnated by the Supreme Personality of
Godhead in the form of the time factor.
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TEXT 18
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antah purusa-riipena
kala-ripena yo bahih

samanvety esa sattvanam
bhagavan atma-mayaya

antah—within; puruse-ripena—in the form of Supersoul; kala-riipena—in
the form of time; yah—He who; bahih—without; samanveti—exists; esah—
He; sattvinam—of all living entities; bhagavin—the Supreme Personality of
Godhead;atma-mayaya—by His potencies.

TRANSLATION

By exhibiting His potencies, the Supreme Personality of Godhead
adjusts all these different elements, keeping Himself within as the
Supersoul and without as time.

PURPORT

Here it is stated that within the heart the Supreme Personality of
Godhead resides as the Supersoul. This situation is also explained in
Bhagavad-gita: the Supersoul rests beside the individual soul and acts as a
witness. This is also confirmed elsewhere in the Vedic literature: two
birds are sitting on the same tree of the body; one is witnessing, and the
other is eating the fruits of the tree. This purusa or Paramatma
who resides within the body of the individual soul is described in
Bhagavad-gita (13.23) as the upadrastd, witness, and the anumantd,
sanctioning authority. The conditioned soul engages in the happiness and
distress of the particular body given him by the arrangement of the
external energy of the Supreme lLord. But the supreme living being, or
the Paramatma, is different from the conditioned soul. He is described in
Bhagavad-gita as mahesvara, or the Supreme Lord. He is Paramatma, not
jivdtma. Paramatma means the Supersoul who is sitting by the side of the
conditioned soul just to sanction his activities. The conditioned soul comes
to this material world in order to lord it over material nature. Since one
cannot do anything without the sanction of the Supreme Lord, He lives
with the jiva soul as witness and sanction-giver. He is also bhokta; He
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gives maintenance and sustenance to the conditioned soul.

Since the living entity is constitutionally part and parcel of the
Supreme Personality of Godhead, the Lord is very affectionate to the
living entities. Unfortunately, when the living entity is bewildered or
illusioned by the external energy, he becomes forgetful of his eternal
relationship with the Lord, but as soon as he becomes aware of his
constitutional position, then he is liberated. The minute independence of
the conditioned soul is exhibited by his marginal position. If he likes, he
can forget the Supreme Personality of Godhead and come into the
material existence with a false ego to lord it over material nature, but if
he likes, he can turn his face to the service of the Lord. The individual
living entity is given that independence. His conditional life is ended and
his life becomes successful as soon as he turns his face to the Lord, but by
misusing his independence he enters into material existence. Yet the Lord
is so kind that, as Supersoul, He always remains with the conditioned soul.
The concern of the Lord is neither to enjoy nor to suffer from the material
body. He remains with the jiva simply as sanction-giver and witness so
that the living entity can receive the results of his activities, good or bad.

Outside the body of the conditioned soul, the Supreme Personality of
Godhead remains as the time factor. According to the sarikhya system of
philosophy, there are twenty-five elements. The twenty-four elements
already described plus the time factor make twenty-five. According to
some learned philosophers, the Supersoul is included to make a total of
twenty-six elements.

TEXT 19
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daivat ksubhita-dharmipyar
svasyarn yonau parah puman

ddhatta viryam sdsiita
mahat-tattvam hirapmayam

daivat—by the destiny of the conditioned souls; ksubhita—agitated;
dharminyam—whose equilibrium of the modes; svasyam—His own; yonau—
in the womb (material nature); parah puman—the Supreme Personality of
Godhead; adhatta—impregnated; viryam—semina (His internal potency);
sd—she (material nature); asiita—delivered; mahat-tattvam—the sum total
of cosmic intelligence; hiranmayam—known as Hiranmaya.
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TRANSLATION

After the Supreme Personality of Godhead impregnates material nature
with His internal potency, material nature delivers the sum total of the
cosmic intelligence, which is known as Hiranmaya. This takes place in
material nature when she is agitated by the destinations of the conditioned
souls.

PURPORT

This impregnation of material nature is described in Bhagavad-gitd,
Fourteenth Chapter, third verse. Material nature’s primal factor is the
mahat-tattva, or breeding source of all varieties. This part of material
nature, which is called pradhdna as well as Brahman, is impregnated by the
Supreme Personality of Godhead and delivers varieties of living entities.
Material nature in this connection is called Brahman because it is a per-
verted reflection of the spiritual nature.

It is described in the Visnu Purdna that the living entities belong to the
spiritual nature. The potency of the Supreme Lord is spiritual, and the
living entities, although they are called marginal potency, are also spiritual.
If the living entities were not spiritual, this description of impregnation by
the Supreme Lord would not be applicable. The Supreme Lord does not
put His semina into that which is not spiritual, but it is stated here that
the Supreme Person puts His semina into material nature. This means that
the living entities are spiritual by nature. After impregnation, material
nature delivers all kinds of living entities, beginning from the greatest
living creature, Lord Brahma, down to the insignificant ant, in all varieties
of form. In Bhagavad-gita (14.4) material nature is clearly mentioned as
sarva-yonisu. This means that of all varieties of species—demigods, human
beings, animals, birds and beasts (whatever is manifested)—material nature
is the mother, and the Supreme Personality of Godhead is the seed-giving
father. Generally it is experienced that the father gives life to a child but
the mother gives its body; although the seed of life is given by the father,
the body develops within the womb of the mother. Similarly, the spiritual
living entities are impregnated into the womb of material nature, but the
body, being supplied by material nature, takes on many different species
and forms of life. The theory that the symptoms of life are manifest by the
interaction of the twenty-four material elements is not supported here.
The living force comes directly from the Supreme Personality of Godhead
and is completely spiritual. Therefore, no material scientific advancement
can produce life. The living force comes from the spiritual world and has
nothing to do with the interaction of the material elements.
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TEXT 20
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visvam dtma-gatam vyafjan
kittastho jagad-ankurah

sva-tejasapibat tivram
atma-prasvapanam tamah

visvam—the universe; atma-gatam—contained within itself; vyarijan—
manifesting; kiita-sthah—unchangeable; jagat-ankurah—the root of all
cosmic manifestations; sva-tejasa—by its own effulgence;apibat—swallowed
up; tivram—dense; atma-prasvapanam—which had covered the mahat-
tattva; tamah—darkness.

TRANSLATION

Thus, after manifesting variegatedness, the effulgent mahat-tattva, which
contains all the universes within itself, which is the root of all cosmic
manifestations and which is not destroyed at the time of annihilation,
swallows up the darkness which covered the effulgence at the time of
dissolution.

PURPORT

Since the Supreme Personality of Godhead is ever existing, all-blissful
and full of knowledge, His different energies are also ever existing in the
dormant stage. Thus when the mahat-tattva was created, it manifested
the material ego and swallowed up the darkness which covered the cosmic
manifestation at the time of dissolution. This idea can be further explained.
A person at night remains inactive, covered by the darkness of night, but
when he is awakened in the morning, the covering of night, or the forgetful-
ness of the sleeping state, disappears. Similarly, when the mahat-tattva
appears after the night of dissolution, the effulgence is manifested to
exhibit the variegatedness of this material world.

TEXT 21
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yat tat sattva-gupam svaccham
$antam bhagavatah padam

yad ahur vasudevakhyam
cittarn tan mahad-atmakam

yat—which; tat—that; sattva-gunam—the mode of goodness; svaccham—
clear; santam—sober; bhagavatah—of the Personality of Godhead; padam—
the status of understanding; yat—which; ahuh—is called; vasudeva-akhyam
—by the name vasudeva; cittam—consciousness; tat—that; mahat-atmakam
—manifest in the mahat-tattva.

TRANSLATION

The mode of goodness, which is the clear, sober status of understanding
the Personality of Godhead and which is generally called vasudeva, or
consciousness, becomes manifest in the mahat-tattva.

PURPORT

The vasudeva manifestation or the status of understanding the Supreme
Personality of Godhead is called pure goodness or suddha-sattva. In the
suddha-sattva status there is no infringement of the other qualities, namely
passion and ignorance. In the Vedic literature there is mention of the
Lord’s expansion as the four Personalities of Godhead—Vasudeva,
Sarikarsana, Pradyumna and Aniruddha. Here in the reappearance of the
mahat-tattva the four expansions of Godhead occur. He who is seated
within as Supersoul expands first as Vasudeva.

The vasudeva stage is free from infringement by material desires and is
the status in which one can understand the Supreme Personality of
Godhead, or the objective which is described in the Bhagavad-gita as
adbhuta. This is another feature of the mahat-tattva. The vdsudeva
expansion is also called Krsna consciousness, for it is free from all tinges
of material passion and ignorance. This clear state of understanding helps
one to know the Supreme Personality of Godhead. The vasudeva statusis
also explained in Bhagavad-gita as ksetra-jia, which means the knower of
the field of activities as well as the Superknower. The living being who has
occupied a particular type of body knows that body, but the Superknower,
Vasudeva, knows not only a particular type of body but also the field of
activities in all the different varieties of bodies. In order to be situated in
clear consciousness or Krsna consciousness, one must worship Vasudeva.
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Vasudeva is Krspa alone. When Krsna or Visnu is alone, without the
accompaniment of llis internal energy, Ile is Vasudeva. When He is
accompanied by His internal potency, He is called Dvarakadhida. To have
clear consciousness or Krsna consciousness, one has to worship Vasudeva.
It is also explained in Bhagavad-gita that after many, many births one
surrenders to Vasudeva. Such a great soul is very rare.

In order to get release from the false ego one has to worship Saikarsana.
Sankargana is also worshiped through Lord Siva; the snakes which cover
the body of Lord Siva are representations of Sankarsana, and Lord Siva is
always absorbed in meditation upon Saikarsana. One who is actually a
worshiper of Lord Siva as a devotee of Sarkarsana can be released from
false material ego. If one wants to get free from mental disturbances one
has to worship Aniruddha. For this purpose, worship of the moon planet
is also recommended in the Vedic literature. Similarly, to be fixed in one’s
intelligence one has to worship Pradyumna, who is reached through the
worship of Brahma. These matters are explained in Vedic literature.

TEXT 22
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svacchatvam avikaritvam
$antatvam iti cetasah

vrttibhir laksanar proktarm
yathapdm prakrtih pard

svacchatvam—clarity; avikaritvam—freedom from all distraction;
$antatvam—serenity; iti—thus; cetasah—of consciousness; vrttibhih—by
characteristics; laksanam—traits; proktam—called; yatha—as; apam—of
water; prakrtih—natural state; para— pure.

TRANSLATION

After the manifestation of the mahat-tattva, these features appear
simultaneously. As water in its natural state, before coming in contact
with earth, is clear, sweet and unruffled, so the characteristic traits of pure
consciousness are complete serenity, clarity, and freedom from distraction.

PURPORT

The pure status of consciousness, or Krsna consciousness, exists in the
beginning; just after creation, consciousness is not polluted. The more one
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becomes materially contaminated, however, the more consciousness be-
comes obscured. In pure consciousness one can perceive a slight reflection
of the Supreme Personality of Godhead. As in clear, unagitated water, free
from impurities, one can see everything clearly, so in pure consciousness
or Krsna consciousness one can see things as they are. One can see the
reflection of the Supreme Personality of Godhead, and one can see his
own existence as well. This state of consciousness is very pleasing, trans-
parent and sober. In the beginning, consciousness is pure.

TEXTS 23-24
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mahat-tattvad vikurvapad
bhagavad-virya-sambhavat

kriya-saktir ahankaras
tri-vidhah samapadyata

vaikarikas taijasas ca
tamasas ca yato bhavah

manasa$ cendriyapam ca
bhiitanar mahatam api

mahat-tattvat—from the mahat-tattva; vikurvanat—undergoing a change;
bhagavat-virya-sambhavat—evolved from the Lord’s own energy; kriya-
$aktih—endowed with active power;ahankarah—the material ego; tri-vidhah
—of the three kinds; samapadyata—sprang up; vaikdrikah—material ego in
transformed goodness; taijasah—material ego in passion; ca—and; tdmasah—
material ego in ignorance; ca—also; yatah—from which; bhavah—the origin;
manasah—of the mind; ca—and; indriyanam—of the senses for perception
and action; ca—and; bhittanam mahatam—of the five gross elements; api—
also.

TRANSLATION

The material energy springs up from the mahat-tattva which evolved
from the Lord’s own energy. The material ego is endowed predominantly
with active power of three kinds—good, passionate and ignorant. From
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these three types of material ego, the mind, the senses of perception and
the organs of action, and the gross elements evolve.

PURPORT

In the beginning, from clear consciousness or the pure state of Krsna
consciousness, the first contamination sprang up. This is called false ego,
or identification of the body as self. The living entity exists in the
natural state of Krsna consciousness, but he has marginal independence,
and this allows him to forget Krsna. Originally, pure Krsna consciousness
exists, but because of misuse of marginal independence there is a chance
of forgetting Krsna. This is exhibited in actual life; there are many
instances in which someone acting in Krsna consciousness suddenly
changes. In the Upanisads it is stated, therefore, that the path of spiritual
realization is just like the sharp edge of a razor. The example is very
appropriate. One shaves his cheeks with a sharp razor very nicely, but as
soon as his attention is diverted from the activity he immediately cuts his
cheek because he mishandles the razor.

Not only must one come to the stage of pure Krsna consciousness, but
one must also be very careful. Any inattentiveness or carelessness may cause
falldown. This falldown is due to false ego. From the status of pure
consciousness the false ego is born because of misuse of independence. We
cannot argue about why false ego arises from pure consciousness. Fac-
tually, there is always the chance that this will happen, and therefore one
has to be very careful. False ego is the basic principle for all material
activities, which are executed in the modes of material nature. As soon as
one deviates from pure Krsna consciousness, he increases his entanglement
in material reaction. The entanglement of materialism is the material
mind, and from this material mind, the senses and material organs become
manifest.

TEXT 25
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sahasra-$irasam saksid
yam anantam pracaksate
sankarsapakhyam purusam
bhiitendriya-manomayam
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sahasra-$irasam—with a thousand heads; saksat—directly; yam—whom;
anantam—Ananta; pracaksate—they call; sankarsapa-akhyam—Sankarsana
by name; purusam—the Supreme Personality of Godhead; bhiita—the gross
elements; indriya—the senses; manah-mayam— consisting of the mind.

TRANSLATION

The threefold ahankara, the source of the gross elements, the senses
and the mind, is hence identical with them because it is their cause.
It is known by the name of Sankarsana, who is directly Lord Ananta
with a thousand heads.

TEXT 26
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kartrtvam karapatvam ca
karyatvam ceti laksanam

$anta-ghora-vimiadhatvam
iti va sydad ahankrteh

kartrtvam—being the doer; karanatvam—being the instrument; ca—and;
karyatvam—Dbeing the effect; ca—also; iti—thus; laksanam— characteristic;
§anta—serene; ghora—active; vimiadhatvam—being dull; iti—thus; va—or;
syat—may be;ahankrteh—of the false ego.

TRANSLATION

This false ego is characterized as the doer, as an instrument and as an
effect. It is further characterized as serene, active or dull according to how
it is influenced by the modes of goodness, passion and ignorance.

PURPORT

Ahankara, or false ego, is transformed into the demigods, the con-
trolling directors of material affairs. As an instrument, the false ego is
represented as different senses and sense organs, and as the result of the
combination of the demigods and the senses, material objects are produced.
In the material world we are producing so many things, and this is called
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advancement of civilization, but factually the advancement of civilization
is a manifestation of the false ego. By false ego all material things are
produced as objects of enjoyment. One has to cease increasing artificial
necessities in the form of material objects. One great dcdrya,
Narottama dasa Thakura, has lamented that when one deviates from pure
consciousness of Vasudeva, or Krsna consciousness, he becomes entangled
in material activities. The exact words he uses are sat-sanga chadi’ kainu
asate vilasa/ te-kdrane lagila ye karma-bandha-phdansa: “1 have given up
the pure status of consciousness because I wanted to enjoy in the tempo-
rary material manifestation;therefore I have been entangled in the network
of actions and reactions.”

TEXT 27
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vaikarikad vikurvanan
manas-tattvam ajayata

yat-sankalpa-vikalpabhyam
vartate kama-sambhavah

vaikarikat—from the false ego of goodness; vikurvanat—undergoing
transformation; manah—the mind; tattvam—principle; ajayata—evolved;
yat—whose; sankalpa—thoughts; vikalpabhyam—and by reflections; vartate
—happens; kama-sambhavah—the rise of desire.

TRANSLATION

From the false ego of goodness, another transformation takes place.
From this evolves the mind, whose thoughts and reflections give rise to
desire.

PURPORT

The symptoms of the mind are determination and rejection, which are
due to different kinds of desires. We desire that which is favorable to our
sense gratification, and we reject that which is not favorable to sense
gratification. The material mind is not fixed, but the very same mind can
be fixed when engaged in the activities of Krsna consciousness. Otherwise,
as long as the mind is on the material platform, it is hovering, and all this
rejection and acceptance is asat, temporary. It is stated that he whose mind
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is not fixed in Krsna consciousness must hover between acceptance and
rejection. However advanced a man is in academic qualifications, as long
as he is not fixed in Krsna consciousness he will simply accept and reject
and will never be able to fix his mind on a particular subject matter.

TEXT 28

Tigdfregred  gRwoTRAARy |
IRTTAM @ qiRThT: Fa 1Rl

yad vidur hy aniruddhakhyan
hrsikapam adhisvaram

$aradendivara-$yamam
sammradhyam yogibhih sanaih

yat—which mind; viduh—is known; hi—indeed; aniruddha-akhyam—by
the name Aniruddha; hrsikanam—of the senses; adhisvaram—the supreme
ruler; sarada—autumnal; indivara—like a blue lotus; §yamam-—bluish;
samridhyam—who is found; yogibhih—by the yogis; $anaih—gradually.

TRANSLATION

The mind of the living entity is known by the name of Lord Aniruddha,
the supreme ruler of the senses. He possesses a bluish-black form like a
lotus flower growing in the autumn. He is found solely by the yogis.

PURPORT

The system of yoga entails controlling the mind, and the Lord
of the mind is Aniruddha. It is stated that Aniruddha is four-handed,
with Sudargana cakra, conchshell, club and lotus flower. There are twenty-
four forms of Vispu, each differently named. Among these twenty-four
forms, Sankarsana, Aniruddha, Pradyumna and Vasudeva are depicted
very nicely in the Caitanya-caritamrta, where it is said that Aniruddha is
worshiped by the yogis. Meditation upon voidness is a modern invention
of the fertile brain of some speculator. Actually the process of yoga
meditation, as prescribed in this verse, should be fixed upon the form of
Aniruddha. By meditating on Aniruddha one can become free from the
agitation of acceptance and rejection. When one’s mind is fixed upon
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Aniruddha, he gradually becomes God realized; he approaches the pure
status of Krsna consciousness, which is the ultimate goal of yoga.

TEXT 29
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taijasat tu vikurvanad
buddhi-tattvam abhiit sati

dravya-sphurana-vijianam
indriyanam anugrahah

taijasit—from the false ego in passion; tu—then; vikurvanat—undergoing
transformation; buddhi—intelligence; tattvam—principle; abhiit—took birth;
sati—O virtuous lady; dravya—objects; sphurana—coming into view;
vijidnam—ascertaining; indriyanam—to the senses; anugrahah—giving
assistance.

TRANSLATION

By transformation of the false ego in passion, intelligence takes birth,
O virtuous lady. The functions of intelligence are to help in ascertaining
the nature of objects when they come into view and to help the senses.

PURPORT

Intelligence is the discriminating power to understand an object, and it
helps the senses to make choices. Therefore intelligence is supposed to be
the master of the senses. The perfection of intelligence is attained when
one becomes fixed in the activities of Krsna consciousness. By the proper
use of intelligence one’s consciousness is expanded, and the ultimate
expansion of consciousness is Krsna consciousness.

TEXT 30
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samsayo ‘tha viparyaso
niscayah smrtir eva ca
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svapa ity ucyate buddher
laksanan vrttitah prthak

sarsayah—doubt; atha—then; viparyasah—misapprehension; niscayah—
correct apprehension; smrtih—memory; eva—also; ca—and; svapah—sleep;
iti—thus; ucyate—are said; buddheh—of intelligence; laksanam—charac-
teristics; vrttitah—by their functions; prthak—different.

TRANSLATION

Doubt, misapprehension, correct apprehension, memory and sleep, as
determined by their different functions, are said to be the distinct
characteristics of intelligence.

PURPORT

Doubt is one of the important functions of intelligence; blind
acceptance of something does not give evidence of intelligence. Therefore
the word sarmsaya is very important; in order to cultivate intelligence, one
should be doubtful in the beginning. But doubting is not very favorable
when information is received from the proper source. In Bhagavad-gita the
Lord says that doubting the words of the authority is the cause of
destruction.

As described in the Patanjali yoga system, pramdna-viparyaya-vikalpa-
nidra-smrtayah. By intelligence one can understand things as they are.
By intelligence only can one understand whether or not he is the body.
The study to determine whether one’s identity is spiritual or material
begins in doubtfulness. When one is able to analyze his actual position,
the false identification with the body is detected. This is viparyasa. When
false identification is detected, then real identification can be understood.
Real understanding is described here as niscayalh, or proved experimental
knowledge. This experimental knowledge can be achieved when one has
understood the false knowledge. By experimental or proved knowledge,
one can understand that he is not the body but spirit soul.

Smrti means memory, and svapa means sleep. Sleep is also necessary to
keep the intelligence in working order. If there is no sleep, the brain cannot
work nicely. In Bhagavad-gita it is especially mentioned that persons who
regulate eating, sleeping and other necessities of the body in the proper
proportion become very successful in the yoga process. These are some of
the aspects of the analytical study of intelligence as described in both the
Pataiijali yoga system and the saiikhya philosophy system of Kapiladeva
in Srimad-Bhagavatam.
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TEXT 31
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taijasanindriydany eva
kriya-jnana-vibhagasah

pranasya hi kriya-saktir
buddher vijiana-saktita

taijasani—produced from egoism in the mode of passion;indriyapi—the
senses; eva—certainly; kriya—action; jidna—knowledge; vibhagasah—
according to; prapasya—of the vital energy; hi—indeed; kriya-saktih—the
senses of action; buddheh—of the intelligence; vijiidna-saktita—the senses
for acquiring knowledge.

TRANSLATION

Egoism in the mode of passion produces two kinds of senses—the
senses for acquiring knowledge and the senses of action. The senses of
action depend on the vital energy, and the senses for acquiring knowledge
depend on intelligence.

PURPORT

It has been explained in the previous verses that mind is the product of
ego in goodness and that the function of the mind is acceptance and
rejection according to desire. But here intelligence is said to be the
product of ego in passion. That is the distinction between mind and
intelligence; mind is a product of egoism in goodness, and intelligence is a
product of egoism in passion. The desire to accept something and reject
something is a very important factor of the mind. Since mind is a product
of the mode of goodness, if it is fixed upon the Lord of mind, Aniruddha,
then the mind can be changed to Krsna consciousness. It is stated by
Narottama dasa Thakura that we always have desires. Desire cannot be
stopped. But if we transfer our desires to please the Supreme Personality
of Godhead, that is the perfection of life. As soon as the desire is trans-
ferred to lording it over material nature, it becomes contaminated by
matter. Desire has to be purified. In the beginning, this purification
process has to be carried out by the order of the spiritual master,
since the spiritual master knows how the disciple’s desires can be trans-
formed into Krsna consciousness. As far as intelligence is concerned, it is
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clearly stated here that it is a product of egoism in passion. By practice
one comes to the point of the mode of goodness, and by surrendering
or fixing the mind upon the Supreme Personality of Godhead, one
becomes a very great personality or mahatma. In Bhagavad-gita it is
clearly said, sa mahatma sudurlabhah: *‘Such a great soul is very rare.”

In this verse it is clear that both kinds of senses, the senses for acquiring
knowledge and the senses for action, are products of egoism in the mode
of passion. And because the sense organs for activity and for acquiring
knowledge require energy, therefore vital energy or life energy is also
produced by egoism in the mode of passion. We can actually see, therefore,
that those who are very passionate can improve in material acquisition
very quickly. It is recommended in the Vedic scriptures that if one wants
to encourage a person in acquiring material possessions, one should also
encourage him in sex life. We naturally find that those who are addicted to
sex life are also materially advanced because sex life or passionate life is
the impetus for the material advancement of civilization. For those who
want to make spiritual advancement, there is almost no existence of the
mode of passion. Only the mode of goodness is prominent. We find that
those who engage in Krsna consciousness are materially poor, but one who
has eyes can see who is the greater. Although he appears to be materially
poor, a person in Krsna consciousness is not actually a poor man, but
the person who has no taste for Krsna consciousness and appears to be
very happy with material possessions is actually poor. Persons infatuated
by material consciousness are very intelligent in discovering things for
material comforts, but they have no access to understanding the spirit
soul and spiritual life. If, therefore, anyone wants to advance in spiritual
life, he has to come back to the platform of purified desire, the purified
desire for devotional service. As stated in the Narada-paficaratra, engage-
ment in the service of the Lord when the senses are purified in Krsna
consciousness is called pure devotion.

TEXT 32
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tamasdc ca vikurvanad
bhagavad-virya-coditat

sabda-matram abhit tasman
nabhah $rotram tu sabdagam
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tamasat—from egoism in ignorance; ca—and; vikurvanat—undergoing
transformation; bhagavat-virya—by the energy of the Supreme Personality
of Godhead; coditat—impelled; Sabda-matram—the subtle element sound;
abhiit—was manifested; tasmat—from that; nabhah—ether; $rotram—the
sense of hearing; tu—then; $abda-gam—which catches sound.

TRANSLATION

When egoism in ignorance is agitated by the sex energy of the Supreme
Personality of Godhead, the subtle element sound is manifested, and
from sound comes the ethereal sky and the sense of hearing.

PURPORT

It appears from this verse that all the objects of our sense gratification
are the products of egoism in ignorance. It is understood from this verse
that by agitation of the element of egoism in ignorance the first thing
produced was sound, which is the subtle form of ether. It is stated also in
the Vedanta-siitra that sound is the origin of all objects of material
possession and that by sound one can also dissolve this material existence.
Andvrttih sabdat means “liberation by sound.” The entire material manifes-
tation began from sound, and sound can also end material entanglement, if it
has a particular potency. The particular sound capable of doing this is the
transcendental vibration Hare Krsna. Our entanglement in material affairs
has begun from material sound. Now we must purify that sound in
spiritual understanding. There is sound in the spiritual world also. If we
approach that sound, then our spiritual life begins, and the other require-
ments for spiritual advancement can be supplied. We have to understand
very clearly that sound is the beginning of the creation of all material
objects for our sense gratification. Similarly, if sound is purified, our
spiritual necessities also are produced from sound.

Here it is said that from sound the ether became manifested and that
the air became manifested from ether. How the ethereal sky comes from
sound, how the air comes from sky and how fire comes from air will be
explained later on. Sound is the cause of the sky, and sky is the cause of
srotram, the ear. The ear is the first sense for receiving knowledge. One
must give aural reception to any knowledge one wants to receive, either
material or spiritual. Therefore s§rotram is very important. The Vedic
knowledge is called sruti; knowledge has to be received by hearing. By
hearing only can we have access to either material or spiritual enjoyment.

In the material world, we manufacture many things for our material
comfort simply by hearing. They are already there, but just by hearing,
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one can transform them. If we want to build a very high skyscraper, this
does not mean that we have to create it. The materials for the skyscraper—
wood, metal, earth, etc.—are already there, but we make our intimate
relationship with those already created material elements by hearing how
to utilize them. Modern economic advancement for creation is also a
product of hearing, and similarly, one can create a favorable field of
spiritual activities by hearing from the right source. Arjuna was a gross
materialist in the bodily conception of life and was suffering from the
bodily concept very acutely. But simply by hearing, Arjuna became a
spiritualized Krsna conscious person. Hearing is very important, and that
hearing is produced from the sky. By hearing only can we make proper
use of that which already exists. The principle of hearing to properly
utilize preconceived materials is applicable to spiritual paraphernalia as
well. We must hear from the proper spiritual source.

TEXT 33
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arthasrayatvam sabdasya
drastur lingatvam eva ca

tanmdtratvam ca nabhaso
laksanam kavayo viduh

artha-asrayatvam—that which conveys the meaning of an object; sabdasya
—of sound; drastuh—of the speaker; lingatvam—that which indicates the
presence; eva—also; ca—and; tanmatratvam—the subtle element; ca—and;
nabhasah—of ether;laksanam—definition; kavayah—learned persons; viduh
—know.

TRANSLATION

Persons who are learned and who have true knowledge define sound as
that which conveys the idea of an object, indicates the presence of a
speaker screened from our view and constitutes the subtle form of ether.

PURPORT

It is very clear herein that as soon as we speak of hearing, there must be
a speaker; without a speaker there is no question of hearing. Therefore the
Vedic knowledge, which is known as sruti, or that which is received by
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hearing, is also called apaurusa. Apaurusa means *“not spoken by any
person materially created.” It is stated in the beginning of Srimad-
Bhagavatam, tene brahma hrda. The sound of Brahman, or Veda, was
first impregnated in the heart of Brahma, the original learned man (adi-
kavaye). How did he become learned? Whenever there is learning, there
must be a speaker and the process of hearing. But Brahma was the first
created being. Who spoke to him? Since no one was there, who was the
spiritual master to give knowledge? He was the only living creature; there-
fore the Vedic knowledge was imparted within his heart by the Supreme
Personality of Godhead, who is seated within everyone as Paramatma.
Vedic knowledge is understood to be spoken by the Supreme Lord, and
therefore it is free from the defects of material understanding. Material
understanding is defective. If we hear something from a conditioned soul,
it is full of defects. All material and mundane information is tainted by
illusion, error, cheating and imperfection of the senses. Because Vedic
knowledge was imparted by the Supreme Lord, who is transcendental to
material creation, it is perfect. If we receive that Vedic knowledge from
Brahma in disciplic succession, then we receive perfect knowledge.

Every word we hear has a meaning behind it. As soon as we hear the
word “water,” there is a substance, water, behind the word. Similarly, as
soon as we hear the word God, there is a meaning to it. If we receive that
meaning and explanation of God from God Himself, then it is perfect.
But if we speculate about the meaning of God, it is imperfect. Bhagavad-
gita, which is the science of God, is spoken by the Personality of Godhead
Himself. This is perfect knowledge. Mental speculators or so-called philoso-
phers who are researching what is actually God will never understand the
nature of God. The science of God has to be understood in disciplic
succession from Brahma, who was first instructed about knowledge of
God by God Himself. We can understand the knowledge of God by
hearing Bhagavad-gita from a person authorized in the disciplic succession.

When we speak of seeing, there must be form. By our sense perception,
the beginning experience is the sky. Sky is the beginning of form. And
from the sky, other forms emanate. The objects of knowledge and sense
perception begin, therefore, from the sky.

TEXT 34
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bhiitanam chidra-datrtvam
bahir antaram eva ca

pranendriyatma-dhispyatvam
nabhaso vrtti-laksanam

bhiitaram—of all living entities; chidra-datrtvam—the accommodation of
room; bahir—external; antaram—internal; eva—also; ca—and; prana—of the
vital air; indriya—the senses; atma—and the mind;dhisnyatvam—being the
field of activities; nabhasah—of the ethereal element; vrtti—activities;
laksanam—characteristics.

TRANSLATION

The activities and characteristics of the ethereal element can be ob-
served as accommodation for the room for the external and internal
existences of all living entities, namely the field of activities of the vital
air, the senses and the mind.

PURPORT

The mind, the senses and the vital force, or living entity, have forms,
although they are not visible to the naked eye. Form rests in subtle
existence in the sky, and internally it is perceived as the veins within the
body and the circulation of the vital air. Externally there are invisible
forms of sense objects. The production of the invisible sense objects is the
external activity of the ethereal element, and the circulation of vital air
and blood is its internal activity. That subtle forms exist in the ether has
been proven by modern science by transmission of television, by which
forms or photographs of one place are transmitted to another place by the
action of the ethereal element. That is very nicely explained here. This
verse is the potential basis of great scientific research work, for it explains
how subtle forms are generated from the ethereal element, what their
characteristics and actions are, and how the tangible elements, namely air,
fire, water and earth, are manifested from the subtle form. Mental
activities or psychological actions of thinking, feeling and willing are
also activities on the platform of ethereal existence. The statement in
Bhagavad-gita that the mental situation at the time of death is the basis of
the next birth is also corroborated in this verse. Mental existence trans-
forms into tangible form as soon as there is an opportunity due to
contamination or development of the gross elements from subtle form.
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TEXT 35
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nabhasah sabda-tanmatrat
kdln-gatyd vikurvatah
sparso ’bhavat tato vayus
tvak sparsasya ca sangrahah

nabhasah—from ether; $abda-tanmatrat—which evolves from the subtle
element sound; kala-gatyd—under the impulse of time; vikurvatah—under-
going transformation; spar$ah—the subtle element touch; abhavat—evolved;
tatah—thence; vayuh—air; tvak—the sense of touch; sparsasya—of touch;
ca—and; sangrahah—perception.

TRANSLATION

From ethereal existence, which evolves from sound, the next trans-
formation takes place under the impulse of time, and thus the subtle
element touch and thence the air and sense of touch become prominent.

PURPORT

In the course of time, when the subtle forms are transformed into
gross forms, they become the objects of touch. The objects of touch and
the tactile sense also develop after this evolution in time. Sound is the
first sense object to exhibit material existence, and from the perception of
sound, touch perception evolves and from touch perception the perception
of sight. That is the way of the gradual evolution of our perceptive
objects.

TEXT 36
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mrdutvam kathinatvanm ca
$aityam usnatvam eva ca

etat sparsasya sparsatvam
tanmatratvam nabhasvatah
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mrdutvam—softness; kathinatvam—hardness; ca—and; Saityam—cold;
usnatvam—heat; eva—also; ca—and; etat—this; spar$asya—of the subtle
element touch; sparsatvam—the distinguishing attributes; tanmatratvam—
the subtle form; nabhasvatah—of air.

TRANSLATION

Softness and hardness and cold and heat are the distinguishing attri-
butes of touch, which is characterized as the subtle form of air.

PURPORT

Tangibility is the proof of form. In actuality, objects are perceived in
two different ways. They are either soft or hard, cold or hot, etc. This
tangible action of the tactile sense is the result of the evolution of air,
which is produced from the sky.

TEXT 37
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calanam vyihanam praptir
netrtvam dravya-$abdayoh

sarvendriyapam datmatvam
vayoh karmabhilaksanam

cilenam—moving; vyihanam—mixing; prdaptih—allowing approach;
netrtvam—carrying; dravya-$abdayoh—particles of substances and sound;
sarva-indriyanam—of all the senses; a¢tmatvam—providing for the proper
functioning; vaiyoh—of air; karma—by actions; abhilaksanam—the distinct
characteristics.

TRANSLATION

The action of the air is exhibited in movements, mixing, allowing
approach to the objects of sound and other sense perceptions, and
providing for the proper functioning of all other senses.

PURPORT

We can perceive the action of the air when the branches of a tree move
or when dry leaves on the ground collect together. Similarly, it is only by
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the action of the air that a body moves, and when the air circulation is
impeded, many diseases result. Paralysis, nervous breakdowns, madness
and many other diseases are actually due to an insufficient circulation of
air. In the Ayur-vedic system these diseases are treated on the basis of air
circulation. If from the beginning one takes care of the process of air
circulation, such diseases cannot take place. From the Ayur Veda as well
as from the Srimad-Bhagavatam it is clear that so many activities are going
on internally and externally because of air alone, and as soon as there is
some deficiency in the air circulation, these activities cannot take place.
Here it is clearly stated, netrtvarn dravya-sabdayoh. Our sense of pro-
prietorship over action is also due to the activity of the air. If the air
circulation is stifled, we cannot approach a place after hearing. If someone
calls us, we hear the sound because of the air circulation, and we approach
that sound or the place from which the sound comes. It is clearly said in
this verse that these are all movements of the air. The ability to detect
odors is also due to the action of the air.

TEXT 38
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vayos ca sparsa-tanmdtrad
ripam daiveritad abhiit

samutthitam tatas tejas
caksi ripopalambhanam

vayoh—from air; ca—and; spar$a-tanmatrat—which evolves from the
subtle element touch; ripam—form; daiva-iritat—according to destiny;

abhiit—evolved; samutthitam—arose; tatah—from that; tejah—fire; caksuh—
sense of sight; ripa—color and form; upalambhanam—perceiving.

TRANSLATION

Due to interactions of the air and the sensations of touch, one receives
different forms according to predestiny. By evolution of such forms, there
is fire, and the eye sees different forms in color.

PURPORT

Due to predestiny, the touch sensation, the interactions of air, and
the situation of the mind, which is produced of the ethereal element, one
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receives a body according to his previous activities. Needless to say, a
living entity transmigrates from one form to another. His form changes
according to predestiny and by the arrangement of a superior authority
which controls the interaction of air and the mental situation. Form is the
combination of different types of sense perception. Predestined activities
are the plans of the mental situation and the interaction of air.

TEXT 39
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dravydkrtitvam gunata
vyakti-samsthatvam eva ca

tejastvam tejasah sadhvi
riipa-matrasya vrttayah

dravya—of an object; akrtitvam—dimension; gunata—quality; vyakti-
samsthatvam—individuality; eva—also; ca—and; tejastvam—effulgence;’
tejasah—of fire; sadhvi—O virtuous lady; ripa-matrasya—of the subtle
element form;vrttayah—the characteristics.

TRANSLATION

My dear mother, the characteristics of form are understood by dimen-
sion, quality and individuality. The form of fire is appreciated by its
effulgence.

PURPORT

Every form that we appreciate has its particular dimensions and charac-
teristics. The quality of a particular object is appreciated by its utility. But
the form of sound is independent. Forms which are invisible can be
understood only by touch;that is the independent appreciation of invisible
form. Visible forms are understood by analytical study of their constitu-
tion. The constitution of a certain object is appreciated by its internal
action. For example, the form of salt is appreciated by the interaction of
salty tastes, and the form of sugar is appreciated by the interaction of
sweet tastes. Tastes and qualitative constitution are the basic principles in
understanding the form of an object.
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TEXT 40
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dyotanam pacanar panam
adanam hima-mardanam

tejaso vrttayas tv etdh
$osanam ksut trd eva ca

dyotanam—illumination; pacanam—cooking, digesting; pinam— drinking;
adanam—eating;hima-mardanam—destroying cold; tejasah—of fire; vrttayah
—functions; tu—indeed; etah—these; §osanam—evaporating; ksut—hunger;
trt—thirst; eva—also; ca—and.

TRANSLATION

Fire is appreciated by its light and by its capacity to cook, to digest, to
destroy cold, to evaporate, and to give rise to hunger, thirst, eating and
drinking.

PURPORT

The first symptoms of fire are distribution of light and heat, and the
existence of fire is also perceived in the stomach. Without fire we cannot
digest what we eat. Without digestion there is no hunger and thirst or
power to eat and drink. When there is insufficient hunger and thirst, it is
understood that there is a shortage of fire within the stomach, and the
Ayurvedic treatment is performed in connection with the fire element,
agni-mandyam. Since fire is increased by the secretion of bile, the treat-
ment is to increase bile secretion. The Ayurvedic treatment thus corrobo-
rates the statements in Srimad-Bhdgavatam. The characteristic of fire in
subduing the influence of cold is known to everyone. Severe cold can
always be counteracted by fire.

TEXT 41
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ripa-matrad vikurvapat
tejaso daiva-coditat
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rasa-matram abhit tasmad
ambho jihva rasa-grahah

ripa-matrat—which evolves from the subtle element form; vikurvanat—
undergoing transformation; tejasah—from fire; daiva-coditat—under a
superior arrangement; rase-matram—the subtle element taste; abhiit—be-
came manifested; tasmat—from that; ambhah—water; jihva—the sense of
taste; rasa-grahah—which perceive taste.

TRANSLATION

By the interaction of fire and the visual sensation, the subtle element
taste evolves under a superior arrangement. From taste, water is produced,
and the tongue, which perceives taste, is also manifested.

PURPORT

The tongue is described here as the instrument for acquiring knowledge
of taste. Because taste is a product of water, there is always saliva on the
tongue.

TEXT 42
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kasayo madhuras tiktah
katv amla iti naikadha

bhautikanam vikarena
rasa eko vibhidyate

kasayah—astringent; madhurah—sweet; tiktah—bitter; katu—pungent;
amlah—sour; iti—thus; naika-dha—manifoldly; bhautikanam—of other sub-
stances; vikarena—by transformation; rasah—the subtle element taste;
ekah—originally one; vibhidyate—is divided.

TRANSLATION

Although originally one, taste becomes manifold as astringent, sweet,
bitter, pungent, sour and salty due to contact with other substances.
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TEXT 43
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kledanam pipndanam trptih
prapandpyayanondanam

tapapanodo bhiiyastvam
ambhaso vrttayas tv imah

kledanam—moistening; pindanam—coagulating; trptih—causing satisfac-
tion; pranana—maintaining life;apyayana—refreshing;undanam—softening;
tipa—heat; apanodah—driving away; bhiiyastvam—being in abundance;
ambhasah—of water; vrttayah—the characteristic functions; tu—in fact;
imah—these.

TRANSLATION

The characteristics of water are exhibited by its moistening other
substances, coagulating various mixtures, causing satisfaction, maintaining
life, softening things, driving away heat, incessantly supplying itself to
reservoirs of water, and refreshing by slaking thirst.

PURPORT

Starvation can be mitigated by drinking water. It is sometimes found
that if a person who has taken a vow to fast takes a little water at intervals,
the exhaustion of fasting is at once mitigated. In the Vedas it is also
stated, apomayah prapah. “Life depends on water.”” With water anything
can be moistened or dampened. Flour dough can be prepared with a
mixture of water. Mud is made by mixing earth with water. As stated in
the beginning of Srimad-Bhdgavatam, water is the cementing ingredient of
different material elements. If we build a house, water is actually the
constituent in making the bricks. Fire, water and air are the exchanging
elements for the entire material manifestation, but water is most promi-

nent. Also, excessive heat can be reduced simply by pouring water on the
heated field.

TEXT 44
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rasa-matrad vikurvanad
ambhaso daiva-coditat

gandha-matram abhiit tasmat
prthvi ghrapas tu gandhagah

rasa-matrat—which evolves from the subtle element taste; vikurvanat—
undergoing transformation; ambhasah—from water; daiva-coditat—hy a
superior arrangement; gandha-matram—the subtle element odor; abhat—
became manifest; tasmat—from that; prthvi—earth; ghranah—the olfactory
sense; tu—in fact; gandha-gah—which perceives aromas.

TRANSLATION

Due to the interaction of water with the taste perception, the subtle
element odor evolves under superior arrangement. Thence the earth and

the olfactory sense by which we can variously experience the aroma of
the earth become manifest.

TEXT 45
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karambha-pati-saurabhya
santogramladibhih prthak

dravyavayava-vaisamyad
gandha eko vibhidyate

karambha—mixed; puti—offensive; saurabhya—fragrant; s$anta—mild;
ugra—strong, pungent; amla—acid; adibhih—and so on; prthak—separately;
dravya—of substance; avayava—of portions; vaisamyat—according to
diversity; gandhah—odor; ekah—one; vibhidyate—is divided.

TRANSLATION

Odor, although one, becomes many—as mixed, offensive, fragrant,

mild, strong, acidic and so on—according to the proportions of associated
substances.

PURPORT

Mixed smell is sometimes perceived in foodstuffs prepared from various
ingredients, such as vegetables mixed with different kinds of spices and
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asafetida. Bad odors are perceived in filthy places, good smells are per-
ceived from camphor, menthol and similar other products, pungent smells
are perceived from garlic and onions, and acidic smells are perceived from
turmeric and similar sour substances. The original aroma is the odor
emanating from the earth, and when it is mixed with different substances,
this odor appears in different ways.

TEXT 46
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bhavanam brahmanah sthanam
dharapam sad-visesapam

sarva-sattva-gunodbhedah
prthivi-urtti-laksapam

bhavanam—modeling forms; brahmanah—of the Supreme Brahman;
sthanam—constructing places of residence; dhdragam—containing
substances; sat-viesanam— distinguishing the open space; sarva—all; sattva—
of existence; guna—qualities; udbhedah—the place for manifestation;
prthivi—of earth; vrtti—of the functions; laksanam—the characteristics.

TRANSLATION

The characteristics of the functions of earth can be perceived by
modeling forms of the Supreme Brahman, by constructing places of
residence, by preparing pots to contain water, etc. In other words, the
earth is the place of sustenance for all elements.

PURPORT

Different elements, such as sound, sky, air, fire and water, can be
perceived in the earth. Another feature of the earth especially mentioned
here is that earth can manifest different forms of the Supreme Personality
of Godhead. By this statement of Kapila it is confirmed that the Supreme
Personality of Godhead, Brahman, has innumerable forms, which are
described in the scriptures. By manipulation of earth and its products,
such as stone, wood, jewel, etc., these forms of the Supreme Lord can be
present before our eyes. When a form of Lord Krspa or Lord Visyu is
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manifested by presentation of a statue made of earth, it is not imaginary.
The earth gives shape to the Lord’s forms as described in the scriptures.

In the Brahma-sarhita there is description of Lord Krsna’s lands, the
variegatedness of the spiritual abode and the forms of the Lord playing a
flute with llis spiritual body. All these forms are described in the scrip-
tures, and when they are thus presented they become worshipable. They
are not imaginary as the Mayavada philosophy says. Sometimes the word
bhavana is misinterpreted as “‘imagination.” But bhdavana does not mean
imagination; it means to give actual shape to the description of Vedic
literature. Earth is the ultimate transformation of all living entities and
their respective modes of material nature.

TEXT 47
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nabho-guna-viseso ’rtho
yasya tac chrotram ucyate

vayor guna-viseso ‘rtho
yasya tat sparsanam viduh

nabhah-guna-visesah—the distinctive characteristic of sky (sound);
arthah—object of perception; yasya—whose; tat—that; rotram—the audi-
tory sense; ucyate—is called; vayoh guna-visesah—the distinctive character-
istic of air (touch); arthah—object of perception; yasya—whose; tat—that;
sparSanam—the tactile sense; viduh—they know.

TRANSLATION

The sense whose object of perception is sound is called the auditory
sense, and that whose object of perception is touch is called the tactile
sense.

PURPORT

Sound is one of the qualifications of the sky and is the subject matter
for hearing. Similarly, touch is the qualification of the air andis the subject
of the touch sensation.
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TEXT 48
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tejo-guna-viseso ‘rtho
yasya tac caksur ucyate

ambho-guna-viseso ’rtho
yasya tad rasanari viduh

bhiimer guna-viseso ‘rtho
yasya sa ghrana ucyate

tejah-guna-visesah—the distinctive characteristic of fire (form); arthah—
object of perception; yasya—whose; tat—that; caksuh—the sense of sight;
ucyate—is called; ambhah-guna-visesah—the distinctive characteristic of
water (taste); arthah—object of perception; yasya—whose; tat—that;
rasanam—the sense of taste; viduh—they know; bhiimeh guna-visesah—the
distinctive characteristic of earth (odor); arthah—object of perception;
yasya—whose; sah—that; ghranah—the sense of smell; ucyate—is called.

TRANSLATION

The sense whose object of perception is form, the distinctive charac-
teristic of fire, is the sense of sight. The sense whose object of perception
is taste, the distinctive characteristic of water, is known as the sense of
taste. Finally, the sense whose object of perception is odor, the distinctive
characteristic of earth, is called the sense of smell.

TEXT 49
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parasya drsyate dharmo
hy aparasmin samanvayat
ato viseso bhavanam
bhamav evopalaksyate
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parasya—of the cause; drsyate—is observed; dharmah—the characteristics;
hi—indeed; aparasmin—in the effect; samanvayat—in order; atah—hence;
visesah—the distinctive characteristic; bhdvinam—of all the elements;
bhimau—in earth; eva—alone; upalaksyate—is observed.

TRANSLATION

Since the cause exists in its effect as well, the characteristics of the
former are observed in the latter. That is why the peculiarities of all the
elements exist in the earth alone.

PURPORT

Sound is the cause of the sky, sky is the cause of the air, air is the cause
of fire, fire is the cause of water, and water is the cause of earth. In the
sky there is only sound; in the air there is sound and touch; in the fire
there is sound, touch and form; in water there is sound, touch, form and
taste; and in the earth there is sound, touch, form, taste and smell. There-
fore earth is the reservoir of all the qualities of the other elements. Earth
is the sum total of all other elements. The earth has all five qualities of the
elements, water has four qualities, fire has three, air has two, and the sky
has only one quality, sound.

TEXT 50
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etany asarithatya yada
mahad-adini sapta vai

kala-karma-gunopeto
jagad-adir upavisat

etani—these; asamhatya—being unmixed; yada—when; mahat-adini—
the mahat-tattva, false ego and five gross elements; sapta—all together
seven; vai—in fact; kala—time; karma—work; guna—and the three modes of
material nature; upetah—accompanied by; jagat-adih—the origin of creation;
updvisat—entered.

TRANSLATION

When all these elements were unmixed, the Supreme Personality of
Godhead, the origin of creation, along with time, work and the qualities
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of the modes of material nature, entered into the universe with the total
material energy in seven divisions.

PURPORT

After stating the generation of the causes, Kapiladeva speaks about the
generation of the effects. At that time when the causes were unmixed, the
Supreme Personality of Godhead, in His feature of Garbhodakadayi Vignu,
entered within each universe. Accompanying Him were all of the seven
primary elements—the five material elements, the total energy (mahat-
tattva) and the false ego. This entrance of the Supreme Personality of
Godhead involves His entering even the atoms of the material world. This
is confirmed in the Brahma-sarihita (Bs. 5.35): andantarastha-paramanu-
cayantarastham. He is not only within the universe, but within the
atoms also. He is within the heart of every living entity. Garbhodakasayi
Visnu, the Supreme Personality of Godhead, entered into everything.

TEXT 31
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tatas tenanuviddhebhyo
yuktebhyo ndam acetanam

utthitam puruso yasmad
udatisthad asau virat

tatah—then; tena—by the Lord; anuviddhebhyah—from these seven
principles, roused into activity; yuktebhyah—united; andam—an egg;
acetanam— unintelligent; utthitam—arose; purusah—Cosmic Being; yasmat—
from which; udatisthat—appeared; asau—that; virdt—celebrated.

TRANSLATION

From these seven principles, roused into activity and united by the
presence of the Lord, an unintelligent egg arose, from which appeared the
celebrated Cosmic Being.

PURPORT

In sex life, the combination of matter from the parents, which involves
emulsification and secretion, creates the situation whereby a soul is
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received within matter, and the combination of matter gradually develops
into a complete body. The same principle exists in the universal creation:
the ingredients were present, but only when the Lord entered into the
material elements was matter actually agitated. That is the cause of
creation. We can see this in our ordinary experience. Although we may
have clay, water and fire, the elements take the shape of a brick only
when we labor to combine them. Without the living energy, there is no
possibility that matter can take shape. Similarly, this material world does
not develop unless agitated by the Supreme Lord as the virdta-purusa.
Yasmad udatigthad asau virat: by His agitation, space was created, and the
universal form of the Lord also manifested therein.

TEXT 52
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etad andam visesakhyarm
krama-vrddhair dasottarath

toyadibhih parivrtam
pradhanendvrtair bahih

yatra loka-vitano ’yam
riparm bhagavato hareh

etat—this; andam—egg; visesa-akhyam—called visesa; krama—one after
another; vrddhaih—increased; dasa—ten times; uttaraih—greater; toya-
adibhih—by water and so on; parivrtam—enveloped; pradhanena—by
pradhana; avrtaih—covered; bahih—on the outside; yatra—where; loka-
vitanah—the extension of the planetary systems; ayam—this; riaipam—form;
bhagavatah—of the Supreme Personality of Godhead; hareh—of Lord Hari.

TRANSLATION

This universal egg, or the universe in the shape of an egg, is called the
manifestation of material energy. Its layers of water, air, fire, sky, ego and
mahat-tattva increase in thickness one after another. Each layer is ten times
bigger than the previous one, and the final outside layer is covered by
pradhana. Within this egg is the universal form of Lord Hari, of whose body
the fourteen planetary systems are parts.
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PURPORT

This universe, or the universal sky which we can visualize with its
innumerable planets, is shaped just like an egg. As an egg is covered by a
skin, so the universe is also covered by various layers. The first layer is
water, the next is fire, then air, then sky, and the ultimate holding crust is
pradhana. Within this egglike universe is the universal form of the Lord as
the virata-purusa. All the different planetary situations are parts of His
body. This is already explained in the beginning of Srimad-Bhagavatam,
Second Canto. The planetary systems are considered to form different
bodily parts of that universal form of the Lord. Persons who cannot
directly engage in the worship of the transcendental form of the Lord are
advised to think of and worship this universal form. The lowest planetary
system, Patala, is considered to be the sole of the Supreme Lord, and the
earth is considered to be the belly of the Lord. Brahmaloka, or the highest
planetary system, where Brahma lives, is considered to be the head of the
Lord.

This virata-purusa is considered an incarnation of the Lord. The origi-
nal form of the Lord is Krsna, as confirmed in Brahma-samhita: “adi-
purusa.” The virdta-purusa is also purusa, but He is not adi-purusa.
The adi-purusa is Krsna. Isvarah paramah krsnah sac-cid-inanda-vigrahah/
anadir adir govindah. In Bhagavad-grta Krsna is also accepted as the adi-
purusa, the original. Krsna says, “No one is greater than 1.” There are
innumerable expansions of the Lord, and all of them are purusas or en-
joyers, but neither the virata-purusa nor the purusa-avataras—Karanodaka-
gayl Visnu, Garbhodakasayr Visnu and Ksirodakasayl Visnu—nor any of
the many other expansions, is the original. In each universe there is
Garbhodakasayi Visnu, the virdta-purusa and KsirodakaSayi Visnu. The
active manifestation of the virata-purusa is described here. Persons who
are in the lower grade of understanding regarding the Supreme Personality
of Godhead may think of the universal form of the Lord, for that is
advised in the Bhagavatam.

The dimensions of the universe are estimated here. The outer covering
is made of layers of water, air, fire, sky, ego and mahat-tattva, and each
layer is ten times greater than the one previous. The space within the
hollow of the universe cannot be measured by any human scientist or
anyone else, and beyond the hollow there are seven coverings, each one
ten times greater than the one preceding it. The layer of water is ten times
greater than the length of the universe, and the layer of fire is ten times
greater than that of water. Similarly, the layer of air is ten times greater
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than that of fire. These dimensions are all inconceivable to the tiny brain
of a human being.

It is also stated that this description is of only one egglike universe.
There are innumerable universes besides this one, and some of them are
many, many times greater. It is considered, in fact, that this universe is the
smallest; therefore the predominating superintendent, or Brahma, has
only four heads for management. In other universes, which are far greater
than this one, Brahma has more heads. In the Caitanya-caritamrta it is
stated that all these Brahmas were called one day by Lord Krgna on the
inquiry of the small Brahma, who, after seeing all the larger Brahmas, was
thunderstruck. That is the inconceivable potency of the Lord. No one can
measure the length and breadth of God by speculation or by false
identification with God. These attempts are symptoms of lunacy.

TEXT 53
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hiranmayad apda-kosad
utthaya salile sayat

tam avisya maha-devo
bahudha nirbibheda kham

hiranmayat—golden; anda-kosat—from the egg; utthdya—arising; salile—
on the water; saydt—lying; tam—in it; avisya—having entered; mahd-devah—
the Supreme Personality of Godhead;bahu-dha—in many ways; nirbibheda
—divided; kham—apertures.

TRANSLATION

The Supreme Personality of Godhead, the virata-purusa, situated Himself
in that golden egg, which was lying on the water, and He divided it into
many departments.

TEXT 54
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nirabhidyatasya prathamam
mukhar vani tato *bhavat
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vanyad vahnir atho ndse
pranoto ghrana etayoh

nirabhidyata—appeared; asya—of Him; prathamam—first of all; mukham
—a mouth; vani—the organ of speech; tatah—then; abhavat—came forth;
vanya— with the organ of speech; vahnih—the god of fire; athah—then; nase
—the two nostrils; prana—the vital air; utah—joined; ghranah—the olfactory
sense; etayoh—in them.

TRANSLATION

First of all a mouth appeared in Him, and then came forth the organ
of speech, and with it the god of fire, the deity who presides over that
organ. Then a pair of nostrils appeared, and in them appeared the
olfactory sense, as well as prana, the vital air.

PURPORT

With manifestation of speech, fire also became manifested, and with the
manifestation of nostrils, the vital air, the breathing process and the sense
of smell also became manifested.

TEXT 55
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ghranad vayur abhidyetam
aksini caksur etayoh

tasmat siryo nyabhidyetain
karpau srotram tato disah

ghranat—from the olfactory sense; vayuh—the wind-god; abhidyetam—
appeared; aksini—the two eyes; caksuh—the sense of sight; etayoh—in them;
tasmat—from that; siryah—the sun-god; nyabhidyetim—appeared; karnau
—the two ears; §rotram—the auditory sense; tatah—from that; disah—the
deities presiding over the directions.

TRANSLATION

In the wake of the olfactory sense came the wind-god, who presides
over that sense. Thereafter a pair of eyes appeared in the universal form,
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and in them the sense of sight. In the wake of this sense came the sun-god,
who presides over it. Next there appeared in Him a pair of ears, and in
them the auditory sense and in its wake the dig-devatas, or the deities who
preside over the directions.

PURPORT

The appearance of different parts of the body of the universal form of
the Lord and the appearance of the presiding deities of those bodily parts
is being described. As in the womb of a mother a child gradually grows
different bodily parts, so in the universal womb the universal form of the
Lord gives rise to the creation of various paraphernalia The senses appear,
and over each of them there is a presiding deity. It is corroborated by this
statement of Srimad- -Bhagavatam, and also by Brahma-samhita, that the
sun appeared after the appearance of the eyes of the universal form of the
Lord. The sun is dependent on the eyes of the universal form. The
Brahma-samhita also says that the sun is the eye of the Supreme Personality
of Godhead, Krsna. Yac-caksur esa savita. Savita means the sun. The sun is
the eye of the Supreme Personality of Godhead. Actually, everything is
created by the universal body of the Supreme Godhead. Material nature is
simply the supplier of materials. The creation is actually done by the
Supreme Lord, as confirmed in Bhagavad-gita. Mayadhyaksena prakrtih
suyate sa-caracaram (Bg.9.10): “Under My direction does material nature
create all moving and nonmoving objects in the cosmic creation.”

TEXT 56
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nirbibheda virdjas tvag-
roma-$masrv-adayas tatah
tata osadhayas casan
sisnam nirbibhide tatah

nirbibheda—appeared; virajah—of the universal form; tvak—skin; roma—
hair; §masru—beard, mustache; ddayah—and so on; tatah—then; tatah—
thereupon;osadhayah—the herbs and drugs; ca—and; dsan—appeared; sisnam
—genitals; nirbibhide—appeared; tatah—after this.
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TRANSLATION

Then the universal form of the Lord, the virata-purusa, manifested His
skin, and thereupon the hair, mustache and beard appeared. After this all
the herbs and drugs became manifested, and then His genitals also appeared.

PURPORT

The skin is the site of the touch sensation. The demigods who control
the production of herbs and medicinal drugs are the presiding deities over
the tactile sense.

TEXT 37
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retas tasmad dapa dasan
nirabhidyata vai gudam

gudad apano ’pandc ca
mrtyur loka-bhayankarah

retah—semina; tasmat—from that; apah—the god who presides over the
waters;dsan—appeared;nirabhidyata—was manifested; vai—indeed ; gudam—
an anus; gudad—from the anus; apanah—the organ of defecation;apanat—
from the organ of defecation; ca—and; mrtyuh—death; loka-bhayam-karah
—causing fear throughout the universe.

TRANSLATION

After this, semina (the faculty of procreation) and the god who presides
over the waters appeared. Next appeared an anus and then the organ of
defecation and thereupon the god of death, who is feared throughout the
universe.

PURPORT

It is understood herewith that the faculty to discharge semina is the
cause of death. Therefore, yogis and transcendentalists who want to live
for greater spans of life voluntarily restrain themselves from discharging
semina. The more one can restrain the discharge of semina, the more one
can be aloof from the problem of death. There are many yogis living up to
300 or 700 years by this process, and in the Bhagavatam it is clearly
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stated that discharging semina is the cause of horrible death. The more one
is addicted to sexual enjoyment the more susceptible he is to a quick death.

TEXT 58
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hastau ca nirabhidyetam
balari tabhyam tatah sva-rat
pddau ca nirabhidyetam
gatis tabhyam tato harih

hastau—the two hands; ca—and;nirabhidyetam—were manifested; balam
—power; tabhyam—from them; tatah—thereafter; sva-rat—Lord Indra;
padau—the two feet; ca—and; nirabhidyetam—became manifested; gatih—
the process of movement; tabhyam—from them; tatah—then; harih—Lord
Visnu.

TRANSLATION

Thereafter the two hands of the universal form of the Lord became
manifested, and with them the power of grasping and dropping things, and
after that Lord Indra appeared. Next the legs became manifested, and with
them the process of movement, and after that Lord Visnu appeared.

PURPORT

The deity presiding over the hands is Indra, and the presiding deity of
movement is the Supreme Personality of Godhead, Visnu. Visnu appeared
on the appearance of the legs of the virata-purusa.

TEXT 59
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nadyo ’sya nirabhidyanta
tabhyo lohitam abhrtam

nadyas tatah samabhavann
udaram nirabhidyata
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nadyah—the veins; asya—of the universal form; nirabhidyanta—became
manifested; tabhyah—from them;lohitam—blood; abhrtam—was produced;
nadyah—the rivers; tatah—from that; samabhavan—appeared; udaram—the
stomach; nirabhidyata—became manifested.

TRANSLATION

The veins of the universal body became manifested and thereafter the
red corpuscles or blood. In their wake came the rivers (the deities presiding
over the veins), and then appeared an abdomen.

PURPORT

Blood veins are compared to rivers; when the veins were manifested in
the universal form, the rivers in the various planets were also manifested.
The controlling deity of the rivers is also the controlling deity of the
nervous system. In Ayur-vedic treatment, those who are suffering from the
disease of nervous instability are recommended to take a bath by dipping
into a flowing river.

TEXT 60
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ksut-pipase tatah syatam
samudras tv etayor abhit

athasya hrdayari bhinnam
hrdaydn mana utthitam

ksut-pipase—hunger and thirst; tatah—then; syatam—appeared; samudrah
—the ocean; tu—then; etayoh—in their wake;abhiit—appeared;atha—then;
asya—of the universal form;hrdayam—a heart;bhinnam—appeared;hrdayat
—from the heart; manah—the mind; utthitam—appeared.

TRANSLATION

Next grew feelings of hunger and thirst, and in their wake came the
manifestation of the oceans. Then a heart became manifest, and in the
wake of the heart the mind appeared.
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PURPORT

The ocean is considered to be the presiding deity of the abdomen,
where the feelings of hunger and thirst originate. When there is an
irregularity in hunger and thirst, one is advised, according to Ayur-vedic
treatment, to take a bath in the ocean.

TEXT 61

mAEAE A gfggaftd af: |
FFREA GRH"  Jq@aiswaq 11§20

manasas candrama jato
buddhir buddher giram patih
ahankaras tato rudras
cittam caityas tato *bhavat

manasah—from the mind; candramah—the moon; jatah—appeared;
buddhih—intelligence; buddheh—from intelligence; giraim patih—the Lord
of speech (Brahma); ahankarah—false ego; tatah—then; rudrah—Lord Siva;
cittam—consciousness; caityah—the deity presiding over consciousness;
tatah—then; abhavat—appeared.

TRANSLATION

After the mind, the moon appeared. Intelligence appeared next, and
after intelligence, Lord Brahma appeared. Then the false ego appeared and
then Lord Siva, and after the appearance of Lord Siva came consciousness
and the deity presiding over consciousness.

PURPORT

The moon appeared after the appearance of mind, and this indicates
that the moon is the presiding deity of mind. Similarly, Lord Brahma,
appearing after intelligence, is the presiding deity of intelligence, and Lord

iva, who appears after false ego, is the presiding deity of false ego. In
other words, it is indicated that the moon-god is in the mode of goodness,
whereas Lord Brahma is in the mode of passion, and Lord Siva is in the
mode of ignorance. The appearance of consciousness after the appearance
of false ego indicates that, from the beginning, material consciousness is
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under the mode of ignorance and that one therefore has to purify himself
by purifying his consciousness. This purificatory process is called Krsna
consciousness. As soon as the consciousness is purified, the false ego
disappears. Identification of the body with the self is called false identifi-
cation or false ego. Lord Caitanya confirms this in His Siksdstaka. He
states that the first result of chanting the maha-mantra, Hare Krsna, is that
dirt is cleared from the consciousness, or the mirror of the mind, and then
at once the blazing fire of material existence is over. The blazing fire of
material existence is due to false ego, but as soon as the false ego is
removed, one can understand his real identity. At that point he is actually
liberated from the clutches of maya. As soon as one is freed from the
clutches of false ego, his intelligence also becomes purified, and then his
mind is always engaged upon the lotus feet of the Supreme Personality of
Godhead.

The Supreme Personality of Godhead appeared on the full-moon day as
Gauracandra, or the spotless transcendental moon. The material moon has
spots on it, but on the transcendental moon, Gauracandra, there are no
spots. In order to fix the purified mind in the service of the Supreme Lord,
one has to worship the spotless moon, Gauracandra. Those who are
materially passionate or those who want to exhibit their intelligence for
material advancement in life are generally worshipers of Lord Brahma, and
persons who are in the gross ignorance of identifying with the body
worship Lord Siva. Materialists like Hiranyakasipu and Ravana are wor-
shipers of Lord Brahma or Lord Siva, but Prahlada, or devotees who are in
the service of Krsna consciousness, worship the Supreme Lord, the Per-
sonality of Godhead.

TEXT 62
T IR 231 AT AT |
YT @I Jgeamiag Far |1&RU

ete hy abhyutthitd deva
naivdasyotthapane ’sakan
punar dvivisuh khdni
tam utthapayitum kramat

ete—thcse; hi—indeed; abhyutthitah—manifested; devah—demigods; na—
not; eva—at all; asya—of the virata-purusa; utthapane—in waking; asakan—
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were able; punah—again; dvivisuh—they entered; khani—the apertures of
the body; tam—Him;utthapayitum—to awaken; kramat—one after another.

TRANSLATION

When the demigods and presiding deities of the various senses were thus
manifested, they wanted to wake their origin of appearance. But upon
failing to do so, they reentered the body of the virata-purusa one after
another in order to wake Him.

PURPORT

In order to wake the sleeping Deity-controller within, one has to
rechannel the sense activities from concentration on the outside to
concentration inside. In the following verses, the sense activities which are
required to wake the virdta-puruga will be explained very nicely.

TEXT 63

afegaten gd A3 Aigfmegn oz |
ama AfaE AR {aE 18301

vahnir vacd mukham bheje
nodatisthat tada virat

ghranena ndsike vayur
nodatisthat tada virat

vahnih—the god of fire; vaca—with the organ of speech; mukham—the
mouth; bheje—entered; na—not;udatisthat—did arise; tada—then; virat—the
virata-purusa; ghrinena—with the olfactory sense; nasike—into His two
nostrils; vayuh—the god of the winds; na—not; udatisthat—did arise; tada—
then; virat—the virata-purusa.

TRANSLATION

The god of fire entered His mouth with the organ of speech, but the
virata-purugsa could not be aroused. Then the god of wind entered His
nostrils with the sense of smell, but still the virata-purusa refused to be
awakened.
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TEXT 64

AN Fgmssikn Axfagaa faz |
s A = Afigen A s

aksini caksusadityo
nodatisthat tada virat

srotrena karnau ca diso
nodatisthat tada virat

aksini—His two eyes; caksusi—with the sense of sight; adityah—the sun-
god; na—not; udatisthat—did arise; tada—then; virat—the virdta-purusa;
§rotrepa—with the sense of hearing; karnau— His two ears; ca—and; disah—
the deities presiding over the directions; na—not; udatisthat—did arise;
tada—then; virat—the virata-purusa.

TRANSLATION

The sun-god entered the eyes of the virata-purusa with the sense of
sight, but still the virata-purusa did not get up. Similarly, the predominating
deities of the directions entered through His ears with the sense of hearing,
but still He did not get up.

TEXT 65

SERUIEG AT B E (A
[ frammeg Mafiget g 1guI

tvacar romabhir osadhyo
nodatisthat tada virdt

retasd sisnam apas tu
nodatisthat tada virat

tvacam—the skin of the virdta-purusa; romabhih—with the hair on the
body; osadhyah—the deities presiding over the herbs and plants; na—not;
udatisthat—did arise; tada—then; virat—the virata-purusa; retasai—with the
faculty of procreation; $isnam—the organ of generation; apah—the water-
god; tu—then; na—not; udatisthat—did arise; tada—then; virat—the virata-
purusa.

TRANSLATION

The predominating deities of the skin, herbs and seasoning plants
entered the skin of the virata-purusa with the hair of the body, but the
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Cosmic Being refused to get up even then. The god predominating over
water entered His organ of generation with the faculty of procreation,
but the virata-purusa still would not rise.

TEXT 66

R TIEEA AgfgeRt e |
TR T347 Aggaa ATZ 115N

gudariv mrtyur apanena
nodatisthat tada virat

hastav indro balenaiva
nodatisthat tada virdat

gudam—His anus; mrtyuh—the god of death; apanena—with the organ of
defecation; na—not; udatisthat—did arise; tada—even then; virat—the virata-
purusa; hastau—the two hands; indrah—Lord Indra; balena—with their
power to grasp and drop things; eva—indeed; na—not; udatisthat—did arise;
tadd—even then; virat—the virata-purusa.

TRANSLATION

The god of death entered His anus with the organ of defecation, but the
virata-purusa could not be spurred to activity. The god Indra entered the
hands with their power of grasping and dropping things, but the virata-
purusa would not get up even then.

TEXT 67

oty st AwfgeRl @az |
TEH Afiem ArfgeR fE 1§l

vispur gatyaiva caranau
nodatisthat tada virat

nadir nadyo lohitena
nodatisthat tada virat

visnuh—Lord Visnu;gatyd— with the faculty of locomotion;eva— indeed;
caranau—His two feet; na—not; udatisthat—did arise; tada—even then;
virat—the virata-purusa; nadih—His blood vessels; nadyah—the rivers or
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river-gods; lohitena—with the blood, with the power of circulation; na—not;
udatisthat—did stir; tadi—even then; virat—the virata-purusa.

TRANSLATION

Lord Visnu entered His feet with the faculty of locomotion, but the
virata-purusa refused to stand up even then. The rivers entered His blood
vessels with the blood and the power of circulation, but still the Cosmic
Being could not be made to stir.

TEXT 68

IRl fReEiigea fwe |
A WA R ARfagwa [z gell

ksut-trdbhyam udaram sindhur
nodatisthat tada virat

hrdayam manasd candro
nodatisthat tada virat

ksut-trdbhyam—with hunger and thirst; udaram—His abdomen; sindhuh
—the ocean or ocean-god; na—not; udatisthat—did arise; tada—even then;
virat—the virata-purusa; hrdayam- His heart; manasa—with the mind;
candrah—the moon-god; na—not; udatisthat—did arise; tada—even then;
virat—the virata-purusa.

TRANSLATION

The ocean entered His abdomen with hunger and thirst, but the Cosmic
Being refused to rise even then. The moon-god entered His heart with the
mind, but the Cosmic Being would not be roused.

TEXT 69

T AEnfy ged Afoge G |
wRshme g AR {18201

buddhyd brahmapi hrdayar
nodatisthat tada virat

rudro ’bhimatya hrdayam
nodatisthat tada virat
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buddhya—with intelligence; brahmda—Lord Brahma; api—also; hrdayam
—His heart; na—not; udatisthat—did arise; tadi—even then; virat—the
virdta-purusae; rudrah—Lord Siva; abhimatyd—with the ego; hrdayam—
His heart; na—not; udatisthat—did arise; tada—even then; virat—the virata-
purusa.

TRANSLATION

Brahma also entered His heart with intelligence, but even then the
Cosmic Being could not be prevailed upon to get up. Lord Rudra also
entered His heart with the ego, but even then the Cosmic Being did not stir.

TEXT 70
R T @ miRTaR |
firr R o afoenziima 1.l

cittena hrdayar caityah
ksetra-jiiah pravisad yada
virat tadaiva purusah
salilad udatisthata

cittena—along with reason, consciousness; hrdayam—the heart; caityah—
the deity presiding over consciousness; ksetra-jiah—the knower of the
field; pravisat—entered; yada—when; virdt—the virdta-purusa; tada—then;
eva—just; purusah—the Cosmic Being; salilat—from the water; udatisthata
—arose.

TRANSLATION

When, however, the inner controller, the deity presiding over
consciousness, entered the heart with reason, at that very moment the
Cosmic Being arose from the causal waters.

TEXT 71
T T8 T WA |
gt @ 3 Acafgnsan il

yathd prasuptam purusam
pranendriya-mano-dhiyah
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prabhavanti vina yena
notthdapayitum ojasda

yatha—just as; prasuptam—sleeping; purusam—a man; prana—the vital
air; indriya—the senses for working and recording knowledge; manah—the
mind; dhiyah—the intelligence; prabhavanti—are able;vind—without;yena—
whom (the Supersoul); na—not; utth@payitum—to arouse; ojasi—by their
own power.

TRANSLATION

When a man is sleeping, all his material assets—namely the vital energy,
the senses for recording knowledge, the senses for working, the mind and
the intelligence—cannot arouse him. He can be aroused only when the
Supersoul helps him.

'PURPORT

The explanation of sarikhya philosophy is described here in detail in
the sense that the virdte-purusa, or the universal form of the Supreme
Personality of Godhead, is the original source of all the various sense
organs and their presiding deities. The relationship between the virata-
purusa and the presiding deities or the living entities is so intricate that
simply by exercising the sense organs, which are related to their presiding
deities, the virdta-purusa cannot be aroused. It is not possible to arouse
the virdta-purusa or link with the Supreme Absolute Personality of God-
head by material activities. Only by devotional service and detachment
can one perform the process of linking with the Absolute.

TEXT 72

JRAE AN e e |
T REngAA Afsmata gl

tam asmin pratyag-atmdnar
dhiya yoga-pravrttaya

bhaktya viraktyd jiianena
vivicyatmani cintayet

tam—upon Him; asmin—in this; pratyak-atmanam—the Supersoul; dhiyd
—with the mind; yoga-pravrttaya—engaged in devotional service; bhaktya—
through devotion;viraktya—through detachment;jiianena—through spiritual
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knowledge; vivicya—considering carefully; atmani—in the body; cintayet—
one should contemplate.

TRANSLATION

Therefore, through devotion, detachment and advancement in spiritual
knowledge acquired through concentrated devotional service, one should
contemplate that Supersoul as present in this very body, although simul-
taneously apart from it.

PURPORT

One can realize the Supersoul within oneself. He is within one’s body
but apart from the body, or transcendental to the body. Although sitting
in the same body as the individual soul, the Supersoul has no affection for
the body, whereas the individual soul does. One has to detach himself,
therefore, from this material body, by discharging devotional service. It is
clearly mentioned here (bhaktyd) that one has to execute devotional ser-
vice to the Supreme. As it is stated in the First Canto, Second Chapter, of
Srimad-Bhagavatam (Bhdg. 1.2.7), vasudeve bhagavati bhakti-yogah prayo-
jitah. When Vasudeva, the all-pervading Visnu, the Supreme Personality of
Godhead, is served in completely pure devotion,then detachment from the
material world immediately begins. The purpose of sarikhya is to detach
oneself from material contamination. This can be achieved simply by
devotional service to the Supreme Personality of Godhead.

When one is detached from the attraction of material prosperity, one
can actually concentrate his mind upon the Supersoul. As long as the
mind is distracted toward the material, there is no possibility of concentra-
ting one’s mind and intelligence upon the Supreme Personality of Godhead
or His partial representation, Supersoul. In other words, one cannot con-
centrate his mind and energy upon the Supreme unless he is detached from
the material world. Following detachment from the material world, one
can actually attain transcendental knowledge of the Absolute Truth. As
long as one is entangled in sense enjoyment or material enjoyment, it is
not possible to understand the Absolute Truth. This is also confirmed in
Bhagavad-gita (18.54). One who is freed from material contamination is
joyful and can enter into devotional service, and by devotional service he
can be liberated.

In the S’rimad-Bhégavatam, First Canto, it is stated that one becomes
joyful by discharging devotional service. In that joyful attitude, one can
understand the science of God, or Krgna consciousness; otherwise it is not
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possible. The analytical study of the elements of material nature and the
concentration of the mind upon the Supersoul is the sum and substance of
the sarikhya philosophical system. The perfection of this sarikhya-yoga
culminates in devotional service unto the Absolute Truth.

Thus end the Bhaktivedanta purports of the Third Canto, Twenty-sixth
Chapter, of the Srimad-Bhagavatam, entitled “Fundamental Principles of
Material Nature.”



CHAPTER TWENTY-SEVEN

Understanding Material Nature

TEXT 1
shrTaraY

THf@isi geit ey ama: |
ARTRE TRy 1 2 |

$ri bhagavan uvdca
prakrti-stho ‘pi puruso

ndjyate prakrtair gunaih
avikarad akartrtvan

nirgunatvdj jalarkavat

§ri bhagavan uviaca—the Personality of Godhead said; prakrti-sthah—
residing in the material body; api—although; purusah—the living entity;
na—not; ajyate—is affected; prakrtaih—of material nature; gunaih—by the
modes; avikarat—from being without change; akartrtvat—by freedom from
proprietorship; nirgunatvat—from being unaffected by the qualities of
material nature; jala—on water; arka-vat— like the sun.

TRANSLATION

The Personality of Godhead Kapila continued: When the living entity
is thus unaffected by the modes of material nature, because he is
unchanging and does not claim proprietorship, he remains apart from the
reaction of the modes, although abiding in a material body, just as the sun
remains aloof from its reflection on water.

PURPORT

In the previous chapter Lord Kapiladeva has concluded that simply by
beginning the discharge of devotional service one can attain detachment

1133
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and transcendental knowledge for understanding the science of God. Here
the same principle is confirmed. A person who is detached from the modes
of material nature remains just like the sun reflected on the water. When
the sun is reflected on the water, the movement of the water or the
coolness or unsteadiness of the water cannot affect the sun. Similarly,
vasudeve bhagavati bhakti-yogah prayojitah: when one engages fully in the
activities of devotional service, bhakti-yoga, he becomes just like the sun
reflected on the water. Although a devotee appears to be in the material
world, actually he is in the transcendental world. As the reflection of the
sun appears to be on the water but is many millions of miles away from
the water, so one engaged in the bhakti-yoga process is nirguna, or
unaffected by the qualities of material nature.

Avikdara means without change. It is confirmed in Bhagavad-gita that
each and every living entity is part and parcel of the Supreme Lord, and
thus his eternal position is to cooperate or to dovetail his energy with the
Supreme Lord. That is his unchanging position. As soon as he changes
this position or employs his energy and activities for sense gratification, it
is called vikdra. Similarly, even in this material body, when he practices
devotional service under the direction of the spiritual master, he comes
to the position which is without change because that is his natural duty.
As stated in the Srimad-Bhagavatam, liberation means reinstatement in
one’s original position. The original position is one of rendering service
to the Lord (bhakti-yogena, bhaktya). When one becomes detached from
material attraction and engages fully in devotional service, that is change-
lessness. Akartrtva means not doing anything for sense gratification. When
one does something at his own risk, there is a sense of proprietorship and
therefore a reaction, but when one does everything for Krsna, there is no
proprietorship over the activities. By changelessness and by not claiming
the proprietorship of activities, one can immediately situate himself in
the transcendental position in which one is not touched by the modes of
material nature, just as the reflection of the sun is unaffected by the water.

TEXT 2

q oy g SEAnasReId |
T FarelaRna 1R |

sa esa yarhi prakrter
gunesv abhivisajjate

ahankriya-vimiadhdatma
kartasmity abhimanyate
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sah—that very living entity; esah—this; yarhi—when; prakrteh—of
material nature; gunesu—in the modes; abhivisajjate—is absorbed; ahankriya
—by false ego; vimidha—bewildered; atma—the individual soul; kartd—the
doer; asmi—1I am; iti—thus; abhimanyate—he thinks.

TRANSLATION

When the soul is under the spell of material nature and false ego,
identifying his body as the self, he becomes absorbed in material activities,
and by the influence of false ego he thinks that he is the proprietor of
everything.

PURPORT

Actually the conditioned soul is forced to act under the pressure of the
modes of material nature. The living entity has no independence. When he
is under the direction of the Supreme Personality of Godhead he is free,
but when, under the impression that he is satisfying his senses, he engages
in sense gratificatory activities, he is actually under the spell of material
nature. In Bhagavad-gita it is said, prakrteh kriyamanani. One acts accord-
ing to the particular modes of nature he has acquired. Guna means the
qualities of nature. He is under the qualities of nature, but he falsely
thinks that he is the proprietor. This false sense of proprietorship can be
avoided simply by engaging oneself in devotional service under the direc-
tion of the Supreme Lord or His bona fide representative. Arjuna, in
Bhagavad-gitd, was trying to accept for himself the responsibility for
killing his grandfather and teacher in the fight, but he became freed from
that proprietorship of action when he acted under the direction of Krsna.
He fought, but he was actually freed from the reactions of fighting,
although in the beginning, when he was nonviolent, unwilling to fight,
the entire responsibility was upon him. That is the difference between
liberation and conditioning. A conditioned soul may be very good and act
in the mode of goodness, but still he is conditioned under the spell of
material nature. A devotee, however, acts completely under the direction
of the Supreme Lord. Thus his actions may not appear to be of a very high
quality to the common man, but the devotee has no responsibility.

TEXT 3

W daRESER SRR |
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tena samsdra-padavim
avaso ’bhyety anirvrtah

prasangikaih karma-dosaih
sad-asan-misra-yonisu

tena—by this; samsara—of repeated birth and death; padavim—the path;
ava$ah—helplessly; abhyeti—he undergoes;  anirvrtah—discontented;
prasangikaih—resulting from association with material nature; karma-
dosath—by faulty actions; sat—good; asat—bad; misra—mixed; yonisu—in
different species of life.

TRANSLATION

The conditioned soul therefore transmigrates in different species of life,
higher and lower, because of his association with the modes of material
nature. Unless he is relieved of material activities, he has to accept this
position because of his faulty work.

PURPORT

Here the word karma-dogaih means by faulty actions. This refers to any
activity, good or bad, performed in this material world—they are all
contaminated, faulty actions because of material association. The foolish
conditioned soul may think that he is offering charity by opening hospitals
for material benefit or by opening an educational institution for material
education, but he does not know that all such work is also faulty because
it will not give him relief from the process of transmigration from one
body to another. It is clearly stated here, sad-asan-misra-yonisu. This means
that one may take birth in a very high family or he may take his birth in
higher planets, among the demigods, for his so-called pious activities in
the material world. But this work is also faulty because it does not give
liberation. To take birth in a nice place or a high family does not mean
that one avoids undergoing the material tribulations, the pangs of birth,
death, old age and disease. A conditioned soul under the spell of material
nature cannot understand that any action he performs for sense gratifica-
tion is faulty and that only his activities in devotional service to the Lord
can give him release from the reaction of faulty activities. Because he does
not cease such faulty activities, he has to change to different bodies, some
high and some low. That is called samsara-padavim, which means this
material world, from which there is no release. One who desires material
liberation has to turn his activities to devotional service. There is no
other alternative.
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TEXT 4

w gRemsR dgfe fra |
W e @SR 391 1 ¢ |

arthe hy avidyamdne ’pi
samsrtir na nivartate

dhydyato visaydn asya
svapne ‘narthagamo yatha

arthe—real cause; hi— certainly; avidyamane—not existing; api—although;
sarnsrtih—the material existential condition; na— not; nivartate— does cease;
dhydyatah—contemplating; visaydn—objects of the senses; asya—of the
living entity; svapne—in a dream; anartha—of disadvantages; dgamah—
arrival; yatha—like.
TRANSLATION

Actually a living entity is transcendental to material existence, but
because of his mentality to lord it over material nature, his material
existential condition does not cease, and, just as in a dream, he is affected.
by all sorts of disadvantages.

PURPORT

The example of a dream is very appropriate. Due to different mental
conditions, in dreams we are put into advantageous and disadvantageous
positions. Similarly, the spirit soul has nothing to do with this material
nature, but because of his mentality to lord it over, he is put into the
position of conditional existence.

Conditional existence is described here as dhydyato visayan asya.
Visaya means an object of enjoyment. As long as one continues to think
that he can enjoy material advantages, then he is in conditioned life, but
as soon as he comes to his senses, he develops the knowledge that he is not
the enjoyer, for the only enjoyer is the Supreme Personality of Godhead.
As confirmed in Bhagavad-gita (Bg. 5.29), He is the beneficiary for all the
results of sacrifices and penances (bhoktarari yajiia-tapasim), and He is
the proprietor of all the three worlds (sarva-loka-mahesvaram). He is
the actual friend of all living entities. But instead of leaving proprietor-
ship, enjoyment and the actual position as the friend of all living entities
to the Supreme Personality of Godhead, we claim that we are the propri-
etors, the enjoyers and the friends. We perform philanthropic work,
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thinking that we are the friends of human society. Someone may proclaim
himself to be a very good national worker, the best friend of the people
and of the country, but actually he cannot be the greatest friend of
everyone. The only friend is Krsna. One should try to raise the conscious-
ness of the conditioned soul to the platform of understanding that Krsna
is his actual friend. If one makes friendship with Krsna, he will never be
cheated, and he will get all help needed. Arousing this consciousness of the
conditioned soul is the greatest service, not posing oneself as a great friend
of another living entity. The power of friendship is limited. Although one
claims to be a friend, he cannot be a friend unlimitedly. There is an un-
limited number of living entities, and our resources are limited; therefore
we cannot be of any real benefit to the people in general. The best service
to the people in general is to awaken them to Krsna consciousness so that
they may know that the supreme enjoyer, the supreme proprietor and the
supreme friend is Kysna. Then this illusory dream of lording it over material
nature will vanish.

TEXT 5

W TF FAEN sqwwEdr 907 |
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ata eva sanais cittam
prasaktam asatari pathi

bhakti-yogena tivrena
viraktya ca nayed vasam

ata eva—therefore; $anaih—gradually; cittam—mind, consciousness;
prasaktam—attached; asatam—of material enjoyments; pathi—on the path;
bhakti-yogena—by devotional service; tivrena—very serious; viraktyd—
without attachment; ca—and; nayet—he must bring; vasam—under control.

TRANSLATION

It is the duty of every conditioned soul to engage his polluted conscious-
ness, which is now attached to material enjoyment, in very serious
devotional service with detachment. Thus his mind and consciousness will
be under full control.
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PURPORT

The process of liberation is very nicely explained in this verse. The
cause of one’s becoming conditioned by material nature is his thinking
himself the enjoyer, the proprietor or the friend of all living entities. This
false thinking is a result of contemplation on sense enjoyment. When one
thinks that he is the best friend to his countrymen, to society or to
humanity and he engages in various nationalistic, philanthropic and
altruistic activities, all that is just so much concentration on sense gratifi-
cation. The so-called national leader or humanist does not serve anyone;
he serves his senses only. That is a fact. But the conditioned soul cannot
understand this because he is bewildered by the spell of material nature.
It is therefore recommended in this verse that one should engage very
seriously in the devotional service of the Lord. This means that he should
not think that he is the proprietor, benefactor, friend or enjoyer. He
should always be cognizant that the real enjoyer is Krsna, the Supreme
Personality of Godhead; that is the basic principle of bhakti-yoga. One
must be firmly convinced of these three principles: one should always
think that Krsna is the proprietor, Krsna is the enjoyer and Krsna is the
friend. Not only should he understand these principles himself, but he
should try to convince others and propagate Krsna consciousness.

As soon as one engages in such serious devotional service of the Lord,
naturally the propensity to falsely claim lordship over material nature
disappears. That detachment is called vairagya. Instead of being absorbed
in so-called material lordship, one engages in Krsna consciousness; that is
control of consciousness. The yoga process necessitates controlling the
senses. Yoga indriya-samyama. Since the senses are always active, their
activities should be engaged in devotional service—one cannot stop their
activities. If one wants to artificially stop the activities of the senses, it will
be a failure. Even the great yogi Visvamitra, who was trying to control his
senses by the yoga process, fell victim to the beauty of Menaka. There are
many suchinstances. Unless one’s mind and consciousness are fully engaged
in devotional service, there is always the opportunity for the mind to
become occupied with desires for sense gratification. One particular point
mentioned in this verse is very significant. It is said here, prasaktam
asatarm pathi: the mind is always attracted by asat, the temporary
material existence. Because we have been associated with material nature
since time immemorial, we have become accustomed to our attachment
for this temporary material nature. The mind has to be fixed at the
eternal lotus feet of the Supreme Lord. Sa vai manah krsna-padaravindayoh.
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One has to fix the mind at the lotus feet of Krsna; then everything will be
very nice. Thus the seriousness of bhakti-yoga is stressed in this verse.

TEXT 6
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yamddibhir yoga-pathair
abhyasaii sraddhayanvitah

mayi bhavena satyena
mat-katha-sravanena ca

yama-adibhih—beginning with yama; yoga-pathaih—by the yoga system;
abhyasan—practicing; $raddhayad anvitah—with great faith; mayi—unto Me;
bhavena—with devotion; satyena—unalloyed; mat-katha—stories about Me;
$ravanena— by hearing; ca—and.

TRANSLATION

One has to become faithful by practicing the controlling process of the
yoga system and must elevate himself to the platform of unalloyed
devotional service by chanting and hearing about Me.

PURPORT

Yoga is practiced in eight different stages: yama, niyama, asana, prana-
yama, pratyahara, dhdrana, dhydna, and samadhi. Yama and niyama mean
practicing the controlling process by following strict regulations, and asana
refers to the sitting postures. These help to raise one to the standard of
faithfulness in devotional service. The practice of yoga by physical exercise
is not the ultimate goal; the real end is to concentrate and to control the
mind and train oneself to be situated in faithful devotional service.

Bhavena, or bhava, is a very important factor in the practice of yoga or
in any spiritual process. Bhava is explained in Bhagavad-gita (10.8). Budha
bhava-samanvitah: one should be absorbed in the thought of love of Krsna.
When one knows that Krsna, the Supreme Personality of Godhead, is the
source of everything and that everything emanates from Him (ahani sarvas-
ya prabhavah), then one understands the Vedanta aphorism janmady asya
yatah (the original source of everything), and then he can become
absorbed in bhava, or the preliminary stage of love of Godhead.
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Ripa GosvamT explains very nicely in Bhakti-rasamrta-sindhu how this
bhava, or preliminary stage of love of God, is achieved. He states that one
first of all has to become faithful (sraddhayanvitah). Faith is attained by
controlling the senses, either by yoga practice, following the rules and
regulations and practicing the sitting postures, or by engaging directly in
bhakti-yoga as recommended in the previous verse. Of the nine different
items of bhakti-yoga, the first and foremost is to chant and hear about the
Lord. That is also mentioned here. Mat-katha-sravanena ca. One may come
to the standard of faithfulness by following the rules and regulations of
the yoga system, and the same goal can be achieved simply by chanting
and hearing about the transcendental activities of the Lord. The word ca
is significant. Bhakti-yoga is direct, and the other process is indirect. But
even if the indirect process is taken, there is no success unless one comes
fully to the direct process of hearing and chanting the glories of the Lord.
Therefore the word satyena is used here. In this connection Svami
Sridhara comments that satyena means niskapatena, “without duplicity.”
Theimpersonalists are full of duplicity. Sometimes they pretend to execute
devotional service, but their ultimate idea is to become one with the
Supreme. This is duplicity, kapata. The Bhagavatam does not allow this
duplicity. In the beginning of Srimad-Bhdgavatam it is clearly stated,
paramo nirmatsaranam: “This treatise of Srimad-Bhagavatam is meant for
those who are completely free from envy.” The same point is again
stressed here. Unless one is completely faithful to the Supreme Personality
of Godhead and engages himself in the process of hearing and chanting the
glories of the Lord, there is no possibility for liberation.

TEXT 7
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sarva-bhiita-samatvena
nirvairenaprasangatah

brahmacaryena maunena
sva-dharmena baliyasa

sarva—all; bhizta— living entities; samatvena—by seeing equally; nirvairena
—without enmity; aprasangatah—without intimate connections; brahma-
caryena—by celibacy; maunena—Dby silence; sva-dharmena—by one’s occupa-
tion; baltyasi—by offering the result.
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TRANSLATION

In executing devotional service, one has to see every living entity
equally, without enmity towards anyone yet without intimate connections
with anyone. One has to observe celibacy, be grave and execute his eternal
activities, offering the results to the Supreme Personality of Godhead.

PURPORT

A devotee of the Supreme Personality of Godhead who seriously
engages in devotional service is equal to all living entities. There are various
species of living entities, but a devotee does not see the outward covering;
he sees the inner soul inhabiting the body. Because each and every soul is
part and parcel of the Supreme Personality of Godhead, he does not see
any difference. That is the vision of a learned devotee. As explained in
Bhagavad-gita, a devotee or a learned sage does not see any difference
between alearned brahmana, a dog, an elephant or a cow because he knows
that the body is the outer covering only and that the soul is actually part
and parcel of the Supreme Lord. A devotee has no enmity towards any
living entity, but that does not mean that he mixes with everyone. That is
prohibited. Aprasanigatah means “‘not to be in intimate touch with every-
one.” A devotee is concerned with his execution of devotional service,
and he should therefore mix with devotees only, in order to advance his
objective. He has no business mixing with others, for although he does not
see anyone as his enemy, his dealings are only with persons who engage in
devotional service. A devotee should observe the vow of celibacy. Celibacy
does not necessitate that one be absolutely free from sex life; satisfaction
with one’s wife is permitted also under the vow of celibacy. The best
policy is to avoid sex life altogether. That is preferable. Otherwise, a
devotee can get married under religious principles and live peacefully with
a wife. A devotee should not speak needlessly. A serious devotee has no
time to speak of nonsense. He is always busy in Krsna consciousness.
Whenever he speaks, he speaks about Krsna. Mauna means ‘“‘silence.”
Silence does not mean that one should not speak at all, but that he should
not speak of nonsense. He should be very enthusiastic in speaking about
Krsna. Another important item described here is sva-dharmena, or being
exclusively occupied in one’s eternal occupation, which is to act as the
eternal servitor of the Lord, or to act in Krsna consciousness. The next
word, baliyasd, means “‘offering the result of all activities to the Supreme
Personality of Godhead.” A devotee does not act on his personal account
for sense gratification. Whatever he earns, whatever he eats and whatever



Text 8] Understanding Material Nature 1143

he does, he offers for the satisfaction of the Supreme Personality of
Godhead.

TEXT 8
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yadrcchayopalabdhena
santusto mita-bhun munih

vivikta-saranah $anto
maitrah karuna dtmavan

yadrcchaya—without difficulty; upalabdhena—with what is obtained;
santustah—satisfied; mita—little; bhuk—eating; munih—thoughtful; vivikta-
$aranah—living in a secluded place; santah—peaceful; maitrah—friendly;
karunah—compassionate; atma-van—self-possessed, self-realized.

TRANSLATION

For his income a devotee should be satisfied with what he earns without
great difficulty. He should not eat more than what is necessary. He should
live in a secluded place and always be thoughtful, peaceful, friendly, com-
passionate and self-realized.

PURPORT

Everyone who has accepted a material body must maintain the necessi-
ties of the body by acting or earning some livelihood. A devotee should
only work for such income as is absolutely necessary. He should be
satisfied always with such income and should not endeavor to earn more
and more simply to accumulate the unnecessary. A person in the
conditioned state who has no money is always found to be working very
hard to earn some with the object of lording it over material nature.
Kapiladeva instructs that we should not endeavor hard for things which
may come automatically, without extraneous labor. The exact word used
in this connection, yadrcchaya, means that every living entity has a pre-
destined happiness and distress in his present body ; this is called the law of
karma. It is not possible that simply by endeavors to accumulate more
money a person will be able to do so, otherwise almost everyone would be
on the same level of wealth. In reality everyone is earning and acquiring
according to his predestined karma. According to the Bhagavatam con-
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clusion, we are sometimes faced with dangerous or miserable conditions
without endeavoring for them, and similarly we may have prosperous
conditions without endeavoring for them. We are advised to let these
things come as predestined. We should engage our valuable time in
prosecuting Krsna consciousness. In other words, one should be satisfied
by his natural condition. If by predestination one is put into a certain
condition of life which is not very prosperous in comparison to another’s
position, one should not be disturbed. He should simply try to utilize his
valuable time to advance in Krsna consciousness. Advancement in Krsna
consciousness does not depend on any materially prosperous or distressed
condition; it is free from the conditions imposed by material life. A very
poor man can execute Krsna consciousness as effectively as a very rich
man. One should therefore be very satisfied with his position as offered by
the Lord.

Another word here is mita-bhuk. This means that one should eat only
as much as necessary to maintain the body and soul together. One should
not be gluttonous to satisfy the tongue. Grains, fruits, milk and similar
foods are allotted for human consumption. One should not be excessively
eager to satisfy the tongue and eat that which is not meant for humanity.
Particularly, a devotee should eat only prasada, or food which is offered
to the Personality of Godhead. His position is to accept the remnants of
those foodstuffs. Innocent foods like grains, vegetables, fruits, flowers,
and milk preparations are offered to the Lord, and therefore there is no
scope for offering foods which are in the modes of passion and ignorance.
A devotee should not be greedy. It is also recommended that the devotee
should be muni, or thoughtful; he should always think of Krgna and how
to render better service to the Supreme Personality of Godhead. That
should be his only anxiety. As a materialist is always thoughtful about
improving his material condition, so a devotee’s thoughts should always be
engaged in improving his condition in Krsna consciousness; therefore he
should be a muni.

The next item recommended is that a devotee should live in a secluded
place. Generally a common man is interested in pounds, shillings and
pence, or materialistic advancement in life, which is unnecessary for a
devotee. A devotee should select a place of residence where everyone is
interested in devotional service. Generally, therefore, a devotee goes to a
sacred place of pilgrimage where devotees live. It is recommended that he
live in a place where there is no large number of ordinary men. It is very
important (vivikta-§arana) to live in a secluded place. The next item is
santa, or peacefulness. The devotee should not be agitated. He should be
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satisfied with his natural income, eat only as much as he needs to keep his
health, live in a secluded place and always remain peaceful. Peace of mind
is necessary for prosecuting Krsna consciousness.

The next item is maitra, friendliness. A devotee should be friendly to
everyone, but his intimate friendship should be with devotees only. With
others he should be official. He may say, *“Yes, sir, what you say is all
right,” but he is not intimate with them. A devotee should, however, have
compassion for persons who are innocent, who are neither atheistic nor
very much advanced in spiritual realization. A devotee should be com-
passionate towards them and instruct them as far as possible in making
advancement in Krsna consciousness. A devotee should always remain
atmavan, or situated in his spiritual position. He should not forget that
his main concern is to make advancement in spiritual consciousness, or
Krsna consciousness, and he should not ignorantly identify himself with
the body or the mind. 4¢tma means the body or the mind, but here the
word dtmavan especially means that one should be self-possessed. He
should always remain in the pure consciousness that he is spirit soul and
not the material body or the mind. That will make him progress confi-
dently in Krsna consciousness.

TEXT 9
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s@nubandhe ca dehe ’sminn
akurvann asad-agraham

jiianena drsta-tattvena
prakrteh purusasya ca

sa-anubandhe—with bodily relationships; ca—and; dehe—towards the
body; asmin—this; akurvan—not doing; asat-igraham—bodily concept of
life; jiidnena—through knowledge; drsta—having seen; tattvena—the reality;
prakrteh—of matter; purusasya—of spirit; ca—and.

TRANSLATION

One’s seeing power should be increased through knowledge of spirit and
matter, and one should not unnecessarily identify himself with the body
and thus become attracted by bodily relationships.
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PURPORT

The conditioned souls are eager to identify with the body and consider
that the body is ““myself”” and that anything in relationship with the body
or possessions of the body is “mine.” In Sanskrit this is called ahar
mamata, and it is the root cause of all conditional life. A person should
see things as the combination of matter and spirit. He should distinguish
between the nature of matter and the nature of spirit, and his real identifi-
cation should be with spirit, not with matter. By this knowledge one
should avoid the false bodily concept of life.

TEXT 10
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nivrtta-buddhy-avasthdno
daribhiutanya-darsanah

upalabhyatmanatmanar
caksusevdarkam datma-drk

nivrtta—transcended; buddhi-avasthanah—the stages of material con-
sciousness; diribhita—far off; anya—other; darsanah—conceptions of life;
upalabhya—having realized; dtmand—by his purified intellect; dtmanam—
his own self; caksusai—with his eyes; iva—as; arkam—the sun; atma-drk—
the self-realized.

TRANSLATION

One should be situated in the transcendental position, beyond the
stages of material consciousness, and should be aloof from all other
conceptions of life. Thus realizing freedom from false ego, one should see
his own self just as he sees the sun in the sky.

PURPORT

Consciousness acts in three stages under the material conception of
life. When we are awake, consciousness acts in a particular way, when we
are asleep it acts in a different way, and when we are in deep sleep,
consciousness acts in still another way. To become Krsna conscious, one
has to become transcendental to these three stages of consciousness. Our
present consciousness should be freed from all perceptions of life other
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than consciousness of Krsna, the Supreme Personality of Godhead. This
is called daribhitanya-darsanah, which means that when one attains
perfect Krsna consciousness he does not see anything but Krsna. In the
Caitanya-caritamrta it is said that the perfect devotee may see many
movable and immovable objects, but in everything he sees that the energy
of Krsna is acting. As soon as he remembers the energy of Krsna, he
immediately remembers Krsna in His personal form. Therefore in all his
observations he sees Krsna only. In the Brahma-sarmhita (Bs. 5.38) it is
stated that (premanjana-cchurita) when one’s eyes are smeared with love of
Krsna, he always sees Krsna, outside and inside. This is confirmed here;
one should be freed from all other vision, and in that way he is freed from
the false egoistic identification and sees himself as the eternal servitor of
the Lord. Caksuseviarkam: as we can see the sun without a doubt, so one
who is fully developed in Krsna consciousness sees Krsna and His energy.
By this vision one becomes atma-drk, or self-realized. When the false ego
of identifying the body with the self is removed, then actual vision of
life is perceivable. The senses, therefore, also become purified. Real
service of the Lord begins when the senses are purified. One does not
have to stop the activities of the senses, but the false ego of identifying
with the body has to be removed. Then automatically the senses become
purified, and with purified senses one can actually discharge devotional
service.
TEXT 11
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mukta-lingar sad-abhdasam
asati pratipadyate

sato bandhum asac-caksuh
sarvanusyitam advayam

mukta-linggm—transcendental; sat-abhdsam—manifest as a reflection;
asati—in the false ego; pratipadyate—he realizes; satah bandhum-—the
support of the material cause; asat-caksuh—the eye (revealer) of the illusory
energy; sarva-anusyiitam—entered into everything; advayam—without a
second.

TRANSLATION

A liberated soul realizes the Absolute Personality of Godhead, who is
transcendental and who is manifest as a reflection even in the false ego.
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He is the support of the material cause and He enters into everything. He
is absolute, one without a second, and He is the eyes of the illusory energy.

PURPORT

A pure devotee can see the presence of the Supreme Personality of
Godhead in everything materially manifested. He is present there only as
a reflection, but a pure devotee can realize that in the darkness of material
illusion the only light is the Supreme Lord, who is its support. It is con-
firmed in Bhagavad-gita that the background of the material manifestation
is Lord Krsna. And, as confirmed in the Brahma-sarihita, Krspa is the
cause of all causes. In the Brahma-sarnhita it is stated that the Supreme
Lord, by His partial or plenary expansion, is present not only within this
universe and each and every universe, but in every atom, although He
is one without a second. The word advayam, ‘‘without a second,” which
is used in this verse, indicates that although the Supreme Personality of
Godhead is represented in everything, including the atoms, He is not
divided. His presence in everything is explained in the next verse.

TEXT 12
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yathd jala-stha abhasah
sthala-sthendvadrsyate

svabhdsena tatha siryo
jala-sthena divi sthitah

yatha—as; jala-sthah—situated on water; abhasah—a reflection; sthala-
sthena—situated on the wall; avadrsyate—is perceived; sva-abhdsena—by its
reflection; tatha—in that way; siiryah—the sun; jala-sthena—situated on the
water; divi—in the sky; sthitah—situated.

TRANSLATION

The presence of the Supreme Lord can be realized just as the sun is
realized first as a reflection on water, and again as a second reflection on
the wall of a room, although the sun itself is situated in the sky.
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PURPORT

The example given herewith is perfect. The sun is situated in the sky,
far, far away from the surface of the earth, but its reflection can be seen
in a pot of water in the corner of a room. The room is dark, and the sun is
far away in the sky, but the sun’s reflection on the water illuminates the
darkness of the room. A pure devotee can realize the presence of the
Supreme Personality of Godhead in everything by the reflection of His
energy. In the Visnu Purana it is stated that as the presence of fire is
understood by heat and light, so the Supreme Personality of Godhead,
although one without a second, is perceived everywhere by the diffusion
of His different energies. It is confirmed in the Isopanisad that the presence
of the Lord is perceived everywhere by the liberated soul, just as the sun-
shine and the reflection can be perceived everywhere although the sun is
situated far away from the surface of the globe.

TEXT 13
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evam trivrd-ahankdro
bhutendriya-manomayaih

svabhasair laksito ‘nena
sad-dbhasena satya-drk

evam—thus; tri-urt—the threefold; ahankdrah—false ego; bhita-indriya-
manah-mayaih—consisting of body, senses and mind; sva-ibhdsath—by its
own reflections; laksitah—is revealed; anena—by this; sat-ibhasena—by a
reflection of Brahman; satya-drk—the self-realized soul.

TRANSLATION

The self-realized soul is thus reflected first in the threefold ego and then
in the body, senses and mind.

PURPORT

The conditioned soul thinks, “I am this body,” but a liberated soul
thinks, “I am not this body. I am spirit soul.” This “I am” is called ego or
identification of the self. *“I am this body” or ‘“Everything in relationship
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to the body is mine” is called false ego, but when one is self-realized and
thinks that he is an eternal servitor of the Supreme Lord, that identifica-
tion is real ego. One conception is in the darkness of the threefold qualities
of material nature—goodness, passion and ignorance—and the other is in
the pure state of goodness, called suddha-sattva or vasudeva. When we
say that we give up our ego, this means that we give up our false ego, but
real ego is always present. When one is reflected through the material
contamination of the body and mind in false identification, he is in the
conditional state, but when he is reflected in the pure stage he is called
liberated. The identification of oneself with one’s material possessions in
the conditional stage must be purified, and one must identify himself in
relationship with the Supreme Lord. In the conditioned state one accepts
everything as an object of sense gratification, and in the liberated state one
accepts everything for the service of the Supreme Lord. Krsna conscious-
ness, devotional service, is the actual liberated stage of a living entity.
Otherwise, both accepting and rejecting on the material platform or in
voidness or impersonalism are imperfect conditions for the pure soul.

By the understanding of the pure soul, called satya-drk, one can see
everything as a reflection of the Supreme Personality of Godhead. A
concrete example can be given in this connection. A conditioned soul
sees a very beautiful rose, and he thinks that the nice aromatic flower
should be used for his own sense gratification. This is one kind of vision.
A liberated soul, however, sees the same flower as a reflection of the
Supreme Lord. He thinks, “This beautiful flower is made possible by the
superior energy of the Supreme Lord; therefore it belongs to the Supreme
Lord and should be utilized in His service.” These are two kinds of vision.
The conditioned soul sees the flower for his own enjoyment, and the
devotee sees the flower as an object to be used in the service of the Lord.
In the same way, one can see the reflection of the Supreme Lord in his
own senses, mind and body—in everything. With that correct vision, one
can engage everything in the service of the Lord. It is stated in the Bhakti-
rasamrta-sindhu that one who has engaged everything—his vital energy, his
wealth, his intelligence and his words—in the service of the Lord, or who
desires to engage all these in the service of the Lord, no matter how he is
situated, is to be considered a liberated soul, or satya-drk. Such a man has
understood things as they are.

TEXT 14
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bhiita-siksmendriya-mano-
buddhy-ddisv iha nidraya
linesv asati yas tatra
vinidro nirahankriyah

bhiita—the material elements; siksma—the objects of enjoyment; indriya
—the material senses; manah—mind; buddhi—intelligence; adisu—and so on;
iha—here; nidrayd—by sleep; linesu—merged; asati—in the unmanifest; yah—
who; tatra—there; vinidrah—awake; nirahankriyah—freed from false ego.

TRANSLATION

Although he appears to be merged in the five material elements, the
objects of material enjoyment, the material senses and material mind and
intelligence, a devotee is understood to be awake and to be freed from the
false ego. '

PURPORT

The explanation by Rupa Gosvami in the Bhakti-rasamrta-sindhiw of how
a person can be liberated even in this body is more elaborately explained
in this verse. The living entity who has become satya-drk, who realizes
his position in relationship with the Supreme Personality of Godhead,
may remain apparently merged in the five elements of matter, the five
material sense objects, the ten senses and the mind and the intelligence,
but still he is considered to be awake and to be freed from the reaction of
false ego. Here the word lina is very significant. The Mayavadi philosophers
recommend merging in the impersonal effulgence of Brahman; that is
their ultimate goal or destination. That merging is also mentioned here.
But in spite of merging, one can keep his individuality. The example given
by Jiva Gosvami is that a green bird who enters a green tree appears to
merge in the color of greenness, but actually the bird does not lose its
individuality. Similarly, a living entity merged either in the material
nature or in the spiritual nature does not give up his individuality. Real
individuality is to understand oneself to be the eternal servitor of the
Supreme Lord. This information is received from the mouth of Lord
Caitanya. He said clearly, upon the inquiry of Sanatana Gosvami, that a
living entity is the servitor of Krsna eternally. Krsna also confirms in
Bhagavad-gita that the living entity is eternally His part and parcel. The
part and parcel is meant to serve the whole. This is individuality. It is so
even in this material existence, when the living entity apparently merges
in matter. His gross body is made up of five elements, his subtle body is
made of mind, intelligence, false ego and contaminated consciousness, and
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he has five active senses and five knowledge-acquiring senses. In this way
he merges in matter. But even while merged in the twenty-four elements
of matter, he can keep his individuality as the eternal servitor of the Lord.
Either in the spiritual nature or in the material nature, such a servitor is to
be considered a liberated soul. That is the explanation of the authorities,
and it is confirmed in this verse.

TEXT 15
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manyamdnas tadatmdanam
anasto nastavan mrsa

naste ’hankarane drasta
nasta-vitta ivaturah

manyamanah—thinking; tada—then; atmanam—himself; anastah—al-
though not lost; nasta-vat—as lost; mrsa—falsely ; naste ahankarane—because
of the disappearance of the ego; drasta—the seer; nasta-vittah—one who has
lost his fortune; iva—like; aturah— distressed.

TRANSLATION

Although the living entity can vividly feel his existence as the seer,
still, because of the disappearance of the ego during the state of deep
sleep, he falsely takes himself to be lost, like a man who has lost his
fortune and feels distressed, thinking himself to be lost.

PURPORT

Only in ignorance does a living entity think that he is lost. If by
attainment of knowledge he comes to the real position of his eternal
existence, then he knows that he is not lost. An appropriate example is
mentioned herein: nasta-vitta ivaturah. A person who has lost a great sum
of money may think that he is lost, but actually he is not lost—only his
money is lost. But due to his absorption in the money or identification
with the money, he thinks that he is lost. Similarly, when we falsely
identify with matter as our field of activities, then we think that we are
lost, although actually we are not. As soon as a person is awakened to the
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pure knowledge of understanding that he is an eternal servitor of the
Lord, his own real position is revived. A living entity can never be lost.
When one forgets his identity in deep sleep, he becomes absorbed in
dreams, and he may think himself a different person or may think himself
lost. But actually his identity is intact. This concept of being lost is due
to false ego, and it continues as long as one is not awakened to the
sense of his existence as an eternal servitor of the Lord. The Mayavadi
philosophers’ concept of becoming one with the Supreme Lord is another
symptom of being lost in false ego. One may falsely claim that he is the
Supreme Lord, but actually he is not. This is the last snare of maya’s
influence upon the living entity. To think oneself equal with the Supreme
Lord or to think oneself to be the Supreme Lord Himself is also due to
false ego.

TEXT 16
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evarm pratyavamrsyasav
dtmdnam pratipadyate
sahankarasya dravyasya
yo ‘vasthdnam anugrahah

evam—thus; pratyavamr§ya—after understanding; asau—that person;
atmanam—his self; pratipadyate—realizes; sa-ahankdarasya—accepted under
false ego ;dravyasya—of the situation; yah—who ;avastha@nam —resting place;
anugrahah—the manifester.

TRANSLATION

When, by mature understanding, one can realize his individuality, then
the situation he accepts under false ego becomes manifest to him.

PURPORT

The Mayavadi philosophers’ position is that at the ultimate issue the
individual is lost, everything becomes one, and there is no distinction
between the knower, the knowable and knowledge. But by minute analysis
we can see that this is not correct. Individuality is never lost, even when
one thinks that the three different principles, namely the knower, the
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knowable and knowledge, are amalgamated or merged into one. The very
concept that the three merge into one is another form of knowledge, and
since the perceiver of the knowledge still exists, how can one say that the
knower, knowledge and knowable have become one? The individual soul
who is perceiving this knowledge still remains an individual. Both in
material existence and in spiritual existence the individuality continues;
the only difference is in the quality of the identity. In the material
identity, the false ego acts, and because of false identification, one takes
things to be different from what they actually are. That is the basic
principle of conditional life. Similarly, when the false ego is purified, one
takes everything in the right perspective. That is the state of liberation.

It is stated in the [$opanisad that everything belongs to the Lord.
Isavasyam idarn sarvam. Everything exists on the energy of the Supreme
Lord. This is also confirmed in Bhagavad-gita. Because everything is
produced of His energy and exists on His energy, the energy is not
different from Him—Dbut still the Lord declares, ‘I am not there.” When
one clearly understands one’s constitutional position, everything becomes
manifest. False egoistic acceptance of things conditions one, whereas
acceptance of things as they are makes one liberated. The example given
in the previous verse is applicable here: due to absorption of one’s identity
in his money, when the money is lost he thinks that he is also lost. But
actually he is not identical with the money, nor does the money belong to
him. When the actual situation is revealed, we understand that the money
does not belong to any individual person or living entity, nor is it
produced by man. Ultimately the money is the property of the Supreme
Lord, and there is no question of its being lost. But as long as one falsely
thinks, “I am the enjoyer,” or “l am the Lord,” this concept of life
continues, and one remains conditioned. As soon as this false ego is
eliminated, one is liberated. As confirmed in the Bhagavatam, situation in
one’s real constitutional position is called mukti, or liberation.

TEXT 17
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devahiitir uvdca
purusam prakrtir brahman
na vimuficati karhicit
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anyonyapasrayatvac ca
nityatvad anayoh prabho

devahiitih uvaca—Devahiti said; purusam—the spirit soul; prakrtih—
material nature; brahman—O brahmana; na—not; vimuiicati—does release;
karhicit—at any time;anyonya—to one another;apasrayatvat—from attrac-
tion; ca—and; nityatvat—from eternality; anayoh—of them both; prabho—

O my Lord.
TRANSLATION

Sri Devahiiti inquired: My dear brahmana, does material nature ever
give release to the spirit soul? Since one is attracted to the other eternally,
how is their separation possible?

PURPORT

Devahiiti, the mother of Kapiladeva, here makes her first inquiry.
Although one may understand that spirit soul and matter are different,
their actual separation is not possible, either by philosophical speculation
or by proper understanding. The spirit soul is the marginal potency of the
Supreme Lord, and matter is the external potency of the Lord. The two
eternal potencies have somehow or other been combined, and since it is so
difficult to separate one from the other, how is it possible for the
individual soul to become liberated? By practical experience one can see
that when the soul is separated from the body, the body has no real
existence, and when the body is separated from the soul one cannot
perceive the existence of the soul. As long as the soul and the body are
combined, we can understand that there is life. But when they are
separated, there is no manifested existence of the body or the soul. This
question asked by Devahiiti of Kapiladeva is more or less impelled by the
philosophy of voidism. The voidists say that consciousness is a product of
a combination of matter and that as soon as the consciousness is gone, the
material combination dissolves, and therefore there is ultimately nothing
but voidness. This absence of consciousness is called nirvanain Mayavada
philosophy.

TEXT 18
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yathd gandhasya bhiimes ca
na bhavo vyatirekatah
apari rasasya ca yatha
tatha buddheh parasya ca

yathd—as; gandhasya—of aroma; bhiameh—of earth; ca—and; na—no;
bhavah—existence; vyatirekatah—separate; apam—of water; rasasya—of
taste; ca—and; yatha—as; tatha—so; buddheh—of intelligence; parasya—of
consciousness, spirit; ce—and.

TRANSLATION

As there is no separate existence of the earth and its aroma or of water
and its taste, so there cannot be any separate existence of intelligence and
consciousness.

PURPORT

The example is given here that anything material has an aroma. The
flower, the earth—everything—has an aroma. If the aroma is separated
from the matter, the matter cannot be identified. If there is no taste to
water, the water has no meaning; if there is no heat in the fire, the fire has
no meaning. Similarly, when there is want of intelligence, spirit has no
meaning.

TEXT 19
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akartuh karma-bandho ’yamn
purusasya yad-dsrayah

gunesu satsu prakrteh
kaivalyari tesv atah katham

akartuh—of the passive performer, the non-doer; karma-bandhah—
bondage to fruitive activities; ayam—this; purusasya—of the soul; yat-
asrayah—caused by attachment to the modes; gunesu—while the modes;
satsu—are existing; prakrteh—of material nature; kaivalyam—freedom;
tesu—those; atah—hence; katham—how.
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TRANSLATION

Hence even though he is the passive performer of all activities, how can

there be freedom for the soul as long as material nature acts on him and
binds him?

PURPORT

Although the living entity desires freedom from the contamination of
matter, he is not given release. Actually, as soon as a living entity puts
himself under the control of the modes of material nature, his acts are
influenced by the qualities of material nature, and he becomes passive. It
is confirmed in Bhagavad-gita, prakrteh kriyamanani gunaih: the
living entity acts according to the qualities or modes of material nature.
He falsely thinks that he is acting, but unfortunately he is passive. In
other words, he has no opportunity to get out of the control of material
nature because it has already conditioned him. In Bhagavad-gita it is also
stated that it is very difficult to get out of the clutches of material
nature. One may try in different ways to think that everything is void in
the ultimate issue, that there is no God, and that even if the background
of everything is spirit, it is impersonal. This speculation may go on, but
actually it is very difficult to get out of the clutches of material nature.
Devahiiti poses the question that although one may speculate in many
ways, where is liberation as long as one is under the spell of material
nature? The answer is also found in Bhagavad-gita (Bg. 7.14): only one
who has surrendered himself unto the lotus feet of the Supreme Lord
Krsna (mam eva ye prapadyante) can be freed from the clutches of maya.

Since Devahiiti is gradually coming to the point of surrender, her
questions are very intelligent. How can one be liberated? How can one be
in a pure state of spiritual existence as long as he is strongly held by the
modes of material nature? This is also an indication to the false meditator.
There are many so-called meditators who think, “I am the Supreme Spirit
Soul. I am conducting the activities of material nature. Under my direction
the sun is meving and the moon is rising.” They think that by such
contemplation or meditation they can become free, but it is seen that just
three minutes after finishing such nonsensical meditation, they are im-
mediately captured by the modes of material nature. Inmediately after
his high-sounding meditation, a “‘meditator” becomes thirsty and wants
to smoke or drink. He is under the strong grip of material nature, yet he
thinks that he is already free from the clutches of maya. This question of
Devahiiti’s is for such a person who falsely claims that he is everything,
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that ultimately everything is void, and that there are no sinful or pious
activities. These are all atheistic inventions. Actually, unless a living entity
surrenders unto the Supreme Personality of Godhead as instructed in
Bhagavad-gita, there is no liberation or freedom from the clutches of maya.

TEXT 20
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kvacit tattvavamarsena
nivrttari bhayam ulbanam
anivrtta-nimittatvat
punah pratyavatisthate

kvacit—in a certain case; tattva—the fundamental principles; avamarsena
—~by reflecting upon; nivrttam—avoided; bhayam—fear; ulbanam—
great; anivrtta—not ceased; nimittatvat—since the cause; punah—again;
pratyavatisthate—it appears.

TRANSLATION

Even if the great fear of bondage is avoided by mental speculation and
inquiry into the fundamental principles, still it may appear again, since its
cause has not ceased.

PURPORT

Material bondage is caused by putting oneself under the control of
matter because of the false ego of lording it over material nature. Bhagavad-
gita states (Bg. 7.27), icchd-dvesa-samutthena. Two kinds of propensities
arise in the living entity. One propensity is icchd, which means desire to
lord it over material nature or to be as great as the Supreme Lord.
Everyone desires to be the greatest personality in this material world.
Dvesa means envy. When one becomes envious of Krsna or the Supreme
Personality of Godhead, he thinks, “Why should Krsna be the all and all?
I’'m as good as Krsna.” These two items, desire to be the Lord and envy of
the Lord, are the beginning cause of material bondage. As long as a
philosopher, salvationist or voidist has some desire to be supreme, to be
everything, or to deny the existence of God, then the cause remains, and
there is no question of his liberation.



Text 21] Understanding Material Nature 1159

Devahiiti very intelligently says, ““One may theoretically analyze and
say that by knowledge he has become freed, but actually, as long as the
cause exists, he is not free.” Bhagavad-gita confirms that after performing
such speculative activities for many, many births, when one actually
comes to his real consciousness and surrenders unto the Supreme Lord,
Krsna, then the fulfillment of his research in knowledge is actually
achieved. There is a gulf of difference between theoretical freedom and
actual freedom from material bondage. The Bhagavatam says that if one
gives up the auspicious path of devotional service and simply tries to know
things by speculation, one wastes his valuable time (kliSyanti ye kevala-
bodha-labdhaye). The result of such a labor of love is simply labor; there is
no other result. The labor of speculation is ended only by exhaustion. The
example is given that there is no benefit in husking the skin of an empty
paddy; the rice is already gone. Similarly, simply by the speculative
process one cannot be freed from material bondage because the cause
still exists. One has to nullify the cause, and then the effect will be
nullified. This is explained by the Supreme Personality of Godhead in the
following verses.

TEXT 21
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§rt bhagavdn uvaca
animitta-nimittena
sva-dharmenamaldtmand
tivraya mayi bhaktya ca
§ruta-sambhrtaya ciram

$r7 bhagavan uvaca—the Supreme Personality of Godhead said;animitta-
nimittena—without desiring the fruits of activities; sva-dharmena—by
executing one’s prescribed duties; amala-atmana—with a pure mind;
tivraya—serious; mayi—unto Me; bhaktya—by devotional service; ca—and;
§ruta—hearing; sambhrtaya—endowed with; ciram—for a long time.

TRANSLATION

The Supreme Personality of Godhead said: One can get liberation by
seriously discharging devotional service unto Me and thereby hearing for a
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long time about Me or from Me. By thus executing one’s prescribed duties,
there will be no reaction, and one will be freed from the contamination of
matter.

PURPORT

Sridhara Svami comments in this connection that by association of
material nature alone one does not become conditioned. Conditional life
begins only after one is” infected by the modes of material nature. If
someone is in contact with the police department, that does not mean that
he is a criminal. As long as one does not commit criminal acts, even though
there is a police department, he is not punished. Similarly, the liberated
soul is not affected, although he is in the material nature. Even the
Supreme Personality of Godhead is supposed to be in association with
material nature when He descends, but He is not affected. One has to act
in such a way that in spite of being in the material nature he is not
affected by contamination. Although the lotus flower is in association
with water, it does not mix with the water. That is how one has to live, as
described here by the Personality of Godhead Kapiladeva (animitta-
nimittena sva-dharmenamalatmana.

One can be liberated from all adverse circumstances simply by seriously
engaging in devotional service. Hlow this devotional service develops and
becomes mature is explained here. In the beginning one has to perform his
prescribed duties with a clean mind. Clean consciousness means Krsna
consciousness. One has to perform his prescribed duties in Krsna
consciousness. There is no necessity of changing one’s prescribed duties;
one simply has to act in Krsna consciousness. In discharging Krsna
conscious duties, one should determine whether, by his professional
or occupational duties, Krsna, the Supreme Personality of Godhead, is
satisfied. In another place in the Bhagavatam it is said, svanusthitasya
dharmasya samsiddhir hari-toganam: everyone has some prescribed duties
to perform, but the perfection of such duties will be reached only if the
Supreme Personality of Godhead, Hari, is satisfied by such actions. For
example, Arjuna’s prescribed duty was to fight, and the perfection of his
fighting was tested by the satisfaction of Krsna. Krsna wanted him to
fight, and when he fought for the satisfaction of the Lord, that was the
perfection of his professional devotional duty. On the other hand, when,
contrary to the wish of Krsna, he was not willing to fight, that was im-
perfect.

If one wants to perfect his life, then he should discharge his prescribed
duties for the satisfaction of Krsna. One must act in Krsna consciousness,
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for such action will never produce any reaction (animitta-nimittena). This
is also confirmed in Bhagavad-gita. Yajiiarthat karmapo ’nyatra: All
activities should be performed simply for Yajiia, or the satisfaction of
Visnu. Anything done otherwise, without the satisfaction of Visnu or
Yajiia, produces bondage, so here it is also prescribed by Kapila Muni
that one can transcend material entanglement by acting in Krsna
consciousness, which means seriously engaging in devotional service. This
serious devotional service can develop by hearing for long periods of time.
Chanting and hearing is the beginning of the process of devotional service.
One should associate with devotees and hear from them about the
transcendental appearance, activities, disappearance, instructions, etc., of
the Lord.

There are two kinds of $ruti, or scripture. One is spoken by the Lord,
and the other is spoken about the Lord and His devotees. Bhagavad-gita
is the former and Srimad-Bhagavatam the latter. One must hear these
scriptures repeatedly from reliable sources in order to become fixed in
serious devotional service. Through engagement in such devotional service
one becomes freed from the contamination of maya. It is stated in the
Srimad-Bhagavatam that hearing about the Supreme Personality of God-
head cleanses the heart of all contamination caused by the influence of the
three modes of material nature. By continuous, regular hearing, the effects
of the contamination of lust and greed to enjoy or lord it over material
nature diminish, and when lust and greed diminish, one then becomes
situated in the mode of goodness. This is the stage of Brahman realization
or spiritual realization. In this way one becomes fixed on the transcen-
dental platform. Remaining fixed on the transcendental platform is
liberation from material entanglement.

TEXT 22
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Jjidnena drsta-tattvena
vairagyena baliyasa

tapo-yuktena yogena
tivrenatma-samdadhing

jianena—in knowledge;drsta-tattvena—withvision of the Absolute Truth;
vairagyena—with renunciation; baliyasi—very strong; tapah-yuktena—by
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engagement in austerity; yogena—by mystic yoga; tivrena—firmly fixed;
atma-samadhina—by self-absorption.

TRANSLATION

This devotional service has to be performed strongly in perfect knowl-
edge and with transcendental vision. One must be strongly renounced and
must engage in austerity and perform mystic yoga in order to be firmly
fixed in self-absorption.

PURPORT

Devotional service in Krsna consciousness cannot be performed blindly
due to material emotion or mental concoction. It is specifically mentioned
here that one has to perform devotional service in full knowledge by
visualizing the Absolute Truth. We can understand about the Absolute
Truth by evolving transcendental knowledge, and the result of such
transcendental knowledge will be manifested by renunciation. That
renunciation is not temporary or artificial, but is very strong. It is said that
development of Krsna consciousness is exhibited by proportionate material
detachment, or vairagya. If one does not separate himself from material
enjoyment, it is to be understood that he is not advancing in Krsna
consciousness. Renunciation in Krsna consciousness is so strong that it
cannot be deviated by any attractiveillusion. One has to perform devotional
service in full tapasya, austerity. One should fast on the two Ekadasi
days, which fall on the eleventh day of the waxing and waning moon, and
on the birthdays of Lord Krsna, Lord Rama and Caitanya Mahaprabhu.
There are many such fasting days. Yogena means “by controlling the senses
and mind.” Yoga indriya-saniyama. Yogena implies that one is seriously
absorbed in the self and is able, by development of knowledge, to under-
stand his constitutional position in relationship with the Supersclf. In this
way he becomes fixed in devotional service, and his faith cannot be shaken
by any material allurement.

TEXT 23
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prakrtih purusasyeha
dahyamand tv ahar-nisam
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tiro-bhavitri sanakair
agner yonir ivdrapih

prakrtih—the influence of material nature ; purusasya— of the living entity;
tha—here; dahyamani—being consumed; tu—but; ahah-niSam—day and
night; tirah-bhavitri—disappearing; $anakaih—gradually; agneh—of fire;
yonih—the cause of appearance; iva—as; aranih—wooden sticks.

TRANSLATION

The influence of material nature has covered the living entity, and thus
it is as if the living entity were always in a blazing fire. But by the process
of seriously discharging devotional service, this influence can be removed,
just as wooden sticks which cause a fire are themselves consumed by it.

PURPORT

Fire is conserved in wooden sticks, and when circumstances are
favorable, the fire is ignited. But the wooden sticks which are the cause of
the fire are also consumed by the fire if it is properly dealt with. Simi-
larly, the living entity’s conditional life of material existence is due to his
desire to lord it over material nature and due to his envy of the Supreme
Lord. Thus his main diseases are that he wants to be one with the Supreme
Lord or he wants to become the lord of material nature. The karmis try to
utilize the resources of material nature and thus become its lord and
enjoy sense gratification, and the jiianis, the salvationists, who have
become frustrated in enjoying the material resources, want to become
one with the Supreme Personality of Godhead or to merge into the
impersonal effulgence. These two diseases are due to material contamina-
tion. Material contamination can be consumed by devotional service
because in devotional service these two diseases, namely the desire to lord
it over material nature and the desire to become one with the Supreme
Lord, are absent. Therefore the cause of material existence is at once
consumed by the careful discharge of devotional service in Krsna con-
sciousness.

A devotee in full Krsna consciousness appears superficially to be a great
karmi, always working, but the inner significance of the devotee’s
activities is that they are meant for the satisfaction of the Supreme Lord.
This is called bhakti, or devotional service. Arjuna was apparently a
fighter, but when by his fighting he satisfied the senses of Lord Krsna, he
became a devotee. Since a devotee also engages in philosophical research
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to understand the Supreme Person as He is, his activities may thus appear
to be like those of a mental speculator, but actually he is trying to under-
stand the spiritual nature and transcendental activities. Thus although
the tendency for philosophical speculation exists, the material effects of
fruitive activities and empiric speculation do not, because this activity is
meant for the Supreme Personality of Godhead.

TEXT 24
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bhukta-bhoga parityakta
drsta-dosd ca nityasah

nesvarasyasubharii dhatte
sve mahimni sthitasya ca

bhukta—enjoyed; bhoga—enjoyment; parityakta—given up; drsta—dis-
covered; dosa—faultiness; ca—and; nityasah—always; na—not; isvarasya—of
the independent; asubham—harm; dhatte—she inflicts; sve mahimni—in
his own glory; sthitasya—situated; ca—and.

TRANSLATION

By discovering the faultiness of his desiring to lord it over material
nature and by therefore giving it up, the living entity becomes independent
and stands in his own glory.

PURPORT

Because the living entity is not actually the enjoyer of the material
resources, his attempt to lord it over material nature is, at the ultimate
issue, frustrated. As a result of frustration he desires more power than the
ordinary living entity and thus wants to merge into the existence of the
supreme enjoyer. In this way he develops a plan for greater enjoyment.

When one is actually situated in devotional service, that is his indepen-
dent position. Less intelligent men cannot understand the position of the
eternal servant of the Lord. Because the word ‘“‘servant” is used, they
become confused; they cannot understand that this servitude is not the
servitude of this material world. To be the servant of the Lord is the
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greatest position. If one can understand this and can thus revive one’s
original nature of eternal servitorship of the Lord, he stands fully indepen-
dent. A living entity’s independence is lost by material contact. In the
spiritual field he has full independence, and therefore there is no question
of becoming dependent upon the three modes of material nature. This
position is attained by a devotee, and therefore he gives up the tendency
for material enjoyment after seeing its faultiness.

The difference between a devotee and an impersonalist is that an
impersonalist tries to become one with the Supreme so that he can enjoy
without impediment, whereas a devotee gives up the entire mentality of
enjoying and engages in the transcendental loving service of the Lord.
That is his constitutional glorified position. At that time he is iSvara, fully
independent. The real isvara or iSvara-parama, the supreme isvara or
supreme independent, is Krsna. The living entity is isvara only when
engaged in the service of the Lord. In other words, transcendental
pleasure derived from loving service to the Lord is actual independence.

TEXT 25
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yathd hy apratibuddhasya
prasvapo bahv-anartha-bhrt
sa eva pratibuddhasya
na vai mohaya kalpate

yatha—as;hi—indeed;apratibuddhasya— of one who is sleeping; prasvapah
—the dream; bahu-anartha-bhrt—bearing many inauspicious things; sah eva—
that very dream; pratibuddhasya—of one who is awake; na—not; vai—
certainly; mohaya—for bewildering; kalpate—is capable.

TRANSLATION

In the dreaming state one’s consciousness is almost covered, and one
sees many inauspicious things, but when he is awakened and fully
conscious, such inauspicious things cannot bewilder him.

PURPORT

In the condition of dreaming, when one’s consciousness is almost
covered, one may see many unfavorable things which cause disturbance
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or anxiety, but upon awakening, although he remembers what happened
in the dream, he is not disturbed. Similarly the position of self-realization
or understanding of one’s real relationship with the Supreme Lord makes
one completely satisfied, and the three modes of material nature, which
are the cause of all disturbances, cannot affect him. In contaminated
consciousness one sees everything to be for his own enjoyment, but in
pure consciousness or Krsna consciousness he sees that everything exists
for the enjoyment of the supreme enjoyer. That is the difference between
the dream state and wakefulness. The state of contaminated consciousness
is compared to dream consciousness, and Krsna consciousness is compared
to the awakened stage of life. Actually, as stated in Bhagavad-gita, the
only absolute enjoyer is Krsna. One who can understand that Krsna is the
proprietor of all the three worlds and that He is the friend of everyone is
peaceful and independent. As long as he does not have this knowledge, a
conditioned soul wants to be the enjoyer of everything; he wants to
become a humanitarian or philanthropist and open hospitals and schools
for his fellow human beings. This is all illusion, for one cannot benefit
anyone by such material activities. If one wishes to benefit his fellow
brother, he must awaken his dormant Krsna consciousness. The Krsna
conscious position is that of pratibuddha, which means *“‘pure conscious-
ness.”

TEXT 26
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evamn vidita-tattvasya
prakrtir mayi manasam

yuiijato napakuruta
atmaramasya karhicit

evam—thus; vidita-tattvasya—to one who knows the Absolute Truth;
prakrtih—material nature; mayi—on Me; manasam—the mind; yufijatah—
fixing; na—not; apakurute—can do harm; Gtmaramasya—to one who re-
joices in the self; karhicit—at any time.

TRANSLATION

The influence of material nature cannot harm an enlightened soul, even
though he engages in material activities, because he knows the truth of the
Absolute and his mind is fixed on the Supreme Personality of Godhead.
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PURPORT

Lord Kapila says that mayi manasam, a devotee whose mind is always
fixed upon the lotus feet of the Supreme Personality of Godhead, is
called datmarama or vidita-tattva. Atmarama means “one who rejoices
in the self,” or “one who enjoys in the spiritual atmosphere.” Atma, in
the material sense, means the body or the mind, but when referring to
one whose mind is fixed on the lotus feet of the Supreme Lord, atmarama
means ‘“one who is fixed in spiritual activities in relationship with the
Supreme Soul.”” The Supreme Soul is the Personality of Godhead, and the
individual soul is the living entity. When they engage in reciprocation of
service and benediction, that is called the atmar@dma position. This atma-
rama position can be attained by one who knows the truth as it is. The
truth is that the Supreme Personality of Godhead is the enjoyer and that
the living entities are meant for His service and enjoyment. One who
knows this truth, and who tries to engage all resources in the service of
the Lord, escapes all material reactions and influences of the modes of
material nature.

An example may be cited in this connection. Just as a materialist
engages in constructing a big skyscraper, similarly, a devotee engages in
constructing a big temple to Vignu. Superficially the skyscraper constructor
and temple constructor are on the same level, for both are collecting wood,
stone, iron and other building materials. But the person who constructs a
skyscraper is a materialist, and the person who constructs a temple of
Visnu is atmarama. The materialist tries to satisfy himself in relation to
his body by constructing a skyscraper, but the devotee tries to satisfy
the Superself, the Supreme Personality of Godhead, by constructing the
temple. Although both are engaged in the association of material activities,
the devotee is liberated, and the materialist is conditioned. This is because
the devotee, who is constructing the temple, has fixed his mind upon the
Supreme Personality of Godhead, but the nondevotee, who is constructing
the skyscraper, has his mind fixed in sense gratification. If, while per-
forming any activity, even in material existence, one’s mind is fixed upon
the lotus feet of the Personality of Godhead, he will not be entangled or
conditioned. The worker in devotional service, in full Krsna conscious-
ness, is always independent of the influence of material nature.

TEXT 27
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yadaivam adhydtma-ratah
kdlena bahu-janmand
sarvatra jata-vairigya
d brahma-bhuvandn munih

yada—when; evam—thus; adhyatma-ratah—engaged in self-realization;
kalena—for many years; bahu-janmana—for many births; sarvatra—every-
where; jata-vairagyah—detachment is born; a brahma-bhuvanat—up to
Brahmaloka; munih—a thoughtful person.

TRANSLATION

When a person thus engages in devotional service and self-realization
for many, many years and births, he becomes completely reluctant to
enjoy any one of the material planets, even up to the highest planet,
which is known as Brahmaloka; he becomes fully developed in conscious-
ness.

PURPORT

Anyone engaged in devotional service to the Supreme Personality of
Godhead is known as a devotee, but there is a distinction between pure
devotees and mixed devotees. A mixed devotee engages in devotional
service for the spiritual benefit of being eternally engaged in the transcen-
dental abode of the Lord in full bliss and knowledge.

In material existence, when a devotee is not completely purified, he
expects material benefit from the Lord in the form of relief from material
miseries, or he wants material gain, advancement in knowledge of the
relationship between the Supreme Personality of Godhead and the living
entity, or knowledge as to the real nature of the Supreme Lord. When a
person is transcendental to these conditions, he is called a pure devotee.
He does not engage himself in the service of the Lord for any material
benefit or for understanding of the Supreme Lord. His one interest is that
he loves the Supreme Personality of Godhead, and he spontaneously
engages in satisfying Him.

The highest example of pure devotional service is that of the gopis in
Vrndavana. They are not interested in understanding Krsna, but only in
loving Him. That platform of love is the pure state of devotional service.
Unless one is advanced to this pure state of devotional service, there is a
tendency to desire elevation to a higher material position. A mixed devotee
may desire to enjoy a comfortable life on another planet with a greater
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span of life, such as on Brahmaloka. These are material desires, but
because a mixed devotee engages in the service of the Lord, ultimately,
after many, many lives of material enjoyment, he undoubtedly develops
Krsna consciousness, and the symptom of this Krsna consciousness is that
he is no longer interested in any sort of materially elevated life. le does
not even aspire to become a personality like Lord Brahma.

TEXTS 28-29
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mad-bhaktah pratibuddhdrtho
mat-prasddena bhiiyasda

nih$reyasam sva-saristhanam
kaivalyakhyarm mad-asrayam

prapnotihdiijasa dhirah
sva-dréd cchinna-samsayah
yad gatvd na nivarteta
yogi lingad vinirgame

mat-bhaktah—My devotee; pratibuddha-arthah—self-realized; mat-
prasadena—by My causeless mercy; bhiyasi—unlimited; nih$reyasam—the
ultimate perfectional goal; sva-sarsthanam—his abode; kaivalya-akhyam—
called kaivalya; mat-dsrayam—under My protection; prapnoti— attains;tha—
in this life; afijasa—truly; dhirah—steady; sva-dréa—by knowledge of the
self;chinna-samsayah—freed from doubts;yat—to that abode; gatva—having
gone; na—never; nivarteta—comes back; yogi—the mystic devotee; lingat—
from the subtle and gross material bodies; vinirgame—after departing.

TRANSLATION

My devotee actually becomes self-realized by My unlimited causeless
mercy, and thus, when freed from all doubts, he steadily progresses towards
his destined abode, which is directly under the protection of My spiritual
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energy of unadulterated bliss. That is the ultimate perfectional goal of the
living entity. After giving up the present material body, the mystic devotee
goes to that transcendental abode and never comes back.

PURPORT

Actual self-realization means becoming a pure devotee of the Lord. The
existence of a devotee implies the function of devotion and the object of
devotion. Self-realization ultimately means to understand the Personality
of Godhead and the living entities; to know the individual self and the
reciprocal exchanges of loving service between the Supreme Personality of
Godhead and the living entity is real self-realization. This cannot be attained
by the impersonalists or other transcendentalists; they cannot understand
the science of devotional service. Devotional service is revealed to the pure
devotee by the unlimited causeless mercy of the Lord. This is especially
spoken of here by the Lord— “mat-prasddena,” by My special grace.” This
is also confirmed in Bhagavad-gita. Only those who engage in devotional
service with love and faith receive the necessary intelligence from the
Supreme Personality of Godhead so that gradually and progressively they
can advance to the abode of the Personality of Godhead.

Nihsreyasa means the ultimate destination. Svae-samsthana means
that the impersonalists have no particular place to stay. The impersonalists
sacrifice their individuality so that the living spark can merge into the
impersonal effulgence emanating from the transcendental body of the
Lord, but the devotee has a specificabode. The planetsrest in the sunshine,
but the sunshine itself has no particular resting place. When one reaches
a particular planet, then he has a resting place. The spiritual sky, which is
known as kaivalya, is simply blissful light on all sides, and it is under the
protection of the Supreme Personality of Godhead. As stated in Bhagavad-
gita, brahmano hi pratisthaham: the impersonal Brahman effulgence rests
on the body of the Supreme Personality of Godhead. In other words, the
bodily effulgence of the Supreme Personality of Godhead is kaivalya, or
impersonal Brahman. In that impersonal effulgence there are spiritual
planets, which are known as Vaikunthas, chief of which is Krsnaloka. Some
devotees are elevated to the Vaikuntha planets, and some are elevated to
the planet of Krsnaloka. According to the desire of the particular devotee,
he is offered a particular abode, which is known as sva-samsthdna, his
desired destination. By the grace of the Lord the self-realized devotee
engaged in devotional service understands his destination even while in the
material body. He therefore performs his devotional activities steadily,
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without doubting, and after quitting his material body he at once reaches
the destination for which he has prepared himself. After reaching that
abode, he never comes back to this material world.

The words lirigad vinirgame, which are used here, mean ‘“after being
freed from the two kinds of material bodies, subtle and gross.”” The subtle
body is made of mind, intelligence, false ego and contaminated conscious-
ness, and the gross body is made of five elements—earth, water, fire, air and
ether. When one is transferred to the spiritual world, he gives up both the
subtle and gross bodies of this material world. He enters the spiritual sky in
his pure spiritual body and is stationed in one of the spiritual planets.
Although the impersonalists also reach that spiritual sky after giving up
the subtle and gross material bodies, they are not placed in the spiritual
planets;as they desire, they are allowed to mergein the spiritual effulgence
emanating from the transcendental body of the Lord. The word sva-
sariisthanam is also very significant. As a living entity prepares himself, so
he attains his abode. The impersonal Brahman effulgence is offered to the
impersonalists, but those who want to associate with the Supreme Person-
ality of Godhead in His transcendental form as Narayana in the Vaikunthas,
or with Krsna in Krsnaloka, go to those abodes, wherefrom they never
return.

TEXT 30
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yadd na yogopacitasu ceto
maydsu siddhasya visajjate ‘iga

ananya-hetusv atha me gatih syad
dtyantiki yatra na mrtyu-hdsah

yada—when; na—not; yoga-upacitasu—to powers developed by yoga;
cetah—the attention; maydasu—manifestations of maya; siddhasya—of a
perfect yogi; visajjate—is attracted; ariga—My dear mother; ananya-hetusu—
having no other cause; atha—then; me—to Me; gatih-his progress; syat—
becomes; atyantiki—unlimited; yatra—where; na—not; mrtyu-hasah—power
of death.
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TRANSLATION

When a perfect yogi’s attention is no longer attracted to the by-products
of mystic powers, which are manifestations of the external energy, his
progress towards Me becomes unlimited, and thus the power of death
cannot overcome him.

PURPORT

Yogis are generally attracted to the by-products of mystic yogic power,
for they can become smaller than the smallest or greater than the greatest,
achieve anything they desire, have power even to create a planet or bring
anyone they like under their subjection. Yogis who have incomplete infor-
mation of the result of devotional service are attracted by these powers,
but these powers are material; they have nothing to do with spiritual
progress. As other material powers are created by the material energy, so
mystic yogic powers are also material. A perfect yogi’s mind is not attracted
by any material power, but is simply attracted by unalloyed service to the
Supreme Lord. For a devotee, the process of merging into the Brahman
effulgence is considered to be hellish, and yogic power or the preliminary
perfection of yogic power, to be able to control the senses, is automatically
achieved. As for elevation to higher planets, a devotee considers this to be
simply hallucinatory. A devotee’s attention is concentrated only upon
the eternal loving service of the Lord, and therefore the power of death
has no influence over him. In such a devotional state, a perfect yogi can
attain the status of immortal knowledge and bliss.

Thus end the Bhaktivedanta purports of the Third Canto, Twenty-
seventh Chapter, of the Srimad-Bhégavatam, entitled “Understanding
Material Nature.”



CHAPTER TWENTY-EIGHT

Kapila$ Instructions on the Execution
of Devotional Service

TEXT 1
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§ri bhagavan uvdca
yogasya laksanam vaksye
sabijasya nrpatmaje
mano yenaiva vidhind
prasannan ydti sat-patham

§ri bhagavan uvaca—the Personality of Godhead said; yogasya—of the
yoga system; laksapam—description; vaksye—I shall explain; sa-bijasya—
authorized; nrpa-atma-je—O daughter of the King; manah—the mind;
yena—by which; eva—certainly; vidhina—by practice; prasannam—joyful;
yati—attains; sat-patham—the path of the Absolute Truth.

TRANSLATION

The Personality of Godhead said: My dear mother, O daughter of the
King, now I shall explain to you the system of yoga, the object of which
is to concentrate the mind. By practicing this system one can become
joyful and progressively advance towards the path of the Absolute Truth.

PURPORT

The yoga process explained by Lord Kapiladeva in this chapter is autho-
rized and standard, and therefore these instructions should be followed
very carefully. To begin, the Lord says that by yoga practice one can make
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progress towards understanding the Absolute Truth, the Supreme Person-
ality of Godhead. In the previous chapter it has been clearly stated that the
desired result of yoga is not to achieve some wonderful mystic power.
One should not be at all attracted by such mystic power, but should attain
progressive realization on the path of understanding the Supreme Person-
ality of Godhead. This is also confirmed in Bhagavad-gitd, which states in
the last verse of the Sixth Chapter that the greatest yogi is he who
constantly thinks of Krsna within himself, or he who is Krsna conscious.

It is stated here that by following the system of yoga one can become
joyful. Lord Kapila, the Personality of Godhead, who is the highest author-
ity on yoga, here explains the yoga system known as astaiiga-yoga, which
comprises eight different practices, namely yama, niyama, dsana,
pranayama, pratyahdra, dharand, dhyana and samadhi. By all these stages of
practice one must realize Lord Visnu, who is the target of all yoga. There
are so-called yoga practices in which one concentrates the mind on voidness
or on the impersonal, but this is not approved by the authorized yoga
system as explained by Kapiladeva. Even Pataiijali explains that the target
of all yoga is Visnu. Astanga-yoga is therefore part of Vaisnava practice
because its ultimate goal is realization of Visnu. The achievement of success
in yoga is not aceuisition of mystic power, which is condemned in the
previous chapter, but, rather, freedom from all material designations and
situation in one’s constitutional position. That is the ultimate achievement
in yoga practice.

TEXT 2
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sva-dharmdcaranam saktya
vidharmdc ca nivartanam

daival labdhena santosa
dtmavic-carandrcanam

sva-dharma-dcaranam—executing one’s prescribed duties; saktyd—to the
best of one’s ability ;vidharmadt—unauthorized duties; ca—and; nivartanam—
avoiding; daivat—by the grace of the Lord; labdhena— with what is achieved;
santosah—satisfied; atma-vit—of the self-realized soul; carapa—the feet;
arcanam—worshiping.
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TRANSLATION

One should execute his prescribed duties to the best of his ability and
avoid performing duties which are not allotted to him. One should be
satisfied with as much gain as he achieves by the grace of the Lord, and one
should worship the lotus feet of a spiritual master.

PURPORT

In this verse there are many important words which could be very
elaborately explained, but we shall briefly discuss the important aspects of
each. The final statement is @¢mavic-carapdrcanam. Atma-vit means a self-
realized soul or bona fide spiritual master. Unless one is self-realized and
knows what his relationship with the Supersoul is, he cannot be a bona
fide spiritual master. Here it is recommended that one should seek out a
bona fide spiritual master and (arcanam) surrender unto him, for by inquir-
ing from and worshiping him one can learn spiritual activities.

The first recommendation is sva-dharmacarapam. Aslongas we have this
material body there are various duties prescribed for us. Such duties are
divided by a system of four social orders: brahmana, ksatriya, vai§ya and
Siidra. These particular duties are mentioned in the $astra, and particularly
in Bhagavad-gita. Sva-dharmdcarapam means that one must discharge the
prescribed duties of his particular division of society faithfully and to the
best of one’s ability. One should not accept another’s duty. If one is born
in a particular society or community, he should perform the prescribed
duties for that particular division. If, however, one is fortunate enough to
transcend the designation of birth in a particular society or community by
being elevated to the standard of spiritual identity, then his sva-dharma, or
duty, is solely that of serving the Supreme Personality of Godhead. The
actual duty of one who is advanced in Krsna consciousness is to serve the
Lord. As long as one remains in the bodily concept of life, he may act
according to the duties of social convention, but if one is elevated to the
spiritual platform, he must simply serve the Supreme Lord; that is the real
execution of sva-dharma.

TEXT 3
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gramya-dharma-nivrttis ca
moksa-dharma-ratis tathd
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mita-medhyddanam sasvad
vivikta-ksema-sevanam

grimya— conventional; dharma—religious practice; nivrttih—ceasing; ca—
and; moksa—for salvation; dharma—religious practice; ratth—being attracted
to; tatha—in that way;mita—little;medhya— pure;adanam— eating; sasvat—
always; vivikta—secluded; ksema—peaceful; sevanam—dwelling.

TRANSLATION

One should cease performing conventional religious practices and should
be attracted to those which lead to salvation. One should eat very frugally
and should always remain secluded so that he can achieve the highest
perfection of life.

PURPORT

It is recommended herein that religious practice for economic develop-
ment or the satisfaction of sense desires should be avoided. Religious
practices should be executed only to gain freedom from the clutches
of material nature. It is stated in the beginning of Srimad-Bhagavatam that
the topmost religious practice is that by which one can attain to the tran-
scendental devotional service of the Lord, without reason or cause. Such
religious practice is never hampered by any impediments, and by its per-
formance one actually becomes satisfied. Here this is recommended as
moksa-dharma, religious practice for salvation or transcendence of the
clutches of material contamination. Generally people execute religious
practices for economic development or for sense gratification, but that is
not recommended for one who wants to advance in yoga.

The next important phrase is mita-medhyadanam, which means that
one should eat very frugally. It is recommended in the Vedic literatures
that a yogi eat only half what he desires according to his hunger. If one
is so hungry that he could devour one pound of foodstuffs, then instead
of eating one pound, he should consume only half a pound and supple-
ment this with four ounces of water; one fourth of the stomach should be
left empty for passage of air in the stomach. If one eats in this manner he
will avoid indigestion and disease. The yogi should eat in this way, as
recommended in the Srimad-Bhdgavatam and all other standard scriptures.
The yogi should live in a secluded place where his yoga practice will not be
disturbed.
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TEXT 4
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ahimsd satyam asteyar
yavad-artha-parigrahah

brahmacaryar tapah Saucar
svadhydyah purusdrcanam

ahimsa—nonviolence; satyam—truthfulness; asteyam—refraining from
theft; yavat-artha—as much as necessary; parigrahah—possessing;
brahmacaryam— celibacy; tapah—austerity; Saucam— cleanliness; svadhyayah
—study of the Vedas; purusa-arcanam—worship of the Supreme Personality
of Godhead.
TRANSLATION

One should practice nonviolence and truthfulness, should avoid thieving
and be satisfied with possessing as much as he needs for his maintenance.
He should abstain from sex life, perform austerity, be clean, study the
Vedas and worship the supreme form of the Supreme Personality of
Godhead.

PURPORT

The word purusarcanam in this verse means worshiping the Supreme
Personality of Godhead, especially the form of Lord Krsna. In Bhagavad-
gita it is confirmed by Arjuna that Krsna is the original purusa, or Person-
ality of Godhead, purusani sasvatam. Therefore in yoga practice one must
not only concentrate his mind on the person of Krsna, but must also
worship the form or Deity of Krsna daily.

A brahmacari practices celibacy, controlling his sex life. One cannot
enjoy unrestricted sex life and practice yoga; this is rascaldom. So-called
yogis advertise that one can go on enjoying as one likes and simultaneously
become a yogi, but this is totally unauthorized. It is very clearly explained
here that one must observe celibacy. Brahmacaryam means that one leads
hislife simply in relationship with Brahman, or in full Krsna consciousness.
Those who are too addicted to sex life cannot observe the regulations
which will lead them to Krsna consciousness. Sex life should be restricted
to persons who are married. A person whose sex life is restricted in marriage
is also called a brahmacari.
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The word asteyam is also very important for a yogi. Asteyam means to
refrain from theft. In the broader sense, everyone who accumulates more
than he needs is a thief. According to spiritual communism, one cannot
possess more than he needs for his personal maintenance. That is the law of
nature. Anyone who accumulates more money or more possessions than
he needs is called a thief, and one who simply accumulates wealth without
spending for sacrifice or for worship of the Personality of Godhead is a
great thief.

Svadhyayah means reading the authorized Vedic scriptures. Even if one
is not Krsna conscious and is practicing the yoga system, he must read
standard Vedic literatures in order to understand. Performance of yoga
alone is not sufficient. Narottama dasa Thakura, a great devotee and acarya
in the Gaudiya Vaisnava-sampradaya, says that all spiritual activities should
be understood from three sources, namely saintly persons, standard scrip-
tures and the spiritual master. These three guides are very important for
progress in spiritual life. The spiritual master prescribes standard literature
for the prosecution of the yoga of devotional service,and he himself speaks
only from scriptural reference. Therefore reading standard scriptures is
necessary for executing yoga. Practicing yoga without reading the standard
literatures is simply a waste of time.

TEXT 5
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maunarh sad-asana-jayah
sthairyam prana-jayah sanaih

pratyaharas cendriyandrh
visayan manasd hrdi

maunam—silence; sat—good; d@sana—yogic postures; jayah—controlling;
sthairyam—steadiness; prana-jayah—controlling the vital air; sanaih—
gradually; pratyaharah—withdrawal; ca—and; indriyan@m— of the senses;
visayat—from the sense objects; manasa—with the mind; hrdi—on the heart.

TRANSLATION

One must observe silence, acquire steadiness by practicing different
yogic postures, control the breathing of the vital air, withdraw the senses
from sense objects, and thus concentrate the mind on the heart.



Text 6] Kapila’s Instructions on Devotional Service 1179

PURPORT

The yogic practices in general and hatha-yoga in particular are not ends
in themselves; they are means to the end of attaining steadiness. First one
must be able to sit properly, and then the mind and attention will become
steady enough for practicing yoga. Gradually, one must control the circu-
lation of vital air, and with such control he will be able to withdraw the
senses from sense objects. In the previous verse it is stated that one must
observe celibacy. The most important aspect of sense control is controlling
sex life. That is called brahmacarya. By practicing the different sitting
postures and controlling the vital air, one can control and restrain the
senses from unrestricted sense enjoyment.

TEXT 6
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svadhisnydnam eka-dese
manasd prana-dharanam

vaikuntha-lilabhidhyanam
samadhanam tathatmanah

svadhisnyanam—within the vital air circles; eka-dese—in one spot;
manasi—with the mind; prana—the vital air; dharanam—fixing; vaikuntha-
lili—on the pastimes of the Supreme Personality of Godhead;
abhidhyanam—concentration; samadhanam—samadhi; tatha—thus;atmanah
—of the mind.

TRANSLATION

Fixing the vital air and the mind in one of the six circles of vital air
circulation within the body, thus concentrating one’s mind on the
transcendental pastimes of the Supreme Personality of Godhead, is called
samadhi or samadhana of the mind.

PURPORT

There are six circles of vital air circulation within the body. The first
circle is within the belly, the second circle is in the area of the heart, the
third is in the area of the lungs, the fourth is on the palate, the fifth is
between the eyebrows, and the highest, the sixth circle, is above the brain.
One has to fix his mind and the circulation of the vital air and thus think
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of the transcendental pastimes of the Supreme Lord. It is never mentioned
that one should concentrate on the impersonal or void. It is clearly stated,
vaikuptha-lila. Lild means pastimes. Unless the Absolute Truth, the Per-
sonality of Godhead, has transcendental activities, where is the scope for
thinking of these pastimes? It is through the processes of devotional service,
chanting and hearing of the pastimes of the Supreme Personality of God-
head, that one can achieve this concentration. As described in the Srimad-
Bhagavatam, the Lord appears and disappears according to His relation-
ships with different devotees. The Vedic literatures contain many narrations
of the Lord’s pastimes, including the Battle of Kuruksetra and historical
facts relating to the life and precepts of devotees like Prahlada Maharaja,
Dhruva Maharaja and Ambarisa Maharaja. One need only concentrate his
mind on one such narration and become always absorbed in its thought.
Then he will be in samddhi. Samadhi is not an artificial bodily state; it is
the state achieved when the mind is virtually absorbed in thoughts of the
Supreme Personality of Godhead.

TEXT 7

T TRRE geaEe |
TEW T FARRTTmOn gafeza: 11 s Il

etair anyais ca pathibhir
mano dustam asat-patham

buddhya yuiijita sanakair
jita-prano hy atandritah

etath—by these;anyaih—by other; ca—and;pathibhih—processes; manah—
the mind; dustam— contaminated; asat-patham—on the path of material
enjoyment; buddhya—by the intelligence; yuiijita—one must control;
$anakath—gradually; jita-pranah—the life air being fixed; hi—indeed;
atandritah—alert.

TRANSLATION

By these processes, or any other true process, one must control the
contaminated, unbridled mind, which is always attracted by material
enjoyment, and thus fix himself in thought of the Supreme Personality of
Godhead.
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PURPORT

Etair anyais ca. The general yoga process entails observing the rules and
regulations, practicing the different sitting postures, concentrating the mind
on the vital circulation of the air and then thinking of the Supreme
Personality of Godhead in His Vaikuntha pastimes. This is the general
process of yoga. This same concentration can be achieved by other recom-
mended processes, and therefore anyais ca, other methods, also can be
applied. The essential point is that the mind, which is contaminated by
material attraction, has to be bridled and concentrated on the Supreme
Personality of Godhead. It cannot be fixed on something void or
impersonal. For this reason, so-called yoga practices of voidism and
impersonalism are not recommended in any standard yoga-sdstra. The
real yogi is the devotee because his mind is always concentrated on the
pastimes of Lord Krsna. Therefore Krsna consciousness is the topmost
yoga system.

TEXT 8
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Sucau dese pratisthapya
vijitdsana dsanam

tasmin svasti samasina
rju-kayah samabhyaset

Sucau dese—in a sanctified place; pratisthapya—after placing; vijita-
asanah—controlling the sitting postures; dsanam—a seat; tasmin—in that
place; svasti samasinah—sitting in an easy posture; rju-kayah—keeping the
body erect; samabhyaset—one should practice.

TRANSLATION

After controlling one’s mind and sitting postures, one should spread a
seat in a secluded and sanctified place, sit there in an easy posture, keeping
the body erect, and practice breath control.

PURPORT

Sitting in an easy posture is called svasti samdsinah. It is recommended
in the yoga scripture that one should put the soles of the feet between the
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two thighs and ankles and sit straight; that posture will help one to con-
centrate his mind on the Supreme Personality of Godhead. This very
process is also recommended in Bhagavad-gita, Sixth Chapter. It is further
suggested that one sit in a secluded, sanctified spot. The seat should
consist of deerskin and kusa grass, topped with cotton.

TEXT 9
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pranasya Sodhayen margam
pura-kumbhaka-recakaih

pratikilena va cittam
yathd sthiram acaiicalam

pranasya—of vital air; Sodhayet—one should clear; margam—the passage;
pira-kumbhaka-recakaih—by inhaling, retaining, and exhaling; pratikilena—
by reversing; va—or; cittam—the mind; yatha—so that; sthiram—steady;
acaiicalam—free from disturbances.

TRANSLATION

The yogi should clear the passage of vital air by breathing in the
following manner: first he should inhale very deeply, then hold the breath
in, and finally exhale. Or, reversing the process, the yogi can first exhale,
then hold the breath outside, and finally inhale. This is done so that the
mind may become steady and free from external disturbances.

PURPORT

These breathing exercises are performed to control the mind and
fix it on the Supreme Personality of Godhead. Se vai manah krsna-
padaravindayoh: the devotee Ambarisa Maharaja fixed his mind on the
lotus feet of Krsna twenty-four hours a day. The process of Krsna con-
sciousness is to chant Hare Krsna and to hear the sound attentively so that
the mind is fixed upon the transcendental vibration of Krsna’s name, which
is nondifferent from Krsna the personality. The real purpose of controlling
the mind by the prescribed method of clearing the passage of the life air is
achieved immediately if one fixes his mind directly on the lotus feet of
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Krsna. The hatha-yoga system, or breathing system, is especially recom-
mended for those who are very absorbed in the concept of bodily
existence, but one who can perform the simple process of chanting Hare
Krsna can fix the mind more easily.

Three different activities are recommended for clearing the passage of
breath: piaraka, kumbhaka and recaka. Inhaling the breath is called piraka,
sustaining it within is called kumbhaka, and finally exhaling it is called
recaka. These recommended processes can also be performed in the reverse
order. After exhaling, one can keep the air outside for some time and then
inhale. The nerves through which inhalation and exhalation are conducted
are technically called ida and pingala. The ultimate purpose of clearing the
ida and pingala passages is to divert the mind from material enjoyment. As
stated in Bhagavad-gitd, one’s mind is his enemy, and one’s mind is also his
friend; its position varies according to the different dealings of the living
entity. If we divert our mind to thoughts of material enjoyment, then our
mind becomes an enemy, and if we concentrate our mind on the lotus feet
of Krsna, then our mind is a friend. By the yoga system of piiraka,
kumbhaka and recaka or by directly fixing the mind on the sound
vibration of Krsna or on the form of Krsna, the same purpose is achieved.
In Bhagavad-gita (8.8) it is said that one must practice the breathing
exercise (abhydsa-yoga-yuktena). By virtue of these processes of control,
the mind cannot wander to external thoughts (cetasa nanya-gamina). Thus
one can fix his mind constantly on the Supreme Personality of Godhead
and can attain (yati) Him.

Practicing the yoga system of exercise and breath control is very difficult
for a person of this age, and therefore Lord Caitanya recommended,
kirtaniyah sadd harih: one should always chant the holy name of the
Supreme Lord, Krsna, because Krsna is the most suitable name of the
Supreme Personality of Godhead. The name Krsna and the Supreme Person
Krsna are nondifferent. Therefore, if one concentrates his mind on hearing
and chanting Hare Krsna, the same result is achieved.

TEXT 10
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mano ‘cirat sydd virajari
jita-$vdsasya yoginah
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vayv-agnibhydr yathd loham
dhmadtam tyajati vai malam

manah—the mind; acirat—soon; syat—can be; virajam—free from disturb-
ances; jita-$vasasya—whose breathing is controlled; yoginah—of the yogi;
vayu-agnibhyam—by air and fire; yathd—just as; loham—gold; dhmatam—
fanned; tyajati—becomes freed from; vai— certainly; malam—impurity.

TRANSLATION

The yogis who practice such breathing exercises are very soon freed
from all mental disturbances, just as gold, when put into fire and fanned
with air, becomes free from all impurities.

PURPORT

This process of purifying the mind is also recommended by Lord
Caitanya; He says that one should chant Hare Krsna. He says further,
parari vijayate: “All glories to Sri Krsna sankirtana!™ All glories are given
to the chanting of the holy names of Krsna because as soon as one begins
this process of chanting, the mind becomes purified. Ceto-darpana-
marjanam: by chanting the holy name of Krsna one is cleansed of the dirt
that accumulates in the mind. One can purify the mind either by the
breathing process or by the chanting process, just as one can purify gold
by putting it in a fire and fanning it with a bellows.

TEXT 11
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pranayamair dahed dosan
dharanabhis ca kilbisan

pratyahdrena sarmsargan
dhyanendanisvaran gunan

pranayamaih—by practice of pranayama; dahet—one can eradicate;
dosan—contaminations; dharapabhih—by concentrating the mind; ca—and;
kilbisan—sinful activities; pratyaharena—by restraining the senses;
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sariisargan—material association; dhyanena—by meditating; aniSvaran
gunan—the modes of material nature.

TRANSLATION

By practicing the process of pranayama one can eradicate the
contamination of his physiological condition, and by concentrating the
mind one can become free from all sinful activities. By restraining the
senses one can free himself from material association, and by meditating
on the Supreme Personality of Godhead, one can become free from the
three modes of material attachment.

PURPORT

According to Ayur-vedic medical science the three items kapha, pitta
and vayu (phlegm, bile and air) maintain the physiological condition of the
body. Modern medical science does not accept this physiological analysis
as valid, but the ancient Ayur-vedic process of treatment is based upon
these items. Ayur-vedic treatment concerns itself with the cause of these
three elements, which are mentioned in many places in the Bhagavatam
as the basic conditions of the body. Here it is recommended that by
practicing the breathing process of pranayama one can be released from
contamination created by the principal physiological elements, by concen-
trating the mind one can become free from sinful activities, and by
withdrawing the senses one can free himself from material association.

Ultimately, one has to meditate on the Supreme Personality of Godhead
in order to be elevated to the transcendental position where he is no longer
affected by the three modes of material nature. It is also confirmed in
Bhagavad-gita that one who engages himself in unalloyed devotional
service at once becomes transcendental to the three modes of material
nature and immediately realizes his identification with Brahman. Sa gunan
samatityaitan brahma-bhiydya kalpate. For every item in the yoga system
there is a parallel activity in bhakti-yoga, but the practice of bhakti-yoga
is easier for this age. What was introduced by l.ord Caitanya is not a new
interpretation. Bhakti-yoga is a feasible process that begins with chanting
and hearing. Bhakti-yoga and other yogas have as their ultimate goal the
same Personality of Godhead, but one is practical, and the other is
difficult. One has to purify his physiological condition by concentration
and by restraint of the senses; then he can fix his mind upon the Supreme
Personality of Godhead. That is called samadhi.
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TEXT 12
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yadd manah svar virajam
yogena susamahitam

kasthari bhagavato dhyayet
sva-nasagravalokanah

yada—when; manah—the mind; svam—own; virajam—purified; yogena—
by yoga practice; su-samahitam—controlled; kastham—the plenary expan-
sion; bhagavatah—of the Supreme Personality of Godhead; dhyayet—one
should meditate upon; sva-nasa-agra—the tip of one’s nose; avalokanah—
looking at.

TRANSLATION

When the mind is perfectly purified by this practice of yoga, then one
should concentrate on the tip of the nose with half-closed eyes and see the
form of the Supreme Personality of Godhead.

PURPORT

It is clearly mentioned here that one has to meditate upon the expansion
of Visnu. The word kastham refers to Paramatma, the expansion of the
expansion of Visnu. Bhagavatah refers to Lord Visnu, the Supreme Person-
ality of Godhead. The Supreme Godhead is Krsna; from Him comes the
first expansion, Baladeva, and from Baladeva come Sankarsana, Aniruddha
and many other forms, followed by the purusa-avataras. As mentioned in
the previous verses (purusarcanam), this purusa is represented as the
Paramatma, or Supersoul. A description of the Supersoul, upon whom one
must meditate, will be given in the following verses. In this verse it is
clearly stated that one must meditate by fixing the vision on the tip of the
nose and concentrating one’s mind on the kala, or the plenary expansion
of Visnu.

TEXT 13

RERATTS G |
AIEeTW  TEIEEN 1123



Text 13] Kapila's Instructions on Devotional Service 1187

prasanna-vadanambhojam
padma-garbhdaruneksanam

nilotpala-dala-syamarm
sankha-cakra-gada-dharam

prasanna—cheerful; vadana—countenance; ambhojam—lotuslike; padma-
garbha—the interior of a lotus; aruna—ruddy; iksapam—with eyes; nila-
utpala—blue lotus; dala—petals; syamam—swarthy; sankha—conch; cakra—
discus; gada— club; dharam—bearing.

TRANSLATION

The Supreme Personality of Godhead has a cheerful, lotuslike
countenance with ruddy eyes like the interior of a lotus and a swarthy
body like the petals of a blue lotus. He bears a conch, discus and a mace in
three of His hands.

PURPORT

It is definitely recommended herein that one concentrate his mind upon
the form of Visnu. There are twelve different forms of Visnu which are
described in Teachings of Lord Caitanya. One cannot concentrate his mind
on anything void or impersonal; the mind should be fixed on the personal
form of the Lord, whose attitude is cheerful, as described in this verse.
Bhagavad-gita states that meditation on the impersonal or void features is
very troublesome to the meditator. Those who are attached to the imper-
sonal or void features of meditation have to undergo a difficult process
because we are not accustomed to concentrating our minds on anything
impersonal. Actually such concentration is not even possible. Bhagavad-gita
also confirms that one should concentrate his mind on the Personality of
Godhead.

The color of the Personality of Godhead, Krsna, is described here as
nilotpala-dala, meaning that it is like that of a lotus flower with petals
tinted blue and white. People always ask why Krsna is blue. The color of
the Lord has not been imagined by an artist. It is described in authoritative
scripture. In the Brahma-sarhhita also, the color of Krsna’s body is
compared to that of a bluish cloud. The color of the Lord is not poetical
imagination. There are authoritative descriptions in the Brahma-sarhita,
Srimad-Bhagavatam, Bhagavad-gita and many of the Puripas of the Lord’s
body, His weapons and all other paraphernalia. The Lord’s appearance is
described here as padma-garbharuneksanam. His eyes resemble the inside
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of a lotus flower, and in His four hands He holds the four symbols:
conchshell, discus, mace and lotus.

TEXT 14
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lasat-pankaja-kinjalka-
pita-kauseya-vasasam

srivatsa-vaksasarn bhrajat
kaustubhamukta-kandharam

lasat—shining; pankaja—of a lotus; kinijalka—filaments; pita—yellow;
kauseya—silk cloth; vasasam—whose garment; $rivatsa—bearing the mark
of Srivatsa; vaksasam—breast; bhrdjat—Dbrilliant; kaustubha—Kaustubha
gem; amukta—put on; kandharam—His neck.

TRANSLATION

His loins are covered by a shining cloth, yellowish like the filaments of
a lotus. On His breast He bears the mark of Srivatsa, a curl of white hair.
The brilliant Kaustubha gem is suspended from His neck.

PURPORT

The exact color of the garment of the Supreme Lord is described as
saffron-yellow, just like the pollen of a lotus flower. The Kaustubha gem
hanging on His chest is also described. His neck is beautifully decorated
with jewels and pearls. The Lord is full in six opulences, one of which is
wealth. He is very richly dressed with valuable jewels which are not visible
within this material world.

TEXT 15
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matta-dvirepha-kalaya
paritam vana-malayd
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parardhya-hara-valaya-
kiritangada-niipuram

matta—intoxicated; dvi-repha—with bees; kalaya—humming; paritam—
garlanded; vana-malaya—with a garland of forest flowers; parardhya—
priceless; hara—pearl necklace; valaya—bracelets; kirita—a crown; angada—
armlets; nipuram—anklets.

TRANSLATION

He also wears around His neck a garland of attractive sylvan flowers,
and a swarm of bees, intoxicated by its delicious fragrance, hums about
the garland. He is further superbly adorned with a pearl necklace, a crown,
and pairs of armlets, bracelets and anklets.

PURPORT

From this description it appears that the flower garland of the Supreme
Personality of Godhead is fresh. Actually, in Vaikuntha or the spiritual
sky there is nothing but freshness. Even the flowers picked from the trees
and plants remain fresh, for everything in the spiritual sky retains its
originality and does not fade. The fragrance of the flowers picked from
the trees and made into garlands does not fade because both the trees and
the flowers are spiritual. When the flower is taken from the tree, it
remains the same; it does not lose its aroma. The bees are equally attracted
to the flowers whether they are on the garland or on the trees. The
significance of spirituality is that everything is eternal and inexhaustible.
Everything taken from everything remains everything, or, as has been
stated, in the spiritual world one minus one equals one, and one plus one
equals one. The bees hum around the fresh flowers, and their sweet sound
is enjoyed by the Lord. The Lord’s bangles, necklace, crown and anklets
are all bedecked with invaluable jewels. Since the jewels and pearls are
spiritual, there is no material calculation of their value.

TEXT 16
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kanci-gunollasac-chronin
hrdayambhoja-vistaram
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darsaniyatamar santam
mano-nayana-vardhanam

kanici—girdle; guna—quality; ullasat—brilliant; sronim—His loins and
hips; hrdaya—heart; ambhoja—lotus; vistaram—whose seat; darsaniya-
tamam—most charming to look at; §éntam—serene; manah—minds, hearts;
nayana—eyes; vardhanam—gladdening.

TRANSLATION

His loins and hips encircled by a girdle, He stands on the lotus of His
devotee’s heart. He is most charming to look at, and His serene aspect
gladdens the eyes and souls of the devotees who behold Him.

PURPORT

The word darsaniyatamam, which is used in this verse, means that the
Lord is so beautiful that the devolee-yogi does not wish to see anything
else. His desire to see beautiful objects is completely satisfied by the sight
of the Lord. In the matcrial world we want to see beauty, but the desire
is never satisfied. All the propensities that we feel in the material world are
never satisfied. Becausc of material contamination, not all of the propen-
sities we feelin the material world are satisfied. But when our desires to see,
hear, touch, etc., are dovetailed for the satisfaction of the Supreme
Personality of Godhead, they are on the level of the topmost perfection.

Although the Supreme Personality of Godhead in His eternal form is so
beautiful and pleasing to the heart of the devotee, He does not attract the
impersonalists who want to meditate on His impersonal aspect. This is
simply fruitless labor. The actual yogis, with half-closed eyes, fix on the
form of the Supreme Personality of Godhead, not upon anything void or
impersonal.

TEXT 17
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apicya-darsanari sasvat
sarva-loka-namaskrtam

santari vayasi kaisore
bhrtyanugraha-kataram
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apicya-darsanam—very beautiful to see; sasvat—eternal; sarva-loka—
by all the inhabitants of every planet; namah-krtam—worshipable; santam—
situated; vayasi—in youth;kaiore—in boyhood; bhrtya—upon His devotees;
anugraha—to bestow blessings; kataram—eager.

TRANSLATION

The Lord is eternally very beautiful, and He is worshipable by all the
inhabitants of every planet. He is ever youthful and always eager to
bestow His blessing upon His devotees.

PURPORT

The word sarva-loka-namaskrtam means that He is worshipable by
everyone on every planet. There are innumerable planets in the material
world and innumerable planets in the spiritual world as well. On each
planet there are innumerable inhabitants who worship the Lord, for the
Lord is worshipable by all but the impersonalists. The Supreme Lord is
very beautiful. The word sasvat is significant. It is not that He appears
beautiful to the devotees but is ultimately impersonal. Sasvat means ever-
existing. That beauty is not temporary. It is ever-existing—He is always
youthful. In the Brahma-sarmhita (Bs. 5.33) it is also stated: advaitam
acyutam anadim ananta-ripam adyarh purapa-purusai nava-yauvanar ca.
The Original Person is one without a second, yet He never appears old; He
always appears as everfresh as a blooming youth.

The Lord’s facial expression always indicates that He is ready to show
favor and benediction to the devotees;for the nondevotees, however, He is
silent. As stated in Bhagavad-gita, although He acts equally to everyone
because He is the Supreme Personality of Godhead and because all living
entities are His sons, He is especially inclined to those engaged in devo-
tional service. The same fact is confirmed here: He is always anxious to
show favor to the devotees. Just as the devotees are always eager to render
service unto the Supreme Personality of Godhead, so the Lord is also very
eager to bestow benediction upon the pure devotees.

TEXT 18
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kirtanya-tirtha-yasasam
punya-sloka-yasaskaram

dhydyed devam samagrangam
yavan na cyavate manah

kirtanya—worth singing; tirtha-ya$asam—the glories of the Lord; punya-
$loka—of the devotees; ya$ah-karam—enhancing the glory; dhyayet—one
should meditate; devam—upon the Lord; samagra-angam—all the limbs;
yavat—as much as; na—not; cyavate— deviates; manah—the mind.

TRANSLATION

The glory of the Lord is always worth singing, for His glories enhance
the glories of His devotees. One should therefore meditate upon the
Supreme Personality of Godhead and upon His devotees. One should
meditate on the eternal form of the Lord until the mind becomes fixed.

PURPORT

One has to fix his mind on the Supreme Personality of Godhead
constantly. When one is accustomed to thinking of one of the innumerable
forms of the Lord—Krsna, Visnu, Rama, Narayana, etc.—he has reached
the perfection of yoga. This is confirmed in the Brahma-sanihita: a person
who has developed pure love for the Lord, and whose eyes are smeared
with the ointment of transcendental loving exchange, always sees within
his heart the Supreme Personality of Godhead. The devotees especially
see the Lord in the beautiful blackish form of Syamasundara. That is the
perfection of yoga. This yoga system should be continued until the mind
does not vacillate for a moment. Om tad vispoh paramarm padar sada
pasyanti siirayah: the form of Visnu is the highest individuality and is
always visible to sages and saintly persons.

The same purpose is served when a devotee worships the form of the
Lord in the temple. There is no difference between devotional service in
the temple and meditation on the form of the Lord, since the form of the
Lord is the same whether He appears within the mind or in some concrete
element. There are eight kinds of forms recommended for the devotees to
see. The forms may be made out of sand, clay, wood or stone, they may be
contemplated within the mind, or made of jewel, metal or painted colors,
but all the forms are of the same value. It is not that one who meditates on
the form within the mind sees differently from one who worships the
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form in the temple. The Supreme Personality of Godhead is absolute, and
there is therefore no difference between the two. The impersonalists, who
desire to disregard the eternal form of the Lord, imagine some round
figure. They especially prefer the omkara, which also has form. In
Bhagavad-gita it is stated that orikdra is the letter form of the Lord.
Similarly, there are statue forms and painting forms of the Lord.

Another significant word in this verse is punya-sloka-yasaskaram. The
devotee is called pupya-sloka. As one becomes purified by chanting the
holy name of the Lord, so one can become purified simply by chanting
the name of a holy devotee. The pure devotee of the Lord and the Lord
Himself are nondifferent. [t is sometimes feasible to chant the name of a
holy devotee. This is a very sanctified process. Lord Caitanya was once
chanting the holy names of the gopis. He was chanting, “Gopi! Gopi!
Gopi!” when His students criticized Him: “Why are You chanting the
names of the gopis? Why not Krsna?” Lord Caitanya was irritated by the
criticism, and so there was some misunderstanding between Him and His
students. He wanted to chastise them for desiring to instruct Him on the
transcendental process of chanting.

The beauty of the Lord is that the devotees who are connected with His
activities are also glorified. Arjuna, Prahlada, Janaka Maharaja, Bali
Maharaja, and many other devotees were not even in the renounced order
of life, but were householders. Some of them, such as Prahlada Maharaja
and Bali Maharaja, were born of demoniac families. Prahlada Maharaja’s
father was a demon, and Bali Maharaja was the grandson of Prahlada
Maharaja, but still they have become famous because of their association
with the Lord. Anyone who is eternally associated with the Lord is
glorified with the Lord. The conclusion is that a perfect yogi should
always be accustomed to seeing the form of the Lord, and unless the mind
is fixed in that way, he should continue practicing yoga.

TEXT 19
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sthitam vrajantam asinam
saydnam va guhasayam

preksaniyehitam dhyayec
chuddha-bhavena cetasa



1194 Srimad-Bhagavatam [ Canto 3, Ch. 28

sthitam—standing; vrajantam—moving; asinam—sitting; $ayanam—lying
down; va—or; guha-aSayam—the Lord dwelling in the heart; preksaniya—
beautiful ;thitam— pastimes;dhyayet—he should visualize; Suddha-bhavena—
pure; cetasa—by the mind.

TRANSLATION

Thus always merged in devotional service, the yogi visualizes the Lord
standing, moving, lying down or sitting within him, for the pastimes of the
Supreme Lord are always beautiful and attractive.

PURPORT

The process of meditating on the form of the Supreme Personality of
Godhead within oneself and the process of chanting the glories and pastimes
of the Lord are the same. The only difference is that hearing and fixing
the mind on the pastimes of the Lord is easier than visualizing the form
of the Lord within one’s heart because as soon as one begins to think of
the Lord, especially in this age, the mind becomes disturbed, and due to
so much agitation, the process of seeing the Lord within the mind is
interrupted. When there is sound vibrated praising the transcendental
pastimes of the Lord, however, one is forced to hear. That hearing process
enters into the mind, and the practice of yoga is automatically performed.
For example, even a child can hear and derive the benefit of meditating on
the pastimes of the Lord simply by listening to a reading from the
Bhagavatam that describes the Lord as He is going to the pasturing ground
with His cows and friends. Hearing includes applying the mind. In this
age of Kali-yuga, Lord Caitanya has recommended that one should always
engage in chanting and hearing Bhagavad-gita. The Lord also says that the
mahatmas, or great souls, always engage in the process of chanting the
glories of the Lord, and just by hearing, others derive the same benefit.
Yoga necessitates meditation on the transcendental pastimes of the Lord,
whether He is standing, moving, lying down, etc.

TEXT 20
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tasmil labdha-padan cittam
sarvavayava-samsthitam
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vilaksyaikatra samyujyad
ange bhagavato munih

tasmin—on the form of the Lord; labdha-padam—fixed; cittam—the
mind; sarva—all; avayava—limbs; samsthitam— fixed upon;vilaksya—having
distinguished; ekatra—in one place; samyujyat—should fix the mind;
ange—on each limb; bhagavatah—of the Lord; munih—the sage.

TRANSLATION

In fixing his mind on the eternal form of the Lord, the yogi should not
take a collective view of all His limbs, but should fix the mind on each
individual limb of the Lord.

PURPORT

The word muni is very significant. Muni means one who is very expert
in mental speculation or in thinking, feeling and willing. He is not
mentioned here as a devotee or yogi. Those who try to meditate on the
form of the Lord are called munis, or less intelligent, whereas those who
render actual service to the Lord are called bhakti-yogis. The thought
process described below is for the education of the muni. In order to
convince the yogi that the Absolute Truth or Supreme Personality of
Godhead is never impersonal at any time, the following verses prescribe
observing the Lord in His personal form, limb after limb. To think of the
Lord as a whole may sometimes be impersonal; therefore, it isrecommended
here that one first think of His lotus feet, then His ankles, then the thighs,
then the waist, then the chest, then the neck, then the face and so on. One
should begin from the lotus feet and gradually rise to the upper limbs of
the transcendental body of the Lord.

TEXT 21

saficintayed bhagavatas carapdravindam
vajrankuse-dhvaja-saroruha-lanichanadhyam
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uttunga-rakta-vilasan-nakha-cakravala-
jyotsnabhir ahata-mahad-dhrdayandhakaram

saficintayet—he should concentrate; bhagavatah—of the Lord; carana-
aravindam—on the lotus feet; vajra—thunderbolt; anku$a—goad (rod for
driving elephants); dhvaje—banner; saroruha—lotus; lafichana—marks;
adhyam—adorned with; uttunge—prominent; rakta—red; vilasat—brilliant;
nakha—nails; cakravala—the circle of the moon;jyotsnabhih—with splendor ;
@hata—dispelled; mahat—thick; hrdaya— of the heart;andhakdaram— darkness.

TRANSLATION

The devotee should first concentrate his mind on the Lord’s lotus feet,
which are adorned with the marks of a thunderbolt, a goad, a banner and
a lotus. The splendor of their beautiful ruby nails resembles the orbit of
the moon and dispels the thick gloom of one’s heart.

PURPORT

The Mayavadi says that because one is unable to fix his mind on the
impersonal existence of the Absolute Truth, one can imagine any form he
likes and fix his mind on that imaginary form; but such a process is not
recommended here. Imagination is always imagination and results only in
further imagination.

A concrete description of the eternal form of the Lord is given here.
The Lord’s sole is depicted with distinctive lines resembling a thunderbolt,
a flag, a lotus flower and a goad. The luster of His toenails, which are
brilliantly prominent, resembles the light of the moon. If a yogi looks
upon the marks of the Lord’s sole and on the blazing brilliance of His
nails, then he can be freed from the darkness of ignorance in material
existence. This liberation is not achieved by mental speculation, but by
seeing the light emanating from the lustrous toenails of the Lord. In other
words, one has to fix his mind first on the lotus feet of the Lord if he
wants to be freed from the darkness of ignorance in material existence.

TEXT 22
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yac-chauca-nihsrta-sarit-pravarodakena
tirthena mizrdhny adhikrtena $ivah $ivo ’bhiit
dhyatur manah-samala-saila-nisrsta-vajram
dhyayec ciram bhagavatas caranaravindam

yat—the Lord’s lotus feet; $auca—washing; nihsrta—gone forth; sarit-
pravara—of the Ganges; udakena—by the water; tirthena—holy; mirdhni—
on his head;adhikrtena—borne; $ivah—Lord Siva; $ivah—auspicious; abhiit—
became; dhydtuh—of the meditator; manah—in the mind; $amala-$aila—the
mountain of sin; nisrsta—hurled ; vajram—thunderbolt; dhyayet—one should
meditate; cirem—for a long time; bhagavatah—of the Lord; carana-
aravindam—on the lotus feet.

TRANSLATION

The blessed Lord Siva becomes all the more blessed by bearing on his
head the holy waters of the Ganges, which has its source in the water that
washed the Lord’s lotus feet. The Lord’s feet act like thunderbolts hurled
to shatter the mountain of sin stored in the mind of the meditating
devotee. One should therefore meditate on the lotus feet of the Lord for
along time.

PURPORT

In this verse the position of Lord Siva is specifically mentioned. The
impersonalist suggests that the Absolute Truth has no form and that one
can therefore equally imagine the form of Vishu or Lord Siva or the goddess
Durga or their son Ganesa. But actually the Supreme Personality of
Godhead is the supreme master of everyone. In the Caitanya-caritamrta it
is said: ekale isvara krsna, ara saba bhrtya: the Supreme Lord is Krsna, and
everyone else, including Lord Siva and Lord Brahma—not to mention
other demigods—is a servant of Krsna. The same principle is described
here. Lord Siva is important because he is holding on his head the holy
Ganges water which has its origin in the footwash of Lord Visnu. In the
Hari-bhakti-vilasa by Sanatana Gosvami it is said that anyone who puts the
Supreme Lord and the demigods, including Lord Siva and Lord Brahma,
on the same level, at once becomes a pasandi, or atheist. We should never
consider that the Supreme Lord Vigsnu and the demigods are on an equal
footing.

Another significant point of this verse is that the mind of the con-
ditioned soul, on account of its association with the material energy from
time immemorial, contains heaps of dirt in the form of desires to lord it
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over material nature. This dirt is like a mountain, but a mountain can be
shattered when hit by a thunderbolt. Meditating on the lotus feet of the
Lord acts like a thunderbolt on the mountain of dirt in the mind of the
yogi. If a yogi wants to shatter the mountain of dirt in his mind, he should
concentrate on the lotus feet of the Lord and not imagine something void
or impersonal. Because the dirt has accumulated like a solid mountain,
one must meditate on the lotus feet of the Lord for quite a long time. For
one who is accustomed to thinking of thelotus feet of the Lord constantly,
however, it is a different matter. The devotees are so fixed on the lotus
feet of the Lord that they do not think of anything else. Those who
practice the yoga system must meditate on the lotus feet of the Lord for
a long time after following the regulative principles and thereby controlling
the senses.

It is specifically mentioned here, bhagavatas’ caramiravindam one has
think of the lotus feet of Lord Slva or Lord Brahma or the goddess Durga
to achieve liberation, but this is not so. Bhagavatah is specifically
mentioned. Bhagavatah means of the Supreme Personality of Godhead,
Visnu, and no one else. Another significant phrase in this verse is Sivah
sivo ’bhiit. By his constitutional position, Lord Siva is always great and
auspicious, but since he has accepted on his head the Ganges water which
emanated from the lotus feet of the Lord, he has become even more
auspicious and important. The stress is on the lotus feet of the Lord. A
relationship with the lotus feet of the Lord can even enhance the impor-
tance of Lord Siva, what to speak of other, ordinary living entities.

TEXT 23
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janu-dvayam jalaja-locanaya jananya
laksmyakhilasya sura-vanditaya vidhatuh

irvor nidhaya kara-pallava-rocisa yat
samlalitam hrdi vibhor abhavasya kuryat
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janu-dvayam—up to the knees; jalajo-locanaya—lotus-eyed; jananyi—
mother; laksmyi—by Laksmi; akhilasya—of the entire universe; sura-
vanditaya—worshiped by the demigods; vidhatuh—of Brahma; #rvoh—at
the thighs; nidh@ya—having placed; kara-pallava-rocisa—with her lustrous
fingers; yat—which; samlalitam—massaged; hrdi—in the heart; vibhoh—of
the Lord; abhavasya—transcendental to material existence; kuryat—one
should meditate.

TRANSLATION

The yogi should fix in his heart the activities of Laksmi, the goddess of
fortune, who is worshiped by all demigods and is the mother of the
supreme person, Brahma. She can always be found massaging the legs
and thighs of the transcendental Lord, very carefully serving Him in this
way.

PURPORT

Brahma is the appointed lord of the universe. Because his father is
Garbhodakasdayi Visnu, Laksmi, the goddess of fortune, is automatically
his mother. Laksmiji is worshiped by all demigods as well as by the in-
habitants of other planets. Human beings are also eager to receive favor
from the goddess of fortune. Laksmi is always engaged in massaging the
legs and thighs of the Supreme Personality of Godhead, Narayana, who is
lying on the ocean of Garbha within the universe. Brahma is described
here as the son of the goddess of fortune, but actually he was not born of
her womb. Brahma takes his birth in the abdomen of the Lord Himself.
A lotus flower grows from the abdomen of Garbhodakasayi Visnu, and
Brahma is born there. Therefore Laksmiji’s massaging of the thighs of the
Lord should not be taken as the behavior of an ordinary wife. The Lord is
transcendental to the behavior of the ordinary male and female. The word
abhavasya is very significant, foritindicates that He could produce Brahma
without the assistance of the goddess of fortune.

Since transcendental behavior is different from mundane behavior, it
should not be taken that the Lord receives service from His wife just as a
demigod or human being might receive service from his wife. It is advised
here that the yogi always keep this picture in his heart. The devotee always
thinks of this relationship between Laksmiand Narayana; therefore he does
not meditate on the mental plane as impersonalists and voidists do.

Bhavah means one who accepts a material body, and abhavah means one
who does not accept a material body but descends in the original spiritual
body. Lord Narayana is not born of anything material. Matter is generated
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from matter, but He is not born of matter. Brahma is born after the crea-
tion, but since the Lord existed before the creation, He therefore has no
material body.

TEXT 24

TR GINSIROTEREL-
Tt TR |
FRIANFEAREN T9H-
FATRIRIEY faasfeag)iel

wriL suparpa-bhujayor adhi sobhamanav
ojo-nidhi atasika-kusumavabhasau

vyalambi-pita-vara-vasasi vartamana-
kaiici-kalapa-parirambhi nitamba-bimbam

urit—the two thighs; suparna—of Garuda; bhujayoh—the two shoulders;
adhi—on; §obhaminau—beautiful; ojah-nidhi—the storehouse of all energy;
atasika-kusuma—of the linseed flower;avabhasau—like the luster; vyalambi—
extending down; pita—yellow; vara—exquisite; vdsasi—on the cloth;
vartamana—being; kafici-kalapa—by a girdle; parirambhi—encircled; nitamba-
bimbam—His rounded hips.

TRANSLATION

Next, the yogi should fix his mind in meditation on the Personality of
Godhead’s thighs, the storehouse of all energy. The Lord’s thighs are
whitish blue, like the luster of the linseed flower, and appear most graceful
when the Lord is carried on the shoulders of Garuda. Also the yogi should
contemplate upon His rounded hips, which are encircled by a girdle that
rests on the exquisite yellow silk cloth that extends down to His ankles.

PURPORT

The Personality of Godhead is the reservoir of all strength, and His
strength rests on the thighs of His transcendental body. His whole body is
full of opulences: all riches, all strength, all fame, all beauty, all knowledge
and all renunciation. The yogi is advised to meditate upon the transcen-
dental form of the Lord, beginning from the soles of the feet and then
gradually rising to the knees, to the thighs, and finally arriving at the face.
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The system of meditating on the Supreme Personality of Godhead begins
from His feet.

The description of the transcendental form of the Lord is exactly
represented in the arca-vigraha, the statue in the temples. Generally the
lower part of the body of the statue of the Lord is covered with yellow
silk. That is the Vaikuntha dress, or the dress the Lord wears in the
spiritual sky. This cloth extends down to the Lord’s ankles. Thus, since
the yogi has so many transcendental objectives on which to meditate,
there is no reason for his meditating on something imaginary, as is the
practice of the so-called yogis whose objective is impersonal.

TEXT 25
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nabhi-hradam bhuvana-kosa-guhodara-stham
yatratma-yoni-dhisanakhila-loka-padmam

vyidharm harin-mani-vrsa-stanayor amusya
dhydyed dvayam visada-hara-mayiikha-gauram

nabhi-hradam— the navel lake; bhuvana-kosa—of all the worlds; guha—
the foundation; udara—on the abdomen; stham—situated; yatra—where;
atma-yoni—of Brahma; dhisana—residence; akhila-loka—containing all
planetary systems; padmam—lotus; vylidham—sprang up; harit-mani—like
emeralds; vrsa—most exquisite; stanayoh— of nipples; amusya—of the Lord;
dhyayet—he should meditate on; dvayam—the pair; viSada—white; hara—
of pearl necklaces; mayiikha—from the light; gauram—whitish.

TRANSLATION

The yogi should then meditate on His moonlike navel in the center of
His abdomen. From His navel, which is the foundation of the entire
universe, sprang the lotus stem containing all the different planetary
systems. The lotus is the residence of Brahma, the first created being. In
the same way, the yogi should concentrate his mind on the Lord’s
nipples, which resemble a pair of the most exquisite emeralds and which
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appear whitish because of the rays of the milk-white pearl necklaces
adorning His chest.

PURPORT

The yogi is advised next to meditate upon the navel of the Lord, which
is the foundation of all material creation. Just as a child is connected to
his mother by the umbilical cord, so the first-born living creature, Brahma,
by the supreme will of the Lord, is connected to the Lord by a lotus stem.
In the previous verse it was stated that the goddess of fortune, Laksmi,
who engages in massaging the legs, ankles and thighs of the Lord, is called
the mother of Brahma, but actually Brahma is born from the abdomen of
the Lord, not from the abdomen of his mother. These are inconceivable
conceptions of the Lord, and one should not think materially, “How can
the father give birth to a child?”

It is explained in the Brahma-samhita that each limb of the Lord has
the potency of every other limb; because everything is spiritual, His parts
are not conditioned. The Lord can see with His ears. The material ear can
hear but cannot see, but we understand from the Brahma-sarmhita that the
Lord can also see with His ears and hear with His eyes. Any organ of His
transcendental body can function as any other organ. His abdomen is the
foundation of all the planetary systems. Brahma holds the post of the
creator of all planetary systems, but his engineering energy is generated
from the abdomen of the Lord. Any creative function in the universe
always has a direct connecting link with the Lord. The necklace of pearls
which decorates the upper portion of the Lord’s body is also spiritual, and
therefore the yogi is advised to gaze at the whitish luster of the pearls
decorating His chest.

TEXT 26

vakso ’dhivasam rsabhasya mahd-vibhiteh
pumsam mano-nayana-nirvrtim adadhanam

kantham ca kaustubha-maner adhibhisanartham
kuryan manasy akhila-loka-namaskrtasya
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vaksah—the chest; adhivasam—the abode; rsabhasya—of the Supreme
Personality of Godhead; maha-vibhiteh—of Maha-Laksmi; purisam—of
persons; manah—to the mind; nayana—to the eyes; nirvrtim—transcen-
dental pleasure; @dadh@nam—bestowing; kantharm—the neck; ca—also;
kaustubha-maneh—of the Kaustubha gem; adhibhiisana-artham—which
enhances the beauty; kuryat—he should meditate on; manasi—in the mind;
akhila-loka—by the entire universe;namah-krtasya—who is adored.

TRANSLATION

The yogi should then meditate on the chest of the Supreme Personality
of Godhead, the abode of goddess Maha-Laksmi. The Lord’s chest is the
source of all transcendental pleasure for the mind and full satisfaction for
the eyes. The yogi should then imprint on his mind the neck of the
Personality of Godhead, who is adored by the entire universe. The
neck of the Lord serves to enhance the beauty of the Kaustubha gem,
which hangs on His chest.

PURPORT

In the Upanisads it is said that the various energies of the Lord are
working to create, destroy and maintain. These inconceivable varieties of
energy are stored in the bosom of the Lord. As people generally say, God
is all-powerful. That prowess is represented by Maha-Laksmi, the
reservoir of all energies, who is situated on the bosom of the transcenden-
tal form of the Lord. The yogi who can meditate perfectly on that spot
on the transcendental form of the Lord can derive many material powers,
which comprise the eight perfections of the yoga system.

It is stated herein that the beauty of the neck of the Lord enhances
the beauty of the Kaustubha gem rather than vice versa. The gem itself
becomes more beautiful because it is situated on the neck of the Lord. A
yogt is therefore recommended to meditate upon the Lord’s neck. The
Lord’s transcendental form can either be meditated upon in the mind or
placed in a temple in the form of a statue and decorated in such a way
that everyone can contemplate it. Temple worship, therefore, is meant
for persons who are not so advanced that they can meditate upon the
form of the Lord. There is no difference between constantly visiting the
temple and directly seeing the transcendental form of the Lord; they are
of equal value. The advantageous position of the yogi is that he can sit
anywhere in a solitary place and meditate upon the form of the Lord. A
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less advanced person, however, has to go to the temple, and as long as he
does not go to the temple he is unable to see the form of the Lord. Either
by hearing, seeing or meditating, the objective is the transcendental form
of the Lord; there is no question of voidness or impersonalism. The Lord
can bestow the blessings of transcendental pleasure upon either the
visitor of the temple, the meditator-yogi or one who hears about the
Lord’s transcendental form from scriptures like the Srimad-Bhagavatam or
Bhagavad-gita. There are nine processes for executing devotional service,
of which smarapam, or meditation, is one. Yogis take advantage of the
process of smaranam, whereas bhakti-yogis take special advantage of the
process of hearing and chanting.

TEXT 27
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bahiims ca mandara-gireh parivartanena
nirpikta-bahu-valayan adhilokae-palan

saiicintayed dasa-Sataram asahya-tejah
Sankharm ca tat-kara-saroruha-raja-hamsam

bahiin—the arms; ca—and; mandara-gireh—of Mount Mandara;
parivartanena—by the revolving; nirpikta—polished ; bahu-valayin—the arm
ornaments; adhiloka-palan—the source of the controllers of the universe;
saiicintayet—one should meditate on; dasa-$ata-aram—the Sudaréana disc
(ten hundred spokes); asahya-tejah—dazzling luster; $ankham—the conch;
ca—also; tat-kara—in the hand of the Lord; saroruha—lotuslike; raja-
hanisam—like a swan.

TRANSLATION

The yogi should further meditate upon the Lord’s four arms, which are
the source of all the powers of the demigods who control the various
functions of material nature. Then the yogi should concentrate on the
polished ornaments which were burnished by Mount Mandara as it
revolved. He should also duly contemplate the Lord’s discus, the
Sudarsana cakra, which contains 1,000 spokes and a dazzling luster, as
well as the conch, which looks like a swan in His lotuslike palm.
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PURPORT

All departments of law and order emanate from the arms of the Supreme
Personality of Godhead. The law and order of the universe is directed by
different demigods, and it is here said to emanate from the Lord’s arms.
Mandara Hill is mentioned here because when the ocean was churned by
the demons on one side and the demigods on the other, Mandara Hill was
taken as the churning rod. The Lord in His tortoise incarnation became
the pivot for the churning rod, and thus His ornaments were polished by
the turning of Mandara Hill. In other words, the ornaments on the arms
of the Lord are as brilliant and lustrous as if they had been polished very
recently. The wheel in the hand of the Lord, called the Sudarsana cakra,
has 1,000 spokes. The yogi is advised to meditate upon each of the spokes.
He should meditate upon each and every one of the component parts of
the transcendental form of the Lord.

TEXT 28
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kaumodakim bhagavato dayitam smaret
digdham arati-bhata-sonita-kardamena

malam madhuvrata-varitha-giropaghustam
caityasya tattvam amalam manim asya kanthe

kaumodakim—club named Kaumodaki; bhagavatah—of the Personality
of Godhead; dayitam—very dear; smaret—one should remember; digdham—
smeared;ariti—of the enemies; bhata—soldiers; Sonita-kardamena—with the
bloodstains; malam—the garland; madhu-vrata—of bumblebees; varitha—
of a swarm; gini—with the sound; upaghustam—surrounded; caityasya—of
the living entity; tattvam—principle, truth; amalam—pure; manim—the
pearl necklace; asya—of the Lord; kanthe—on the neck.

TRANSLATION

The yogi should meditate upon His club, which is named Kaumodaki
and is very dear to Him. This club smashes the demons, who are always
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inimical soldiers, and is smeared with their blood. One should also concen-
trate on the nice garland on the neck of the Lord, which is always
surrounded by bumblebees, with their nice buzzing sound, and one should
meditate upon the pearl necklace on the Lord’s neck, which is considered
to be the pure living entities who are always engaged in His service.

PURPORT

The yogi must contemplate the different parts of the transcendental
body of the Lord. Here it is stated that the constitutional position of the
living entities should be understood. There are two kinds of living entities
mentioned here. One is called the arati. They are averse to understanding
the pastimes of the Supreme Personality of Godhead. For them, the Lord
appears with His hand clutching the terrible mace, which is always smeared
with bloodstains from His killing of demons. Demons are also sons of the
Supreme Personality of Godhead. As stated in Bhagavad-gita, all the
different specics of living entities are sons of the Supreme Personality of
Godhead. There are, however, two classes of living entities, who act in
two different ways. The Supreme Lord keeps those living entities who
are pure on His neck, as one protects the jewels and pearls on the bosom
and neck of one’s body. Those living entities in pure Krsna consciousness
are symbolized by the pearls on His neck. Those who are demons.and are
inimical towards the pastimes of the Supreme Personality of Godhead are
punished by His mace, which is always smeared with the blood of such
fallen living entities. The club of the Lord is very dear to Him because He
uses this instrument to smash the bodies of the demons and mix their
blood. As mud is kneaded with water and earth, so the earthly bodies of
the enemies of the Lord, or the atheists, are smashed by the club of the
Lord, which becomes muddied with the blood of such demons.

TEXT 29
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bhrtyanukampita-dhiyeha grhita-marteh
saiicintayed bhagavato vadandravindam
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yad visphuran-makara-kundala-valgitena
vidyotitamala-kapolam udara-nasam

bhrtya—for the devotees; anukampita-dhiya—out of compassion; tha—in
this world; grhita-miirteh—who presents different forms;saicintayet—one
should meditate on; bhagavatah—of the Personality of Godhead;vadana—
countenance; aravindam—lotuslike; yad—which; visphuran— glittering;
makara—alligator-shaped; kundala—of His earrings; valgitena—by the oscil-
lation; vidyotita—illuminated; amala—crystal clear; kapolam—His cheeks;
udara—prominent; nasam— His nose.

TRANSLATION

The yogi should then meditate on the lotuslike countenance of the
Lord, who presents His different forms in this world out of compassion
for the anxious devotees. His nose is prominent, and His crystal-clear
cheeks are illuminated by the oscillation of His glittering alligator-shaped
earrings.

PURPORT

The Lord descends to the material world out of His deep compassion
for His devotees. There are two reasons for the Lord’s appearance or
incarnation in the material world. Whenever there is a discrepancy in the
discharge of religious principles and prominence of irreligion, the Lord
descends for the protection of the devotees and the destruction of the
nondevotees. When He appears, His main purpose is to give solace to His
devotees. He does not have to come Himself to destroy the demons, for
He has many agents; even the external energy, maya, has sufficient strength
to kill them. But when He comes to show compassion to His devotees, He
kills the nondevotees as a matter of course.

The Lord appears in the particular form loved by a particular type of
devotee. There are millions of forms of the Lord, but they are one
Absolute. As stated in the Brahma-sarnhitd, advaitam acyutam anadim
ananta-riipam: all the different forms of the Lord are one, but some
devotees want to see Him in the form of Radha and Krsna, others prefer
Him as Sita and Ramacandra, others would see Him as Laksmi-Narayana
and others want to see Him as four-handed Narayana, Vasudeva. The Lord
has innumerable forms, and He appears in a particular form as preferred by
a particular type of devotee. A yogt is advised to meditate upon the forms
that are approved by devotees. A yogi cannot imagine a form for
meditation. Those so-called yogis who manufacture a circle or target are
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engaged in nonsense. Actually, a yogi must meditate upon the form of the
Supreme Personality of Godhead that has been experienced by the Lord’s
pure devotees. Yogi means devotee. Yogis who are not actually pure
devotees should follow in the footsteps of devotees. It is especially
mentioned here that the yogi should meditate upon the form which is thus
approved; he cannot manufacture a form of the Lord.

TEXT 30
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yac chri-niketam alibhih parisevyamanam
bhitya svaya kutila-kuntala-vrnda-justam

mina-dvayasrayam adhiksipad abja-netrari
dhyayen manomayam atandrita ullasad-bhru

yat—which face of the Lord; $ri-niketam—a lotus; alibhih—by bees;
parisevyaminam—surrounded; bhiitya—by elegance; svayd—its;- kutila—
curly; kuntala—of hair; vrnda—by a multitude; justam—adorned; mina—of
fish; dvaya—a pair; a$rayam—dwelling ; adhiksipat— putting to shame;abja—
a lotus; netram—having eyes; dhyiyet—one should meditate on; manah-
mayam—formed in the mind; atandritah—attentive; ullasat—dancing; bhru—
having eyebrows.

TRANSLATION

The yogi then meditates upon the beautiful face of the Lord, which is
adorned with curly hair and decorated by lotuslike eyes and dancing
eyebrows. A lotus surrounded by swarming bees and a pair of swimming
fish would be put to shame by its elegance.

PURPORT

One important statement here is dhyayen manomayam. Manomayam
is not imagination. Impersonalists think that the yogi can imagine any
form that he likes, but, as stated here, the yogi must meditate upon the
form of the Lord which is experienced by devotees. Devotees never
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imagine a form of the Lord. They are not satisfied by something imaginary.
The Lord has different eternal forms; each devotee likes a particular form
and thus engages himself in the service of the Lord by worshiping that
form. The Lord’s form is depicted in different ways according to
scriptures. As already discussed, there are eight kinds of representations of
the original form of the Lord. These representations can be produced by
the use of clay, stone, wood, paint, sand, etc., depending upon the
resources of the devotee.

Manomayam is a carving of the form of the Lord within the mind.
This is included as one of the eight different carvings of the form of the
Lord. It is not imagination. Meditation on the actual form of the Lord may
be manifested in different manners, but it should not be concluded that
one has to imagine a form. There are two comparisons in this verse: first,
the Lord’s face is compared to a lotus, and then His black hair is com-
pared to humming bees swarming around the lotus, and His two eyes are
compared to two fish swimming about. A lotus flower on the water is very
beautiful when surrounded by humming bees and fish. The Lord’s face is
self-sufficient and complete. His beauty defies the natural beauty of alotus.

TEXT 31
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tasyavalokam adhikam krpayatighora-
tapa-trayopasamanaya nisrstam aksnoh

snigdha-smitanugunitam vipula-prasadam
dhyayec ciram vipule-bhavanaya guhayam

tasya—of the Personality of Godhead; avalokam—glances; adhikam—
frequent; krpaya—with compassion; atighora—most fearful; tapa-traya—
threefold agonies; upasamanaya—soothing; nisrstam—cast; aksnoh—from
His eyes; snigdha—loving; smita—smiles; anugunitam—accompanied by;
vipula—abundant; prasadam—full of grace; dhyayet—he should contem-
plate; ciram—for a long time; vipula—full; bhavanaya—with devotion;
guhayam—in the heart.
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TRANSLATION

The yogis should contemplate with full devotion upon the compassionate
glances frequently cast by the Lord’s eyes, for they soothe the most
fearful threefold agonies of His devotees. His glances, accompanied by
loving smiles, are full of abundant grace.

PURPORT

As long as one is in conditional life, in the material body, it is natural
that he will suffer from anxieties and agonies. One cannot avoid the
influence of material energy, even when one is on the transcendental
plane. Sometimes disturbances come, but the agonies and anxieties of the
devotees are at once mitigated when they think of the Supreme Personality
of Godhead in His beautiful form or the smiling face of the Lord. The
Lord bestows innumerable favors upon His devotee, and the greatest
manifestation of His grace is His smiling face, which is full of compassion
for His pure devotees.

TEXT 32
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hasam harer avanatakhila-loka-tivra-
Sokasru-sagara-visosanam atyudaram

sammohandya racitam nija-mayayasya
bhri-mandalani muni-krte makara-dhvajasya

hasam—the smile; hareh—of Lord Sri Hari; avanata—bowed; akhila—all;
loka—for persons; tivra-soka— caused by intense grief; asru-sagara—the ocean
of tears;visoganam—drying up; ati-udaram—most benevolent; sammohanaya
—for charming; racitam—manifested; nija-mayaya—by His internal potency;
asya—His; bhri-mandalam—arched eyebrows; muni-krte—for the good of
the sages; makara-dhvajasya—of the sex god.

TRANSLATION

, A yogi should similarly meditate on the most benevolent smile of Lord
Sri Hari, a smile which, for all those who bow to Him, dries away the
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ocean of tears caused by intense grief. He should also meditate on His
arched eyebrows, which are manifested by His internal potency in order
to charm the sex god for the good of the sages.

PURPORT

The entire universe is full of miseries, and therefore the inhabitants of
this material universe are always shedding tears out of intense grief. There
is a great ocean of water made from such tears, but for one who surrenders
unto the Supreme Personality of Godhead, the ocean of tears is at once
dried up. One need only see the charming smile of the Supreme Lord. In
other words, the bereavement of material existence immediately subsides
when one sees the charming smile of the Lord.

It is stated in this verse that the charming eyebrows of the Lord are so
fascinating that they cause one to forget the charms of sense attraction.
The conditioned souls are shackled to material existence because they are
captivated by the charms of sense gratification, especially sex life. The
sex god is called makara-dhvaja. The charming brows of the Supreme
Personality of Godhead protect the sages and devotees from being
charmed by material lust and sex attraction. Yamunacarya, a great
dcdrya, said that ever since he had seen the charming pastimes of the Lord,
the charms of sex life had become abominable for him, and the mere

thought of sex enjoyment would cause him to spit and turn his face. Thus
if anyone wants to be aloof from sex attraction he must see the charming
smile and fascinating eyebrows of the Supreme Personality of Godhead.

TEXT 33
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dhyanayanam prahasitam bahuladharostha-
bhasarunayita-tanu-dvija-kunda-pankti

dhyayet svadeha-kuhare ’vasitasya visnor
bhaktyardrayarpita-mana na prthag didrkset

dhydna-ayanam— easily meditated upon;prahasitam— the laughter;bahula
—abundant; adhara-ostha—of His lips; bhasa—by the splendor;arunayita—
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rendered rosy; tanu—small; dvija—teeth;kunda-parikti—like a row of jasmine
buds; dhyayet—he should meditate upon; sva-deha-kuhare—in the core of
his heart; avasitasya—who resides; visnoh—of Visnu; bhaktya—with devo-
tion;ardraya—steeped in love; arpita-manah—his mind being fixed; na—not;
prthak—anything else; didrkset—he should desire to see.

TRANSLATION

With devotion steeped in love and affection, the yogi should meditate
within the core of his heart upon the laughter of Lord Visnu. The
laughter of Visnu is so captivating that it can be easily meditated
upon. When the Supreme Lord is laughing one can see His small teeth,
which resemble jasmine buds rendered rosy by the splendor of His lips.
Once devoting his mind to this, the yogi should no longer desire to see
anything else.

PURPORT

It is recommended that the yogi visualize the laughter of the Lord
after studying His smile very carefully. These particular descriptions of
meditation on the smile, laughter, face, lips and teeth all indicate con-
clusively that God is not impersonal. It is described herein that one should
meditate on the laughter or smiling of Visnu. There is no other activity that
can completely cleanse the heart of the devotee. The exceptional beauty
of the laughter of Lord Visnu is that when le smiles His small teeth,
which resemble the buds of jasmine flowers, at once become reddish,
reflecting His rosy lips. If the yogi is able to place the beautiful face of the
Lord in the core of his heart, then he will be completely satisfied. In other
words, when one is absorbed in seeing the beauty of the Lord within
himself, the material attraction can no longer disturb him.

TEXT 34
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evam harau bhagavati pratilabdha-bhavo
bhaktya dravad-dhrdaya utpulakah pramodat
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autkanthya-baspa-kalaya muhur ardyamanas
tac capi citta-badisam sanakair viyunkte

evam—thus; harau—towards Lord Hari; bhagavati—the Personality of
Godhead; pratilabdha—developed; bhavah—pure love; bhaktya—by devo-
tional service; dravat—melting; hrdayah—his heart; utpulakah—experiencing
standing of the hairs of the body; pramodat—from excessive joy; autkanthya
—occasioned by intense love; baspa-kalaya—by a stream of tears; muhuh—
constantly; ardyamanah—being afflicted; tat—that; ca—and; api—even;
citta—the mind; badisam—hook; sanakath—gradually ; viyunkte—withdraws.

TRANSLATION

By following this course, the yogi gradually develops pure love for the
Supreme Personality of Godhead, Hari. In the course of his progress in
devotional service, the hairs on his body stand erect through excessive
joy, and he is constantly bathed in a stream of tears occasioned by
intense love. Gradually, even the mind which he used as a means to
attract the Lord, as one attracts a fish to a hook, withdraws from material
activity.

PURPORT

Here it is clearly mentioned that meditation, which is an action of the
mind, is not the perfect stage of samadhi or absorption. In the beginning
the mind is employed in attracting the form of the Supreme Personality
of Godhead, but in the higher stages there is no question of using the
mind. A devotee becomes accustomed to serving the Supreme Lord by
purification of his senses. In other words, the yoga principles of medita-
tion are required as long as one is not situated in pure devotional service.
The mind is used to purify the senses, but when the senses are purified
by meditation, there is no need to sit in a particular place and to try to
meditate upon the form of the Lord. One becomes so habituated that he
automatically engages in the personal service of the Lord. When the mind
forcibly is engaged upon the form of the Lord, this is called nirbija-yoga,
or lifeless yoga, for the yogi does not automatically engage in the personal
service of the Lord. But when he is constantly thinking of the Lord, that
is called sabijo-yoga or living yoga. One has to be promoted to the plat-
form of living yoga.

One should engage in the service of the Lord twenty-four hours a day,
as confirmed in the Brahma-sarmhita. The stage of premanjana-cchurita
can be attained by developing complete love. When one’s love for the
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Supreme Personality of Godhead in devotional service is fully developed,
he always sees the Lord, even without artificially meditating on His form.
His vision is divine because he has no other engagement. At this stage of
spiritual realization it is not necessary to engage the mind artificially.
Since the meditation which is recommended in the lower stages is a means
to come to the platform of devotional service, those who are already
engaged in the transcendental loving service of the Lord are above such
meditation. This stage of perfection is called Krsna consciousness.

TEXT 35
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muktasrayam yarhi nirvisayam viraktam
nirvapam rcchati manah sahasa yatharcih

atmanam atra puruso ‘vyavadhanam ekam
anviksate pratinivrtta-guna-pravahah

mukta-asrayam—situated in liberation; yarhi—at which time; nirvisayam
—detached from sense objects;viraktam—indifferent ; nirvanam—extinction;
rcchati—obtains; manah—the mind; sahasa—immediately; yatha—like; arcih
—the flame; atmanam—the mind; atra—at this time; purusah—a person;
avyavadhanam—without separation; ekam—one; anviksate—experiences;
pratinivrtta—freed; guna-pravahah—from the flow of material qualities.

TRANSLATION

When the mind is thus completely freed from all material contamination
and detached from material objectives, it is just like the flame of a lamp.
At that time the mind is actually dovetailed with that of the Supreme Lord
and is experienced as one with Him because it is freed from the interactive
flow of the material qualities.

PURPORT

In the material world the activities of the mind are acceptance and
rejection. As long as the mind is in material consciousness, it must be
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forcibly trained to accept meditation on the Supreme Personality of
Godhead, but when one is actually elevated to loving the Supreme Lord,
then the mind is automatically absorbed in thought of the Lord. In such
a position a yogi has no other thought than to serve the Lord. This
dovetailing of the mind with the desires of the Supreme Personality of
Godhead is called nirvana, or makingthe mind one with the Supreme Lord.

The best example of nirvana is cited in Bhagavad-gita. In the beginning
the mind of Arjuna deviated from Krsna’s. Krsna wanted Arjuna to fight,
but Arjuna did not want to, so there was disagreement. But after hearing
Bhagavad-gita from the Supreme Personality of Godhead, Arjuna dove-
tailed his mind with Krsna’s desire. This is called oneness. This oneness,
however, did not cause Arjuna and Krsna to lose their individualities. The
Mayavadi philosophers cannot understand this. They think that oneness
necessitates loss of individuality. Actually, however, we find in Bhagavad-
gita that individuality is not lost. When the mind is completely purified in
love of Godhead, then the mind becomes the mind of the Supreme
Personality of Godhead. The mind at that time does not act separately,
nor does it act without inspiration to fulfill the desire of the Lord. The
individual liberated soul has no other activity. Pratinivrtta-guna-pravahah.
In the conditioned state the mind is always engaged in activity impelled
by the three modes of the material world, but in the transcendental stage,
the material modes cannot disturb the mind of the devotee. The devotee
has no other concern than to satisfy the desires of the Lord. That is the
highest stage of perfection, called nirvana or nirvana-mukti. At this stage
the mind becomes completely free from material desire.

Yatharcih. Arcih means flame. When a lamp is broken or the oil is
finished, we see that the flame of the lamp goes out, but according to
scientific understanding, the flame is not extinguished; it is conserved.
This is conservation of energy. Similarly, when the mind stops function-
ing on the material platform, it is conserved in the activities of the Supreme
Lord. The Mayavadi philosophers’ conception of cessation of the
functions of the mind is explained here: cessation of the mental functions
means cessation of activities conducted under the influence of the three
modes of material nature.

TEXT 36
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so 'py etaya caramaya manaso nivrttya
tasmin mahimny avasitah sukha-duhkha- bahye
hetutvam apy asati kartari duhkhayor yat
svalman vidhatta upalabdha-paratma-kasthah

sah—the yogi; api— moreover; etayd— by this; caramaya— ultimate;
manasah—of the mind; nivrttya—by cessation of material reaction; tasmin—
in his; mahimni--ultimate glory; avasitah—situated; sukha-duhkha-bahye—
outside of happiness and distress; hetutvam—the cause; api—indeed; asati—
a product of ignorance; kartari—in the false ego; duhkhayoh—of pleasure
and pain; yat—which; sva-agtman—to his own self; vidhatte—he attributes;
upalabdha—realized; para-atma—of the Personality of Godhead; kasthah—
the highest truth.

TRANSLATION

Thus situated in the highest transcendental stage, the mind ceases from
all material reaction and becomes situated in its own glory, transcendental
to all material conceptions of happiness and distress. At that time the
yogi realizes the truth of his relationship with the Supreme Personality of
Godhead. He discovers that pleasure and pain as well as their interactions,
which he attributed to his own self, are actually due to the false ego, which
is a product of ignorance.

PURPORT

Forgetfulness of one’s relationship with the Supreme Personality of
Godhead is a product of ignorance. By yoga practice onc can eradicate
this ignorance of thinking oneself independent of the Supreme Lord.
One’s actual relationship is eternally that of love. The living entity is
meant lo render transcendental loving service to the Lord. Forgetfulness
of that sweet relationship is called ignorance, and in ignorance one is
impelled by the three material modes of nature to think himself the
enjoyer. When the devotee’s mind is purified and he understands that his
mind has to be dovetailed with the desires of the Supreme Personality of
Godhead, that is the perfectional, transcendental stage, which is beyond
the perception of material distress and happiness.

Aslong as one acts on his own account, he is subjected Lo all the material
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perceptions of so-called happiness and distress. Actually there is no happi-
ness. Just as there is no happiness in any of the activities of a madman, so
in material activities the mental concoctions of happiness and distress are
false. Actually everything is distress.

When the mind is dovetailed to act according to the desire of the
Lord, that is the transcendental stage. The desire to lord it over material
nature is the cause of ignorance, and when that desire is completely
extinguished and the desires are dovetailed with those of the Supreme
Lord, that is the perfectional stage. Upalabdha-paratma-kasthah.
Upalabdha means realization. Realization necessarily indicates individual-
ity. In the perfectional, liberated stage, there is actual realization.
Nivrttya means that the living entity keeps his individuality; oneness
means that he realizes happiness in the happiness of the Supreme Lord.
Inthe Supreme Lord there is nothing buthappiness. Anandamayo’bhyasat:
the Lord is by nature full of transcendental happiness. In the liberated
stage, oneness with the Supreme Lord means that one has no realization
other than happiness. But the individual still exists, otherwise this word
upalabdha, individual realization of transcendental happiness, would not
have been used.

TEXT 37
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deham ca tan na caramah sthitam utthitam va
siddho vipasyati yato ‘dhyagamat svaripam
daivad upetam atha daiva-vasad apetam
vaso yatha parikrtam madira-madandhah

deham—material body; ce—and; tem—that; na—not; caramah—last;
sthitam—sitting; utthitam—rising; va—or; siddhah—the realized soul; vipasyati
—can conceive; yatah—because; adhyagamat—he has achieved; sva-riipam—
his real identity; daivat—according to destiny; upetam—arrived; atha—
moreover; daiva-vasat—according to destiny; apetam—departed; vasah—
clothing; yatha—as; parikrtam—put on; madir&-madae-andhah—one who is
blinded by intoxication.
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TRANSLATION

Because he has achieved his real identity, the perfectly realized soul
has no conception of how the material body is moving or acting, just as an
intoxicated person cannot understand whether or not he has clothing on
his body.

PURPORT

This stage of life is explained by Rupa Gosvami in his Bhakti-rasamrta-
sindhu. A person whose mind is completely dovetailed with the desire of
the Supreme Personality of Godhead, and who engages one hundred
percent in the service of the Lord, forgets his material bodily demands.

TEXT 38
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deho ’pi daive-vasagah khalu karma yavat
svarambhakam pratisamiksata eva sasuh

tam saprapaiicam adhiridhae-samadhi-yogah
svapnarm punar na bhajate pratibuddha-vastuh

dehah—the body; api—moreover; daiva-vasa-gah—under the control of
the Personality of Godhead; khalu—indeed; karma—activities; ydvat—as
much as; sva-Grambhakam—begun by himself; pratisamiksate—continues to
function; eva—certainly; se-asuh—along with the senses; tam—the body;
sa-prapaficam—with its expansions; adhiridha-samadhi-yogah—being situ-
ated in samadhi by yoga practice; svapnam—born in a dream; punah—
again; na—not; bhajate—he does accept as his own; pratibuddha—awake;
vastuh—to his constitutional position.

TRANSLATION

The body of such a liberated yogi, along with the senses, is taken charge
of by the Supreme Personality of Godhead, and it functions until its
destined activities are finished. Because the liberated devotee, being awake
to his constitutional position and thus situated in samadhi, the highest
perfectional stage of yoga, does not accept the by-products of the material
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body as his own, he considers his bodily activities to be like the activities
of a body in a dream.

PURPORT

The following questions may be posed. As long as the liberated soul is
in contact with the body, why don’t the bodily activities affect him?
Doesn’t he actually become contaminated by the action and reaction of
material activities? In answer to such questions, this verse explains that
the material body of a liberated soul is taken charge of by the Supreme
Personality of Godhead. It is not acting due to the living force of theliving
entity; it is simply acting as a reaction to past activities. Even after being
switched off, an electric fan moves for some time. That movement is not
due to the electric current, but is a continuation of the last movement;
similarly, although a liberated soul appears to be acting just like an ordi-
nary man, his actions are to be accepted as the continuation of past
activities. In a dream one may see himself expanded through many bodies,
but when awake he can understand that those bodies were all false.
Similarly, although a liberated soul has the by-products of the body—
children, wife, house, etc.—he does not identify himself with those bodily
expansions. He knows that they are all products of the material dream. The
gross body is made of the gross elements of matter, and the subtle body is
made of mind, intelligence, ego and contaminated consciousness. If one
can accept the subtle body of a dream asfalse and not identify oneself with
that body, then certainly an awake person need not identify with the gross
body. As one who is awake has no connection with the activities of the
body in a dream, an awakened liberated soul has no connection with the
activities of the present body. In other words, because he is acquainted
with his constitutional position, he never accepts the bodily concept of
life.

TEXT 39
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yatha putrac ca vittac ca
prthai martyah pratiyate

apy atmatvenabhimatad
dehadeh purusas tatha
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yatha—as; putrat—from a son; ca—and; vittdt—from wealth; ca—also;
prthak—differently; martyah—a mortal man;pratiyate—isunderstood; api—
even; &tmatvena—by nature; abhimatat—for which one has affection; deha-
adeh—from his material body, senses and mind; purusah—the liberated
soul; tatha—similarly.

TRANSLATION

Because of great affection for family and wealth, one accepts a son and
some money as his own, and due to affection for the material body, one
thinks that it is his. But actually, as one can understand that his family and
wealth are different from him, so the liberated soul can understand that
he and his body are not the same.

PURPORT

The status of real knowledge is explained in this verse. There are many
children, but we accept some children as our sons and daughters because of
our affection for them, although we know very well that these children are
different from us. Similarly, because of great affection for money, we
accept some amount of wealth in the bank as ours. In the same way, we
claim that the body is ours because of affection forit. 1 say that it is “my”
body. I then extend that possessive concept and say, “It is my hand, my
leg,” and further, “It is my bank balance, my son, my daughter.” But
actually I know that the son and the money are separate from me. It is the
same with the body;l am separate from my body. It is a question of under-
standing, and the proper understanding is called pratibuddha. By obtaining
knowledge in devotional service, or Krsna consciousness, one can become
a liberated soul.

TEXT 40
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yatholmukad visphulingad
dhiimad vapi sva-sambhavat

apy atmatvenabhimatad
yathagnih prthag ulmukat

yatha—as; ulmukat—from the flames; visphulingat—from the sparks;
dhiimat—from the smoke;va—or; api—even; sva-sambhavit—produced from
itself; api—although; atmatvena—by nature; abhimatat—intimately con-
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nected; yatha—as; agnih—the fire; prthak—different; ulmukat—from the
flames.

TRANSLATION
The blazing fire is different from the flames, from the sparks and from
the smoke, although all are intimately connected because they are born
from the same blazing wood.

PURPORT

Although the blazing firewood, the sparks, the smoke and the flame
cannot stay apart hccause each of them is part and parcel of the fire, still
they are different from one another. A less intelligent person accepts the
smoke as fire, although fire and smoke are completely different. The heal
and light of the fire are separate, although one cannot differentiate fire
from heat and light.

TEXT 41
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bhitendriyantah-karapat
pradhanaj jiva-samjnitat

atma tatha prthag drasta
bhagavan brahma-sarjiiitah

bhita—the five elements; indriya—the senses; antah-karanit—from the
mind; pradhanat—from the pradhana; jiva-samjiitat—from the jiva soul;
atma—the Paramatma; tathda—so; prthak—different; drasta—the seer;
bhagavian—the Personality of Godhead; brahma-samjiiitah—called Brahman.

TRANSLATION

The Supreme Personality of Godhead, who is known as Pararn Brahma,
is the seer. He is different from the jiva soul, or individual living entity, who
is combined with the senses, the five elements and consciousness.

PURPORT

A clear conception of the complete whole is given herewith. The living
entity is different from the material elements, and the supreme living
entity, the Personality of Godhead, who is the creator of the material
elements, is also different from the individual living entity. This philosophy
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is propounded by Lord Caitanya as acintya-bhedabheda-tattva. Everything
is simultaneously one with and different from everything clse. The cosmic
manifestation crealed by the Supreme Lord by His material energy is also
simultaneously different and nondifferent from Him. The material energy
is nondifferent from the Supreme Lord, but al the same time, because
that energy is acting in a different way, it is different from Him. Similarly,
the individual living entity is one with and different from the Supreme
Lord. This “simultaneously one and different” philosophy is the perfect
conclusion of the Bhdgavata school, as confirmed here by Kapiladeva.

Living enlities are compared to the sparks of a fire. As stated in the
previous verse, fire, flame, smoke and firewood are combined together.
Here the living entity, the material elements and the Supreme Personality
of Godhead are combined together. The exact position of the living entities
is just like that of the sparks of a fire; they are part and parcel. The
material energy is compared to the smoke. The fire is also part and parcel
of the Supreme Lord. In the Visnu Purana it is said that whatever we can
see or experience, either in the material or spiritual world, is an expansion
of the different energies of the Supreme Lord. As fire distributes its light
and heat from one place, so the Supreme Personality of Godhead distributes
His different energies all over His creation.

The four principles of the Vaisnava philosophic doctrine are
$uddhadvaita, purified oneness, dvaitadvaita, simultaneous oneness and
difference, visistadvaita and dvaita. All four principles of Vaisnava philoso-
phy are based on the thesis of Srimad-Bhagavatam explained in these two
verses.

TEXT 42
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sarva-bhiitesu catmanarn
sarva-bhutani catmani

iksetananya-bhavena
bhiitesv iva tad-atmatam

sarva-bhiitesu—in all manifestations; ca—and; atmanam—the soul; sarva-
bhiitani—all manifestations; ca—also; dtmani—in the Supreme Spirit; ikseta
—he should see; ananya-bhavena—with equal vision; bhiitesu—in all mani-
festations; iva—as; tat-atmatam—the nature of itself.
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TRANSLATION

A yogi should see the same soul in all manifestations, for all that exists
is a manifestation of different energies of the Supreme. In this way the
devotee should see all living entities without distinction. That is realization
of the Supreme Soul.

PURPORT

As stated in the Brahma-samhita, not only does the Supreme Soul enter
each and every universe, but He enters even the atoms. The Supreme
Soul is present everywhere in the dormant stage, and when one can see the
presence of the Supreme Soul everywhere, he is liberated from material
designations.

The word sarva-bhiitesu is to be understood as follows. There are four
different divisions of species—living entities which sprout from the earth,
living entities born of fermentation or germination, living entities which
come from eggs, and living entities which come from the embryo. These
four divisions of living entities are expanded in 8,400,000 species of life. A
person who is freed from material designations can see the same quality of
spirit present everywhere or in every manifested living entity. Less intelli-
gent men think that plants and grass grow out of the earth automatically,
but one who is actually intelligent and has realized the self can see that
this growth is not automatic; the cause is the soul, and the forms come
out in material bodies under different conditions. By fermentation in the
laboratory many germs are born, but this is due to the presence of the soul.
The material scientist thinks that eggs are lifeless, but that is not a fact.
From Vedic scripture we can understand that living entities in different
forms are generated under different conditions. Birds evolve from eggs,
and beasts and human beings are born from the embryo. The perfect vision
of the yogi or devotee is that he sees the presence of the living entity
everywhere.

TEXT 43
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sva-yonisu yatha jyotir
ekam nana pratiyate

yonindri guna-vaisamyat
tathatma prakrtau sthitah
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sva-yonisu—in forms of wood; yatha— as; jyotih—fire; ekam—one; nana—
differently; pratiyate—is exhibited; yoninam—of different wombs; guna-
vaisamyat—from the different conditions of the modes; tatha—so; atma—
the spirit soul; prakrtau—in the material nature; sthitah—situated.

TRANSLATION

As fire is exhibited in different forms of wood, so, under different
conditions of the modes of material nature, the pure spirit soul manifests
itself in different bodies.

PURPORT

It is to be understood that the body is designated. Prakrti is an interaction
by the three modes of material nature, and according to these modes,
someone has a small body, and someone has a very large body. For exam-
ple, the fire in a big piece of wood appears to be very big, and in a stick
the fire appears to be small. Actually, the quality of fire is the same
everywhere, but the manifestation of material nature is such that according
to the fuel, the fire appears to be bigger and smaller. Similarly, the soul
in the universal body, although of the same quality, is different from the
soul in the smaller body.

The small particles of soul are just like sparks of the larger soul. The
greatest soul is the Supersoul, but the Supersoul is quantitatively different
from the small soul. The Supersoul is described in the Vedic literature as
the supplier of all necessities of the smaller soul (nityo nityanam). One
who understands this distinction between the Supersoul and the indi-
vidual soul is above lamentation and is in a peaceful position. When the
smaller soul thinks himself quantitatively as big as the larger soul, he is
under the spell of maya, for that is not his constitutional position. No one
can become the greater soul simply by mental speculation.

The smallness or greatness of different souls is described in the Varaha
Purana as svarms$a-vibhinnamsa. The svarmsa soul is the Supreme Personality
of Godhead, and the vibhinnarisa souls, or small particles, are eternally
small particles, as confirmed in Bhagavad-gita (mamaivamso jiva-loke
jiva-bhiitah sanatanah). The small living entities are eternally part and
parcel, and therefore it is not possible for them to be quantitatively as
great as the Supersoul.

TEXT 44
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tasmad imam svam prakrtim
daivim sad-asad-atmikam

durvibhavyam parabhavya
svariipenavatisthate

tasmat—thus;imam—this; svam—own; prakrtim—material energy; daivim
—divine; sat-asat-atmikam—consisting of cause and effect; durvibhavyam—
difficult to understand; parabhavya—after conquering; sva-riipena—in the
self-realized position; avatisthate—he remains.

TRANSLATION

Thus the yogi can be in the self-realized position after conquering the
insurmountable spell of maya, who presents herself as both the cause and
effect of this material manifestation and is therefore very difficult to

understand.
PURPORT

It is stated in Bhagavad-gita that the spell of maya, which covers the
knowledge of the living entity, is insurmountable. However, one who
surrenders unto Krsna, the Supreme Personality of Godhead, can conquer
this seemingly insurmountable spell of maya. Here also it is stated that
the daivi prakrti or the external energy of the Supreme Lord, is dur-
vibhavya, very difficult to understand and very difficult to conquer. One
must, however, conquer this insurmountable spell of maya, and this is
possible, by the grace’ of the Lord, when God reveals Himself to the
surrendered soul. It is also stated here, svaripenpavatisthate. Svaripa
means that one has to know that he is not the Supreme Soul, but rather,
part and parcel of the Supreme Soul; that is self-realization. To think
falsely that one is the Supreme Soul and that he is all-pervading is not
svaripa. This is not realization of his actual position. The real position is
that he is part and parcel. It is recommended here that one remain in that
position of actual self-realization. In Bhagavad-gita this understanding is
defined as Brahman realization.

After Brahman realization, one can engage in the activities of Brahman.
As long as one is not self-realized, he engages in activities based on false
identification with the body. When one is situated in his real self, then
the activities of Brahman realization begin. The Mayavadi philosophers
say that after Brahman realization, all activities stop, but that is not
actually so. If the soul is so active in its abnormal condition, existing
under the covering of matter, how can one deny its activity when free?
An example may be cited here. If a man in a diseased condition is very
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active, how can one imagine that when he is free from the disease he will
be inactive? Naturally the conclusion is that when one is free from all
disease, his activities are pure. It may be said that the activities of Brahman
realization are different from those of conditional life, but that does not
stop activity. This is indicated in Bhagavad-gita (Bg. 18.54): After one
realizes oneself to be Brahman, devotional service begins. Mad-bhaktirm
labhate param: After Brahman realization,one can engage in the devotional
service of the Lord. Therefore devotional service of the Lord is activity
in Brahman realization.

For those who engage in devotional service there is no spell of maya,
and their situation is all-perfect. The duty of the living entity, as a part
and parcel of the whole, is to render devotional service to the whole.
That is the ultimate perfection of life.

Thus end the Bhaktivedanta purports of the Third Canto, Twenty-
eighth Chapter, of the Srimad-Bhagavatam, entitled “Lord Kapila’s
Instructions on the Execution of Devotional Service.”



CHAPTER TWENTY-NINE

Explanation of Devotional Service
by Lord Kapila

TEXTS 1-2
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devahiitir uvaca
laksanam mahad-adinarm
prakrteh purusasya ca
svaripam laksyate ‘misarn
yena tat-paramarthikam

yatha sankhyesu kathitarn
yan-milam tat pracaksate

bhakti-yogasya me margar
brihi vistarasah prabho

devahiitih uvaca—Devahiti said; laksapam—symptoms; mahat-adinam—
of the mahat-tattva and so on; prakrteh—of material nature; purusasya—
of the spirit; ca—and; sva-ripam—the nature;laksyate—is described;amisam
—of those; yena—by which; tat-pagrama-arthikam—the true nature of them;
yatha—as; sankhyesu—in sankhya philosophy; kathitam—is explained;
yat—of which; milam—ultimate end; tat—that; pracaksate—they call;
bhakti-yogasya—of devotional service; me—to me; margam—the path;
brithi—please explain; vistarasah—at length; prabho—my dear Lord Kapila.
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TRANSLATION

Devahiiti inquired: My dear Lord, You have already very scientifically
described the symptoms of the total material nature and the characteristics
of the spirit according to the sarikhya system of philosophy. Now I shall
request You to explain the path of devotional service, which is the ultimate
end of all philosophical systems.

PURPORT

In this Twenty-ninth Chapter, the glories of devotional service are
elaborately explained, and the influence of time on the conditioned
soul is also described. The purpose of elaborately describing the influence
of time is to detach the conditioned soul from his material activities,
which are considered to be simply a waste of time. In the previous
chapter, material nature, the spirit and the Supreme Lord or Supersoul
are analytically studied, and in this chapter the principles of bhakti-yoga
or devotional service—the execution of activities in the eternal relationship
between the living entities and the Personality of Godhead—are explained.

Bhakti-yoga, devotional service, is the basic principle of all systems of
philosophy; all philosophy which does not aim for devotional service to
the Lord is considered to be merely mental speculation. But of course
bhakti-yoga with no philosophical basis is more or less sentiment. There
are two classes of men. Some consider themselves intellectually advanced
and simply speculate and meditate, and others are sentimental and have
no philosophical basis for their propositions. Neither of these can achieve
the highest goal of life—or, if they do, it will take them many, many years.
Vedic literature therefore suggests that there are three elements—namely
the Supreme Lord, the living entity and their eternal relationship—and the
goal of life is to follow the principles of bhakti or devotional service and
ultimately attain to the planet of the Supreme Lord in full devotion and
love as an eternal servitor of the Lord.

Sankhya philosophy is the analytical study of all existence. One has to
understand everything by examining its nature and characteristics. This is
called acquirement of knowledge. But oneshould not simply acquire knowl-
edge without reaching the goal of life or the basic principle for acquiring
knowledge—bhakti-yoga. If we give up bhakti-yoga and simply busy our-
selves in the analytical study of the nature of things as they are, then the
result will be practically nil. It is stated in the Bhagavatam that such
engagement is something like husking a paddy. There is no use beating the
husk if the grain has already been removed. By the scientific study of
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material nature, the living entity and the Supersoul, one has to understand
the basic principle of devotional service to the Lord.

TEXT 3
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virago yena puruso
bhagavan sarvato bhavet

acaksva jiva-lokasya
vividha mama sarisrtil

virigah—detached; yena—by which; purusah—a person; bhagavan—my
dear Lord; sarvatah—completely; bhavet—may become; acaksva—please
describe; jiva-lokasya—for the people in general; vividhah—manifold;
mama—for myself; samsritith—repetition of birth and death.

TRANSLATION

Devahiiti continued: My dear Lord, please also describe in detail, both
for myself and for people in general, the continual process of birth and
death, for by hearing of such calamities we may become detached from the
activities of this material world.

PURPORT

In this verse the word samsrtih is very important. Sreyah-srti means the
prosperous path of advancement towards the Supreme Personality of God-
head, and sariisrti means the continued journey on the path of birth and
death towards the darkest region of material existence. People who have no
knowledge of this material world, God and their actual intimate relation-
ship with Him are actually going to the darkest region of material
existence in the name of progress in the material advancement of civiliza-
tion. To enter the darkest region of material existence means to enter into
a species of life other than the human species. lgnorant men do not know
that after this life they are completely under the grip of material nature
and will be offered a life which may not be very congenial. How a living
entity gets different kinds of bodies will be explained in the next chapter.
This continual change of bodies in birth and death is called sarmsara.
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Devahiiti requests her glorious son, Kapila Muni, to explain about this
continued journey to impress upon the conditioned souls that they are
undergoing a path of degradation by not understanding the path of
bhakti-yoga, devotional service.

TEXT 4
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kalasyesvara-riipasya
paresan ca parasya te

svariipari bata kurvanti
yad-dhetoh kusalari janah

kalasya—of time;i$vara-riipasya—a representation of the Lord;paresam—
of all others; ca—and; parasya—the chief; te—of You; sva-ripam—the
nature; bata—oh; kurvanti—perform; yat-hetoh—by whose influence;
ku$alam—pious activities; jandh—people in general.

TRANSLATION

Please also describe eternal time, which is a representation of Your
form and by whose influence people in general engage in the performance
of pious activities.

PURPORT

However ignorant one may be regarding the path of good fortune and
the path down to the darkest region of ignorance, everyone is aware of the
influence of eternal time, which devours all the effects of our material
activities. The body is born at a certain time, and immediately the influence
of time acts upon it. From the date of the birth of the body, the influence
of death is also acting; the advancement of age entails the influence of
time on the body. If a man is thirty or fifty years old, then the influence
of time has already devoured thirty or fifty years of the duration of his
life.

Everyone is conscious of the last stage of life, when he will meet the
cruel hands of death, but some consider their age and circumstances,
concern themselves with the influence of time, and thus engage in pious
activities so that in the future they will not be put into a low family or an
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animal species. Generally, people are attached to sense enjoyment and so
aspire for life on the heavenly planets. Therefore, they engage themselves
in charitable or other pious activities, but actually, as stated in Bhagavad-
gita, one cannot get relief from the chain of birth and death even if he goes
to the highest planet, Brahmaloka, because the influence of time is present
everywhere within this material world. In the spiritual world, however, the
time factor has no influence.

TEXT 5
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lokasya mithyabhimater acaksusas
ciram prasuptasya tamasy anasraye

srantasya karmasv anuviddhaya dhiya
tvam avirasih kila yoga-bhaskarah

lokasya—of the living entities; mithya-abhimateh—deluded by false ego;
acaksusah—blind; ciram—for a very long time; prasuptasya—sleeping;
tamasi—in  darkness; anasraye—without shelter; srantasya—fatigued;
karmasu—to material activities; anuviddhaya—attached; dhiya—with the
intelligence; tvam—You; avirasih—have appeared; kila—indeed; yoga—of the
yoga system; bhaskarah—the sun.

TRANSLATION

My dear Lord, You are just like the sun, for You illuminate the darkness
of the conditional life of the living entities. Because their eyes of knowledge
are not open, they are sleeping eternally in that darkness without Your
shelter, and therefore they are falsely engaged by the actions and reactions
of their material activities, and they appear to be very fatigued.

PURPORT

It appears that Srimati Devahiiti, the glorious mother of Lord
Kapiladeva, is very compassionate for the regrettable condition of people
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in general, who, not knowing the goal of life, are sleeping in the darkness
of illusion. It is the general feeling of the Vaisnava, or devotee of the Lord,
that he should awaken them. Similarly, Devahiti is requesting her glorious
son to illuminate the lives of the conditioned souls so that their most
regrettable conditional life may be ended. The Lord is described herein as
yoga-bhaskara, the sun of the system of all yoga. Devahuti has already
requested her glorious son to describe bhakti-yoga, and the Lord has
described bhakti-yoga as the ultimate yoga system.

Bhakti-yoga is the sunlike illumination for delivering the conditioned
souls, whose general condition is described here. They have no eyes to see
their own interests. They do not know that the goal of life is not to increase
the material necessities of existence, because the body will not exist more
than a few years. The living beings are eternal, and they have their eternal
need. If one engages only in caring for the necessities of the body, not
caring for the eternal necessities of life, then he is a part of a civilization
whose advancement puts the living entities in the darkest region of igno-
rance. Sleeping in that darkest region, one does not get any refreshment,
but rather gradually becomes fatigued. He invents many processes to adjust
this fatigued condition, but he fails and thus remains confused. The only
path for mitigating his fatigue in the struggle for existence is the path of
devotional service, or the path of Krsna consciousness.

TEXT 6
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maitreya uvaca
iti matur vacah slaksnam
pratinandya maha-munih
ababhase kuru-srestha
pritas tam karunarditah

maitreyah uvaca—Maitreya said; iti—thus; matuh—of His mother;
vacah—the words; slaksnam—gentle; pratinandya—welcoming; maha-
munih—the great sage Kapila; @babhase—spoke; kuru-srestha—O best
among the Kurus, Vidura; pritah—pleased; tam—to her; karuna—with
compassion; arditah—moved.
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TRANSLATION

$ Maitreya said: O best amongst the Kurus, the great sage Kapila,
moved by great compassion and pleased by the words of His glorious
mother, spoke as follows.

PURPORT

Lord Kapila was very satisfied by the request of His glorious mother
because she was thinking not only in terms of her personal salvation but in
terms of all the fallen conditioned souls. The Lord is always compassionate
towards the fallen souls of this material world, and therefore He comes
Himself or sends His confidential servants to deliver them. Since He is
perpetually compassionate towards them, if some of His devotees also be-
come compassionate towards them, He is very pleased with the devotees. In
Bhagavad-gita it is clearly stated that persons who are trying to elevate the
condition of the fallen souls by preaching the conclusion of Bhagavad-gita—
namely, full surrender unto the Personality of Godhead—are very dear
to Him. Thus when the Lord saw that His beloved mother was very compas-
sionate towards the fallen souls, He was pleased, and He also became
compassionate towards her.

TEXT 7
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$ri bhagavan uvaca

bhakti-yogo bahu-vidho
margair bhamini bhavyate

svabhava-guna-margena
pursarii bhavo vibhidyate

§rt bhagavan uvaca—the Personality of Godhead replied; bhakti-yogah—
devotional service; bahu-vidhah—multifarious; margath—with paths;
bhamini—O noble lady; bhavyate—is manifest; sva-bh@va—nature; guna—
qualities; mirgena—in terms of behavior; pumsam—of the executors;
bhavah—the appearance; vibhidyate—is divided.
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TRANSLATION

Lord Kapila, the Personality of Godhead, replied: O noble lady, there
are multifarious paths of devotional service in terms of the different
qualities of the executor.

PURPORT

Pure devotional service in Krsna consciousness is one because in pure
devotional service there is no demand from the devotee to be fulfilled by
the Lord. But generally people take to devotional service with a purpose.
As stated in Bhagavad-gita, people who are not purified take to devotional
service with four purposes. A person who is distressed because of material
conditions becomes a devotee of the Lord and approaches the Lord for
mitigation of his distressed condition. A person in need of money ap-
proaches the Lord to ask for some improvement in his monetary condi-
tion. Others, who are not in distress or in need of monetary assistance
but are seeking knowledge in order to understand the Absolute Truth,
also take to devotional service, and they inquire into the nature of the
Supreme Lord. This is very nicely described in Bhagavad-gita (7.16).
Actually the path of devotional service is one without a second, but
according to the devotees’ condition, devotional service appears in
multifarious varieties, as will be nicely explained in the following verses.

TEXT 8
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abhisandhaya yo himsarn
dambharm matsaryam eva va

sarirambhi bhinna-drg bhavar
mayi kuryat sa tamasah

abhisandhdya—having in view; yah—he who; himsim—violence;
dambham—pride; matsaryam—envy; eva—indeed; va—or; samrambhi—
angry; bhinna—separate; drk—whose vision; bhavam—devotional service;
mayi—to Me;kuryat—may do;sah—he; timasah—in the mode of ignorance.
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TRANSLATION

Devotional service executed by a person who is envious, proud, violent
and angry, and who is a separatist, is considered to be in the mode of
darkness.

PURPORT

It has already been stated in the Srimad-Bhdgavatam, First Canto,
Second Chapter, that the highest, most glorious religion is the attainment
of causeless, unmotivated devotional service. In pure devotional service,
the only motive should be to please the Supreme Personality of Godhead.
That is not actually a motive; that is the pure condition of the living entity.
In the conditioned stage, when one engages in devotional service, he should
follow the instruction of the bona fide spiritual master in full surrender.
The spiritual master is the manifested representation of the Supreme Lord
because he receives and presents the instructions of the Lord, as they are,
by disciplic succession. It is described in Bhagavad-gitd that the teachings
therein should be received by disciplic succession, otherwise there is
adulteration. To act under the direction of a bona fide spiritual master
with a motive to satisfy the Supreme Personality of Godhead is pure
devotional service. But if one has a motive for personal sense gratification,
his devotional service is manifested differently. Such a man may be
violent, proud, envious and angry, and his interests are separate from the
Lord’s.

One who approaches the Supreme Lord to render devotional service,
but who is proud of his personality, envious of others, or vengeful, is in the
mode of anger. He thinks that he is the best devotee. Devotional service
executed in this way is not pure; it is mixed and is of the lowest grade,
tamasah. Srila Viévanatha Cakravarfi Thakura advises that a Vaisnava who is
not of good character should be avoided. A Vaisnava is one who has taken
the Supreme Personality of Godhead as the ultimate goal of life, but if
one is not pure and still has motives, then he is not a Vaispava of the first
order of good character. One may offer his respects to such a Vaisnava
because he has accepted the Supreme Lord as the ultimate goal of life,
but one should not keep company with a Vaisnava who is in the mode of
ignorance.

TEXT 9
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visayan abhisandhaya
yasa aisvaryam eva va
arcadav arcayed yo mam
prthag-bhavah sa rajasah

visayan—sense objects; abhisandhd@ya—aiming at; yasah—fame; aisvaryam
—opulence; eva—indeed; va—or; arca-adau—in worship of the Deity and so
on; arcayet—may worship; yah—he who; mam—Me; prthak-bhavah—a
separatist; sah—he; rajasah—in the mode of passion.

TRANSLATION

The worship of Deities in the temple by a separatist, with a motive for
material enjoyment, fame and opulence, is devotion in the mode of
passion.

PURPORT

The word ‘‘separatist” must be understood carefully. The Sanskrit
words in this connection are bhinna-drk and prthag-bhavah. A separatist is
one who sees his interest as separate from that of the Supreme Lord. Mixed
devotees, or devotees in the modes of passion and ignorance, think that
the interest of the Supreme Lord is supplying the orders of the devotee;
the interest of such devotees is to draw from the Lord as much as possible
for their sense gratification. This is the separatist mentality. Actually, pure
devotion is explained in the previous chapter; the mind of the Supreme
Lord and the mind of the devotee should be dovetailed. A devotee should
not wish anything but to execute the desire of the Supreme. That is
oneness. When the devotee has an interest or will different from the
interest of the Supreme Lord, that is the separatist mentality. When the
so-called devotee desires material enjoyment, without reference to the
interest of the Supreme Lord, or he wants to become famous or opulent
by utilizing the mercy or grace of the Supreme Lord, he is in the mode of
passion.

Mayavadis, however, interpret this word “‘separatist” in a different way.
They say that while worshiping the Lord, one should think himself one
with the Supreme Lord. This is another adulterated form of devotion
within the modes of material nature. The conception that the living entity
is one with the Supreme is in the mode of ignorance. Oneness is actually
based on oneness of interest. A pure devotee has no interest but to act on
behalf of the Supreme Lord. When he has even a tinge of personal interest,
then his devotion is mixed with the three modes of material nature.
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TEXT 10
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karma-nirharam uddisya
parasmin va tad-arpanam

yajed yastavyam iti va
prthag-bhavah sa sattvikah

karma—fruitive activities; nirharam—freeing himself from; uddi§ya—
with the purpose of; parasmin—to the Supreme Personality of Godhead;
va—or; tat-arpanam—offering the result of activities; yajet—may worship;
yastavyam—to be worshiped; iti—thus; va—or; prthak-bhavah —separatist;
sah—he; sattvikah—in the mode of goodness.

TRANSLATION

When a devotee worships the Supreme Personality of Godhead and
offers the results of his activities in order to free himself from the
inebrieties of fruitive activities, his devotion is in the mode of goodness.

PURPORT

The brahmanas, ksatriyas, vaisyas and sidras, along with the brahma-
caris, grhasthas, vanaprasthas and sannyasis, are the members of the eight
divisions of varnas and asramas, and they have their respective duties to
perform for the satisfaction of the Supreme Personality of Godhead. When
such activities are performed and the results are offered to the Supreme
Lord, they are called karmarpapam, duties performed for the satisfaction
of the Lord. If there is any inebriety or fault, it is atoned for by this
offering process. But if this offering process is in the mode of goodness
rather than in pure devotion, then the interest is different. The four
asramas and the four varnas act for some benefit in accordance with their
personal interests. Therefore such activities are in the mode of goodness;
they cannot be counted in the category of pure devotion. Pure devotional
service as described by Riipa Gosvami is free from all material desires.
Anyabhilasita-sinyam. There can be no excuse for personal or material
interest. Devotional activities should be transcendental to fruitive activities
and empiric philosophical speculation. Pure devotional service is transcen-
dental to all material qualities.
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Devotional service in the modes of ignorance, passion and goodness can
be divided into eighty-one categories. There are different devotional
activities, such as hearing, chanting, remembering, worshiping, offering
prayer, rendering service and surrendering every thing, and each of them
can be divided into three qualitative categories. There is hearing in the
mode of passion, in the mode of ignorance, and in the mode of goodness.
Similarly, there is chanting in the mode of ignorance, passion and good-
ness, etc. Three multiplied by nine equals twenty-seven, and when again
multiplied by three it becomes eighty-one. One has to transcend all such
mixed materialistic devotional service in order to reach the standard of pure
devotional service, as explained in the next verses.

TEXTS 11-12
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mad-guna-sruti-matrena

mayti sarva-guhasaye
manogatir avicchinna

yatha gangambhaso "'mbudhau

laksanam bhakti-yogasya
nirgunasya hy udahrtam
ahaituky avyavahita
ya bhaktih purusottame

mat—of Me; guna—qualities; $ruti—by hearing; matrena—just; mayi—
towards Me; sarva-guha-asaye—residing in everyone’s heart; manah-gatih—
the heart’s course;avicchinna—continuous; yatha—as; ganga—of the Ganges;
ambhasah—of the water; ambudhau—towards the ocean; laksanam—the
manifestation; bhakti-yogasya—of devotional service; nirgunasya—
unadulterated; hi—indeed; udahrtam—exhibited; ahaituki—-causeless;
avyavahita—not separated; yd—which; bhaktih—devotional service; purusa-
uttame—towards the Supreme Personality of Godhead.
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TRANSLATION

The manifestation of unadulterated devotional service is exhibited
when one’s mind is at once attracted to hearing the transcendental name
and quality of the Supreme Personality of Godhead, who is residing in
everyone’s heart. Just as the water of the Ganges flows naturally down
towards the ocean, such devotional ecstasy, uninterrupted by any material
condition, flows towards the Supreme Lord.

PURPORT

The basic principle of this unadulterated, pure devotional service is love
of Godhead. Mad-guna-sruti-matrena means “just after hearing about the
transcendental quality of the Supreme Personality of Godhead.” This
quality is called nirgupa. The Supreme Lord is uncontaminated by the
modes of material nature; therefore He is attractive to the pure devotee.
There is no need to practice meditation to attain such attraction; the pure
devotee is already in the transcendental stage, and the affinity between
him and the Supreme Personality of Godhead is natural and is compared
to the Ganges water flowing towards the sea. The flow of the Ganges
water cannot be stopped by any condition; similarly, a pure devotee’s
attraction for the transcendental name, form and pastimes of the Su-
preme Godhead cannot be stopped by any material condition. The word
avicchinna, “without interruptions,” is very important in this connection.
No material condition can stop the flow of the devotional service of a
pure devotee.

The word ahaituki means ‘“‘without reason.” A pure devotee does not
render loving service to the Personality of Godhead for any cause or for
any benefit, material or spiritual. This is the first symptom of unalloyed
devotion. Anyabhilasita-sinyam: he has no desire to fulfill by rendering
devotional service. Such devotional service is meant for the purusottama,
the Supreme Personality, and not for anyone else. Sometimes pseudo-
devotees show devotion to many demigods, thinking the forms of the
demigods to be the same as the Supreme Personality of Godhead’s form.
It is specifically mentioned herein, however, that bhakti, devotional
service, is meant only for the Supreme Personality of Godhead, Narayana,
or Vignu or Krsna, not for anyone else.

Avyavahita means “without cessation.” A pure devotee must engage in
the service of the Lord twenty-four hours a day, without cessation; his life
is so molded that at every minute and every second he engages in some
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sort of devotional service to the Supreme Personality of Godhead. Another
meaning of the word avyavahita is that the interest of the devotee and the
interest of the Supreme Lord are on the same level. The devotee has no
interest but to fulfill the transcendental desire of the Supreme Lord. Such
spontaneous service unto the Supreme Lord is transcendental and is never
contaminated by the material modes of nature. These are the symptoms of
pure devotional service, which is free from all contamination of material
nature.

TEXT 13
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salokya-sarsti-samipya-
saripyaikatvam apy uta

diyamanam na grhnanti
vind mat-sevanan janah

salokya—living on the same planet; sarsti—having the same opulence;
samipya—to be a personal associate; saripya—having the same bodily
features; ekatvam—oneness; api—also; uta—even; diyamanam—being
offered; na—not; grhnanti—do accept; vina—without; mat—My; sevanam—
devotional service; janah—pure devotees.

TRANSLATION

A pure devotee does not accept any kind of liberation—salokya, sarsti,
samipya, sartpya or ekatva—even though they are offered by the
Supreme Personality of Godhead.

PURPORT

Lord Caitanya taught us how to execute pure devotional service out
of spontaneous love for the Supreme Personality of Godhead. In the
Siksdstaka, He prays to the Lord: “O Lord, I do not wish to gain from
You any wealth, nor do I wish to have a beautiful wife, nor do I wish to
have many followers. All I want from You is that in life after life I may
remain a pure devotee at Your lotus feet.”” There is a similarity between
the prayers of Lord Caitanya and the statements of Srimad-Bhagavatam.
Lord Caitanya prays, “in life after life,” indicating that a devotee does not
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even desire the cessation of birth and death. The yogis and empiric
philosophers desire cessation of the process of birth and death, but a
devotee is satisfied to remain even in this material world and execute
devotional service.

It is clearly stated herein that a pure devotee does not desire ekatva,
oneness with the Supreme Lord, as desired by the impersonalists, the
mental speculators and the meditators. To become one with the Supreme
Lord is beyond the dream of a pure devotee. Sometimes he may accept
promotion to the Vaikuntha planets to serve the Lord there, but he never
will accept merging into the Brahman effulgence, which he considers to be
worse than hellish. Such ekatva, or merging into the effulgence of the
Supreme Lord, is called kaivalya, but the happiness derived from kaivalya
is considered by the pure devotee to be hellish. The devotee is so fond of
rendering service to the Supreme Lord that the five kinds of liberation are
not important to him. If one is engaged in pure transcendental loving
service to the Lord, it is understood that he has already achieved the five
kinds of liberation.

When a devotee is promoted to the spiritual world, Vaikuntha, he
receives four kinds of facilities. One of these is salok ya, living on the same
planet as the Supreme Personality. The Supreme Person, in His different
plenary expansions, lives on innumerable Vaikuntha planets, and the chief
planet is Krsnaloka. Just as within the material universe the chief planet is
the sun, similarly in the spiritual world the chief planet is Krsnaloka.
From Krsnaloka, the bodily effulgence of Lord Krsna is distributed not
only to the spiritual world but to the material world as well; it is covered
by matter, however, in the material world. In the spiritual world there are
innumerable Vaikuntha planets, and on each one the Lord is the predom-
inating Deity. A devotee can be promoted to one such Vaikuntha planet
to live with the Supreme Personality of Godhead.

In sarsti liberation the opulence of the devotee is equal to the opulence
of the Supreme Lord. S@mipya means to be a personal associate of the
Supreme Lord. In saripya liberation the bodily features of the devotee
are exactly like those of the Supreme Person but for two or three symp-
toms which are found exclusively on the transcendental body of the
Lord. Srivatsa, for example, the hair on the chest of the Lord, particularly
distinguishes Him from His devotees.

A pure devotee does not accept these five kinds of spiritual existence,
even if they are offered, and he certainly does not hanker after material
benefits, which are all insignificant in comparison with spiritual benefits.
When Prahlada Maharaja was offered some material benefit, he stated:
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“My Lord, 1 have seen that my father achieved all kinds of material
benefits, and even the demigods were afraid of his opulence, but still, in a
second, You have finished his life and all his material prosperity.” For a
devotee there is no question of desiring any material or spiritual prosperity.
He simply aspires to serve the Lord. That is his highest happiness.

TEXT 14
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sa eva bhakti-yogakhya
atyantika udahrtah

yenativrajya tri-gupan
mad-bhavayopapadyate

sah—this; eva—indeed; bhakti-yoga—devotional service; Gkhyah—called;
atyantikah—highest platform; udahrtah—explained; yena—by which;
ativrajya—overcoming; tri-gunam—the three modes of material nature;
mat-bhaviya—to My transcendental stage; upapadyate—one attains.

TRANSLATION

By attaining the highest platform of devotional service, as I have
explained, one can overcome the influence of the three modes of material
nature and be situated in the transcendental stage, as is the Lord.

PURPORT

Sripada Sarikaracarya, who is supposed to be the leader of the imperson-
alist school of philosophers, has admitted in the beginning of his comments
on Bhagavad-gita that Narayana, the Supreme Personality of Godhead, is
beyond the material creation; except for Him, everything is within the
material creation. It is also confirmed in the Vedic literature that before
the creation there was only Nariyana; neither Lord Brahma nor Lord Siva
existed. Only Narayana, or the Supreme Personality of Godhead, Visnu,
or Krsna, is always in the transcendental position, beyond the influence of
material creation.

The material qualities of goodness, passion and ignorance cannot affect
the position of the Supreme Personality of Godhead; therefore He is
called nirguna (free from all tinges of material qualities). Here the same fact
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is confirmed by Lord Kapila: one who is situated in pure devotional
service is transcendentally situated, as is the Lord. Just as the Lord is
unaffected by the influence of the material modes, so too are His pure
devotees. One who is not affected by the three modes of material nature
is called a liberated soul, or brahma-bhiita soul. Brahma-bhiitah prasannatma
is the stage of liberation. Aharm brahmdsmi: “l am not this body.”
This is applicable only to the person who constantly engages in the
devotional service of Krsna and is thus in the transcendental stage; he is
above the influence of the three modes of material nature.

It is the misconception of the impersonalists that one can worship any
imaginary form of the Lord, or Brahman, and at the end merge in the
Brahman effulgence. Of course, to merge into the bodily effulgence
(Brahman) of the Supreme Lord is also liberation, as explained in the
previous verse. Ekatva is also liberation, but that sort of liberation is
never accepted by any devotee because qualitative oneness is immediately
attained as soon as one is situated in devotional service. For a devotee,
that qualitative equality, which is the result of impersonal liberation, is
already attained; he does not have to try for it separately. It is clearly
stated here that simply by pure devotional service one becomes qualita-
tively as good as the Lord Himself.

TEXT 15
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nisevitenanimittena
sva-dharmena mahiyasa

kriya-yogena Sastena
natihimsrepa nityasah

nisevitena—executed; animittena—without attachment to the result;
sva-dharmena—by one’s prescribed duties; mahiyasa—glorious; kriya-
yogena—by devotional activities; $astena—auspicious; na—without;
atihimsrena—excessive violence; nityasah—regularly.

TRANSLATION

A devotee must execute his prescribed duties, which are glorious,
without material profit. Without excessive violence, one should regularly
perform one’s devotional activities.
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PURPORT

One has to execute his prescribed duties according to his social position
as a brahmana, ksatriya, vaisya or Sitdra. The prescribed duties of the four
classes of men in human society are also described in Bhagavad-gita. The
activities of brdhmanas are to control the senses and to become simple,
clean, learned devotees. The ksatriyas have the spirit for ruling, they are
not afraid on the battlefield, and they are charitable. The vaisyas, or the
mercantile class of men, trade in commodities, protect cows and develop
agricultural produce. The sidras, or laborer class, serve the higher classes
because they themselves are not very intelligent.

From every position, as confirmed in Bhagavad-gila, sva-karmapa
tam abhyarcya: one can serve the Supreme Lord by performing his pre-
scribed duty. It is not that only the brahmanas can serve the Supreme Lord
and not the siidras. Anyone can serve the Supreme Lord by performing his
prescribed duties under the direction of a spiritual master or representative
of the Supreme Personality of Godhead. No one should think that his
prescribed duties are inferior. A brahmana can serve the Lord by using his
intelligence, and the ksatriya can serve the Supreme Lord by using his
military arts, just as Arjuna served Krsna. Arjuna was a warrior; he had no
time to study Vedanta, or other highly intellectual books. The damsels in
Vrajadhama were girls born of the vaisya class, and they engaged in
protecting cows and producing agriculture. Krsna’s foster father, Nanda
Maharaja, and his associates were all vaisyas. They were not at all educated,
but they could serve Krsna by loving Him and by offering everything to
Him. Similarly, there are many instances in which candalas, or those
lower than sidras, have served Krsna. Also, the sage Vidura was considered
a §iidra because his mother happened to be sidra. There are no distinctions,
for it is declared by the Lord in Bhagavad-gita that anyone engaged
specifically in devotional service is elevated to the transcendental position
without a doubt. Everyone’s prescribed duty is glorious if it is performed
in devotional service of the Lord, without desire for profit. Such loving
service must be performed without reason, without impediment and
spontaneously. Krsna is lovable, and one has to serve Him in whatever
capacity he can. That is pure devotional service.

Another significant phrase in this verse is natihinisrena (with minimum
violence or sacrifice of life). Even if a devotee has to commit violence, it
should not be done beyond what is necessary. Sometimes the question is
put before us: “You ask us not to eat meat, but you are eating vegetables.
Do you think that is not violence?” The answer is that eating vegetables is
violence and vegetarians are also committing violence against other living
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entities because vegetables also have life. Nondevotees are killing cows,
goats and so many other animals for eating purposes, and a devotee who is
vegetarian is also killing. But here, significantly, it is stated that every living
entity has to live by killing another entity; that is the law of nature. Jivo
jivasya jitvanam: one living entity is the life for another living entity. But
for a human being, that violence should be committed only as much as
necessary.

A human being is not to eat anything which is not offered to the
Supreme Personality of Godhead. Yajiia-sistasinah santah: one becomes
freed from all sinful reactions by eating foodstuffs which are offered to
Yajiia, the Supreme Personality of Godhead. A devotee therefore eats only
prasida, or foodstuffs offered to the Supreme Lord, and Krsna says that
when a devotee offers Him foodstuffs from the vegetable kingdom, with
devotion, He eats that. A devotee is to offer to Krsna foodstuffs prepared
from vegetables. If the Supreme Lord wanted foodstuffs prepared from
animal food, the devotee could offer this, but He does not order to do
that.

We have to commit violence; that is a natural law. We should not,
however, commit violence extravagantly, but only as much as ordered by the
Lord. Arjuna engaged in the art of Killing, and although killing is, of course,
violence, he killed the enemy simply on Krsna’s order. In the same way, if
we commit violence as it is necessary, by the order of the Lord, that is
called natihirnsa. We cannot avoid violence because we are put into a
conditional life in which we have to commit violence, but we should not
commit more violence than necessary or than ordered by the Supreme
Personality of Godhead.

TEXT 16
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mad-dhisnya-darsana-sparsa-
pija-stuty-abhivandanaih

bhitesu mad-bhavanaya
sattvendasarigamena ca

mat—My; dhisnya—statue; darsana—seeing; spar$a—touching; pija—
worshiping; stuti—praying to; abhivandanaih—by offering obeisances;
bhiutesu—in all living entities; mat—of Me; bhavanaya—with thought;
sattvena—by the mode of goodness;asanigamena—with detachment; ca—and.
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TRANSLATION

The devotee should regularly see My statues in the temple, touch My
lotus feet and offer worshipable paraphernalia and prayer. He should see
in the spirit of renunciation, from the mode of goodness, and see every
living entity as spiritual.

PURPORT

Temple worship is one of the duties of a devotee. It is especially recom-
mended for neophytes, but those who are advanced should not refrain
from temple worship. There is a distinction in the manner a neophyte and
an advanced devotee appreciate the Lord’s presence in the temple. A
neophyte considers the arca-vigraha (the statue of the Lord) to be different
from the original Personality of Godhead; he considers it a representation
of the Supreme Lord in the form of a Deity. But an advanced devotee
accepts the Deity in the temple as the Supreme Personality of Godhead.
He does not see any difference between the original form of the Lord and
the statue, or arca form of the Lord, in the temple. This is the vision of a
devotee whose devotional service is in the highest stage of bhava, or love of
Godhead, whereasa neophyte’s worship in the temple is a matter of routine
duty.

Temple Deity worship is one of the functions of a devotee. He goes
regularly to see the Deity nicely decorated, and with veneration and re-
spect he touches the lotus feet of the Lord and presents offerings of
worship, such as fruits, flowers and prayers. At the same time, to advance
in devotional service, a devotee should see other living entities as spiritual
sparks, parts and parcels of the Supreme Lord. A devotee is to offer
respect to every entity that has a relationship with the Lord. Because every
living entity originally has a relationship with the Lord as part and parcel,
a devotee should try to see all living entities on the same equal level of
spiritual existence. As stated in Bhagavad-gita, a pandita, one who is learned,
sees equally a very learned brahmana, a sudre, a hog, a dog and a cow. He
does not see the body, which is only an outward dress. lle does not
see the dress of a brahmana, or that of a cow or of a hog. He sees
the spiritual spark, part and parcel of the Supreme Lord. If a devotee does
not see every living entity as part and parcel of the Supreme Lord, he is
considered prakrta-bhakta, a materialistic devotee. He is not completely
situated on the spiritual platform; rather, he is in the lowest stage of
devotion. He does, however, show all respect to the Deity.

Although a devotee sees all living entities on the level of spiritual
existence, he is not interested in associating with everyone. Simply because



Text 17] Explanation of Devotional Service 1247

a tiger is part and parcel of the Supreme Lord does not mean that we
embrace him because of his spiritual relationship with the Supreme Lord.
We must associate only with persons who have developed Krsna conscious-
ness.

We should befriend and offer special respect to persons who are
developed in Krsna consciousness. Other living entities are undoubtedly
part and parcel of the Supreme Lord, but because their consciousness is
still covered and not developed in Krsna consciousness, we should renounce
their association. It is said by Visvanatha Cakravarti Thakura that even if
one is a Vaisnava, if he is not of good character, his company should be
avoided, although he may be offered the respect of a Vaignava. Anyone
who accepts Visnu as the Supreme Personality of Godhead is accepted
as a Vaisnava, but a Vaisnava is expected to develop all the good qualities
of the demigods.

The exact meaning of the word sattvena is given by Sridhara Svimi as
being synonymous with dhairyena, or patience. One must perform devo-
tional service with great patience. One should not give up the execution of
devotional service because one or two attempts have not been successful.
One must continue. St Riipa Gosvami also confirms that one should be
very enthusiastic and execute devotional service with patience and confi-
dence. Patience is necessary for developing the confidence that “Krsna will
certainly accept me because 1 am engaging in devotional service.”’ One has
only to execute service according to the rules and regulations to insure
success.

TEXT 17
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mahatam bahu-manena
dinanam anukampaya

maitrya caivatma-tulyesu
yamena niyamena ca

mahatam—to the great souls; bahu-manena—with great respect; dinanam—
to the poor; anukampaya—with compassion; maitrya—with friendship; ca—
also; eva—certainly; atma-tulyesu—to persons who are equals; yamena—
with control of the senses; niyamena—with regulation; ca—and.
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TRANSLATION

The pure devotee should execute devotional service by giving the
greatest respect to the spiritual master and the acaryas. He should be
compassionate to the poor and make friendship with persons who are his
equals, but all his activities should be executed under regulation and with
control of the senses.

PURPORT

In Bhagavad-gita, Thirteenth Chapter, it is clearly stated that one should
execute devotional service and advance on the path of spiritual knowledge
by accepting the acarya. Acaryopasanam: one should worship an acarya,
a spiritual master who knows things as they are. The spiritual master must
be in the disciplic succession from Krsna. The predecessors of the spiritual
master are his spiritual master, his grand spiritual master, his great grand
spiritual master and so on, who form the disciplic succession of acaryas.

It is recommended herewith that all the acaryas be given the highest
respect. It is stated, gurusu nara-matih. Gurusu means “unto the dcaryas”
and nara-matih means “‘thinking like a common man.” To think of the
Vaignavas, the devotees, as belonging to a particular caste or community,
to think of the acaryas as ordinary men, or to think of the Deity in the
temple as being made of stone, wood or metal, is condemned. Niyamena:
one should offer the greatest respect to the acaryas according to the stan-
dard regulations. A devotee should also be compassionate to the poor.
This does not refer to those who are poverty-stricken materially. Accord-
ing to devotional vision, a man is poor if he is not in Krsna consciousness.
A man may be very rich materially, but if he is not Krsna conscious, he is
considered poor. On the other hand, many dcaryas, such as Riipa Gosvami
and Sanatana Gosvami, used to live beneath trees every night. Super-
ficially it appeared that they were very poverty-stricken, but from their
writings we can understand that in spiritual life they were the richest
personalities.

A devotee shows compassion to those poor souls who are wanting in
spiritual knowledge by enlightening them in order to elevate them to
Krsna consciousness. That is one of the duties of a devotee. He should also
make friendship with persons who are on an equal level with himself or
who have the same understanding that he does. For a devotee, there is no
point in making friendships with ordinary persons; he should make friend-
ship with other devotees so that by discussing among themselves, they
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may elevate one another on the path of spiritual understanding. This is
called ista-gosthi.

In Bhagavad-gita there is reference to bodhayantah parasparam,
“discussing among themselves.” Generally pure devotees utilize their
valuable time in chanting and discussing various activities of Lord Krsna
or Lord Caitanya amongst themselves. There are innumerable books, such
as the Puranas, Mahabharata, Bhagavatam, Bhagavad-gita and Upanisads,
which contain countless subjects for discussion among two devotees or
more. Friendship should be cemented between persons with mutual in-
terests and understanding. Such persons are said to be sva-jati, ““of the
same caste.” The devotee should avoid a person whose character is not
fixed in the standard understanding; even though he may be a Vaisnava or
a devotee of Krsna, if his character is not correctly representative, then
he should be avoided. One should steadily control the senses and the mind
and strictly follow the rules and regulations, and he should make friend-
ship with persons of the same standard.

TEXT 18
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adhyatmikanu$ravandn
nama-sankirtanac ca me

drjavenarya-sangena
nirahankriyaya tatha

adhyatmika—spiritual matters; anusravanit—from hearing; nama-
sankirtanat—from chanting the holy name; ca—and; me—My; @rjavena—
with straightforward behavior; arya-sarigena— with association of saintly
persons; nirahankriyaya—without false ego; tatha—thus.

TRANSLATION

A devotee should always try to hear about spiritual matters and should
always utilize his time in chanting the holy name of the Lord. His behavior
should always be straightforward and simple, and although he is not
envious but friendly to everyone, he should avoid the company of persons
who are not spiritually advanced.
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PURPORT

In order to advance in spiritual understanding, one has to hear from
authentic sources about spiritual knowledge. One can understand the
reality of spiritual life by following strict regulative principles and by
controlling the senses. To have control it is necessary that one be non-
violent and truthful, refrain from stealing, abstain from sex life and possess
only that which is absolutely necessary for keeping the body and soul
together. One should not eat more than necessary, he should not collect
more paraphernalia than necessary, he should not talk unnecessarily with
common men, and he should not follow the rules and regulations without
purpose. He should follow the rules and regulations so that he may actually
make advancement.

There are eighteen qualifications mentioned in Bhagavad-gita, among
which is simplicity. One should be without pride; one should not demand
unnecessary respect from others, and one should be nonviolent. Amanitvam
adambhitvam ahirisa. One should be very tolerant and simple, one should
accept the spiritual master, and one should control the senses. These are
mentioned here and in Bhagavad-gita as well. One should hear from
authentic sources how to advance in spiritual life; such instructions should
be taken from the acarya and should be assimilated.

It is especially mentioned here, nama-sankirtanac ca: one should chant
the holy names of the Lord, Hare Krsna, Hare Krsna, Krsna Krsna, Hare
Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare, either individually
or with others. Lord Caitanya has given special stress to chanting of these
holy names of the Lord as the basic principle of spiritual advancement.
Another word used here is arjavena, meaning “‘without diplomacy.” A
devotee should not make plans out of self-interest. Of course preachers
sometimes have to make some plan to execute the mission of the Lord
under proper guidance, but regarding personal self-interest, a devotee
should always be without diplomacy, and he should avoid the company of
persons who are not advancing in spiritual life. Another word is arya.
Aryans are persons who are advancing in knowledge of Krsna consciousness
as well as in material prosperity. The difference between the Aryan and
non-Aryan, the sura and asura, is in their standards of spiritual advance-
ment. Association with persons who are not spiritually advanced is for-
bidden. Lord Caitanya advised, asat-saiiga-tyaga. One should avoid persons
who are attached to the temporary. Asat is one who is too materially
attached, who is not a devotee of the Lord and who is too attached to
women or enjoyable material things. Such a person, according to
Vaignava philosophys, is a persona non grata.
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A devotee should not be proud of his acquisitions. The symptoms of a
devotee are meekness and humility. Although very spiritually advanced,
he will always remain meek and humble, as Kaviraja Gosvami and all the
other Vaignavas have taught us by personal example. Caitanya Mahaprabhu
taught that one should be humbler than the grass on the street and more
tolerant than the tree. One should not be proud or falsely puffed up. In
this way one will surely advance in spiritual life.

TEXT 19
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mad-dharmano gunair etaih
parisamsuddha asayah

purusasydnijasibhyeti
§ruta-matra-gunam hi mam

mat-dharmanah—of My devotee; gunaih—with the attributes; etaih—
these; parisar$uddhah—completely purified; @sayah—consciousness;
purusasya—of a person; afijasi—instantly; abhyeti—approaches; sruta—by
hearing; matra—simply; gunam—quality; hi—certainly ; mam—Me.

TRANSLATION

When one is fully qualified with all these transcendental attributes and
his consciousness is thus completely purified, he is immediately attracted
simply by hearing My name or hearing of My transcendental quality.

PURPORT

In the beginning of this instruction, the Lord explained to His mother
that mad-gupa-sruti-mdtrenpa, simply by hearing the name, quality, form,
etc., of the Supreme Personality of Godhead, one is immediately attracted.
A person becomes fully qualified with all transcendental qualities by fol-
lowing the rules and regulations, as recommended in different scriptures.
We have developed certain unnecessary qualities by material association,
and by following the above process we become frec from that contamina-
tion. To dcvelop transcendental qualities, as explained in the previous
verse, one must become free from these contaminated qualitics.
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TEXT 20

T I HTAIEESTH T ST |
Td JRRE Y@ ARAFEEHEIR 9 |IRell

yathad vata-ratho ghranam
avrnkte gandha asayat

evam yoga-ratam ceta
atmdnam avikari yat

yatha—as; vata—of air; rathah—the chariot; ghranam—sense of smell;
avrnkte—catches; gandhah—aroma; dasayat—from the source; evam—
similarly; yoga-ratam—engaged in devotional service; cetah—consciousness;
dtmanam—the Supreme Soul; avikari—unchanging; yat—which.

TRANSLATION

As the chariot of air carries an aroma from its source and immediately
catches the sense of smell, similarly, one who constantly engages in
devotional service, in Krsna consciousness, can catch the Supreme Soul,
who is equally present everywhere.

PURPORT

As a breeze carrying a pleasant fragrance from a garden of flowers at
once captures the organ of smell, so one’s consciousness, saturated with
devotion, can at once capture the transcendental existence of the Supreme
Personality of Godhead, who, in His Paramatma feature, is present every-
where, even in the heart of every living being. It is stated in Bhagavad-gita
that the Supreme Personality of Godhead is ksetra-jiia, present within this
body, but He is also simultaneously present in every other body. Since the
individual soul is present only in a particular body, he is altered when
another individual soul does not cooperate with him. The Supersoul, how-
ever, is equally present everywhere. Individual souls may disagree, but the
Supersoul, being equally present in every body, is called unchanging, or
avikari. The individual soul, when fully saturated with Krsna consciousness,
can understand the presence of the Supersoul. It is confirmed in Bhagavad-
gita that (bhaktya mam abhijanati) a person saturated with devotional
service in full Krsna consciousness can understand the Supreme Personality
of Godhead either as Supersoul or as the Supreme Person.
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TEXT 21
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aham sarvesu bhitesu
bhatatmavasthitah sada

tam avajiidya mar martyah
kurute ’rca-vidambanam

aham—1; sarvesu—in all; bhiitesu—living entities; bhiita-aitma—the Super-
soul in all beings; avasthitah—situated; sadd—always; tam—that Supersoul;
avajiidya—disregarding; mam—Me; martyah—a mortal man; kurute—per-
forms; arci—of worship of the Deity; vidambanam—imitation.

TRANSLATION

I am present in every living entity as the Supersoul. If someone neglects
or disregards that Supersoul everywhere and engages himself in the worship
of the Deity in the temple, that is simply imitation.

PURPORT

In purified consciousness, or Krsna consciousness, one sees the presence
of Krsna everywhere. If, therefore, one only engages in Deity worship in
the temple and does not consider other living entities, then he is in the
lowest grade of devotional service. One who worships the Deity in the
temple and does not show respect to others is a devotee on the material
platform, in the lowest stage of devotional service. A devotee should try to
understand everything in relationship with Krsna and try to serve every-
thing in that spirit. To serve everything means to engage cverything in the
service of Krsna. If a person is innocent and does not know his relationship
with Krsna, an advanced devotee should try to engage him in the service of
Krsna. One who is advanced in Krsna consciousness can engage not only
the living being but everything in the service of Krsna.

TEXT 22
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yo mari sarvesu bhittesu
santam atmanam iSvaram

hitvarcam bhajate maudhyad
bhasmany eva juhoti sah

yah—one who; mam—Me; sarvesu—in all; bhiitesu—living entities; santam
—being present; atmdanam—the Paramatma; isvaram—the Supreme Lord;
hitvai—disregarding; arcam—the Deity; bhajate—worships; maudhyat—
because of ignorance; bhasmani—into ashes; eva—only; juhoti—offers
oblations; sah—he.

TRANSLATION

One who worships the Deity of Godhead in the temples but does not
know that the Supreme Lord, as Paramatma, is situated in every living
entity’s heart, must be in ignorance and is compared to one who offers
oblations into ashes.

PURPORT

It is stated clearly herein that the Supreme Personality of Godhead, in
His plenary expansion of Supersoul, is present in all living entities. The
living entities have 8,400,000 different kinds of bodies, and the Supreme
Personality of Godhead is living in every body both as the individual soul
and as the Supersoul. Since the individual soul is part and parcel of the
Supreme Lord, in that sense the Lord is living in every body, and, as
Supersoul, the Lord is also present as a witness. In both cases the presence
of God in every living entity is essential. Therefore persons who profess to
belong to some religious sect but who do not feel the presence of the
Supreme Personality of Godhead in every living entity, and everywhere
else, are in the mode of ignorance.

If, without this preliminary knowledge of the Lord’s omnipresence
everywhere, one simply attaches himself to the rituals in a temple, church
or mosque, it is as if he were offering butter into ashes rather than into the
fire. One offers sacrifices by pouring clarified butter into a fire and chant-
ing Vedic mantras, but even if there are Vedic mantras and all conditions
are favorable, if the clarified butter is poured on ashes, then such a sacrifice
will be useless. In other words, a devotee should not ignore any living
entity. The devotee must know that in every living entity, however insig-
nificant he may be, even in an ant, God is present, and therefore every
living entity should be kindly treated and should not be subjected to any
violence. In modern civilized society, slaughterhouses are regularly main-
tained and supported by a certain type of religious principle. But without
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knowledge of the presence of God in every living entity, any so-called
advancement of human civilization, either spiritual or material, is to be
understood as being in the mode of ignorance.

TEXT 23
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dvisatah para-kaye marm
manino bhinna-darsinah

bhiitesu baddha-vairasya
na manah $antim rcchati

dvisatah—of one who is envious; para-kiye—towards the body of
another; madm—unto Me; maninah—offering respect; bhinna-dar§inah—of a
separatist; bhittesu—towards living entities; baddha-vairasya—of one who
is inimical; na—not; manah—the mind; santim—peace; rcchati—attains.

TRANSLATION

One who offers Me respect but is envious of the bodies of others and is
therefore a separatist never attains peace of mind, because of his inimical
behavior towards other living entities.

PURPORT

In this verse, two phrases, bhittesu baddha-vairasya (*‘inimical towards
others”) and dvisatah para-kiye (‘“‘envious of another’s body”), are
significant. One who is envious of or inimical towards others never exper-
iences any happiness. A devotee’s vision, therefore, must be perfect. He
should ignore bodily distinctions and should see only the presence of the
part and parcel of the Supreme Lord, and the Lord Himself in His plenary
expansion as Supersoul. That is the vision of a pure devotee. The bodily
expression of a particular type of living entity is always ignored by the
devotee.

It is expressed herein that the Lord is always eager to deliver the condi-
tioned souls, who have been encaged within material bodies. Devotees are
expected to carry the message or desire of the Lord to such conditioned
souls and enlighten them with Krsna consciousness. Thus they may be
elevated to transcendental, spiritual life, and the mission of their lives will
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be successful. Of course this is not possible forliving entities who are lower
than human beings, but in human society it is feasible that all living entities
can be enlightened with Krsna consciousness. Even living entities who are
lower than human can be raised to Krsna consciousness by other methods.
For example, Sivinanda Sena, a great devotee of Lord Caitanya, delivered
a dog by feeding him prasada. Bistribution of prasada, or remnants of
foodstuffs offered to the Lord, even to the ignorant masses of people
and to animals, gives such living entities the chance for elevation to Krsna
consciousness. Factually it happened that the same dog, when met by Lord
Caitanya at Purl, was liberated from the material condition.

It is especially mentioned here that a devotee must be free from all
violence (jivahimsa). Lord Caitanya has recommended that a devotee not
commit violence to any living entity. Sometimes the question is raised
that since vegetables also have life and devotees take vegetable foodstuffs,
isn’t that violence? Firstly, however, taking some leaves, twigs or fruit
from a tree or plant does not kill the plant. Besides that, jivahimsa means
that since every living entity has to pass through a particular type of body
according to his past karma, although every living entity is eternal, he
should not be disturbed in his gradual evolution. A devotee has to execute
the principles of devotional service exactly as they are, and he must know
that however insignificant a living entity may be, the Lord is present within
him. A devotee must realize this universal presence of the Lord.

TEXT 24
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aham uccavacair dravyaih
kriyayotpannayanaghe
naiva tusye ’rcito ‘rcayarm
bhata-gramavamaninah

aham—1; uccavacaih—with various; dravyaih—paraphernalia; kriyaya—by
religious rituals; utpannayd—accomplished; anaghe—O sinless mother;
na—not; eva—certainly; tusye—am pleased; arcitah—worshiped; arcayam—
in the Deity form; bhitta-grama—to other living entities; avamaninah—with
those who are disrespectful.
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TRANSLATION

My dear Mother, even if he worships with proper rituals and
paraphernalia, a person who is ignorant of My presence in all living
entities never pleases Me by the worship of My Deities in the temple.

PURPORT

There are sixty-four different prescriptions for worship of the Deity in
the temple. There are many items offered to the Deity, some valuable and
some less valuable. 1t is prescribed in Bhagavad-gita: “If a devotee offers
Me a small flower, a leaf, some water, or a little fruit, [ will accept it.”
The real purpose is to exhibit one’s loving devotion to the Lord; the offer-
ings themselves are secondary. If one has not developed loving devotion
to the Lord and simply offers many kinds of foodstuffs, fruits and flowers
without real devotion, the offering will not be accepted by the Lord. We
cannot bribe the Personality of Godhead. He is so great that our bribery
has no value. Nor has He any scarcity; since He is full in Himself, what can
we offer Him? Everything is produced by Him. We simply offer to show
our love and gratitude to the Lord.

This gratitude and love for God is exhibited by a pure devotee who
knows that the Lord lives in every living entity. As such, temple worship
necessarily includes distribution of prasada. It is not that one should
create a temple in his private apartment or private room, offer something
to the Lord, and then eat. Of course, that is better than simply cooking
foodstuffs and eating without understanding one’s relationship with the
Supreme Lord; people who act in this manner are just like animals. But
the devotee who wants to elevate himself to the higher level of under-
standing must know that the Lord is present in every living entity, and, as
stated in the previous verse, one should be compassionate to other living
entities. A devotee should worship the Supreme Lord, be friendly to
persons who are on the same level, and be compassionate to the ignorant.
One should exhibit his compassion for ignorant living entities by dis-
tributing prasada. Distribution of prasada to the ignorant masses of
people is essential for persons who make offerings to the Personality of
Godhead.

Real love and devotion is accepted by the Lord. Many valuable
foodstuffs may be presented to a person, but if the person is not hungry,
all such offerings are useless for him. Similarly, we may offer many valuable
items to the Deity, but if we have no real sense of devotion and no real



1258 Srimad-Bhagavatam [Canto 3, Ch. 29

sense of the Lord’s presence everywhere, then we are lacking in devotional
service; in such a state of ignorance, we cannot offer anything acceptable
to the Lord.

TEXT 25
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arcadav arcayet tavad
iSvaramm mam sva-karma-krt
yavan na veda sva-hrdi
sarva-bhittesv avasthitam

arca-ddau—beginning with worship of the Deity; arcayet—one should
worship; tdvat—so long; isvaram—the Supreme Personality of Godhead;
mam—Me; sva—his own; karma—prescribed duties; krt—performing; yavat—
as long as; na—not; veda—he realizes; sva-hrdi—in his own heart; sarva-
bhitesu—in all living entities; avasthitam—situated.

TRANSLATION

Performing his prescribed duties, one should worship the Deity of the
Supreme Personality of Godhead until he realizes My presence in his own
heart and in the hearts of other living entities as well.

PURPORT

Worship of the Deity of the Supreme Personality of Godhead is
prescribed herewith even for persons who are simply discharging their
prescribed duties. There are prescribed duties for the different classes of
men—the brahmanas, the vaisyas, the ksatriyas and the $iidras—and for the
different a§ramas—brahmacarya, grhastha, vanaprastha and sannyasa. One
should worship the Deity of the Lord until one appreciates the presence of
the Lord in every living entity. In other words, one should not be satisfied
simply by discharging his duties properly; he must realize his relationship
and the relationship of all other living entities with the Supreme Personality
of Godhead. If he does not understand this, then even though he discharges
his prescribed duties properly, it is to be understood that he is simply
laboring without profit.

The word sva-karma-krt in this verse is very significant. Sva-karma-krt
is one who engages in discharging his prescribed duties. It is not that one
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who has become a devotee of the Lord or who engages in devotional
service should give up his prescribed duties. No one should be lazy under
the plea of devotional service. One has to execute devotional service
according to his prescribed duties. Sva-karma-krt means that one should
discharge the duties prescribed for him without neglect.

TEXT 26
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atmanas ca parasyapi
yah karoty antarodaram
tasya bhinna-drso mrtyur
vidadhe bhayam ulbanam

atmanah—of himself; ca—and; parasya—of another; api—also; yah—one
who; karoti—discriminates; antari—between; udaram—the body; tasya—of
him; bhinna-drsah—having a differential outlook; mrtyuh—as death;
vidadhe—1 cause; bhayam—fear; ulbanam—great.

TRANSLATION

As the blazing fire of death, I cause great fear to whoever makes the
least discrimination between himself and other living entities because of a
differential outlook.

PURPORT

There are bodily differentiations among all varieties of living entities,
but a devotee should not distinguish between one living entity and another
on such a basis; a devotee’s outlook should be that both the soul and
Supersoul are equally present in all varieties of living entities.

TEXT 27
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atha mam sarva-bhiitesu
bhiitatmanam krtalayam
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arhayed dana-manabhyam
maitryabhinnena caksusa

atha—therefore; mam—Me; sarva-bhiitesu—in all creatures; bhita-
atmanam—the Self in all beings; krta-alayam— abiding;arhayet— one should
propitiate; dana-manabhyam—through charity and respect; maitrya—
through friendship; abhinnena—equal; caksusa—by viewing.

TRANSLATION

Therefore, through charitable gifts and attention, as well as through
friendly behavior and by viewing all to be alike, one should propitiate Me,
who abide in all creatures as their very Self.

PURPORT

It should not be misunderstood that because the Supersoul is dwelling
within the heart of a living entity, the individual soul has become equal to
Him. The equality of the Supersoul and the individual soul is misconceived
by the impersonalist. Here it is distinctly mentioned that the individual
soul should be recognized in relationship with the Supreme Personality of
Godhead. The method of worshiping the individual soul is described here
as either giving charitable gifts or behaving in a friendly manner, free from
any separatist outlook. The impersonalist sometimes accepts a poor
individual soul as being daridra-narayapa, meaning that Narayapa, the
Supreme Personality of Godhead, has become poor. This is a contradiction.
The Supreme Personality of Godhead is full in all opulences. He can agree
to live with a poor soul or even with an animal, but this does not make Him
poor.

There are two Sanskrit words used here, seva and daya. Seva indicates a
superior, and ddya indicates one who gives charitable gifts or is compas-
sionate towards an inferior. We cannot treat the Supreme Personality of
Godhead as an inferior who is dependent on our charitable gifts. When we
give charity, it is to a person who is inferior in his material or economic
condition. Charity is not given to a rich man. Similarly, it is explicitly
stated here that mana, respect, is offered to a superior, and charity is
offered to an inferior. The living entities, according to different results of
fruitive activities, may become rich or poor, but the Supreme Personality
of Godhead is unchangeable; He is always full in six opulences. Treating
a living entity equally does not mean treating him as one would treat the
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Supreme Personality of Godhead. Compassion and friendliness do not
necessitate falsely elevating someone to the exalted position of the
Supreme Personality of Godhead. We should not, at the same time,
misunderstand that the Supersoul situated in the heart of an animal like a
hog and the Supersoul situated in the heart of a learned brahmana are
different. The Supersoul in all living entities is the same Supreme
Personality of Godhead. By His omnipotency, He can live anywhere, and
He can create His Vaikuntha situation everywhere. That is His inconceiv-
able potency. Therefore, when Narayana is living in the heart of a hog, He
does not become a hog-Narayana. He is always Narayana and is unaffected

by the body of the hog.
TEXT 28
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Jjivah $restha hy ajivandn
tatah prana-bhrtah subhe

tatah sacitlah pravaras
tatas cendriya-vrttayah

jlvah—living entities; $resthah—better; hi—indeed; ajivanam—than
inanimate objects; tatah—than them; prana-bhrtah—entities with life
symptoms; $ubhe—O blessed mother; tatah—than them; sa-citlah—entities
with developed consciousness; pravardh—better; tatah—than them; ca—
and; indriya-vrttayah—those with sense perception.

TRANSLATION

Living entities are superior to inanimate objects, O blessed mother, and
among them, living entities who display life symptoms are better. Animals
with developed consciousness are better than them, and better still are
those who have developed sense perception.

PURPORT

In the previous verse it was explained that living entities should be
honored by charitable gifts and friendly behavior, and in this verse and in
the following verses, the description of different grades of living entities is



1262 Srimad-Bhagavatam [Canto 3, Ch. 29

given so that one can know when to behave friendly and when to give
charity. For example, a tiger is a living entity, part and parcel of the
Supreme Personality of Godhead, and the Supreme Lord is living in the
heart of the tiger as Supersoul. But does this mean that we have to treat
the tiger in a friendly manner? Certainly not. We have to treat him
differently, giving him charity in the form of prasada. The many saintly
persons in the jungles do not treat the tigers in a friendly way, but they
supply prasada foodstuffs to them. The tigers come, take the food and go
away, just as a dog does. According to the Vedic system,a dog is not allowed
to enter the house. Because of their uncleanliness, cats and dogs are not
allowed within the apartment of a gentleman, but they are so trained that
they stand outside. The compassionate householder will supply prasada
to the dogs and cats, who eat outside and then go away. We must treat the
lower living entities compassionately, but this does not mean that we
have to treat them in the same way we treat other human beings. The
feeling of equality must be there, but the treatment should be discrimi-
nating. Just how discrimination should be maintained is given in the
following six verses concerning the different grades of living conditions.

The first division is made between dead, stonelike matter and the living
organism. A living organism is sometimes manifested even in stone.
Experience shows that some hills and mountains grow. This is due to the
presence of the soul within that stone. Above that, the next manifestation
of the living condition is development of consciousness, and the next
manifestation is the development of sensec perception. In the Moksa-
dharma section of the Mahabharata it is stated that trees have developed
sense perception; they can see and smell. We know by experience that
trees can see. Sometimes in its growth a large tree changes its course of
development to avoid some hindrances. This means that a tree can see, and
according to Mahdbhdrata, a tree can also smell. This indicates the
development of sense perception.

TEXT 29
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tatrapi sparsa-vedibhyah
pravara rasa-vedinah

tebhyo gandha-vidah Sresthas
tatah $abda-vido varah
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tatra—among them; api—moreover; sparsa-vedibhyah—than those per-
ceiving touch; pravarih—better; rasa-vedinah—those perceiving taste;
tebhyah—than them; gandha-vidah—those perceiving smell; sresthah—
better; tatah—than them; $abda-vidah—those perceiving sound; varah—
better.

TRANSLATION

Among the living entities who have developed sense perception, those
who have developed the sense of taste are better than those who have
developed only the sense of touch. Better than them are those who have
developed the sense of smell, and better still are those who have developed
the sense of hearing.

PURPORT

Although Westerners accept that Darwin first expounded the doctrine of
evolution, the science of anthropology is not new. The development of the
evolutionary process was known long before from the Bhagavatam, which
was written 5,000 years ago. There are records of the statements of
Kapila Muni, who was present almost in the beginning of the creation.
This knowledge has existed since the Vedic time, and all these sequences
are disclosed in Vedic literature; the theory of gradual evolution or
anthropology is not new to the Vedas.

It is said here that amongst the trees there are also evolutionary
processes; the different kinds of trees have touch perception. It is said that
better than the trees are the fish because fish have developed the sense of
taste. Better than the fish are the bees, who have developed the sense of
smell, and better than them are the serpents because serpents have
developed the sense of hearing. In the darkness of night a snake can find
its eatables simply by hearing the frog’s very pleasant cry. The snake can
understand, “There is the frog,”” and he captures the frog simply because
of its sound vibration. This example is sometimes given for persons who
vibrate sounds simply for death. One may have a very nice tongue that can
vibrate sound like the frogs, but that kind of vibration is simply calling
death. The best use of the tongue and of sound vibration is to chant
Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ [lare Rama, Hare Rama,
Rama Rama, Hare Hare. That will protect one from the hands of cruel

death.
TEXT 30
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ripa-bheda-vidas tatra
tatas cobhayato datah

tesam bahu-padah sresthas
catus-padas tato dvi-pat

ripa-bheda—distinctions of form; vidah—those who perceive; tatra—
than them; tatah—than them; ca—and; ubhayatah—in both jaws; datah—
those with teeth; tesam—of them; bahu-padah—those who have many legs;
$resthah—better; catuh-padah—four-legged; tatah—than them; dvi-pat—
two-legged.

TRANSLATION

Better than those living entities who can perceive sound are those who
can distinguish between one form and another. Better than them are those
who have developed upper and lower sets of teeth, and better still are those
who have many legs. Better than them are the quadrupeds, and better still
are the human beings.

PURPORT

It is said that certain birds, such as crows, can distinguish one form from
another. Living entities that have many legs, like the wasp, are better than
plants and grasses, which have no legs. Four-legged animals are better
than many-legged living entities, and better than the animals is the human
being, who has only two legs.

TEXT 31
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tato varnas ca catvaras

tesarm brahmana uttamah
brahmanesv api veda-jiio

hy artha-jiio "bhyadhikas tatah

tatah—among them; varnah—classes; ca—and; catvarah—four; tesim—of
them; brahmanah—a brahmana, uttamah best; brahmanesu among the
brahmanas, api—moreover; veda—the Vedas, jiiah—one who knows; hi—
certainly; artha—the purpose; jiiah—one who knows; abhyadhikah— better,
tatah—than him.
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TRANSLATION

Among human beings, the society which is divided according to quality
and work is best, and in that society, the intelligent men, who are
designated as brahmanas, are best. Among the brahmanas, one who has
studied the Vedas is the best, and among the brahmanas who have studied
the Vedas, one who knows the actual purport of Veda is the best.

PURPORT

The system of four classifications in human society according to quality
and work is very scientific. This system of brahmanas, ksatriyas, vaiSyas,
and $idras has now become vitiated as the present caste system in India,
but it appears that this system has been current a very long time, since it is
mentioned in Srimad-Bhagavatam and Bhagavad-gita. Unless there is such
a division of the social orders in human society, including the intelligent
class, the martial class, the mercantile class and the laborer class, then there
is always confusion as to who is to work for what purpose. A person
trained to the stage of understanding the Absolute Truth is a brahmana,
and when such a brahmana is veda-jiia, then he understands the purpose of
Veda. The purpose of Veda is to understand the Absolute. One who
understands the Absolute Truth in three phases, namely Brahman,
Paramatma and Bhagavan, and who understands the term Bhagavan to
mean the Supreme Personality of Godhead, is considered to be the best
of the brahmanas, or a Vaignava.

TEXT 32
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artha-jiiat samsaya-cchetta
tatah $reyan sva-karma-krt

mukta-sangas tato bhiyan
adogdha dharmam atmanah

artha-jaiat—than one who knows the purpose of the Vedas; sar$aya—
doubts; chetta—one who cuts off; tatah—than him; $reyan—better; sva-
karma—his prescribed duties; krt—one who executes; mukta-saingah—
liberated from material association; tatah—than him; bhiiyan—better;
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adogdha—not executing; dharmam—devotional service; atmanah—for
himself.

TRANSLATION

Better than the brahmana who knows the purpose of the Vedas is he
who can dissipate all doubts, and better than him is one who strictly
follows the brahminical principles. Better than him is one who is liberated
from all material contamination, and better than him is a pure devotee
who executes devotional service without expectation of reward.

PURPORT

Arthaiia-brahmana refers to one who has made a thorough analytical
study of the Absolute Truth and who knows that the Absolute Truth is
realized in three different phases, namely Brahman, Paramatma and
Bhagavan. If someone not only has this knowledge but is able to clear all
doubts if questioned about the Absolute Truth, he is considered better.
Further, there may be a learned brahmana Vaisnava who can explain clearly
and eradicate all doubts, but if he does not follow the Vaisnava principles,
then he is not situated on a higher level. One must be able to clear all
doubts and simultaneously be situated in the brahminical characteristics.
Such a person, who knows the purpose of the Vedic injunctions, who can
employ the principleslaid down in the Vedic literatures and who teaches his
disciples in that way, is called an acarya. The position of an acarya is that
he executes devotional service with no desire for elevation to a higher
position of life.

The highest perfectional brahmana is the Vaisnava. A Vaisnava who
knows the science of the Absolute Truth but is not able to preach such
knowledge to others is described as being in the lower stage, one who not
only understands the principles of the science of God but can also preach
is in the second stage, and one who not only can preach but who also sees
everything in the Absolute Truth and the Absolute Truth in everything is
in the highest class of Vaisnavas. It is mentioned here that a Vaisnava is
already a brahmanpa; in fact, the highest stage of brahminical perfection is
reached when one becomes a Vaignava.

TEXT 33
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tasman mayy arpitasesa-
kriyarthatma nirantarah

mayy arpitdtmanah pumso
mayi sannyasta-karmapah

na pasyami param bhiitam
akartuh sama-darsanat

tasmat—than him; mayi—unto Me; arpita—offered; asesa—all; kriya—
actions; artha—wealth; atma—life, soul; nirantarah—without cessation;
mayi—unto Me; arpita—offered; atmanah—whose mind; pumsah—than a
person; mayi—unto Me; sannyasta—dedicated; karmanah—whose activities;
na—not; pasyami—1 see; param—greater; bhiitam—living entity; akartuh—
without proprietorship; sama—same; darsanat— whose vision.

TRANSLATION

Therefore I do not find a greater person than he who has no interest
outside of Mine and who therefore engages and dedicates all his activities
and all his life—everything—unto Me without cessation.

PURPORT

In this verse the word sama-darsanat means that he no longer has any
separate interest; the devotee’s interest and the Supreme Personality of
Godhead’s interest are one. For example, Lord Caitanya, in the role of a
devotee, also preached the same philosophy. He preached that Krsna is the
worshipful Lord, the Supreme Personality of Godhead, and that the
interest of His pure devotees is the same as His own.

Sometimes Mayavadi philosophers, due to a poor fund of knowledge,
define the word sama-darsanat to mean that a devotee should see himself as
one with the Supreme Personality of Godhead. This is foolishness. When
one thinks himself one with the Supreme Personality of Godhead, there is
no question of serving Him. When there is service, there must be a master.
Three things must be present for there to be service: the master, the servant
and the service. Here it is clearly stated that he who has dedicated his life,
all his activities, his mind and his soul—everything—for the satisfaction of
the Supreme Lord, is considered to be the greatest person.

The word akartuh means “without any sense of proprietorship.” Every-
one wants to act as the proprietor of his actions so that he can enjoy the
result. A devotee, however, has no such desire; he acts because the Person-
ality of Godhead wants him to act in a particular way. He has no personal
motive. When Lord Caitanya preached Krsna consciousness, it was not
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with the purpose that people would call Him Krsna, the Supreme
Personality of Godhead; rather, He preached that Krsna is the Supreme
Personality of Godhead and should be worshiped as such. A devotee who
is a most confidential servant of the Lord never does anything for his per-
sonal account, but does everything for the satisfaction of the Supreme
Lord. It is clearly stated, therefore, mayi sannyasta-karmanah. The devotee
works, but he works for the Supreme. It is also stated, mayy arpitatmanah:
“He gives his mind unto Me.” These are the qualifications of a devotee,
who, according to this verse, is accepted as the highest of all human
beings.

TEXT 34
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manasaitani bhiitani
pranamed bahu-manayan
isvaro jiva-kalayd
pravisto bhagavan iti

manasa—with the mind; etani—to these; bhiitani—living entities; pranamet
—he offers respects; bahu-manayan—showing regard;i§varah—the controller;
jiva—of the living entities; kalaya—by His expansion as the Supersoul;
pravistah—has entered; bhagavan—the Supreme Personality of Godhead;
iti—thus.
TRANSLATION

Such a perfect devotee offers respects to every living entity because he
is under the firm conviction that the Supreme Personality of Godhead
has entered the body of every living entity as the Supersoul, or controller.

PURPORT

A perfect devotee, as described above, does not make the mistake of
thinking that because the Supreme Personality of Godhead as Paramatma
has entered into the body of every living entity, therefore every living
entity has become the Supreme Personality of Godhead. This is foolish-
ness. Suppose a person enters into a room; that does not mean that the
room has become that person. Similarly, that the Supreme Lord has
entered into each of the 8,400,000 particular types of material bodies
does not mean that each of these bodies has become the Supreme Lord.
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Because the Supreme Lord is present, however, a pure devotee accepts
each body as the temple of the Lord, and since the devotee offers
respect to such temples in full knowledge, he gives respect to every
living entity in relationship with the L.ord. Mayavadi philosophers wrongly
think that because the Supreme Person has entered the body of a poor
man, the Supreme Lord has therefore become daridra-narayana, or poor
Narayana. These are all blasphemous statements of atheists and non-
devotees.

TEXT 35
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bhakti-yogas ca yogas ca
mayd manavy udiritah

yayor ekatarenaiva
purusah purusar vrajet

bhakti-yogah—devotional service; ca—and; yogah—mystic yoga; ca—also;
maya—by Me; manavi—O daughter of Manu; udiritah—described; yayoh—
of which two; ekatarena—by either one; eva—alone; purusah—a person;
purusam—the Supreme Person; vrajet—can achieve.

TRANSLATION

My dear mother, O daughter of Manu, a devotee who applies the
science of devotional service and mystic yoga in this way can achieve
the abode of the Supreme Person simply by that devotional service.

PURPORT

Herein the Supreme Personality of Godhead Kapiladeva perfectly
explains that the mystic yoga system, consisting of eight different kinds
of yoga activities, has to be performed with the aim of coming to the
perfectional stage of bhakti-yoga. It is not acceptable for one to be
satisfied simply by practicing the sitting postures and thinking himself
complete. By meditation one must attain to the stage of devotional
service. As previously described, a yogi is advised to meditate on the form
of Lord Visnu, from point to point, from the ankles, to the legs, to the
knees, to the thighs, to the chest, to the neck, and in this way gradually
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up to the face and then to the ornaments. There is no question of
impersonal meditation.

When, by meditation on the Supreme Personality of Godhead in all
detail, one comes to the point of love of God, that is the point of bhakti-
yoga, and at that point he must actually render service to the Lord out of
transcendental love. Anyone who practices yoga and comes to the point
of devotional service can attain the Supreme Personality of Godhead in
His transcendental abode. Here it is clearly stated, purusah purusarm
vrajet: The purusa, the living entity, goes to the Supreme Person. The
Supreme Personality of Godhead and the living entity are qualitatively
one; both are defined as purusa. The quality of purusa exists both in the
Supreme Godhead and in the living entity. Purusa means enjoyer, and the
spirit of enjoyment is present both in the living entity and in the Supreme
Lord. The difference is that the quantity of enjoyment is not equal. The
living entity cannot experience the same quantity of enjoyment as the
Supreme Personality of Godhead. An analogy may be made with a rich
man and a poor man: The propensity for enjoyment is present in both,
but the poor man cannot enjoy in the same quantity as the rich man.
When the poor man dovetails his desires with those of the rich man,
however, and when there is cooperation between the poor man and the
rich man, or between the big and the small man, then the enjoyment is
shared equally. That is like bhakti-yoga. Purusah purusam vrajet: When the
living entity enters into the kingdom of God and cooperates with the
Supreme Lord by giving Him enjoyment, he enjoys the same facility or
the same amount of pleasure as the Supreme Personality of Godhead.

On the other hand, when the living entity wants to enjoy by imitating
the Supreme Personality of Godhead, that is called maya, and it puts
him in the material atmosphere. A living entity who wants to enjoy on
his personal account and not cooperate with the Supreme Lord is engaged
in materialistic life. As soon as he dovetails his enjoyment with the
Supreme Personality of Godhead, he is engaged in spiritual life. An
example may be cited here: The different limbs of the body cannot enjoy
life independently; they must cooperate with the whole body and supply
food to the stomach. In so doing, all the different parts of the body
enjoy equally in cooperation with the whole body. That is the philosophy
of acintya-bhedibheda, simultaneous oneness and difference. The living
entity cannot enjoy life in opposition to the Supreme Lord; he has to
dovetail his activities with Him by practicing bhakti-yoga.

It is said herein that one can approach the Supreme Personality of God-
head by either the yoga process or the bhakti-yoga process. This indicates
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that factually there is no difference between yoga and bhakti-yoga because
the target of both is Visnu. In the modern age, however, a yoga process has
been manufactured which aims at something void and impersonal. Actually,
yoga means meditation on the form of Lord Vignu. If the yoga practice is
actually performed according to the standard direction, there is no differ-
ence between yoga and bhakti-yoga.

TEXT 36
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etad bhagavato ripari
brahmanah paramatmanah

param pradhanam purugsar
daivam karma-vicestitam

etat—this; bhagavatah—of the Supreme Personality of Godhead; riipam—
form; brahmanah—of Brahman; paramatmanah—of Paramatma; param—
transcendental; pradhanam—chief; purusam—personality ; deivam— spiritual;
karma-vicestitam—whose activities.

TRANSLATION

This purusa whom the individual soul must approach is the eternal
form of the Supreme Personality of Godhead, who is known as Brahman
and Paramatma. He is the transcendental chief personality, and His
activities are all spiritual.

PURPORT

In order to distinguish the personality whom the individual soul must
approach, it is described herein that this purusa, the Supreme Personality
of Godhead, is the chief amongst all living entities and is the ultimate form
of the impersonal Brahman effulgence and Paramatma manifestation.
Since He is the origin of the Brahman effulgence and Paramatma mani-
festation, He is described herewith as the chief personality. It is confirmed
in the Katha Upanisad, nityo nitydndm: there are many eternal living
entities, but He is the chief maintainer. This is confirmed in Bhagavad-
gita also, where Lord Krsna says, ahari sarvasya prabhavah: ““l am the
origin of everything, including the Brahman effulgence and Paramatma
manifestation.” His activities are transcendental, as confirmed in Bhagavad-
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gita. Janma karma ca me divyam: the activities and the appearance and
disappearance of the Supreme Personality of Godhead are transcendental;
they are not to be considered material. Anyone who knows this fact—that
the appearance, disappearance and activities of the Lord are beyond
material activities or material conception—is liberated. Yo vettitattvatah
tyaktvd dehar punar janma: such a person, after quitting his body, does
not come back again to this material world, but goes to the Supreme
Person. It is confirmed here, purusah purusam vrajet: the living entity
goes to the Supreme Personality simply by understanding His transcen-
dental nature and activities.

TEXT 37
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ripa-bhedaspadam divyam
kala ity abhidhiyate

bhiatanam mahad-adinam
yato bhinna-dréam bhayam

ripa-bheda—of the transformation of forms; aspadam—the - cause;
divyam—divine; kalah—time; iti—thus; abhidhiyate—is known; bhitanam—
of living entities; mahat-adinam—beginning with Lord Brahma; yatah—
because of which; bhinna-drs§am—with separate vision; bhayam—fear.

TRANSLATION

The time factor, who causes the transformation of the various material
manifestations, is another feature of the Supreme Personality of Godhead.
Anyone who does not know that time is the same Supreme Personality is
afraid of the time factor.

PURPORT

Everyone is afraid of the activities of time, but a devotee who knows
that the time factor is another representation or manifestation of the
Supreme Personality of Godhead has nothing to fear from the influence
of time. The phrase riipa-bhedaspadam is very significant. By the
influence of time, so many forms are changing. For example, when a
child is born his form is small, but in the course of time that form
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changes into a larger form, the body of a boy, and then the body of a
young man. Similarly, everything is changed and transformed by the
time factor or by the indirect control of the Supreme Personality of
Godhead. Usually we do not see any difference between the body of a
child and the body of a boy or young man because we know that these
changes are due to the action of the time factor. There is cause for fear for
a person who does not know how time acts.

TEXT 38
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yo ’ntah pravisya bhitani
bhatair atty akhilasrayah

sa visnv-akhyo ’dhiyajiio ’sau
kalah kalayatam prabhuh

yah—He who; antah—within; pravi§ya—entering; bhitani—living entities;
bhiitaih—by living entities; atti—annihilates; akhila—of everyone; asrayah—
the support; sah—He; visnu—Visnu; akhyah—named; adhiyajiiah— the
enjoyer of all sacrifices; asau—that; kalah—time factor; kalayatam—of all
masters; prabhuh—the master.

TRANSLATION

Lord Visnu, the Supreme Personality of Godhead, who is the enjoyer
of all sacrifices, is the time factor and the master of all masters. He
enters everyone's heart, He is the support of everyone, and He causes
every being to be annihilated by another.

PURPORT

Lord Visnu, the Supreme Personality of Godhead, is clearly described
in this passage. He is the supreme enjoyer, and all others are working as
His servants. As stated in the Caitanya-caritamrta, ekale Svara krsna: the
only Supreme Lord is Visnu. Ara saba bhrtya: all others are His servants.
Lord Brahma, Lord Siva and other demigods are all servants. The same Visnu
enters everyone’s heart as Paramatma, and He causes the annihilation of
every being through another being.
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TEXT 39
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na casya kascid dayito
na dvesyo na ca bandhavah
avisaty apramatto ’sau
pramattar janam antakrt

na—not; ca—and; asya—of the Supreme Personality of Godhead; kascit—
anyone; dayitah—dear; na—not; dvesyah—enemy; na—not; ca—and;
bandhavah—friend; avisati—approaches; apramattah—attentive; asau—He;
pramattam—inattentive; janam—persons; anta-krt—the destroyer.

TRANSLATION

No one is dear to the Supreme Personality of Godhead, nor is anyone
His enemy or friend. But He gives inspiration to those who have not
forgotten Him and destroys those who have.

PURPORT

Forgetfulness of one’s relationship with Lord Visnu, the Supreme
Personality of Godhead, is the cause of one’s repeated birth and death.
A living entity is as eternal as the Supreme Lord, but due to his forget-
fulness he is put into this material nature and transmigrates from one
body to another, and when the body is destroyed, he thinks that he is
also destroyed. Actually, this forgetfulness of his relationship with Lord
Visnu is the cause of his destruction. Anyone who revives his conscious-
ness of the original relationship receives inspiration from the Lord. This
does not mean that the Lord is someone’s enemy and someone else’s
friend. He helps everyone; one who is not bewildered by the influence of
material energy is saved, and one who is bewildered is destroyed. It is
said, therefore, harim vina na srtim taranti: no one can be saved from
the repetition of birth and death without the help of the Supreme Lord.
It is therefore the duty of all living entities to take shelter of the lotus
feet of Visnu and thus save themselves from the cycle of birth and death.

TEXT 40
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yad-bhayad vati vato ’yam
siiryas tapati yad-bhayat

yad-bhayad varsate devo
bhagano bhati yad-bhayat

yat—of whom (the Supreme Personality of Godhead); bhayat—out of
fear; vati—blows; vatah—the wind; ayam—this; siiryah—sun; tapati—shines ;
yat—of whom; bhaydt—out of fear; yat—of whom; bhayat—out of fear;
varsate—sends rains; devah—the god of rain;bha-ganah—the host of heavenly
bodies; bhati—shine; yat—of whom; bhayat—out of fear.

TRANSLATION

Out of fear of the Supreme Personality of Godhead the wind blows, out
of fear of Him the sun shines, out of fear of Him the rain pours forth
showers, and out of fear of Him the host of heavenly bodies shed their
luster.

PURPORT

The Lord states in Bhagavad-gita, mayadhyaksena prakrtih siayate:
“Nature is working under My direction.”” The foolish person thinks that
nature is working automatically, but such an atheistic theory is not
supported in the Vedic literature. Nature is working under the super-
intendence of the Supreme Personality of Godhead. That is confirmed in
Bhagavad-gita, and we also find here that the sun shines under the direction
of the Lord, and the cloud pours forth showers of rain under the direction
of the Lord. All natural phenomena are under superintendence of the
Supreme Personality of Godhead, Vispu.

TEXT 41
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yad vanas-patayo bhita
latas causadhibhih saha

sve sve kale *bhigrhnanti
puspani ca phalani ca

yat—because of whom; vanah-patayah—the trees; bhitah— fearful; latah—
creepers; ca—and; osadhibhih—herbs; saha—with; sve sve kale—each in its
own season; abhigrhnanti—bear; puspani— flowers; ca—and; phalani— fruits;
ca—also.
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TRANSLATION

Out of fear of the Supreme Personality of Godhead the trees, creepers,
herbs and seasonal plants and flowers blossom and fructify, each in its
own season.

PURPORT

As the sun rises and sets and the seasonal changes ensue at their
appointed times by the superintendence of the Supreme Personality of
Godhead, so the seasonal plants, flowers, herbs and trees all grow
under the direction of the Supreme Lord. It is not that plants grow
automatically, without any cause, as the atheistic philosophers say.
Rather, they grow in pursuance of the supreme order of the Supreme
Personality of Godhead. It is confirmed in the Vedic literature that the
Lord’s diverse energies are working so nicely that it appears that every-
thing is being done automatically.

TEXT 42
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sravanti sarito bhita
notsarpaty udadhir yatah
agnir indhe sagiribhir
bhiir na majjati yad-bhayat

sravanti—flow; saritah—rivers; bhitah—fearful; na—not; utsarpati—over-
flows; uda-dhih—the ocean; yatah—because of whom; agnih—fire; indhe—
burns; sa-giribhih—with its mountains; bhiih—the earth; na—not; majjati—
sinks; yat—of whom; bhayat—out of fear.

TRANSLATION

Out of fear of the Supreme Personality of Godhead the rivers flow,
and the ocean never overflows. Out of fear of Him only does fire burn
and does the earth, with its mountains, not sink in the water of the
universe.

PURPORT

We can understand from the Vedic literature that this universe is half

filled with water, on which Garbhodakadayi Visnu is lying. From His
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abdomen a lotus flower has grown, and within the stem of that lotus
flower all the different planets exist. The material scientist explains that
all these different planets are floating because of the law of gravity or
some other law; but the actual lawmaker is the Supreme Personality of
Godhead. When we speak of law, we must understand that there must be
a lawmaker. The material scientists can discover laws of nature, but they
are unable to recognize the lawmaker. From Srimad-Bhagavatam and
Bhagavad-gita we can know who the lawmaker is: the lawmaker is the
Supreme Personality of Godhead.

It is said here that the planets do not sink. Since they are floating
under the order or energy of the Supreme Godhead, they do not fall
down into the water which covers half the universe. All the planets are
heavy, with their various mountains, seas, oceans, cities, palaces and
buildings, and yet they are floating. It is understood from this passage
that all the other planets that are floating in the air have oceans and
mountains similar to those on this planet.

TEXT 43

™ R wEal € IERE: |
oW @E TII A AR 119311

nabho dadati svasatam
padari yan-niyamad adah

lokam sva-deham tanute
mahan saptabhir avrtam

nabhah—the sky; dadati—gives; §vasatam—to the living entities; padam—
abode; yat—of whom (the Supreme Personality of Godhead); niyamat—
under the control; adah—that; lokam—the universe; sva-deham—own body;
tanute—expands; mahan—the mahat-tattva; saptabhih—with the seven
(layers); avrtam—covered.

TRANSLATION

Subject to the control of the Supreme Personality of Godhead, the
sky allows outer space to accommodate all the various planets, which
hold innumerable living entities. The total universal body expands
with its seven coverings under His supreme control.
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PURPORT

It is understood from this verse that all the planets in outer space are
floating, and they all hold living entities. The word §vasatam means those
who breathe, or the living entities. In order to accommodate them, there
are innumerable planets. Every planet is a residence for innumerable
living entities, and the necessary space is provided in the sky by the
supreme order of the Lord. It is also stated here that the total universal
body is increasing. It is covered by seven layers, and as there are five
elements within the universe, so the total elements, in layers, cover the
outside of the universal body. The first layer is of earth, and it is ten
times greater in size than the space within the universe; the second layer
is water, and that is ten times greater than the earthly layer; the third
covering is fire, which is ten times greater than the water covering. In this
way each layer is ten times greater than the previous one.

TEXT 44
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gunabhimanino devah
sargadisv asya yad-bhayat

vartante ‘nuyugam yesan
vasa etac cardcaram

guna—the modes of material nature; abhimaninah—in charge of; devah—
the demigods; sarga-adisu—in the matter of creation and so on; asya— of this
world; yat-bhayat—out of fear of whom; vartante—carry out functions;
anuyugam—according to the yugas; yesam—of whom; vase—under the
control; etat—this; cara-acaram—everything animate and inanimate.

TRANSLATION

Out of fear of the Supreme Personality of Godhead, the directing
demigods in charge of the modes of material nature carry out the functions
of creation, maintenance and destruction; everything animate and inani-
mate within this material world is under their control.

PURPORT

The three modes of material nature, namely goodness, passion and
ignorance, are under the control of three deities—Brahma, Visnu and
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Lord Siva. Lord Vignu is in charge of the mode of goodness, Lord Brahma
is in charge of the mode of passion, and Lord Siva is in charge of the
mode of ignorance. Similarly, there are many other demigods in charge
of the air department, the water department, the cloud department, etc.
Just as the government has many different departments, so, within this
material world, the government of the Supreme Lord has many depart-
ments, and all these departments function in proper order out of fear of
the Supreme Personality of Godhead. Demigods are undoubtedly con-
trolling all matter, animate and inanimate, within the universe, but
above them the supreme controller is the Personality of Godhead. There-
fore in the Brahma-sarithita it is said, iSvarah paramah Lrsnah. Undoubtedly
there are many controllers in the departmental management of this
universe, but the supreme controller is Krsna.

There are two kinds of dissolutions. One kind of dissolution takes
place when Brahma goes to sleep during his night, and the final dissolution
takes place when Brahma dies. As long as Brahma does not die, creation,
maintenance and destruction are actuated by different demigods under
the superintendence of the Supreme Lord.

TEXT 45
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so 'nanto ’niakarah kalo
‘nadir adikrd avyayah

janam janena janayan
marayan mrtyunantakam

sah—that;anantah—endless;anta-karah—destroyer; kalah—time; anadih—
without beginning; adi-krt—the creator; avyayah—not liable to change;
janam—persons; janena—by persons; janayan—creating; marayan—destroying;
mrtyuna—by death; anta-kam—the lord of death.

TRANSLATION

The eternal time factor has no beginning and no end. It is the represen-
tative of the Supreme Personality of Godhead, the maker of the criminal
world. It brings about the end of the phenomenal world, it carries on the
work of creation by bringing one individual into existence from another,
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and likewise it dissolves the universe by destroying even the lord of death,
Yamaraja.

PURPORT

By the influence of eternal time, which is a representative of the
Supreme Personality of Godhead, the father begets a son, and the
father dies by the influence of cruel death. But by time’s influence, even
the lord of cruel death is killed. In other words, all the demigods within
the material world are temporary, like ourselves. Our lives last for 100
years at the most, and similarly, although their lives may last for
millions and billions of years, the demigods are not eternal. No one can
live within this material world eternally. The phenomenal world is
created, maintained and destroyed by the finger signal of the Supreme
Personality of Godhead. Therefore a devotee does not desire anything in
this material world. A devotee desires only to serve the Supreme Person-
ality of Godhead. This servitude exists eternally; the Lord exists eternally,
His servitor exists cternally, and the service exists eternally.

Thus end the Bhaktivedanta purports of the Third Canto, Twenty-
ninth Chapter, of the Srimad-Bhiagavatam, entitled “Explanation of
Devotional Service by Lord Kapila.”



CHAPTER THIRTY

Description by Lord Kapila
of Adverse Frultive Activities

TEXT 1
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kapila uvaca
tasyaitasya jano ninarn
nayarn vedoru-vikramam
kalyamano ’pi balino
vayor iva ghandvalih

kapilah uvica—Lord Kapila said; tasya etasya—of this very time factor;
janah—person; ninam—certainly; na—not; ayam—this; veda—knows; uru-
vikramam—the great strength;kalyamanah—being carried off;api—although;
balinah—powerful; vayoh—of the wind; iva—like; ghana—of clouds; avalih—
a mass.

TRANSLATION

The Personality of Godhead said: As a mass of clouds does not know
the powerful influence of the wind, so a person engaged in material con-
sciousness does not know the powerful strength of the time factor by
which he is being carried.

PURPORT

The great politician-papdita named Canakya said that even one moment
of time cannot be returned even if one is prepared to pay millions of
dollars. One cannot calculate the amount of loss there is in wasting valuable
time. Either materially or spiritually, one should be very alert in utilizing

1281
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the time which he has at his disposal. A conditioned soul lives in a particu-
lar body for a fixed measurement of time, and it is recommended in the
scriptures that within that small measurement of time one has to finish
Krsna consciousness and thus gain release from the influence of the time
factor. But, unfortunately, those who are not in Krsna consciousness are
carried away by the strong power of time without their knowledge, as
clouds are carried by the wind.

TEXT 2
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yam yam artham upadatte
duhkhena sukha-hetave

tam tamm dhunoti bhagavan
puman chocati yat-krte

yam yam—whatever;artham—object; upadatte—one acquires;duhkhena—
with difficulty; sukha-hetave—for happiness; tam tam—that; dhunoti—
destroys; bhagavan—the Surpeme Personality of Godhead; pumdn—the
person; $ocati—laments; yat-krte—for which reason.

TRANSLATION

Whatever is produced by the materialist with great pain and labor for
so-called happiness, the Supreme Personality, as the time factor, destroys,
and for this reason the conditioned soul laments.

PURPORT

The main function of the time factor, which is a representative of the
Supreme Personality of Godhead, is to destroy everything. The material-
ists, in material consciousness, are engaged in producing so many things
in the name of economic development. They think that by advancing in
satisfying the material needs of man they will be happy, but they forget
that everything they have produced will be destroyed in due course of
time. From history we can see that there were many powerful empires on
the surface of the globe that were constructed with great pain and great
perseverance, but in due course of time they have all been destroyed. Still
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the foolish materialists cannot understand that they are simply wasting
time in producing material necessities which are destined to be vanquished
in due course of time. This waste of energy is due to the ignorance of the
mass of people, who do not know that they are eternal and that they
have an eternal engagement also. They do not know that this span of life
in a particular type of body is a flash in the eternal journey. Not knowing
this fact, they take the small flash of life to be everything, and they waste
time in improving economic conditions.

TEXT 3
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yad adhruvasya dehasya
sanubandhasya durmatih

dhruvani manyate mohad
grha-ksetra-vasiini ca

yat—because; adhruvasya—temporary; dehasya—of the body; sa-
anubandhasya—with that which is related; durmatih—misguided person;
dhruvani—permanent; manyate—thinks; mohat—because of ignorance;
grha—home; ksetra—land; vasini—wealth; ca—and.

TRANSLATION

The misguided materialist does not know that his very body is imper-
manent and that the attractions for home, land and wealth, which are in
relationship to that body, are also temporary. Out of ignorance only, he
thinks that everything is permanent.

PURPORT

The materialist thinks that persons engaged in Krsna consciousness are
crazy fellows wasting time by chanting Hare Krgna, but actually he does
not know that he himself is in the darkest region of craziness because of
accepting his body as permanent. And, in relation to his body, he accepts
his home, his country, his society and all other paraphernalia as perma-
nent. This materialistic acceptance of the permanency of home, land,
etc., is called the illusion of maya. This is clearly mentioned here. Mohad
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grha-ksetra-vasini: out of illusion only does the materialist accept his
home, his land and his money as permanent. Out of this illusion, the
family life, national life and economic development which are very im-
portant factors in modern civilization have grown. A Krsna conscious
person knows that this economic development of human society is but
temporary illusion.

In another part of Srimad-Bhagavatam, the acceptance of the body as
oneself, the acceptance of others as kinsmen in relationship to this body
and the acceptance of the land of one’s birth as worshipable are declared
to be the products of an animal civilization. When, however, one is enlight-
ened in Krsna consciousness, he can use these for the service of the Lord.
That is a very suitable proposition. Everything has a relationship with
Krsna. When all economic development and material advancement are
utilized to advance the cause of Krsna consciousness, a new phase of
progressive life arises.

TEXT 4
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jantur vai bhava etasmin
yar ydrm yonim anuvrajet

tasyam tasyam sa labhate
nirvrtim na virajyate

jantuh—the living entity; vai—certainly; bhave—in worldly existence;
etasmin—this; yam yam—whatever; yonim—species; anuvrajet—he may
obtain; tasyam tasyam—in that; sah—he; labhate—achieves; nirvrtim—
satisfaction; na—not; virajyate—is averse.

TRANSLATION

The living entity, in whatever species of life he appears, finds a particu-
lar type of satisfaction in that species, and he is never averse to being
situated in such a condition.

PURPORT

The satisfaction of the living entity in a particular type of body, even if
it is most abominable, is called illusion. A man in a higher position may
feel dissatisfaction with the standard of life of a lower grade man, but the
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lower grade man is satisfied in that position because of the spell of mayad,
the external energy. Mdyd has two phases of activities. One is called
praksepatmikd, and another is called avarapatmika. Avarapatmika means
“covering,” and praksepatmika means ‘“pulling down.” In any condition
of life, the materialistic person or animal will be satisfied because his
knowledge is covered by the influence of maya. In the lower grade or
lower species of life, the development of consciousness is so poor that
one cannot understand whether he is happy or distressed. This is called
avaranatmikd. Even a hog, who lives by eating stool, finds himself happy,
although a person in a higher mode of life sees that the hog is eating stool.
How abominable that life is!

TEXT 5
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naraka-stho ’pi dehar vai
na pumarms tyaktum icchati
narakyam nirvrtau satyarm
deva-maya-vimohitah

naraka—in hell; sthah—situated; api—even; deham—body; vai—indeed;
na—not; puman—person; tyaktum—to leave; icchati—wishes; narakyam—
hellish; nirvrtau—enjoyment; satyam—when existing; deva-mayia—by the
illusory energy of Visnu; vimohitah—deluded.

TRANSLATION

The conditioned living entity is satisfied in his own particular species of
life; while deluded by the covering influence of the illusory energy, he feels
little inclined to cast off his body, even when in hell, for he takes delight
in hellish enjoyment.

PURPORT

It is said that once Indra, the king of heaven, was cursed by his spiritual
master, Brhaspati, on account of his misbehavior, and he became a hog on
this planet. After many days, when Brahma wanted to recall him to his
heavenly kingdom, Indra, in the form of a hog, forgot everything of his
royal position in the heavenly kingdom, and he refused to go back. This is
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the spell of mayd. Even Indra forgets his heavenly standard of life and is
satisfied with the standard of a hog’s life. By the influence of maya the
conditioned soul becomes so affectionate towards his particular type of
body that if he is offered, “Give up this body, and immediately you will
have a king’s body,” he will not agree. This attachment strongly affects
all conditioned living entities. Lord Krsna is personally canvassing, “Give
up everything in this material world. Come to Me, and I shall give you all
protection,” but we are not agreeable. We think, ‘“We are quite all right.
Why should we surrender unto Krsna and go back to His kingdom?** This
is called illusion, or maya. Everyone is satisfied with his standard of living,
however abominable it may be.

TEXT 6
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atma-jaya-sutagara-
pasu-dravina-bandhusu

niridha-mila-hrdaya
atmanam bahu manyate

atma—body; jaya—wife; suta—children; agara—home; pasu—animals;
dravina—wealth; bandhusu—in friends; niridha-mitla— deep-rooted ;hrdayah
—his heart; atmanam—himself; bahu— highly; manyate—he thinks.

TRANSLATION

Such satisfaction with one’s standard of living is due to deep-rooted
attraction for body, wife, home, children, animals, wealth and friends. In
such association, the conditioned soul thinks himself quite perfect.

PURPORT

This so-called perfection of human life is a concoction. Therefore, it is
said that the materialist, however materially qualified he may be, is worth-
less because he is hovering on the mental plane, which will drag him again
to the material existence of temporary life. One who acts on the mental
plane cannot get promotion to the spiritual. Such a person is always sure
to glide down again to material life. In the association of so-called society,
friendship and love, the conditioned soul appears completely satisfied.
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TEXT 7
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sandahyamana-sarvanga
esam udvahanadhina

karoty aviratarn madho
duritani durasayah

sandahyamana—burning; sarva—all; aiigah—his limbs; esam—these family
members; udvahana—for maintaining; adhina—with anxiety; karoti—he
performs; aviratam—always; miidhah—the fool; duritani—sinful activities;
durasayah—evil-minded.

TRANSLATION

Although he is always burning with anxiety, such a fool always performs
all kinds of mischievous activities, with a hope which is never to be fulfilled,
in order to maintain his so-called family and society.

PURPORT

It is said that it is easier to maintain a great empire than to maintain a
small family, especially in these days, when the influence of Kali-yuga is so
strong that everyone is harassed and full of anxieties because of accepting
the false presentation of maya’s family. The family which we maintain is
created by mdyd; it is the perverted reflection of the family in Krsnaloka.
In Krsnaloka there are also family, friends, society, father and mother;
everything is there, but they are eternal. Here, as we change bodies, our
family relationships also change. Sometimes we are in a family of human
beings, sometimes in a family of demigods, sometimes a family of cats, or
sometimes a family of dogs. Family, society and friendship are flickering,
and so they are called asat. It is said that as long as we are attached to this
asat, temporary, nonexisting society and family, we are always full of
anxieties. The materialists do not know that the family, society and
friendship here in this material world are only shadows, and thus they
become attached. Naturally their hearts are always burning, but in spite of
all inconvenience, they still work to maintain such false families because
they have no information of the real family association with Krsna.
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TEXT 8
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aksiptatmendriyah stripam
asatinam ca mayaya

raho racitayaldpaih
§isinam kala-bhasinam

aksipta—charmed; atma—heart; indriyah—his senses; strinam—of women;
asatinam—false; ca—and; mayayd—by maya; rahah—in a solitary place;
racitaya—displayed; alapaih—by the talking;$iSin@m—of the children; kala-
bhasinam—with sweet words.

TRANSLATION

He gives heart and senses to a woman who falsely charms him with
maya. He enjoys solitary embraces and talking with her, and he is enchant-
ed by the sweet words of the small children.

PURPORT

Family life within the kingdom of illusory energy, mdyd, is just like a
prison for the eternal living entity. In prison a prisoner is shackled by iron
chains and iron bars. Similarly, a conditioned soul is shackled by the
charming beauty of a woman, by her solitary embraces and talks of so-
called love, and by the sweet words of his small children. Thus he forgets
his real identity.

In this verse the words strinam asatinam indicate that womanly love is
just to agitate the mind of man. Actually, in the material world there is no
love. Both the woman and the man are interested in their sense gratifica-
tion. For sense gratification a woman creates an illusory love, and the man
becomes enchanted by such false love and forgets his real duty. When
there are children as the result of such a combination, the next attraction
is to the sweet words of the children. The love of the woman at home and
the talk of the children make one a secure prisoner, and thus he cannot
leave his home. Such a person is termed, in Vedic language, a grhamedhi,
which means one whose center of attraction is home. Grhastha refers to
one who lives with family, wife and children but whose real purpose of



Text 9] Description of Adverse Fruitive Activities 1289

living is to develop Krsna consciousness. One is therefore advised to be-
come a grhastha and not a grhamedhi. The grhastha’s concern is to get
out of the family life created by illusion and enter into real family life
with Krsna, whereas the grhamedhi’s business is to repeatedly chain him-
self to so-called family life, in one life after another, and perpetually
remain in the darkness of mdyad.

TEXT9
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grhesu kuta-dharmesu
duhkha-tantresv atandritah

kurvan duhkha-pratikaram
sukhavan manyate grhi

grhesu—in family life; kiita-dharmesu—involving the practice of false-
hood; duhkha-tantresu—spreading miseries; atandritah—attentive; kurvan—
doing; duhkha-pratikaram—counteraction of miseries; sukha-vat—as happi-
ness; manyate—thinks; grhi—the householder.

TRANSLATION

The attached householder remains in his family life, which is full of
diplomacy and politics. Always spreading miseries and controlled by acts
of sense gratification, he acts just to counteract the reactions of all his
miseries, and if he can successfully counteract such miseries, he thinks
that he is happy.

PURPORT

In Bhagavad-gita the Personality of Godhead Himself certifies the
material world as an impermanent place that is full of miseries. There is no
question of happiness in this material world,either individually or in terms
of family, society or country. If something is going on in the name of
happiness, that is also illusion. Here in this material world, happiness means
successful counteraction to the effects of distress. The material world is so
made that unless one becomes a clever diplomat, his life will be a failure.
Not to speak of human society, even the society of lower animals, the
birds and bees, cleverly manages its bodily demands of eating, sleeping
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and mating. Human society competes nationally or individually, and in
the attempt to be successful, the entire human society becomes full of
diplomacy. We should always remember that in spite of all diplomacy
and all intelligence in the struggle for our existence, everything will end in
asecond by the supreme will. Therefore, all our attempts to become happy
in this material world are simply a delusion offered by mdyd.

TEXT 10
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arthair apaditair gurvya
himsayetas-tatas ca tan

pusnati yesam posena
sesa-bhug yaty adhah svayam

arthaih—by wealth; apaditaih—secured; gurvya—great; himsaya—by vio-
lence; itah-tatah—here and there; ca—and; tan—them (family members);
pusnati—he maintains; yesaim—of whom; posena—because of the mainten-
ance; $esa—remnants; bhuk—eating; yati—he goes; adhah—downwards;
svayam—himself.

TRANSLATION

He secures money by committing violence here and there, and although
he employs it in the service of his family, he himself eats only a little
portion of the food thus purchased, and he goes to hell for those for whom
he earned the money in such an irregular way.

PURPORT

There is a Bengali proverb, “The person for whom I have stolen accuses
me of being a thief.”” The family members, for whom an attached person
acts in so many criminal ways, are never satisfied. In illusion an attached
person serves such family members, and by serving them he is destined to
enter into a hellish condition of life. For example, a thief steals something
to maintain his family, and he is caught and imprisoned. This is the sum
and substance of material existence and attachment to material society,
friendship and love. Although an attached family man is always engaged
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in getting money by hook or by crook for the maintenance of his family,
he cannot enjoy more than what he could consume even without such
criminal activities. A man who eats eight ounces of foodstuffs may have
to maintain a big family and earn money by any means to support that
family, but he himself is not offered more than what he can eat, and
sometimes he eats the remnants that are left after his family members are
fed. Even by earning money by unfair means, he cannot enjoy life for
himself. That is called the covering illusion of maya.

The process of illusory service to society, country and community is
exactly the same everywhere; the same principle is applicable even to big
national leaders. A national leader who is very great in serving his country
is sometimes killed by his countrymen because of irregular service. In
other words, one cannot satisfy his dependents by this illusory service,
although one cannot get out of the service because servant is his constitu-
tional position. A living entity is constitutionally part and parcel of the
Supreme Being, but he forgets that he has to render service to the Supreme
Being and diverts his attention to serve others; this is called mayd. By
serving others he falsely thinks that he is master. The head of a family
thinks of himself as the master of the family, or the leader of a nation
thinks of himself as the master of the nation, whereas actually he is
serving, and by serving mdyd he is gradually going to hell. Therefore, a
sane man should come to the point of Krsna consciousness and engage
in the service of the Supreme Lord, applying his whole life, all of his
wealth, his entire intelligence and his full power of speaking.

TEXT 11
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vartayam lupyamanayam
arabdhayam punah punah

lobhabhibhiito nihsattvah
pararthe kurute sprham

vartayam—when  his occupation; lupyamanayam—is hampered;
arebdhayam—undertaken; punah punah—again and again; lobha—by greed;
abhibhiitah—overwhelmed; nilisattvah—ruined; para-arthe—for the wealth of
others; kurute sprham—he longs.
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TRANSLATION

When he suffers reverses in his occupation, he tries again and again to
improve himself, but when he is baffled in all attempts and is ruined, he
accepts money from others because of excessive greed.

TEXT 12
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kutumba-bharapakalpo
manda-bhagyo vrthodyamah
$riya-vihinah krpano
dhyayaii chvasiti midha-dhih

kutumba—his family; bharana—in maintaining; akalpah—unable; manda-
bhagyah—the unfortunate man; vrtha—in vain; udyamah—whose effort;
§riya—beauty, wealth; vihinah—bereft of; krpanah—wretched; dhyayan—
grieving; $vasiti—he sighs; midha—bewildered; dhih—his intelligence.

TRANSLATION

Thus the unfortunate man, unsuccessful in maintaining his family mem-
bers, is bereft of all beauty. He always thinks of his failure, grieving very
deeply.

TEXT 13
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evam sva-bharanakalpari
tat-kalatradayas tatha

nadriyante yatha parvarm
kinasa iva go-jaram

evam—thus; sva-bharana—to maintain them; akalpam—unable; tat—his;
kalatra—wife; adayah—and so on; tathd—so; na—not; adriyante—do respect;
yatha—as; piirvam—before; kinasah—farmers; iva—like ; go-jaram—an old ox.
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TRANSLATION

Seeing him unable to support them, his wife and others do not treat him
with the same respect as before, even as miserly farmers do not accord the
same treatment to their old and worn-out oxen.

PURPORT

Not onlyin the present age but from time immemorial, no one has liked
an old man who is unable to earn in the family. Even in the modern age, in
some communities or states, the old men are given poison so that they
will die as soon as possible. In some cannibalistic communities, the old
grandfather is sportingly killed, and a feast is held in which his body is
eaten. The example is given that a farmer does not like an old bull who
has ceased to work. Similarly, when an attached person in family life
becomes old and is unable to earn, he is no longer liked by his wife, sons,
daughters and other kinsmen, and he is consequently neglected, what to
speak of not being given respect. It is judicious, therefore, to give up
family attachment before one attains old age and take shelter of the
Supreme Personality of Godhead. One should employ himself in His
service so that the Supreme Lord can take charge of him and he will not
be neglected by his so-called kinsmen.

TEXT 14
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tatrapy ajata-nirvedo
bhriyamanah svayam bhrtaih

Jjarayopatta-vairiipyo
maranabhimukho grhe

tatra—there; api—although; ajata—not arisen; nirvedah—aversion;
bhriyamanah—being maintained; svayam—by himself; bhrtaih—by those
who were maintained; jaraya—by old age; upatta—obtained; vairiipyah—
deformation; marana—death; abhimukhah—approaching; grhe—at home.

TRANSLATION

The foolish family man does not become averse to family life although
he is maintained by those whom he once maintained. Deformed by the in-
fluence of old age, he prepares himself to meet ultimate death.
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PURPORT

Family attraction is so strong that even if one is neglected by family
members in his old age, he cannot give up family affection, and he remains
at home just like a dog. In the Vedic way of life one has to give up family
life when he is strong enough. It is advised that before getting too weak and
being baffled in material activities, and before becoming diseased, one
should give up family life and engage oneself completely in the service of
the Lord for the remaining days of his life. It is enjoined, therefore, in the
Vedic scriptures, that as soon as one passes fifty years of age, he must give
up family life and live alone in the forest. After preparing himself fully, he
should become a sannydasi to distribute the knowledge of spiritual life to
each and every home.

TEXT 15
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aste ‘'vamatyopanyastan
grha-pala ivaharan

amayavy apradiptagnir
alpaharo ’lpa-cestitah

aste—he remains; avamatyi—negligently; upanyastam—what is placed;
grha-palah—a dog; iva—like; dharan—eating; @mayavi—diseased; aprudipta-
agnih—having dyspepsia; alpa—little; aharah—eating; alpa—little; cestitah—
his activity.
TRANSLATION

Thus he remains at home just like a pet dog and eats whatever is so neg-
ligently given to him. Afflicted with many illnesses, such as dyspepsia and
loss of appetite, he eats only very small morsels of food, and he }-ecomes
an invalid who cannot work any more.

PURPORT

Before meeting death one is sure to become a diseased invalid, and when
he is neglected by his family members, his life becomes less than a dog's be-
cause he is put into so many miserable conditions of life. Vedic literatures
enjoin, therefore, that before the arrival of such miserable conditions, one
should leave home and die without the knowledge of his family members.
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If a man leaves home and dies without his family’s knowing, that is consi-
dered to be a glorious death. But an attached family man wants his family
members to carry him in a great procession even after his death, and al-
though he will not be able to see how the procession goes, still he desires
that his body be taken gorgeously in procession. Thus he is happy without
even knowing where he has to go when he leaves his body for the next life.

TEXT 16
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vayunotkramatottarah
kapha-sarruddha-nadikah
kasa-svasa-krtayasah
kanthe ghura-ghurayate

viyuna—by air; utkramata—bulging out; uttarah—his eyes; kapha—with
mucus; sarruddha—congested; nadikah—his wind pipe; kasa—coughing;
$vasa—breathing; krta—done; aydsah—difficulty; kanthe—in the throat;
ghura-ghuriyate—he produces a sound like “ghura-ghura.”

TRANSLATION

In that diseased condition, one’s eyes bulge due to the pressure of air
from within, and his glands become congested with mucus. He has difficulty
breathing, and upon exhaling and inhaling he produces a sound like *‘ghura-
ghura,” a rattling within the throat.

TEXT 17
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$ayanah parisocadbhih
parivitah sva-bandhubhih

vdcyamano ’pi na britte
kala-pasa-vasam gatah
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$ayanah—lying down; pari§ocadbhih—lamenting; parivitah—surrounded;
sva-bandhubhih—by his relatives and friends; vicyamanah—being urged to
speak; api—although; na—not; briite—he speaks; kala—of time; pasa—the
noose; vaéem—under the control of; gatah—gone.

TRANSLATION

In this way he comes under the clutches of death and lies down,
surrounded by lamenting friends and relatives, and although he wants to
speak with them, he no longer can because he is under the control of
time.

PURPORT

For formality’s sake, when a man is lying on his deathbed, his relatives
come to him, and sometimes they cry very loudly, addressing the dying
man: “Oh, my father!”” “Oh, my friend!” or “Oh, my husband!” In that
pitiable condition the dying man wants to speak with them and instruct
them of his desires, but because he is fully under the control of the time
factor, death, he cannot express himself, and that causes him inconceivable
pain. He is already in a painful condition because of disease, and his glands
and throat are choked up with mucus. He is already in a very difficult po-
sition, and when he is addressed by his relatives in that way, his grief in-
creases.

TEXT 18

ud FTAAM  SgaRATRAfFRa: |
e wgal @RI 12

evam kutumba-bharane
vyaprtatmajitendriyah

mriyate rudatarm svanam
uru-vedanayasta-dhih

evam—thus; kutumba-bharane—in maintaining a family; vyaprta—
engrossed; atma—his mind; ajita—uncontrolled; indriyah—his senses;
mriyate—he dies; rudatim—while crying; svanam—his relatives; uru—great;
vedanayd—with pain; asta—bereft of; dhih—consciousness.
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TRANSLATION

Thus the man, who engaged with uncontrolled senses in maintaining a
family, dies in great grief, seeing his relatives crying. He dies most pathet-
ically, in great pain and without consciousness.

PURPORT

In Bhagavad-gita it is said that at the time of death one will be absorbed
in the thoughts which he cultivated during his lifetime. A person who had
no other idea than to properly maintain his family members must have
family affairs in his last thoughts. That is the natural sequence for a
common man. The common man does not know the destiny of his life; he
is simply busy in his flash of life, maintaining his family. At the last stage,
no one is satisfied with how he has improved the family economic con-
dition; everyone thinks that he could not provide sufficiently. Because of
his deep family affection, he forgets his main duty of controlling the senses
and improving his spiritual consciousness. Sometimes a dying man entrusts
the family affairs to either his son or some relative, saying, “‘I am going.
Please look after the family.” He does not know where he is going, but
even at the time of death he is anxious about how his family will be main-
tained. Sometimes it is seen that a dying man requests the physician to
increase his life at least for a few years so that the family maintenance plan
which he has begun can be completed. These are the material diseases of
the conditioned soul. He completely forgets his real engagement—to be-
come Krsna conscious—and is always serious about planning to maintain
his family, although he changes families one after another.

TEXT 19

T A& ME A GoRY |
g g TR gEepe fagafy it

yama-diitau tada praptau
bhimau sarabhaseksanau

sa drstva trasta-hrdayah
sakrn-miitrain vimuficati

yama-diitau—two messengers of Yamaraja; tadd—at that time; praptau—
arrived; bhimau—terrible; sa-rabhasa—full of wrath; iksanau—their eyes;
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sah—he; drstva—seeing; trasta—frightened; hrdayah—his heart; $akrt—stool;
miitram—urine; vimuiicati—he passes.

TRANSLATION

At death, he sees the messengers of the lord of death come before him,
their eyes full of wrath, and in great fear he passes stool and urine.

PURPORT

There are two kinds of transmigration of a living entity after passing
away from the present body. One kind of transmigration is to go to the
controller of sinful activities, who is known as Yamaraja, and the other is
to go to the higher planets up to Vaikuntha. Here Lord Kapila describes
how persons engaged in activities of sense gratification to maintain a fami-
ly are treated by the messengers of Yamaraja, called Yamadiitas. At the
time of death the Yamadiitas become the custodians of those persons who
have strongly gratified their senses. They take charge of the dying man
and take him to the planet where Yamaraja resides. The conditions there
are described in the following verses.

TEXT 20

TAARE T TR TS 9 |
T AT 9 TR 99T 1R |

yatand-deha avrtya
pasair baddhva gale balat
nayato dirgham adhvanari
dandyam raje-bhata yatha

yatana—for punishment; dehe—his body; avrtya—covering; pasaih—with
ropes; baddhva—binding; gale—by the neck; balat—by force; nayatah—they
lead; dirgham—long;adhvanam—distance; dapdyam—a criminal; r@ja-bhatah
—the king’s soldiers; yatha—as.

TRANSLATION

As a criminal is arrested for punishment by the constables of the state,
a person engaged in criminal sense gratification is similarly arrested by
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the Yamadiitas, who bind him by the neck with strong rope and cover
his subtle body so that he may undergo severe punishment.

PURPORT

Every living entity is covered by a subtle and gross body. The subtle
body is the covering of mind, ego, intelligence and consciousness. It is
said in the scriptures that the constables of Yamaraja cover the subtle
body of the culprit and take him to the abode of Yamaraja to be pun-
ished in a way that he is able to tolerate. He does not die from this pun-
ishment because if he died, then who would suffer the punishment? It is
not the business of the constables of Yamaraja to put one to death. In
fact, it is not possible to kill a living entity because factually he is eternal;
he simply has to suffer the consequences of his activities of sense
gratification.

The process of punishment is explained in the Caitanya-caritamyta.
Formerly the king’s men would take a criminal in a boat in the middle
of the river. They would dunk him by grasping a bunch of his hair and
thrusting him completely underwater, and when he was almost suffocated,
the king’s constables would take him out of the water and allow him to
breathe for some time, and then they would again dunk him in the water
to suffocate. This sort of punishment is inflicted upon the forgotten soul
by Yamaraja, as will be described in the following verses.

TEXT 21

81T CRISEER G E i |
qfy aftnhamn sise @agera 1201

tayor nirbhinna-hrdayas
tarjanair jata-vepathuh

pathi svabhir bhaksyamana
darto ‘ghari svam anusmaran

tayoh—of the Yamaditas; nirbhinna—broken; hrdayah—his heart;
tarjanath—by the threatening; jata—arisen; vepathuh—trembling; pathi—on
the road;$vabhih—by dogs; bhaksyamanah—being bitten; artah—distressed;
agham—sins; svam—his; anusmaran—remembering.
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TRANSLATION

While carried by the constables of Yamaraja, he is overwhelmed and
trembles in their hands. While passing on the road he is bitten by dogs, and
he can remember the sinful activities of his life. He is thus terribly dis-
tressed.

PURPORT

It appears from this verse that while passing from this planet to the
planet of Yamaraja, the culprit arrested by Yamaraja’s constables meets
many dogs, who bark and bite just to remind him of his criminal activities
of sense gratification. It is said in Bhagavad-gita that one becomes almost
blind and is bereft of all sense when he is infuriated by the desire for sense
gratification. He forgets everything. Kamais tais tair hrta-jiianah. One is
bereft of all intelligence when he is too attracted by sense gratification, and
he forgets that he has to suffer the consequences also. Here the chance for
recounting his activities of sense gratification is given by the dogs engaged
by Yamaraja. While we live in the gross body, such activities of sense
gratification are encouraged even by modern government regulations. In
every state all over the world, such activities are encouraged by the govern-
ment in the form of birth control. Women are supplied pills, and they are
allowed to go to a clinical laboratory to get assistance for abortion. This
is going on as a result of sense gratification. Actually sex life is meant for
begetting a good child, but because people have no control over the
senses and there is no institution to train them to control the senses, the
poor fellows fall victim to the criminal offenses of sense gratification, and
they are punished after death as described in these pages of Srimad-
Bhagavatam.

TEXT 22
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ksut-trt-parito °rka-davanalanilaih
santapyamanah pathi tapta-valuke

krcchrena prsthe kasaya ca tadita$
calaty asakto ’pi nirasramodake
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ksut-trt—by hunger and thirst; paritah—afflicted; arka—sun; dava-anala—
forest fires; anilaih—by winds; santapyamanah— being scorched; pathi—on
a road; tapta-valuke—of hot sand; krcchrepa—painfully; prsthe—on the
back; kasaya—with a whip; ca—and; taditah—beaten; calati—he moves;
asaktah—unable;api—although; nirasrama-udake—without shelter or water.

TRANSLATION

Under the scorching sun, the criminal has to pass through roads of hot
sand with forest fires on both sides. He is whipped on the back by the
constables because of his inability to walk, and he is afflicted by hunger
and thirst, but unfortunately there is no drinking water, no shelter and no
place for rest on the road.

TEXT 23

T T A gfema: gAsfaa: |
T O iR TRy 1IR3

tatra tatra patait chranto
mircchitah punar utthitah
patha papiyasa nitas
tarasa yama-sadanam

tatra tatra—here and there; patan—falling; srantah—fatigued; miircchitah
—unconscious; punah—again; utthitah—risen; patha—by the road; papiyasa
—very inauspicious; nitah—brought; tarasai—quickly; yama-sadanam—to the
presence of Yamaraja.

TRANSLATION

While passing on that road to the abode of Yamaraja, he falls down in
fatigue, and sometimes he becomes unconscious, but he is forced to rise
again. In this way he is very quickly brought to the presence of Yamaraja.

TEXT 24

TNAM TERM @fd F7 anea: |
fafilgd gt a1 fra: sy avn: 1201
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yojandndri sahasrani
navatim nava cidhvanah
tribhir muhirtair dvabhyam va
nitah prapnoti yatanah

yojananam—of yojanas; sahasrani—thousands; navatim—ninety; nava—
nine; ca—and; adhvanah—from a distance; tribhih—three; muhartaih—
within moments; dvabhyam—two; vd—or; nitah—brought; prapnoti—he
receives; yatanah—punishments.

TRANSLATION

Thus he has to pass 99,000 yojanas within two or three moments, and
then he is at once engaged in the torturous punishment which he is des-
tined to suffer.

PURPORT

One yojana is calculated to be eight miles, and he has to pass along a
road which is therefore as much as 792,000 miles. Such a long distance is
passed over within a few moments only. The subtle body is covered by the
constables so that the living entity can pass such a long distance quickly
and at the same time tolerate the suffering. This covering, although mate-
rial, is of such fine elements that material scientists cannot discover what
the coverings are made of. To pass 792,000 miles within a few moments
seems wonderful to the modern space travelers. They have so far traveled
at a speed of 18,000 miles per hour, but here we see that a criminal passes
792,000 miles within a few seconds only, although the process is not
spiritual but material.

TEXT 25

AT wTE vRAegTIR iR |
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adipanam sva-gatranari
vestayitvolmukadibhih

atma-mamsadanar kvapi
sva-krttam parato ’pi va

adipanam—setting on fire; sva-gatranam—of his own limbs; vestayitva—
having been surrounded; ulmuka-adibhih—by pieces of burning wood and
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so on; dtma-marmsa—of his own flesh; adanam- eating; kvapi-sometimes;
sva-krttam—done by himself; paratah—by others; api—else; va—or.

TRANSLATION

He is placed in the midst of burning pieces of wood, and his limbs are
set on fire. In some cases he is made to eat his own flesh or have it eaten

by others.

PURPORT

From this verse through the next three verses the description of punish-
men?” will be narrated. The first description is that the criminal has to eat
his own flesh, burning with fire, or allow others like himself who are
present there to eat. In the last great war people in concentration camps
sometimes ate their own stool, so there is no wonder that in the Yama-
sadana, the abode of Yamaraja, one who had a very enjoyable life eating
others’ flesh has to eat his own flesh.

TEXT 26

IR TAEES |
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jivatas cantrabhyuddharah
Sva-grdhrair yama-sadane

sarpa-vrscika-damsadyair
desadbhis catma-vaisasam

jivatah—alive; ca—and; antra—of his entrails; abhyuddharah—pulling out;
Sva-grdhraih—by dogs and vultures; yama-sadane—in the abode of Yamaraja;
sarpa—by serpents; vrscika—scorpions; dars$a—gnats; adyaih—and so on;
dasadbhih—biting; ca—and; dtma-vaisasam—torment of himself.

TRANSLATION

His entrails are pulled out by the hounds and vultures of hell, even
though he is still alive to see it, and he is subjected to torment by serpents,
scorpions, gnats and other creatures that bite him.
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TEXT 27

R THITT TR Ay |
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krntanam cavayavaso
gajadibhyo bhidapanam

patanarm giri-srngebhyo
rodhanam cambu-gartayoh

krntanam—cutting off; ca—and; avayava$ah—limb by limb; gaja-
adibhyah—by elephants and so on; bhidapanam—tearing; patanam—
hurling down; giri—of hills; srigebhyah—from the tops; rodhanam—en-
closing; ca—and; ambu-gartayoh—in water or in a cave.

TRANSLATION

Next his limbs are lopped off and torn asunder by elephants. He is
hurled down from hilltops, and he is also held captive either in water or in
a cave.

TEXT 28

AT dEren aw: |
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yas tamisrandha-tamisra
rauravadyas ca yatanah

bhunkte naro va nari va
mithah saiigena nirmitah

yah—which; tamisra—the name of a hell; andha-tamisrah—the name of a
hell; raurava—the name of a hell; adyah—and so on; ca—and; yatanah—
punishments; bhunkte—undergoes; narah—man; va—or; nari—woman; va—
or; mithah—mutual; sarigena—by association; nirmitah—caused.

TRANSLATION

Men and women whose lives were built upon indulgence in illicit sex
life are put into many kinds of miserable conditions in the hells known as
Tamisra, Andha-tamisra and Raurava.
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PURPORT

Materialistic life is based on sex life. The existence of all the material-
istic people who are undergoing severe tribulation in the struggle for
existence is based on sex. Therefore, in the Vedic civilization sex life is
allowed only in a restricted way; it is for the married couple and only
for begetting children. But when sex life is indulged in for sense gratifica-
tion illegally and illicitly, both the man and the woman await severe
punishment in this world or after death. In this world also they are pun-
ished by virulent diseases like syphillis and gonorrhea, and in the next
life, as we see in this passage of Srimad-Bhdgavatam, they are put into
different kinds of hellish conditions to suffer. In Bhagavad-gita, First
Chapter, illicit sex life is also very much condemned, and it is said that
one who produces children by illicit sex life is sent to hell. It is confirmed
here in the Bhagavatam that such offenders are put into hellish conditions
of life in Tamisra, Andha-tamisra and Raurava.

TEXT 29

T WE @ g qa g9 |
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atraiva narakah svarga
iti matah pracaksate
ya yatana vai narakyas
ta ihapy upalaksitah

atra—in this world; eva—even; narakah—hell; svargah—heaven; iti—thus;
matah—O mother; pracaksate—they say; yah—which; yatanah—punish-
ments; vai—certainly; narakyah—hellish; tah—they; iha—here; api—also;
upalaksitah—visible.
TRANSLATION

Lord Kapila continued: My dear mother, it is sometimes said that we
experience hell or heaven on this planet, for hellish punishments are some-
times visible on this planet also.

PURPORT

Sometimes unbelievers do not accept these statements of scripture re-
garding hell. They disregard such authorized descriptions. Lord Kapila
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therefore confirms them by saying that these hellish conditions are also
visible on this planet. It is not that they are only on the planet where
Yamaraja lives. On the planet of Yamaraja, the sinful man is given the
chance to practice living in the hellish conditions which he will have to en-
dure in the next life, and then he is given a chance to take birth on another
planet to continue his hellish life. For example, if a man is to be punished
to remain in hell and eat stool and urine, then first of all he practices such
habits on the planets of Yamaraja, and then he is given a particular type of
body, the hog, so that he can eat stool and think that he is enjoying life. It
is stated previously that in any hellish condition, the conditioned soul
thinks he is happy. Otherwise, it would not be possible for him to suffer
hellish life.
TEXT 30

g 3 fum TR @ an|
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evar kutumbam bibhrana
udaram bhara eva va

visrjyehobhayam pretya
bhunkte tat-phalam idrsam

evam—in this way; kutumbam—family; bibhranah—he who maintained;
udaram—stomach; bharah—he who maintained; eva—only; va—or; visrjya—
after giving up; iha—here; ubhayam—both of them; pretya—after death;
bhunkte—he undergoes; tat—of that; phalam—result;idrsam—such.

TRANSLATION

After leaving this body, the man who maintained himself and his family
members by sinful activities suffers a hellish life, and his relatives suffer
also.

PURPORT

The mistake of modern civilization is that man does not believe in the
next life. But whether he believes or not, the next life is there, and one has
to suffer if one does not lead a responsible life in terms of the injunctions
of authoritative scriptures like the Vedas and Puranas. Species lower than
human beings are not responsible for their actions because they are made
to act in a certain way, but in the developed life of human consciousness,
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if one is not responsible for his activities, then he is sure to get a hellish
life, as described herein.

TEXT 31
O AU A ReAE @wRA |
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ekah prapadyate dhvantam
hitvedam sva-kalevaram

kusaletara-patheyo
bhiita-drohena yad bhrtam

ekah—alone; prapadyate—he enters; dhvantam—darkness; hitva—after
quitting; idam—this; sva—his; kalevaram—body ; ku$ala-itara—sin; patheyah
—his passage money; bhitta—to other living entities; drohena—by injury;
yad—which body; bhrtam—was maintained.

TRANSLATION

He goes alone to the darkest regions of hell after quitting the present
body, and the money which he acquired by envying other living entities is
the passage money with which he leaves this world.

PURPORT

When a man earns money by unfair means and maintains his family and
himself with that money, the money is enjoyed by many members of the
family, but he alone goes to hell. A person who enjoys life by earning
money or by envying another’s life, and who enjoys with family and
friends, will have to enjoy alone the resultant sinful reactions accrued from
such violent and illicit life. For example, if a man secures some money by
killing someone and with that money maintains his family, those who
enjoy the black money earned by him are also partially responsible and
are also sent to hell, but he who is the leader is especially punished. The
result of material enjoyment is that one takes with him the sinful reaction
only, and not the money. The money he earned is left in this world, and
he takes only the reaction.

In this world also, if a person acquires some money by murdering some-
one, the family is not hanged, although its members are sinfully contami-
nated. But the man who commits the murder and maintains his family is
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himself hanged as a murderer. The direct offender is more responsible for
sinful activities than the indirect enjoyer. The great learned scholar Canakya
Pandita says, therefore, that whatever one has in his possession had better
be spent for the cause of sat, or the Supreme Personality of Godhead, be-
cause one cannot take his possessions with him. They remain here, and
they will be lost. Either we leave the money or the money leaves us,
but we will be separated. The best use of money as long as it is within our
possession is to spend it to acquire Krsna consciousness.

TEXT 32
s ow and A TR |
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daivenasaditar tasya
$amalam niraye puman

bhunkte kutumba-posasya
hrta-vitta ivaturah

daivena—by the arrangement of the Supreme Personality of Godhead;
asaditam—obtained; tasya—his; $amalam—sinful reaction; niraye—in a
hellish condition; puman—the man; bhunkte—undergoes; kutumba-posasya
—of maintaining a family; hrta-vittah—one whose wealth is lost; iva—like;
aturah—suffering.

TRANSLATION

Thus, by the arrangement of the Supreme Personality of Godhead, the
maintainer of kinsmen is put into a hellish condition to suffer for his sin-
ful activities, like a man who has lost his wealth.

PURPORT

The example set herein is that the sinful person suffers just like a man
who has lost his wealth. The human form of body is achieved by the con-
ditioned soul after many, many births and is a very valuable asset. Instead
of utilizing this life to get liberation, if one uses it simply for the purpose
of maintaining his so-called family and therefore performs foolish and un-
authorized action, he is compared to a man who has lost his wealth and
who, upon losing it, laments. When wealth islost, there is no use lamenting,
but as long as there is wealth, one has to utilize it properly and thereby gain
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eternal profit. It may be argued that when a man leaves his money earned
by sinful activities, then he also leaves his sinful activities here with his
money. But it is especially mentioned herein that by superior arrange-
ment, (daivenasaditam), although the man leaves behind him his sinfully
earned money, he carries the effect of it. When a man steals some money,
if he is caught and agrees to return it, he is not freed from the criminal
punishment. By the law of the state, even though he returns the money, he
has to undergo the punishment. Similarly, the money which is earned by a
criminal process may be left by the man when dying, but by superior
arrangement he carries with him the effect, and therefore he has to suffer
hellish life.

TEXT 33
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kevalena hy adharmena
kutumba-bharanotsukah

yati jivo ‘ndha-tamisrari
caramarii tamasah padam

kevalena—simply; hi—certainly; adharmena—by irreligious activities;
kutumba—family; bharana—to maintain; utsukah—eager; yati—goes; jivah—
a person; andha-tamisram—to Andha-tamisra; caramam—ultimate; tamasah
—of darkness; padam—region.

TRANSLATION

Therefore a person who is very eager to maintain his family and kins-
men simply by black methods certainly goes to the darkest region of hell,
which is known as Andha-tamisra.

PURPORT

Three words in this verse are very significant. Kevalena means only by
black methods, adharmena means unrighteous or irreligious, and kufumba-
bharana means family maintenance. Maintaining one’s family is cer-
tainly the duty of a householder, but one should be eager to earn his liveli-
hood by the prescribed method, as stated in the scriptures. In Bhagavad-
gita it is described that the Lord has divided the social system into four
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classifications of castes, or varnas, according to quality and work. Apart
from Bhagavad-gita, in every society a man is known according to his qual-
ity and work. For example, when a man is constructing wooden furniture,
he is called a carpenter, and a man who works with an anvil and iron is
called a blacksmith. Similarly, a man who is engaged in the medical or en-
gineering fields has a particular duty and designation. All these human
activities have been divided by the Supreme Lord into four varpas, namely
brahmana, ksatriya, vaisya and sudra. In Bhagavad-gita and in other Vedic
literatures, the specific duties of the brahmana, ksatriya, vaisya and sudra
are mentioned.

One should work honestly according to his qualification. He should not
earn his livelihood unfairly, by means for which he is not qualified. If a
brahmana who works as a priest so that he may enlighten his followers
with the spiritual way of life is not qualified as a priest, then he is cheating
the public. One should not earn by such unfair means. The same is appli-
cable to a ksatriya or to a vaisya. It is especially mentioned that the means
of livelihood of those who are trying to advance in Krsna consciousness
must be very fair and uncomplicated. Here it is mentioned that he who
earns his livelihood by unfair means (kevalena) is sent to the darkest hellish
region. Otherwise, if one maintains his family by prescribed methods and
honest means, there is no objection to one’s being a family man.

TEXT 34

ATERRAFE  qEAJTEE: |
BT GUGHRET  [ACTESSgia: 11391

adhastan nara-lokasya
ydavatir yatanadayah

kramasah samanukramya
punar atravrajec chucih

adhastat—from below; nara-lokasya—human birth; yavatih—as many;
yatana—punishments; ddayah—and so on; krama$ah—in a regular order;
samanukramya—having gone through; punah—again; atra—here, on this
earth; avrajet—he may return; $ucih—pure.

TRANSLATION

Having gone through all the miserable hellish conditions and having
passed in a regular order through the lowest forms of animal life prior to
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human birth, and having thus been purged of his sins, one is reborn again
as a human being on this earth.

PURPORT

Just as a prisoner who has undergone troublesome prison life is set free
again, similarly the person who has always engaged in impious and mis-
chievous activities is put into hellish conditions, and when he has under-
gone different hellish lives, namely those of lower animals like cats, dogs
and hogs, by the gradual process of evolution he again comes back as a
human being. In Bhagavad-gita it is stated that even though a person en-
gaged in the practice of the yoga system may not finish perfectly and may
fall down for some reason or other, his next life as a human being is
guaranteed. It is stated that such a person, who has fallen from the path of
yoga practice, is given a chance in his next life to take birth in a very rich
family or in a very pious family. It is interpreted that *“‘rich family” refers
to a big mercantile family because generally people who engage in trades
and mercantile business are very rich. One who engaged in the process of
self-realization or connecting with the Supreme Absolute Truth but fell
short is allowed to take birth in such a rich family, or he is allowed to take
birth in the family of pious brahmanas; either way, he is guaranteed to ap-
pear in human society in his next life. It can be concluded that if someone
is not willing to enter into hellish life, as in Tamisra or Andha-tamisra, then
he must take to the process of Krsna consciousness, which is the first-class
yoga system, because even if one is unable to attain complete Krsna con-
sciousness in this life, he is guaranteed at least to take his next birth in a
human family. He cannot be sent into a hellish condition. Krsna conscious-
ness is the purest life, and it protects all human beings from gliding down
to hell to take birth in a family of dogs or hogs.

Thus end the Bhaktivedanta purports to the Third Canto, Thirtieth
Chapter, of the Srimad-Bhagavatam, entitled “Description by Lord Kapila
of Adverse Fruitive Aclivities.”



CHAPTER THIRTY-ONE

Lord Kapila$ Instructions on the
Movements of the Living Entities

TEXT 1
LICUEIGC IR

AW AANAU SR EIuad |
fom: af¥e Ik dar J@wmaE: 1 2

$ri bhagavdn uvdca
karmand daiva-netrena

jantur dehopapattaye
striyah pravista udaram

pumso retah-kanasrayah

§ri bhagavan uvica—the Supreme Personality of Godhead said; karmana—
by the result of work; daiva-netrena—under the supervision of the Lord;
jantuh—the living entity;deha—abody;upapattaye—for obtaining; striyah—
of a woman; pravistah—enters; udaram—the womb; pumsah—of a man;
retafh—of semina; kana—a particle; dsrayah—dwelling in.

TRANSLATION

The Personality of Godhead said: Under the supervision of the Supreme
Lord and according to the result of his work, the living entity, the soul,
is made to enter into the womb of a woman through the particle of male
semina to assume a particular type of body.

PURPORT

As stated in the last chapter, after suffering different kinds of hellish
conditions, a man comes again to the human form of body. The same
topic is continued in this chapter. In order to give a particular type of

1313



1314 Srimad-Bhagavatam [Canto 3, Ch. 31

human form to a person who has already suffered hellish life, the soul is
transferred to the semina of a man who is just suitable to become his
father. During sexual intercourse, the soul is transferred through the
semina of the father into the mother’s womb in order to produce a
particular type of body. This process is applicable to all embodied living
entities, but it is especially mentioned for the man who was transferred to
the Andha-tamisra hell. After suffering there, when he who has had many
types of hellish bodies, like those of dogs and hogs, is to come again to the
human form, he is given the chance to take his birth in the same type of
body from which he degraded himself to hell.

Everything is done by the supervision of the Supreme Personality of
Godhead. Material nature supplies the body, but it does so under the
direction of the Supersoul. It is said in Bhagavad-gitd that a living
entity is wandering in this material world on a chariot made by material
nature. The Supreme Lord, as Supersoul, is always present with the
individual soul. He directs material nature to supply a particular type of
body to the individual soul according to the result of his work, and the
material nature supplies it. Here one word, retah-kanasrayah, is very
significant because it indicates that it is not the semina of the man that
creates life within the womb of a woman; rather, the living entity, the
soul, takes shelter in a particle of semina and is then pushed into the womb
of a woman. Then the body develops. There is no possibility of creating a
living entity without the presence of the soul simply by sexual intercourse.
The materialistic theory that thereis no soul and that a child is born simply
by material combination of a man’s and woman’s semina is not very
feasible. It is unacceptable.

TEXT 2

WO AWBN qEEN 7IRH |
TARA T FIAY T a1 qa GO 1 R

kalalarn tv eka-ratrena
paiica-ratrena budbudam
dasahena tu karkandhih
pesy andar va tatah param

kalalam—mixing of semina and ovumj; tu—then; eka-ratrena—on the
first night; paiica-ratrepa—by the fifth night; budbudam—a bubble; dasa-
ahena—in ten days; tu—then; karkandhih—like a plum; pesi—a lump of
flesh; apdam—an egg; va—or; tatah—thence; param—afterwards.
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TRANSLATION

On the first night, the semina and ovum mix, and on the fifth night the
mixture ferments into a bubble. On the tenth night it develops into a form
like a plum, and after that, gradually it turns into a lump of flesh or an
egg, as the case may be.

PURPORT

The body of the soul develops in four different ways according to its
different sources. One kind of body, that of the trees and plants, sprouts
from the earth; the second kind of body grows from perspiration, as with
flies, germs and bugs; the third kind of body develops from eggs; and the
fourth develops from an embryo. This verse indicates that after emulsifica-
tion of the ovum and semina, the body gradually develops either into a
lump of flesh or into an egg, as the case may be. In the case of birds it
develops into an egg, and in the case of animals and human beings it
develops into a lump of flesh.

TEXT 3

TR g R ot st |
TRt fexfadgafafa: 1 2

madsena tu $iro dvabhyar
bahv-anghry-ady-angae-vigrahah

nakha-lomasthi-carmani
linga-cchidrodbhavas tribhih

mdsena—within a month; tu—then; sirah—a head; dvabhyam—in two
months; bahu—arms; anghri—feet; ddi—and so on; anga—limbs; vigrahah—
form; nakha—nails; loma—body hair; asthi—bones; carmdni—and skin;
linga—organ of generation; chidra—apertures; udbhavah—appearance;
tribhih—within three months.

TRANSLATION

In the course of a month, a head is formed, and at the end of two
months, hands, feet and other limbs take shape. By the end of three
months, the nails, fingers, toes, body hair, bones and skin appear, as do
the organ of generation and the other apertures in the body, namely the
eyes, nostrils, ears, mouth and anus.
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TEXT 4

;@ caf gaeea: |
g fia: g4t sreafa g v |

caturbhir dhatavah sapta
paiicabhih ksut-trd-udbhavah
sadbhir jarayuna vitah
kuksau bhramyati daksine

caturbhip—within four months; dhdtaveh—ingredients; sapta—seven;
paiicabhip—within five months; ksut-trt—of hunger and thirst; udbhavah—
appearance; sadbhip—within six months; jerayupa—by the amnion; vitah—
enclosed; kuksau—in the abdomen; bhramyati—moves; daksine—on the
right side.

TRANSLATION

Within four months from the date of conception, the seven essential
ingredients of the body, namely, chyle, blood, flesh, fat, bone, marrow
and semina, come into existence. At the end of five months, hunger and
thirst make themselves felt, and at the end of six months, the fetus,
enclosed by the amnion, begins to move on the right side of the abdomen.

PURPORT

When the body of the child is completely formed at the end of six
months, the child, if he is male, begins to move on the right side, and if
female, she tries to move on the left side.

TEXT 5

AR 9 IET |
N Aoprand @ aegsvgasad 1Y

mdtur jagdhanna-panadyair
edhad-dhatur asammate
Sete vin-mittrayor garte
sa jantur jantu-sambhave
matuh—of the mother; jagdha—taken; anna-pana—by the food and drink;
adyaih—and so on; edhat—increasing; dhatuh—the ingredients of his body;
asammate—abominable; $ete—remains; vif-mittrayoh—of stools and urine;
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garte—in a hollow; sah—that; jantuh—fetus; jantu—of worms; sambhave—
the breeding place.

TRANSLATION

Deriving its nutrition from the food and drink taken by the mother, the
fetus grows and remains in that abominable residence of stools and urine,
which is the breeding place of all kinds of worms.

PURPORT

In the Markandeya Purdna it is said that in the intestine of the mother
the umbilical cord, which is known as dpydyani, joins the mother to the
abdomen of the child, and through this passage the child within the womb
accepts the mother’s assimilated foodstuff. In this way the child is fed by
the mother’s intestine within the womb and grows from day to day. The
statement of the Markandeya Purdana about the child’s situation within
the womb is exactly corroborated by modern medical science, and thus
the authority of the Purdpas cannot be disproved, as is sometimes at-
tempted by the Mayavadi philosophers.

Since the child depends completely on the assimilated foodstuff of the
mother, during pregnancy there are restrictions on the food taken by the
mother. Too much salt, chili, onion and similar food is forbidden for the
pregnant mother because the child’s body is too delicate and new for
him to tolerate such pungent food. Restrictions and precautions to be
taken by the pregnant mother, as enunciated in the smrti scriptures of
Vedic literature, are very useful. We can understand from the Vedic litera-
ture how much care is taken to beget a nice child in society. The
garbhadhana ceremony before sexual intercourse was compulsory for
persons in the higher grades of society, and it is very scientific. Other
processes recommended in the Vedic literature during pregnancy are also
very important. To take care of the child is the primary duty of the
parents because if such care is taken, society will be filled with good
population to maintain the peace and prosperity of the society, country
and human race.

TEXT 6

ol qaeatw: dgmatesfigony |
TBtwtges T giaag: 1l & ||

krmibhih ksata-sarvangah
saukumaryat pratiksanam



1318 Srimad-Bhagavatam [Canto 3, Ch. 31

mirccham apnoty uru-klesas
tatratyaih ksudhitair muhuh

krmibhih—by worms; ksata—bitten; sarva-angah—all over the body;
saukumaryat—because of tenderness; pratiksanam—moment after moment;
mirccham—unconsciousness; apnoti—he obtains; uru-klesah—whose suf-
fering is great; tatratyaih—being there (in the abdomen); ksudhitaih—
hungry; muhuh—again and again.

TRANSLATION

Bitten again and again all over the body by the hungry worms in the
abdomen itself, the child suffers terrible agony because of his tenderness.
He thus becomes unconscious moment after moment because of the
terrible condition.

PURPORT

The miserable condition of material existence is not only felt when we
come out of the womb of the mother, but it is also present within the
womb. Miserable life begins from the moment the living entity begins to
contact his material body. Unfortunately, we forget this experience and do
not take the miseries of birth very seriously. In Bhagavad-gita, therefore, it
is specifically mentioned that one should be very alert to understand the
specific difficulties of birth and death. Just as during the formation of this
body we have to pass through so many difficulties within the womb of the
mother, similarly, at the time of death, there are also many difficulties. As
described in the previous chapter, one has to transmigrate from one body
to another, and the transmigration into the bodies of dogs and hogs is
especially miserable. But despite such miserable conditions, due to the
spell of maya we forget everything and become enamored by the present
so-called happiness, which is described as actually no more than a counter-
action to distress.

TEXT 7

TN OTIEGEN reeails |
ATERETIY:  FIRRIATEA: (19 |1

katu-tiksnosna-lavana-
ritksamladibhir ulbanaih

matr-bhuktair upasprstah
sarvangotthita-vedanah
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katu—Dbitter;tikspa—pungent;usna—hot;lavana—salty;riksa—dry; amla-
sour; ddibhih—and so on; ulbapaih—excessive; matr-bhuktaih—by foods
eaten by the mother; upasprstah—affected; sarva-ariga—all over the body;
utthita—arisen; vedanah—pain.

TRANSLATION

Owing to the mother’s eating bitter, pungent foodstuffs, or food
which is too salty or too sour, the body of the child incessantly suffers
pains which are almost intolerable.

PURPORT

All descriptions of the child’s bodily situation in the womb of the
mother are beyond our conception. 1t is very difficult to remain in such a
position, but still the child has to remain. Because his consciousness is not
very developed, the child can tolerate it, otherwise he would die. That is
the benediction of maya, who endows the suffering body with the qualifi-
cations for tolerating such terrible tortures.

TEXT 8

IR GrawieeRy | afaga: |
AT F A T gAumiTwe 1 e

ulbena samuvrtas tasminn
antrai$ ca bahir avrtah

daste krtva sirah kuksau
bhugna-prstha-sirodharah

ulbena—by the amnion; sarvrtah—enclosed; tasmin—in that place;
antraih—by the intestines; ca—and; bahih—outside; avrtah—covered; aste—
he lies; krtva—having put; sirah—the head; kuksau—toward the belly;
bhugna—bent; prstha—back; Sirah-dharah—neck.

TRANSLATION

Placed within the amnion and covered outside by the intestines, the
child remains lying on one side of the abdomen, his head turned toward

his belly and his back and neck arched like a bow.



1320 Srimad-Bhagavatam [Canto 3, Ch. 31

PURPORT

If a grown-up man were put into such a condition as the child within
the abdomen, completely entangled in all respects, it would be impossible
for him to live even for a few seconds. Unfortunately, we forget all these
sufferings and try to be happy in this life, not caring for the liberation of
the soul from the entanglement of birth and death. It is an unfortunate
civilization in which these matters are not plainly discussed to make
people understand the precarious condition of material existence.

TEXT9

m’ ARITE TgN T TR |
THINFIY |
mﬁaﬁtﬁaﬁﬁsmﬁa&uw

akalpah svanga-cestayam
Sakunta iva paiijare

tatra labdha-smytir daivat
karma janma-$atodbhavam

smaran dirgham anucchvasari
$arma kim nama vindate

akalpah—unable; sva-ariga—his limbs; cestdyam—to move; sakuntah—
a bird; iva—like; pafijare—in a cage; tatra—there; labdha-smrtih—having
gained his memory; daivit—by fortune; karma—activities; janma-sata-
udbhavam—occurring during the last hundred births; smaran—remembering;
dirgham—for a long time; anucchvasam—sighing; sarma—peace of mind;
kim—what; nama—then; vindate—can he achieve.

TRANSLATION

The child thus remains just like a bird in a cage, without freedom of
movement. At that time, if the child is fortunate, he can remember all the
troubles of his past one hundred births, and he grieves wretchedly. What is
the possibility of peace of mind in that condition?

PURPORT

After birth the child may forget about the difficulties of his past lives,
but when we are grown up we can at least understand the grievous tortures
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undergone at birth and death by reading the authorized scriptures hke
Srimad-Bhagavatam. If we do not believe in the scriptures, that is
different question, but if we have faith in the authority of such descrlp
tions, then we must prepare for our freedom in the next life; that is
possible in this human form of life. One who does not take heed of these
indications of suffering in human existence is said to be undoubtedly
committing suicide. It is said that this human form of life is the only means
for crossing over the nescience of maya, or material existence. We have a
very efficient boat in this human form of body, and there is a very expert
captain, the spiritual master; the scriptural injunctions are like favorable
winds. If we do not cross over the ocean of nescience of material existence
in spite of all these facilities, then certainly we are all intentionally com-
mitting suicide.

TEXT 10

AT ARAFTETGSENIST Aftm: |
e gfmatigfi &8 Lo

arabhya saptaman masal
labdha-bodho ’pi vepitah

naikatraste sati-vatair
vistha-bhiir iva sodarah

arabhya—beginning; saptamdt mdsat—from the seventh month; labdha-
bodhah—endowed with consciousness; api—although; vepitah—tossed; na—
not; ekatra—in one place; dste—he remains; siti-vatath—by the winds for
childbirth; vistha-bhith—the worm; iva—like; sa-udarah- born of the same
womb.

TRANSLATION

Thus endowed with the development of consciousness from the seventh
month after his conception, the child is tossed downward by the airs that
press the embryo during the weeks preceding delivery. Like the worms
born of the same filthy abdominal cavity, he cannot remain in one place.

PURPORT

At the end of the seventh month the child is moved by the bodily air
and does not remain in the same place because the entire uterine system
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becomes slackened before delivery. The worms have been described here
as sodara. Sodara means born of the same mother. Since the child is born
from the womb of the mother and the worms are also born of fermenta-
tion within the womb of the same mother, under the circumstances the
child and the worms are actually brothers. We are very anxious to
establish universal brotherhood among human beings, but we should take
into consideration that even the worms are our brothers, what to speak
of other living entities. Therefore, we should be concerned about all living
entities.

TEXT 11

aqA wfvdta: agaf: gasfs: |
g & g ar adgsfda: ngen

nathamana rgir bhitah
sapta-vadhrih krtanijalih

stuvita tam viklavaya
vacd yenodare ’rpitah

nathamanah—appealing;rsih—the living entity; bhitah—frightened; sapta-
vadhrih—bound by the seven layers; krta-arjalih—with folded hands;
stuvita—prays; tam—to the Lord; viklavayd—faltering; vaca—with words;
yena—by whom; udare—in the womb; arpitah—he was placed.

TRANSLATION

The living entityin this frightful condition of life, bound by seven layers
of material ingredients, prays with folded hands, appealing to the Lord,
who has put him in that condition.

PURPORT

It is said that when a woman is having labor pains she promises that she
will never again become pregnant and suffer from such a severely painful
condition. Similarly, when one is undergoing some surgical operation he
promises that he will never again act in such a way as to become diseased
and have to undergo medical surgery, or when one falls into danger, he
promises that he will never again make the same mistake. Similarly, the
living entity, when put into the hellish condition of life, prays to the Lord
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that he will never again commit sinful activities and have to be put into the
womb for repeated birth and death. In the hellish condition within the
womb the living entity is very much afraid of being born again, but when
he is out of the womb, when he is in full life and good health, he forgets
everything and commits again and again the same sins for which he was put
into that horrible condition of existence.

TEXT 12
T QeI

AR TETORRY |
gisé Aata Joi Tgawd A
e afwgsEdsgE LR

jantur uvaca
tasyopasannam avitum jagad icchayatta-
nanda-tanor bhuvi calac-caranaravindam
so ’har vrajami Saranam hy akuto-bhayam me
yenedrsi gatir adarsy asato ‘nuripa

jantuh uvaca—the human soul said; tasya—of the Supreme Personality
of Godhead; upasannam—having approached for protection; avitum—to
protect; jagat—the universe; icchaya—by His own will; atta-ndnd-tanoh—
who accepts various forms; bhuvi—on the earth; calat—walking; carana-
aravindam—the lotus feet; sah aham—1 myself; vrajami—go; $aranam—unto
the shelter; hi—indeed; akutah-bhayam—giving relief from all fear; me—
for me; yena—by whom; idrsi—such; gatih—condition of life; adarsi—was
considered; asatah—impious; anuripa—befitting.

TRANSLATION

The human soul says: I take shelter of the lotus feet of the Supreme
Personality of Godhead, who appears in His various eternal forms and
walks on the surface of the world. I take shelter of Him only, because He
can give me relief from all fear and from Him I have received this condition
of life, which is just befitting my impious activities.
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PURPORT

The word calac-carandravindem means the Supreme Personality of
Godhead who actually walks or travels upon the surface of the world. For
example, Lord Ramacandra actually walked on the surface of the world,
and Lord Krsna also walked just like an ordinary man. The prayer is there-
fore offered to the Supreme Personality of Godhead, who descends to the
surface of this earth, or any part of this universe, for the protection of the
pious and the destruction of the impious. It is confirmed in Bhagavad-gita
that when there is an increase of irreligion and discrepancies arise in the
real religious activities, the Supreme Lord comes to protect the pious and
kill the impious. This verse indicates Lord Krsna.

Another significant point in this verse is that the Lord comes, icchaya,
by His own will. As Krsna confirms in Bhagavad-gita, sambhavamy
atma-mayaya: “l appear at My will, by My internal potential power.” He
is not forced to come by the laws of material nature. It is stated here,
icchaya: He does not assume any form, as the impersonalists think,
because He comes at His own will, and the form in which He descends is
His eternal form. As the Supreme Lord puts the living entity into the
condition of horrible existence, so He can also deliver him, and therefore
one should seek shelter at the lotus feet of Krsna. Krsna demands, “Give up
everything and surrender unto Me.” And it is also said in Bhagavad-gita
that anyone who approaches Him does not come back again to accept
form in material existence, bul goes back to Godhead, back home,
never to return.

TEXT 13

AT g 3T TRORTAEA
A aRIRHRTEE=T A |
e frggafrmcrE-

MAGAMEGASTH  qmitw 1L 30

yas tv atra baddha iva karmabhir avrtatma
bhutendriyasayamayim avalambya mayam

aste visuddham avikaram akhanda-bodham
atapyamana-hrdaye ‘vasitarin namami

yah—who; tu—also; atra—here; baddhah—bound; iva—as if; karmabhih—
by activities; durta—covered;atma—the pure soul; bhiita—the gross elements;
indriya—the senses; dsaya—the mind; mayim—consisting of; avalambya—
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having fallen; mayam—into mdyd; dste—remains; visuddham—completely
pure; avikaram—without change; akhanda-bodham—possessed of unlimited
knowledge; dtapyamdna—repentant; hrdaye—in the heart; avasitam—
residing; namami—1I offer my respectful obeisances.

TRANSLATION

I, the pure soul, appearing now to be bound up by my activities, am
lying in the womb of my mother by the arrangement of maya. I offer my
respectful obeisances unto Him who is also here with me but who is
unaffected and changeless. He is unlimited, but He is perceived in the
repentant heart. To Him I offer my respectful obeisances.

PURPORT

As stated in the previous verse, the jiva soul says, ‘I take shelter of the
Supreme Lord.” Therefore, constitutionally, the jiva soul is the subordinate
servitor of the Supreme Soul, the Personality of Godhead. Both the Su-
preme Soul and the jiva soul are sitting in the same body, as confirmed in
the Upanisads. They are sitting as friends, but one is suffering, and the
other is aloof from the suffering condition of life.

In this verse it is said, viSuddham avikaram akhanda-bodham: the
Supersoul is always sitting apart from all contamination. The living entity
is contaminated and is suffering because he has a material body, but that
does not mean that because the Lord is also with him, He also has a
material body. He is avikaram, changeless. He is always the same
Supreme, but unfortunately the Mayavadi philosophers, because of their
impure hearts, cannot understand that the Supreme Soul, the Supersoul,
is different from the individual soul. It is said here, atapyamana-
hrdaye ‘vasitam: He is in the heart of every living entity, but He can be
realized only by a soul who is repentant. The individual soul becomes
repentant that he forgot his constitutional position, wanted to become
one with the Supreme Soul and tried his best to lord it over material
nature. He has been baffled, and therefore he is repentant. At that time,
Supersoul, or the relationship between the Supersoul and the individual
soul, is realized. As it is confirmed in Bhagavad-gita, after many, many
births the knowledge comes to the conditioned soul that Vasudeva is
great, He is master, and He is Lord. The individual soul is the servant, and
therefore he surrenders unto Him. At that time he becomes a mahatma, a
great soul. Therefore, a fortunate living being who comes to this under-
standing, even within the womb of his mother, has his liberation assured.
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TEXT 14
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yah paiica-bhiita-racite rahitah sarire

cchanno ’yathendriya-gundrtha-cid-atmako "ham
tendvikuntha-mahimdnam rsim tam enam

vande parari prakrti-piirusayoh pumarisam

yah—who; pafica-bhiita—five gross elements; racite—made of; rahitah—
separated; sarire—in the material body; channah—covered; ayatha—unfitly;
indriya—senses; guna—qualities;artha—objects of senses; cit—ego; dtmakah—
consisting of; aham—1; tena—by a material body; avikuntha-mahimanam—
whose glories are unobscured; rsim—all-knowing; tam—that; enam—unto
Him;vande— I offer obeisances; param— transcendental; prakrti—to material
nature; purusayoh—to the living entities; pumdmsam—unto the Supreme
Personality of Godhead.

TRANSLATION

I am separated from the Supreme Lord because of my being in this
material body, which is made of five elements, and therefore my qualities
and senses are being misused, although I am essentially spiritual. Because
the Supreme Personality of Godhead is transcendental to material nature
and the living entities, because He is devoid of such a material body, and
because He is always glorious in His spiritual qualities, 1 offer my
obeisances unto Him.

PURPORT

The difference between the living entity and the Supreme Personality
of Godhead is that the living entity is prone to be subjected to material
nature, whereas the Supreme Godhead is always transcendental to material
nature as well as to the living entities. When the living entity is put into
material nature, then his senses and qualities are polluted, or designated.
There is no possibility for the Supreme Lord to become embodied by
material qualities or material senses for the reason that He is above the
influence of material nature and cannot possibly be put in the darkness of
ignorance like the living entities. Because of His full knowledge, He is



Text 15] The Movements of the Living Entities 1327

never subjected to the influence of material nature. Material nature is
always under His control, and it is therefore not possible that material
nature can control the Supreme Personality of Godhead.

Since the identity of the living entity is very minute, he is prone to
be subjected to material nature, but when he is freed from this material
body, which is false, then he attains the same spiritual nature as the
Supreme Lord. At that time there is no qualitative difference between
him and the Supreme Lord, but because he is not so quantitatively
powerful as to never be put under the influence of material nature, he
is quantitatively differcnt from the Lord.

The entire process of devotional service is to purify oneself of this
contamination of material nature and put oneself on the spiritual platform
where he is qualitatively one with the Supreme Personality of Godhead. In
the Fedas it is said that the living entity is always free. Asaiigo hy ayar
purusah. The living entity is liberated. His material contamination is
temporary, and his actual position is that he is liberated. This liberation is
achieved by Krsna consciousness, whichbegins from the point of surrender.
Therefore it is said here, “l offer my respectful obeisances unto the
Supreme Person.”

TEXT 15
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yan-mayayoru-guna-karma-nibandhane ’smin
samsarike pathi carams tad-abhisramena

nasta-smrtih punar ayar pravrnita lokam
yuktya kaya mahad-anugraham antarena

yat—of the Lord; mdyayd—by the maya; uru-guna—arising from the
great modes; karma—activities; nibandhane—with bonds; asmin—this;
sarnsarike—of repeated birth and death; pathi—on the path; caran—
wandering; tat—of him;abhisramena—with great pains; nasta—lost; smrtih—
memory; punah—again; ayam—this living entity; pravrnita—may realize;
lokam—his true nature; yuktyd kayd—by what means; mahat-anugraham—
the mercy of the Lord; antarena—without.
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TRANSLATION

The human soul further prays: The living entity is put under the
influence of material nature and continues a hard struggle for existence
on the path of repeated birth and death. This conditional life is due to his
forgetfulness of his relationship with the Supreme Personality of Godhead.
Therefore, without the Lord’s mercy, how can he again engage in the
transcendental loving service of the Lord?

PURPORT

The Mayavadi philosophers say that simply by cultivation of knowledge
by mental speculation, one can be liberated from the condition of
material bondage. But here it is said one is liberated not by knowledge but
by the mercy of the Supreme Lord. The knowledge the conditioned soul
gains by mental speculation, however powerful it may be, is always too
imperfect to approach the Absolute Truth. It is said that without the
mercy of the Supreme Personality of Godhead one cannot understand Him
or His actual form, quality and name. Those who are not in devotional
service go on speculating for many, many thousands of years, but they are
still unable to understand the nature of the Absolute Truth.

One can be liberated in the knowledge of Absolute Truth simply by the
mercy of the Supreme Personality of Godhead. It is clearly said herein that
our memory is lost because we are now covered by His material energy.
Arguments may be put forward as to why we have been put under the
influence of this material energy by the supreme will of the Lord. This is
explained in Bhagavad-gitd where the Lord says, “l am sitting in everyone’s
heart, and due to Me one is forgetful or one is alive in knowledge.” The
forgetfulness of the conditioned soul is also due to the direction of the
Supreme Lord. A living entity misuses his little independence when he
wants tolord it over material nature. This misuse of independence, which is
called maya, is always available, otherwise there would be no independence.
Independence implies that one can use it properly or improperly. It is not
static; it is dynamic. Therefore, misuse of independence is the cause of
being influenced by maya.

Maya is so strong that the Lord says that it is very difficult to surmount
her influence. But one can do so very easily “if he surrenders unto Me.”
Mam eva ye prapadyante: anyone who surrenders unto Him can overcome
the influence of the stringent laws of material nature. It is clearly said here
that a living entity is put under the influence of maya by His will, and if
anyone wants to get out of this entanglement, this can be made possible
simply by His mercy.
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The activities of the conditioned souls under the influence of material
nature are explained here. Every conditioned soul is engaged in different
types of work under the influence of material nature. We can sce in the
material world that the conditioned soul acts so powerfully that he is
playing wonderfully in creating the so-called advancements of material
civilization for sense gratification. But actually his position is to know
that he is an eternal servant of the Supreme Lord. When he is actually in
perfect knowledge, he knows that the Lord is the supreme worshipful
object and that the living entity is His eternal servant. Without this
knowledge, he engages in material activities; that is called ignorance.

TEXT 16
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jitanam yad etad adadhat katamah sa devas
trai-kalikam sthira-caresv anuvartitamsah

tarn jiva-karma-padavim anuvartamanas
tapa-trayopasamanaya vayam bhajema

jignam—knowledge; yat—which; etat—this; adadhat—gave; katamah—
who other than; sah—that; devah—the Personality of Godhead; trai-kdalikam
—of the three phases of time; sthira-caresu—in the inanimate and animate
objects; anuvartita—dwelling; amsah—His partial representation; tam—unto
Him; jiva—of the jiva souls; karma-padavim—the path of fruitive activities;
anuvartamanah—who are pursuing; tdpa-traya—from the threefold miseries;
upasamandya—for getting free; vayam—we; bhajema—must surrender.

TRANSLATION

No one other than the Supreme Personality of Godhead, as the
localized Paramatma, the partial representation of the Lord, is directing all
inanimate and animate objects. He is present in the three phases of time—
past, present and future. Therefore, the conditioned soul is engaged in
different activities by His direction, and in order to get free from the
threefold miseries of this conditional life, we have to surrender unto Him
only.
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PURPORT

When a conditioned soul is seriously anxious to get out of the influence
of the material clutches, the Supreme Personality of Godhead, who is
situated within him as Paramatma, gives him this knowledge: *“Surrender
unto Me.” As the Lord says in Bhagavad-gita, “‘Give up all other engage-
ments. Just surrender unto Me.” It is to be accepted that the source of
knowledge is the Supreme Person. This is also confirmed in Bhagavad-gita.
Mattah smrtir jidnam apohanarir ca. The Lord says, “Through Me one gets
real knowledge and memory, and one also forgets through Me.”” To one
who wants to be materially satisfied or who wants to lord it over material
nature, the Lord gives the opportunity to forget His service and engage in
the so-called happiness of material activities. Similarly, when one is
frustrated in lording it over material nature and is very serious
about getting out of this material entanglement, the Lord, from
within, gives him the knowledge that he has to surrender unto Him;
then there is liberation.

This knowledge cannot be imparted by anyone other than the Supreme
Lord or His representative. In the Caitanya-caritamrta Lord Caitanya in-
structs Riipa Gosvami that the living entities wander in life after life, under-
going the miserable conditions of material existence. But when one is very
anxious to get free from the material entanglement, then he gets enlighten-
ment through a spiritual master and Krsna. This means that Krsna as the
Supersoul is seated within the heart of the living entity, and when
the living entity is serious, the Lord directs him to take shelter
of His representative, a bona fide spiritual master. Directed from
within and guided externally by the spiritual master, one attains
the path of Krsna consciousness, which is the way out of the
material clutches.

Therefore there is no possibility of one’s being situated in his own
position unless he is blessed by the Supreme Personality of Godhead.
Unless he is enlightened with the supreme knowledge, one has to undergo
the severe penalties of the hard struggle for existence in the material
nature. The spiritual master is therefore the mercy manifestation of the
Supreme Person. The conditioned soul has to take direct instruction from
the spiritual master, and thus he gradually becomes enlightened to
the path of Krsna consciousness. The seed of Krsna consciousness
is sown within the heart of the conditioned soul, and when one
hears instruction from the spiritual master, the seed fructifies, and
his life is blessed.
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TEXT 17
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dehy anya-deha-vivare jatharagninasrg-
vin-mutra-kipa-patito bhrsa-tapta-dehah

icchann ito vivasitum ganayan sva-mdsan
nirvasyate krpana-dhir bhagavan kada nu

dehi—the embodied soul; anya-deha—of another body; vivare—in the
abdomen;jat hara—of the stomach; agnina—by the fire; asrk —of blood; vit—
stool; miatra—and urine; kiipa—in a pool; patitah—fallen; bhréa—strongly;
tapta—scorched; dehah—his body; icchan—desiring; itah—from that place;
vivasitum—to get out; gapayan—counting; sva-mdsan—his months;
nirvasyate—will be released; krpana-dhih—person of miserly intelligence;
bhagavan—O Lord; kadai—when; nu—indeed.

TRANSLATION

Fallen into a pool of blood, stool and urine within the abdomen of his
mother, his own body scorched by the mother’s gastric fire, the embodied
soul, anxious to get out, counts his months and prays, “O my Lord, when
shall 1, a wretched soul, be released from this confinement?”’

PURPORT

The precarious condition of the living entity within the womb of his
mother is described here. On one side of where the child is floating there
is the heat of gastric fire, and on the other side there is urine, stool, blood
and discharges. After seven months the child, who has regained his con-
sciousness, feels the horrible condition of his existence and prays to the
Lord. Counting the months until his release, he becomes greatly anxious
to get out of the confinement. The so-called civilized man does not take
account of this horrible condition of life, and sometimes for the purpose
of sense gratification he tries to kill the child by contraceptive methods.
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Unserious about the horrible conditionin the womb, such persons continue
in materialism, grossly misusing the chance of the human form of life.

The word krpana-dhih is significant in this verse. Dhi means intelligence,
and krpape means miserly. Conditional life is for persons who are of
miserly intelligence or who do not properly utilize their intelligence. In the
human form of life the intelligence is developed, and one has to utilize that
developed intelligence to get out of the cycle of birth and death. One who
does not do so is a miser, just like a person who has immense wealth but
does not utilize it,keeping it simply to see. A person who doesnot actually
utilize his human intelligence to get out of the clutches of maya, the cycle
of birth and death, is accepted as miserly. The exact opposite of miserly is
udara, very magnanimous. A brahmana is called udara because he utilizes
his human intelligence for spiritual realization. He uses that intelligence to
preach Krsna consciousness for the benefit of the public, and therefore he
is magnanimous.

TEXT 18
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yenedr$ir gatim asau dasa-masya isa
sangrahitah purudayena bhavadréena
svenaiva tusyatu krtena sa dina-nathah
ko nama tat prati vinanjalim asya kuryat

yena—by whom (the Lord); idrsim—such; gatim—a condition; asau—
that person (myself); dase-mdsyah—ten months old; #$—O Lord;
sangrahitah—was made to accept; puru-dayena—very merciful; bhavadrsena—
incomparable; svena—own; eva— alone;tusyatu— may He be pleased;krtena—
with His act; sah—that; dina-ndathah—refuge of the fallen souls; kah—who;
nama—indeed; tat —that mercy; prati—in return; vina—except with; aijalim—
folded hands; asya—of the Lord; kuryat—can repay.

TRANSLATION

My dear Lord, by Your causeless mercy I am awakened to consciousness,
although 1 am only ten months old. For this causeless mercy of the
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Supreme Personality of Godhead, the friend of all fallen souls, there is no
way to express my gratitude but to pray with folded hands.

PURPORT

As stated in Bhagavad-gita, intelligence and forgetfulness are both
supplied by the Supersoul sitting with the individual soul within the
body. When He sees that a conditioned soul is very serious about getting
out of the clutches of the material influence, the Supreme Lord gives
intelligence internally as Supersoul and externally as the spiritual master,
or, as an incarnation of the Personality of Godhead Himself, He helps by
speaking instructions such as Bhagavad-gita. The Lord is always seeking the
opportunity to reclaim the fallen souls to His abode, the kingdom of God.
We should always feel very much obliged to the Personality of Godhead,
for He is always anxious to bring usinto the happy condition of eternal life.
There is no sufficient means to repay the Personality of Godhead for His
act of benediction; therefore, we can simply feel gratitude and pray to the
Lord with folded hands. This prayer of the child in the womb may be
questioned by some atheistic people. How can a child pray in such a nice
way in the womb of his mother? Everything is possible by the grace of the
Lord. The child is put into such a precarious condition externally, but
internally he is the same, and the Lord is there. By the transcendental
energy of the Lord, everything is possible.

TEXT 19
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pasyaty ayamn dhisanayd nanu sapta-vadhrih
$arirake dama-$ariry aparah sva-dehe

yat-srstayasari tam ahari purusari puranam
pasye bahir hrdi ca caityam iva pratitam

pasyati—sees; ayam—this living entity; dhisanaya—with intelligence;
nanu—only; sapta-vadhrifi—bound by the seven layers of material coverings;
$artrake—agreeable and disagreeable sense perceptions; dama-$ariri—having
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a body for self-control; aparafi—another; sva-dehe—in his body; yat—by
the Supreme Lord; srstaydi—endowed; asam—was; tam—Him; eham—T;
purusam—person; purapam—oldest; pasye—see; bahih—outside; hrdi—in
the heart; ca—and; caityam—the source of the ego; iwa—indeed; pratitam—
recognized.

TRANSLATION

The living entity in another type of body sees only by instinct; he knows
only the agreeable and disagreeable sense perceptions of that particular
body. But I have a body in which I can control my senses and can
understand my destination; therefore, I offer my respectful obeisances to
the Supreme Personality of Godhead, by whom I have been blessed with
this body, and by whose grace I can see Him within and without.

PURPORT

The evolutionary process of different types of bodies is something like
that of a fructifying flower. Just as there are different stages in the growth
of a flower—the bud stage, the blooming stage and the full-fledged, grown-
up stage of aroma and beauty—similarly, there are 8,400,000 species of
bodies in gradual evolution, and there is systematic progress from the low-
er species of life to the higher. The human form of life is supposed to be
the highest, for it offers consciousness for getting out of the clutches of
birth and death. The fortunate child in the womb of his mother realizes his
superior position and is thereby distinguished from other bodies. Animals
in bodies lower than that of the human being are conscious only as far as
their bodily distress and happiness are concerned; they cannot think of
more than their bodily necessities of life—eating, sleeping, mating and de-
fending. But in the human form of life, by the grace of God, the
consciousness is so developed that a man can evaluate his exceptional
position and thus realize the self and the Supreme Lord.

The word dama-sariri means that we have a body in which we can
control the senses and the mind. The complication of materialistic life is
due to an uncontrolled mind and uncontrolled senses. One should feel
grateful to the Supreme Personality of Godhead for having obtained such
a nice human form of body, and he should properly utilize it. The
distinction between an animal and a man is that the animal cannot control
himself and has no sense of decency, whereas the human being has the
sense of decency and can control himself. If this controlling power is not
exhibited by the human being, then he is no better than an animal. By
controlling the senses, or by the process of yoga regulation, one can under-
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stand the position of his self, the Supersoul, the world and their interrela-
tion; everything is possible by controlling the senses. Otherwise, we are no
better than animals.

Real self-realization by means of controlling the senses is explained
herein. One should try to see the Supreme Personality of Godhead and
his own self also. To think oneself the same as the Supreme is not self-
realization. Here it is clearly explained that the Supreme Lord is anadi, or
purana, and He has no other cause. The living entity is born of the
Supreme Godhead as part and parcel. It is confirmed in the Brahma-
sarmhita, anadir adir govindah: Govinda, the Supreme Person, has no cause.
He is unborn. But the living entity is born of Him. As confirmed in
Bhagavad-gita, mamaivamsah: both the living entity and the Supreme Lord
are unborn, but it has to be understood that the supreme cause of the
part and parcel is the Supreme Personality of Godhead. Brahma-sarhita
therefore says that everything has come from the Supreme Personality of
Godhead (sarva-karana-karanam). The Vedanta-siitra confirms this also.
Janmady asya yatah: the Absolute Truth is the original source of every-
one’s birth. Krsna also says in Bhagavad-gita, aharn sarvasya prabhavah: ‘1
am the source of birth of everything, including Brahma and Lord Siva and
the living entities.” This is self-realization. One should know that he is
under the control of the Supreme Lord and not think that he is fully
independent. Otherwise, why should he be put into conditional life?

TEXT 20
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so ’hari vasann api vibho bahu-duhkha-vasar
garbhan na nirjigamise bahir andha-kpe
yatropayatam upasarpati deva-maya
mithya matir yad anu sarasrti-cakram etat

sah aham—1 myself; vasan—living; api—although; vibho—O lLord; bahu-
duhkha—with many miseries; vasam—in a condition; garbhat—from the
abdomen; na—not; nirjigamise—I wish to depart; bahih—outside; andha-
kidpe—in the blind well; yatra—where; upaydtam—one who goes there;
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upasarpati—she captures; deva-maya—the external energy of the Lord;
mithya—false; matih—identification; yat—which maya; anu—according to;
samsrti—of continual birth and death; cakram—cycle; etat—this.

TRANSLATION

Therefore, my Lord, although I am living in a terrible condition, still I
do not wish to depart from my mother’s abdomen to fall again into the
blind well of materialistic life. Your external energy, called deva-maya, at
once captures the newly born child, and immediately false identification,
which is the beginning of the cycle of continual birth and death, begins.

PURPORT

As long as the child is within the womb of his mother, he is in a very
precarious and horrible condition of life, but the benefit is that he revives
pure consciousness of his relationship with the Supreme Lord and prays
for deliverance. But once he is outside the abdomen, when a child is born,
maya or the illusory energy is so strong that he is immediately overpowered
into considering his body to be his self. Maya means illusion, or that which
is actually not. In the material world, everyone is identifying with his
body. This false egoistic consciousness of “l am this body” at once
develops after the child comes out of the womb. The mother and other
relatives are awaiting the child, and as soon as he is born, the mother feeds
him, and everyone takes care of him. The living entity soon forgets his po-
sition and becomes entangled in bodily relationships. The entire material
existence is entanglement in this bodily conception of life. Real knowledge
means to develop the consciousness of ‘I am not this body. I am spirit
soul, an eternal part and parcel of the Supreme Lord.” Real knowledge
entails renunciation, or nonacceptance of this body as the self.

By the influence of maya, the external energy, one forgets everything
just after birth. Therefore the child is praying that he prefers to remain
within the womb rather than come out. It is said that Sukadeva Gosvami,
on this consideration, remained for sixteen years within the womb of his
mother; he did not want to be entangled in false bodily identification.
After cultivating such knowledge within the womb of his mother, he came
out at the end of sixteen years and immediately left home so that he
might not be captured by the influence of maya. The influence of maya is
also explained in Bhagavad-gitd as insurmountable. But insurmountable
mayd can be overcome simply by Krsna consciousness. That is also
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confirmed in Bhagavad-gita. Mam eva ye prapadyante mayam etam taranti
te (Bg. 7.14) : whoever surrenders unto the lotus feet of Krsna can get out
of this false conception of life. By the influence of maya only, one forgets
his eternal relationship with Krsna and identifies himself with his body
and the by-products of the body—namely wife, children, society, friend-
ship and love. Thus he becomes a victim of the influence of maya, and his
materialistic life of continued birth and death becomesstill more stringent.

TEXT 21
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tasmad aharir vigata-viklava uddharisya
atmanam asu tamasah suhrdatmanaiva

bhityo yatha vyasanam etad aneka-randhrari
md me bhavisyad upasadita-visnu-padah

tasmat—therefore;  aham—I;  vigata—ceased; viklavah—agitation;
uddharisye—shall deliver; atmanam—myself; asu—quickly; tamasah—from
the darkness; suhrda atmana—with friendly intelligence; eva—indeed;
bhiryah—again; yatha—so that; vyasanam—plight; etat—this; aneka-
randhram—entering many wombs; mad—not; me—my; bhavisyat—may
occur; upasidita—placed (in my mind); visnu-padah—the lotus feet of
Lord Vignu.

TRANSLATION

Therefore, without being agitated any more, I shall deliver myself from
the darkness of nescience with the help of my friend, clear consciousness.
Simply by keeping the lotus feet of Lord Visnu in my mind, I shall be
saved from entering into the wombs of many mothers for repeated birth
and death.

PURPORT

The miseries of material existence begin from the very day when the
spirit soul takes shelter in the ovum and sperm of the mother and father,
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they continue after he is born from the womb, and then they are further
prolonged. We do not know where the suffering ends. it does not end,
however, by one’s changing his body. The change of body is taking place
at every moment, but that does not mean that we are improving from the
fetal condition of life to a more comfortable condition. The best thing is,
therefore, to develop Krsna consciousness. Here it is stated, upasadita-
visnu-padah. This means realization of Krsna consciousness. One who is
intelligent, by the grace of the Lord, and develops Krsna consciousness, is
successful in his life because simply by keeping himself in Krsna conscious-
ness, he will be saved from the repetition of birth and death.

The child prays that it is better to remain within the womb of darkness
and be constantly absorbed in Krsna consciousness than to get out and
again fall a victim to the illusory energy. The illusory energy acts within
the abdomen as well as outside the abdomen, but the trick is that one
should remain Krsna conscious, and then the effect of such a horrible
condition cannot act unfavorably upon him. In Bhagavad-gita it is said that
one’s intelligence is his friend and the same intelligence can also be his
enemy. Here also the same idea is repeated: suhrdatmanaiva, friendly
intelligence. Absorption of intelligence in the personal service of Krsna
and full consciousness of Krsna always are the path of self-realization and
liberation. Without being unnecessarily agitated, if we take to the process
of Krsna consciousness by constantly chanting Hare Krsna, Hare Krsna,
Krsna Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare,
the cycle of birth and death can be stopped for good.

It may be questioned herein how the child can be fully Krsna conscious
within the womb of the mother without any paraphernalia with which to
execute Krsna consciousness. It is not necessary to arrange for parapher-
nalia to worship the Supreme Personality of Godhead, Visnu. The child
wants to remain within the abdomen of its mother and at the same time
wants to become free from the clutches of maya. One does not need any
material arrangement to cultivate Krsna consciousness. One can cultivate
Krsna consciousness anywhere and everywhere, provided he can always
think of Krsna. The maha-mantra, Hare Krsna, Hare Krsna, Krspa Krsna,
Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare, can be
chanted even within the abdomen of one’s mother. One can chant while
sleeping, while working, while imprisoned in the womb or while outside.
This Krsna consciousness cannot be checked in any circumstance. The
conclusion of the child’s prayer is: “‘Let me remain in this condition;
although it is very miserable, it is better not to fall a victim to maya
again by going outside.”
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TEXT 22
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kapila uvaca
evarm krta-matir garbhe
dasa-masyah stuvann rsih
sadyah ksipaty avacinar
prasiityai siti-marutah

kapilah uvaca—Lord Kapila said; evam—thus; krta-matih—desiring;
garbhe—in the womb; dasa-masyah—ten-month-old; stuvan—extolling;
rsih—the living entity; sadyah—at that very time; ksipati—propels;
avacinam—turned downward; prasiityai—for birth; siati-marutah—the wind

for childbirth.

TRANSLATION

Lord Kapila continued: The ten-month-old living entity has these
desires even while in the womb. But while he thus extols the Lord, the
wind that helps parturition propels him forth with his face turned down-
ward so that he may be born.

TEXT 23
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tendvasrstah sahasa
krtvavak Sira aturah

viniskramati krcchrena
nirucchvaso hata-smrtih

tena—by that wind; avasrstah—pushed downwards; sahasi—suddenly;
krtva—turned; avak—downwards; $irah—his head; aturah—suffering;
vinigkramati—he comes out; krcchrena—with great trouble; nirucchvasah—
breathless; hata—deprived of; smrtih—memory.
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TRANSLATION

Pushed downward all of a sudden by the wind, the child comes out
with great trouble, head downward, breathless and deprived of memory
due to severe agony.

PURPORT

The word krcchrena means ‘“‘with great difficulty.” When the child
comes out of the abdomen through the narrow passage, due to pressure
there the breathing system completely stops, and due to agony the child
loses his memory. Sometimes the trouble is so severe that the child comes
out dead or almost dead. One can imagine what the pangs of birth are
like. The child remains for ten months in that horrible condition within
the abdomen, and at the end of ten months he is forcibly pushed out. In
Bhagavad-gita the Lord points out that a person who is serious about
advancement in spiritual consciousness should always consider the four
pangs of birth, death, disease and old age. The materialist advances in
many ways, but he is unable to stop these four principles of suffering
inherent in material existence.

TEXT 24
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patito bhuvy asri-mirah
vistha-bhir iva cestate

rorityati gate jiidgne
viparitam gatih gatah

patitah—fallen; bhuvi—on the earth; asrk—with blood; mi§rah—smeared;
vistha-bhith—a worm; iva—like; cestate—he moves his limbs; roriyati—cries
loudly; gate—being lost; jiiane—his wisdom; viparitim—the opposite;
gatim—state; gatah—gone to.

TRANSLATION

The child thus falls on the ground, smeared with stool and blood, and
plays just like a worm germinated from the stool. He loses his superior
knowledge and cries under the spell of maya.
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TEXT 25
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para-cchandam na viduga
pusyamadno janena sah

anabhipretam dpannah
pratyakhyatum anisvarah

para-chandam—the desire of another; na—not; vidusi—understanding;
pusyaminah—being maintained; janena—by persons; sah—he; anabhipretam
—into undesirable circumstances; apannah—fallen; pratyakhyatum—to
refuse; ani$varah—unable.

TRANSLATION

After coming out of the abdomen, the child is given to the care of
persons who are unable to understand what he wants, and thus he is
nursed by such persons. Unable to refuse whatever is given to him, he falls
into undesirable circumstances.

PURPORT

Within the abdomen of the mother, the nourishment of the child was
being carried on by nature’s own arrangement. Although the atmosphere
within the abdomen was not at all pleasing, still, as far as the child’s
feeding was concerned, it was being properly done by the laws of nature.
But upon coming out of the abdomen the child falls into a different
atmosphere. He wants to eat one thing, but something else is given to him
because no one knows his actual demand, and he cannot refuse the
undesirables given to him. Sometimes the child cries for the mother’s
breast, but because the nurse thinks that it is due to pain within his
stomach that he is crying, she supplies him some bitter medicine. The
child does not want it, but he cannot refuse it. He is put in very awkward
circumstances, and the suffering continues.

TEXT 26
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sayito ‘Suci-paryarke
jantuh svedaja-disite

nesah kandiyane ‘nganam
dsanotthana-cestane

$ayitah—laid down; asuci-paryaike—on a foul bed; jantuh—the child;
sveda-ja—with creatures born from sweat; diisite—infested; na i$ah—
incapable of; kandiiyane—scratching; anganam— his limbs; dsana—sitting;
utthina—standing; cestane--or moving.

TRANSLATION

Laid down on a foul bed infested with sweat and germs, the poor child
is incapable of scratching his body to get relief from his itching sensation,
to say nothing of sitting up, standing or even moving.

PURPORT

It should be noted that the child is born crying and suffering. After
birth the same suffering continues, and he cries. Because he is disturbed by
the germs in his foul bed, which is contaminated by his urine and stool,
the poor child continues to cry. He is unable to take any remedial measure
for his relief.

TEXT 27
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tudanty ama-tvacari darmsa
masakd matkunddayah

rudantam vigata-jiianam
krmayah krmikam yatha

tudanti—they bite; ama-tvacam—the baby, whose skin is soft; damsah—
gnats; masakah—mosquitoes; matkuna—bugs; adayah—and other creatures;
rudantam—crying; vigata— deprived of ; jidnam—wisdom; krmayah—worms;
krmikam—a worm; yathi—just as.

TRANSLATION

In his helpless condition, gnats, mosquitoes, bugs and other germs bite
the baby, whose skin is tender, just as smaller worms bite a big worm. The
child, deprived of his wisdom, cries bitterly.
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PURPORT

The word vigata-jianam means that the spiritual knowledge which the
child developed in the abdomen is already lost to the spell of maya. Owing
to various kinds of disturbances and to being out of the abdomen, the
child cannot remember what he was thinking of for his salvation. It is
assumed that even if a person acquires some spiritually uplifting knowledge,
circumstantially he is prone to forget it. Not only children but also elderly
persons should be very careful to protect their sense of Krsna conscious-
ness and avoid unfavorable circumstances so that they may not forget
their prime duty.

TEXT 28
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ity evam saisavari bhuktva
duhkham paugandam eva ca

alabdhabhipsito jranad
iddha-manyuh Sucarpitah

iti evam—in this way; $ai$avam—childhood; bhuktva—having undergone;
duhkham—distress; paugandam—boyhood; eva—even; ca—and; alabdha—not
achieved; abhipsitah—he whose desires; ajiandt—due to ignorance; iddha—
kindled; manyuh—his anger; suca—by sorrow; arpitah—overcome.

TRANSLATION

In this way, the child passes through his childhood, suffering different
kinds of distresses, and he attains boyhood. In boyhood also he suffers
pain over desires to get things which he can never achieve. And thus, due
to ignorance, he becomes angry and sorry.

PURPORT

From birth to the end of five years of age is called childhood. After five
years up to the end of the fifteenth year is called pauganda. At sixteen
years of age, youth begins. The distresses of childhood are already
explained, but when the child attains boyhood he is enrolled in a school
which he does not like. He wants to play, but he is forced to go to school
and study and take responsibility for passing examinations. Another kind
of distress is that he wants to get some things with which to play, but
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circumstances may be such that he is not able to attain them, and he thus
becomes aggrieved and feels pain. In one word, he is unhappy, even in his
boyhood,just as he was unhappy in his childhood, what to speak of youth.
Boys are apt to create so many artificial demands for playing, and when
they do not attain satisfaction they become furious with anger, and the
result is suffering.

TEXT 29
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saha dehena manena
vardhamdnena manyuna

karoti vigrahar kami
kamisv antaya catmanah

saha—with;dehena—the body; manena—with false prestige; vardhamanena
—increasing; manyuna—on account of anger; karoti—he creates; vigraham—
enmity; kdmi—the lusty person; kamisu—towards other lusty people;
antaya—for destruction; ca—and; atmanah—of his soul.

TRANSLATION

With the growth of the body, the living entity, in order to vanquish his
soul, increases his false prestige and anger and thereby creates enmity
towards similarly lusty people.

PURPORT

In Bhagavad-gita, Third Chapter, thirty-sixth verse, Arjuna inquired
from Krsna about the cause of a living being’s lust. It is said that a living
entity is eternal and, as such, qualitatively one with the Supreme Lord.
Then what is the reason that he falls prey to the material and commilts so
many sinful activities by the influence of the material energy? In reply to
this question, Lord Krsna said that it is lust which causes a living entity to
glide down from his exalted position to the abominable condition of
material existence. This lust circumstantially changesinto anger. Both lust
and anger stand on the platform of the mode of passion. Lust is actually
the product of the mode of passion, and in the absence of satisfaction of
lust, the same desire transforms into anger on the platform of ignorance.
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When ignorance covers the soul, it is the source of his degradation to the
most abominable condition of hellish life.

To raise oneself from hellish life to the highest position of spiritual
understanding is to transform this lust into love of Krsna. Sri Narottama
dasa Thakura, a great acarya of the Vaisnava sampradaya, said, kama krsna-
karmarpane: due to our lust we want many things for our sense gratifica-
tion, but the same lust can be transformed in a purified way so that we
want everything for the satisfaction of the Supreme Personality of God-
head. Anger also can be utilized towards a person who is atheistic or who
is envious of the Personality of Godhead. As we have fallen in this material
existence because of our lust and anger, the same two qualities can be
utilized for the purpose of advancingin Krsna consciousness, and one can
elevate himself again to his former pure spiritual position. Srila Riipa
Gosvami has therefore recommended that because in material existence
we have so many objects of sense gratification, which we need for the
maintenance of the body, we should use all of them without attachment,
for the purpose of satisfying the senses of Krsna; that is actual renunciation.

TEXT 30
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bhiitaih paiicabhir arabdhe
dehe dehy abudho ’sakrt

aham mamety asad-grahah
karoti kumatir matim

bhataih—by material elements; paiicabhih—five; arabdhe—made; dehe—
in the body; dehi—the living entity; abudhah—ignorant; asakrt—constantly;
aham—I; mama—mine; iti—thus; asat—nonpermanent things; grahah—
accepting; karoti—he does; ku-matih—being foolish; matim—thought.

TRANSLATION

By such ignorance the living entity accepts the material body, which is
made of five elements, as himself. With this misunderstanding, he accepts
nonpermanent things as his own and increases his ignorance in the darkest
region.
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PURPORT

The expansion of ignorance is explained in this verse. The first ignorance
is to identify one’s material body, which is made of five elements, as the
self, and the second is to accept something as one’s own due to a bodily
connection. In this way ignorance expands. The living entity is eternal,
but because of his accepting nonpermanent things, misidentifying his in-
terest, he is put into ignorance, and therefore he suffers material pangs.

TEXT 31
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tad-arthari kurute karma
yad-baddho ydti samsrtim

yo ‘nuyati dadat klesam
avidyd-karma-bandhanah

tat-artham—for the sake of the body; kurute—he performs; karma—
actions; yat-baddhah—bound by which; yati—he goes; samsrtim—to
repeated birth and death; yah—which body; anuyati—follows; dadat—
giving; klesam—misery; avidya—by ignorance; karma—by fruitive activities;
bandhanah—the cause of bondage.

TRANSLATION

For the sake of the body, which is a source of constant trouble to him
and which follows him because he is bound by ties of ignorance and
fruitive activities, he performs various actions which cause him to be
subjected to repeated birth and death.

PURPORT

In Bhagavad-gita it is said that one has to work to satisfy Yajiia, or
Visnu, for any work done without the purpose of satisfying the Supreme
Personality of Godhead is a cause of bondage. In the conditioned state a
living entity, accepting his body as himself, forgets his eternal relationship
with the Supreme Personality of Godhead and acts on the interest of his
body. Ile takes the body as himself, his bodily expansions as his kinsmen
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and the land from which his body is born as worshipable. In this way he
performs all sorts of misconceived activities, which lead to his perpetual
bondage in repetition of birth and death in various species.

In modern civilization, the so-called social, national and government
leaders mislead people more and more, under the bodily conception of life,
with the result that all the leaders, with their followers, are gliding down
to hellish conditions birth after birth. An example is given in Srimad-
Bhagavatam. Andha yathandhair upaniyamdanah: when a blind man leads
several other blind men, the result is that all of them fall down in a ditch.
This is actually happening. There are many leaders to lead the ignorant
public, but because every one of them is bewildered by the bodily concep-
tion of life, there is no peace and prosperity in human society. So-called
yogis who perform various bodily feats are also in the same category as
such ignorant people because the hatha-yoga system is especially recom-
mended for persons who are grossly implicated in the bodily conception.
The conclusion is that as long as one is fixed in the bodily conception, he
has to suffer birth and death.

TEXT 32
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yady asadbhih pathi punah
sisnodara-krtodyamaih
asthito ramate jantus
tamo visati pirvavat

yadi—if; asadbhih—with the unrighteous; pathi—on the path; punah—
again; Sisna—for the genital; udara—for the stomach; krta—done; udyamaih—
whose endeavors; asthitah—associating; ramate—enjoys; jantuh—the living
entity; tamah—darkness; viSati—enters; pitrva-vat—as before.

TRANSLATION

If, therefore, the living entity again associates with the path of
unrighteousness, influenced by sensually-minded people engaged in the
pursuit of sexual enjoyment and the gratification of the palate, he again
goes to hell as before.
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PURPORT

It has been explained that the conditioned soul is put into the Andha-
tamisra and Tamisra hellish conditions, and after suffering there he gets a
hellish body like the dog’s or hog’s. After several such births, he again
comes into the form of a human being. How the human being is born is
also described by Kapiladeva. The human being develops in the mother’s
abdomen and suffers there and comes out again. After all these sufferings,
if he gets another chance in a human body and wastes his valuable time in
the association of personswho are concerned with sexual life and palatable
dishes, then naturally he again glides down to the same Andha-tamisra and
Tamisra hells.

Generally, people are concerned with the satisfaction of the tongue and
the satisfaction of the genitals. That is material life. Material life means eat,
drink, be merry and enjoy, with no concern for understanding one’s spiritual
identity and the process of spiritual advancement. Since materialistic people
are concerned with the tongue, belly and genitals, if anyone wants to advance
in spiritual life he must be very careful about associating with such people.
To associate with such materialistic men is to commit purposeful suicide in
the human form of life. It is said, therefore, that an intelligent man should
give up such undesirable association and should always mix with saintly
persons. When he is in association with saintly persons, all his doubts about
the spiritual expansion of life are eradicated, and he makes tangible progress
on the path of spiritual understanding. It is also sometimes found that
people are very much addicted to a particular type of religious faith.
Hindus, Muslims and Christians are faithful in their particular type of
religion, and they go to the church, temple or mosque, but unfortunately
they cannot give up the association of persons who are too much addicted
to sex life and satisfaction of the palate. Here it is clearly said that one may
officially be a very religious man, but if he associates with such persons,
then he is sure to slide down to the darkest region of hell.

TEXT 33
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satyam saucam dayd maunari
buddhih srir hrir yasah ksama

samo damo bhagas ceti
yat-sangdd ydti sanksayam
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satyam—truthfulness; saucam—cleanliness; dayd—mercy; maunam—
gravity; buddhih—intelligence; srih—prosperity; hrih—shyness; yasah—fame;
ksama—forgiveness; samah—control of the mind; damah—control of the
senses; bhagah—fortune; ca—and; iti—thus; yat-sangit—from association
with whom; yati saiksayam—are destroyed.

TRANSLATION

He becomes devoid of truthfulness, cleanliness, mercy, gravity, spiritual
intelligence, shyness, austerity, fame, forgiveness, control of the mind,
control of the senses, fortune and all such opportunities.

PURPORT

Those who are too addicted to sex life cannot understand the purpose
of the Absolute Truth, nor can they be clean in their habits, not to
mention showing mercy to others. They cannot remain grave, and they
have no interest in the ultimate goal of life. The ultimate goal of life is
Krsna, or Visnu, but those who are addicted to sex life cannot understand
that their ultimate interest is Krsna consciousness. Such people have no
sense of decency, and even in public streets or public parks they embrace
each other just like cats and dogs and pass it off in the name of love-
making. Such unfortunate creatures can never become materially prosper-
ous. Behavior like that of cats and dogs keeps them in the position of cats
and dogs. They cannot improve any material condition, not to speak of
becoming famous. Such foolish persons may even make a show of so-called
yoga, but they are unable to control the senses and mind, which is the real
purpose of yoga practice. Such people can have no opulence in their lives.
In a word, they are very unfortunate.

TEXT 34
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tesv asantesu midhesu
khanditatmasv asidhusu

sangam na kurydc chocyesu
yosit-krida-mrgesu ca

tesu—with those; asantesu—coarse; midhesu—fools; khapdita-atmasu—
bereft of self-realization; asadhusu—wicked; sanigam—association; na—not;
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kurydt—one should make; socyesu—pitiable; yosit—of women; krida-
mygesu—dancing dogs; ca—and.

TRANSLATION

One should not associate with a coarse fool who is bereft of the
knowledge of self-realization and who is no more than a dancing dog in
the hands of a woman.

PURPORT

The restriction of association with such foolish persons is especially
meant for those who are in the line of advancement in Krsna conscious-
ness. Advancement in Krsna consciousness involves developing the qualities
of truthfulness, cleanliness, mercy, gravity, intelligence in spiritual knowl-
edge, simplicily, material opulence, fame, forgiveness, and control of the
mind and the senses. All these qualities are o be manifested with the
progress of Krsna consciousness, but if one associates with a sudra, a
foolish person who is like a dancing dog in the hands of a woman, then he
cannot make any progress. Lord Cailanya has advised that any person
who is engaged in Krsna consciousness and who desires to pass beyond
material nescience must not associate himself with women or with persons
interested in material enjoyment. For a person seeking advancement in
Krsna consciousness, such association is more dangerous than suicide.

TEXT 35
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na tathasya bhaven moho
bandhas canya-prasangatah

yogit-sangad yathd puriso
yatha tat-sangi-sangatah

na—not; tathd—in that manner; asya—of this man; bhavet—may arise;
mohah—infatuation; bandhah—bondage; ca—and; anya-prasangatah—from
attachment to any other object; yosit-sarngit—from attachment to women;
yatha—as; pumsah—of a man; yatha—as; tat-sangi—of men who are fond of
women; sangatah—from the fellowship.
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TRANSLATION

The infatuation and bondage which accrue to a man from attachment
to any other object is not as complete as that resulting from attachment
to a woman or to the fellowship of men who are fond of women.

PURPORT

Attachment to women is so contaminating that one becomes attached
to the condition of material life not only by the association of women but
by the contaminated association of persons who are too attached to them.
There are many reasons for our conditional life in the material world, but
the topmost of all such causes is the association of women, as will be
confirmed in the following stanzas.

In Kali-yuga, association with women is very strong. In every step of
life, there is association with women. If a person goes to purchase some-
thing, the advertisements are full of pictures of women. The physiological
attraction for women is very great, and therefore people are very slack in
spiritual understanding. The Vedic civilization, being based on spiritual
understanding, arranges association with women very cautiously. Out of
the four social divisions, the members of the first order, namely brahma-
carya, the third order, vanaprastha, and the fourth order, sannyasa, are
strictly prohibited from female association. Only in one order, the house-
holder, is there license to mix with women under restricted conditions.
In other words, attraction for woman’s association is the cause of the
material conditional life, and anyone interested in being freed from this
conditional life must detach himself from the association of women.

TEXT 36
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prajd-patih svari duhitararm
drstvd tad-ripa-dharsitah

rohid-bhiitar so ‘nvadhdvad
rksa-ripi hata-trapah

praja-patih—Lord Brahma; svdm—his own;duhitaram—daughter; drstva—
having seen;tat-ripa—by her charms;dharsitah—bewildered; rohit-bhitam—
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to her in the form of a deer; sah—he; anvadhdvat—ran; rksa-rapi—in the
form of a stag; hata—bereft of; trapah—shame.

TRANSLATION

At the sight of his own daughter, Brahma was bewildered by her charms
and shamelessly ran up to her in the form of a stag when she took the
form of a hind.

PURPORT

Lord Brahma’s being captivated by the charms of his daughter and Lord
Siva’s being captivated by the Mohini form of the Lord are specific
instances which instruct us that even great demigods like Brahma and
Lord Siva, what to speak of the ordinary conditioned soul, are captivated
by the beauty of woman. Therefore, everyone is advised that one should
not freely mix even with one’s daughter, or with his mother, or with his
sister, because the senses are so strong that when one becomes infatuated,
the senses do not consider the relationship of daughter, mother or sister.
It is best, therefore, to practice controlling the senses by performing
bhakti-yoga, engaging in the service of Madana-mohana. Lord Krsna’s
name is Madana-mohana, for He can subdue the god Cupid, or lust. Only
by engaging in the service of Madana-mohana can one curb the dictates of
Madana, Cupid. Otherwise, attempts to control the senses will fail.

TEXT 37

FgeEEgLY W aiead: g |
i AW NN w13

tat-srsta-srsta-srstesu
ko nv akhandita-dhih puman
rsim ndrayanam rte
yosin-mayyeha mayayad

tat—by Brahma; srsta-srsta-srstesu—amongst all living entities begotten;
kah—who; nu—indeed; akhandita—not distracted; dhih—his intelligence;
pumdn—male; rsim—the sage; ndrdyapam—Narayana; rte—except; yosit-
mayya—in the form of a woman; iha—here; mayaya—by maya.
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TRANSLATION

Amongst all kinds of living entities begotten by Brahma, namely men,
demigods, and animals, none but the sage Narayana is immune to the
attraction of maya in the form of woman.

PURPORT

The first living creature is Brahma himself, and from him were created
sages like Marici, who in their turn created Ka§yapa Muni and others, and
Kadyapa Muni and the Manus created different demigods and human
beings, etc. But there is none among them who is not attracted by the
spell of maya in the form of woman. Throughout the entire material
world, beginning from Brahma down to the small insignificant creatures
like the ant, everyone is attracted by sex life. That is the basic principle of
this material world. Lord Brahma’s being attracted by his daughter is the
vivid example that no one is exempt from sexual attraction to woman.
Woman, therefore, is the wonderful creation of maya to keep the con-
ditioned soul in shackles.

TEXT 38
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balarh me pasya mayayah
stri-mayyd jayino disam

ya karoti padakrantan
bhrivi-jrmbhena kevalam

balam—the strength; me—My; pasya—behold; maydyah—of mdya; stri-
mayy&h—in the shape of a woman; jayinah—conquerors; disam—of all
directions; ya—whoj; karoti—makes; pada-akrantan—following at her heels;
bhravi—of her eyebrows; jrmbhena—by the movement; kevalam—merely.

TRANSLATION

Just try to understand the mighty strength of My maya in the shape of
woman, who by the mere movement of her eyebrows can keep even the
greatest conquerors of the world under her grip.
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PURPORT

There are many instances in the history of the world of a great
conqueror’s being captivated by the charms of a Cleopatra. One has to
study the captivating potency of woman, and man’s attraction for
that potency. From what source was this generated? According to
Vedanta-sutra, we can understand that everything is generated from the
Supreme Personality of Godhead. It is enunciated there, janmady asya
yatah. This means that the Supreme Personality of Godhead, or the
Supreme Person, Brahman, the Absolute Truth, is the source from whom
everything emanates. The captivating power of woman, and man’s suscep-
tibility to such attraction, must also exist in the Supreme Personality of
Godhead in the spiritual world and must be represented in the transcen-
dental pastimes of the Lord.

The Lord is the Supreme Person, the supreme male. As a common male
wants to be attracted by a female, similarly, that propensity is in the
Supreme Personality of Godhead. He also wants to be attracted by the
beautiful features of a woman. Now the question is, if He wants to be
captivated by such womanly attraction, would He be attracted by any
material woman? It is not possible. Even persons who are in this material
existence can give up womanly attraction if they are attracted by the
Supreme Brahman. Such was the case with Haridasa Thakura. A beautiful
prostitute tried to attract him in the dead of night, but since he was
sitluated in devotional service, in transcendental love of Godhead, Haridasa
Thakura was not captivated. Rather, he turned the prostitute into a great
devotee by his transcendental association. This material attraction, there-
fore, certainly cannot attract the Supreme Lord. When He wants to be
attracted by a woman, He has to create such a woman from His own
energy. That woman is Radharani. It is explained by the Gosvamis that
Radharani is the manifestation of the pleasure potency of the Supreme
Personality of Godhead. When the Supreme Lord wants to derive transcen-
dental pleasure, He has to create a woman from His internal potency. Thus
the tendency to be attracted by womanly beauty is natural because it
exists in the spiritual world. In the material world it is reflected per-
vertedly, and therefore there are so many inebrieties.

Instead of being attracted by material beauty, if one is accustomed to
be attracted by the beauty of Radharani and Krsna, then the statement in
Bhagavad-gita, param drstva nivartate, holds true. When one is attracted by
the transcendental beauty of Radha and Krsna, he is no longer attracted
by material feminine beauty. That is the special significance of Radha-
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Krsna worship. That is testified to by Yamunacarya. He says, *““Since I have
become attracted by the beauty of Radha and Krspa, when there is attrac-
tion for a woman or a memory of sex life with a woman, I at once spit on
it,and my face turns in disgust.”’ When we are attracted by Madana-mohana
and the beauty of Krsna and His consorts, then the shackles of conditioned
life, namely the beauty of a material woman, cannot attract us.

TEXT 39
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sangarm na kurydt pramadasu jatu
yogasya parari param aruruksuh

mat-sevayd pratilabdhatma-labho
vadanti yd niraya-dvaram asya

sangam—association; na—not; kurydt—one should make; pramadasu—
with women; jatu —ever; yogasya—of yoga; pdram—culmination; param—
topmost; druruksuh—one who aspires to reach; mat-sevayd—by rendering
service unto Me; pratilabdha—obtained; atma-libhah—self-realization;
vadanti—they say; yadh—which women; niraya—to hell; dviram—the gate-
way; asya—of the advancing devotee.

TRANSLATION

One who aspires to reach the culmination of yoga and has realized his
self by rendering service unto Me should never associate with an attractive
woman, for such a woman is declared in the scripture to be the gateway
to hell for the advancing devotee.

PURPORT

The culmination of yoga is full Krsna consciousness. This is affirmed in
Bhagavad-gita: a person who is always thinking of Krsna in devotion is the
topmost of all yogis. And in the Second Chapter of the First Canto of
Srimad- -Bhagavatam, it is also stated that when one becomes freed from
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material contamination by rendering devotional service unto the Supreme
Personality of Godhead, he can at that time understand the science of
God.

Here the word pratilabdhdtma-labhah occurs. Atma means self, and libha
means gain. Generally, conditioned souls have lost their atma, or self, but
those who are transcendentalists have realized the self. It is directed that
such a self-realized soul who aspires to the topmost platform of yogic
perfection should not associate with young women. In the modern age,
however, there are so many rascals who recommend that while one has
genitals he should enjoy women as much as he likes, and at the same time
he can become a yogi. In no standard yoga system is the association of
women accepted. It is clearly stated here that the association of women is
the gateway to hellish life. The association of woman is very much
restricted in the Vedic civilization. Out of the four social divisions, the
brahmacari, vanaprastha and the sannyasi, three orders, are strictly pro-
hibited from the association of women; only the grhasthas, or house-
holders, are given license to have an intimate relationship with a woman,
and that relationship is also restricted for begetting nice children. If,
however, one wants to stick to continued existence in the material world,
he may indulge in female association unrestrictedly.

TEXT 40
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yopayati sanair maya
yosid deva-vinirmita

tam iksetdatmano mrtyun
trnaih kipam ivivrtam

yd—she who; upayati—approaches; sanaih—slowly; mdya—representa-
tion of mdyd; yosit—woman; deva—by the Lord; vinirmita—created;
tam—her; ikseta—one must regard; atmanah—of the soul; mrtyum—death;
trpaih—with grass; kiipam—a well; iva—like; avrtam—covered.

TRANSLATION

The woman created by the Lord is the representation of maya, and one
who associates with such maya by accepting services must certainly know
that this is the way of death, just like a blind well covered with grass.
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PURPORT

Sometimes it happens that a rejected well is covered by grass, and an
unwary traveler who does not know of the existence of the well falls
down, and his death is assured. Similarly, association with a woman
begins when one accepts service from her because woman is especially
created by the Lord to give service to man. By accepting her service, a
man is entrapped. If he is not intelligent enough to know thal she is the
gateway to hellish life, he may indulge in her association very liberally. This
is restricted for those who aspire to ascend to the transcendental platform.
Even fifty years ago in Hindu society, such association was restricted. A
wife could not see her husband during the daytime. Householders even had
different residential quarters. The internal quarters of a residential house
were for the woman, and the external quarters were for the man. Accep-
tance of service rendered by a woman may appear to be very pleasing, but
one should be very cautious in accepting such service because it is clearly
said that woman is the gateway to death, or forgetfulness of one’s self.
She blocks the path of spiritual realization.

TEXT 41
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yariv manyate patim mohdn
man-mdydm rsabhdyatim

stritvam stri-sangatah prapto
vittapatya-grha-pradam

yam—which; manyate—she thinks; patim—her husband; mohdt—due to
illusion; mat-mayam—My mayd; rsabha—in the form of a man; dyatim—
coming;-stritvam—the state of being a woman; stri-sangatah—from attach-
ment to a woman; praptah—obtained; vitta—wealth; apatya—progeny;
grha—house; pradam—bestowing.

TRANSLATION

A living entity who, as a result of attachment to a woman in his previous
life, has been endowed with the form of a woman, foolishly looks upon
maya in the form of a man, her husband, as the bestower of wealth,
progeny, house and other material assets.
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PURPORT

From this verse it appears that a woman is also supposed to have been a
man in his (her) previous life, and due to his attachment to his wife, he now
has the body of a woman. Bhagavad-gita confirms this; a man gets his next
life’s birth according to what he thinks of at the time of death. If someone
is too attached to his wife, naturally he thinks of his wife at the time of
death, and in his next life he takes the body of a woman. Similarly, if a
woman thinks of her husband at the time of death, then naturally she gets
the body of a man in the next life. In the Hindu scriptures, therefore,
woman’s chastity and devotion to man is greatly emphasized. A woman’s
attachment to her husband may elevate her to the body of a man in her
next life, but a man’s attachment to a woman will degrade him, and in his
next life he will get the body of a woman. We should always remember, as
it is stated in Bhagavad-gita, that both the gross and subtle material bodies
are dresses; they are the shirt and coat of the living entity. To be either a
woman or a man only involves one’s bodily dress. The soul in nature is
actually the marginal energy of the Supreme Lord. Every living entity,
being classified as energy, is supposed to be originally a woman, or one
who is enjoyed. In the body of a man there is a greater opportunity to get
out of the material clutches; there is less opportunity in the body of a
woman. In this verse it is indicated that the body of a man should not be
misused through forming an attachment to women and thus becoming too
entangled in material enjoyment, which will result in getting the body of a
woman in the next life. A woman is generally fond of household prosperity,
ornaments, furniture and dresses. She is satisfied when the husband supplies
all these things sufficiently. The relationship between man and woman is
very complicated, but the substance is that one who aspires to ascend to
the transcendental stage of spiritual realization should be very careful in
accepting the association of a woman. In the stage of Krsna consciousness,
however, such restriction of association may be slackened because if a
man’s and woman’s attachment is not to each other but to Krsna, then
both of them are equally eligible to get out of the material entanglement
and reach the abode of Krsna. As it is confirmed in Bhagavad-gita, anyone
who seriously takes to Krsna consciousness—whether in the lowest species
of life, or a woman, or of the less intelligent classes, such as the mercantile
or laborer class—will go back home, back to Godhead, and reach the abode
of Krsna. A man should not be attached to a woman, nor should a woman
be attached to a man. Both man and woman should be attached to the
service of the Lord. Then there is the possibility of liberation from material
entanglement for both of them.
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TEXT 42
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tam dtmano vijaniydt
paty-apatya-grhatmakam

daivopasaditarn mrtyum
mrgayor gayanam yatha

tam—the Lord’s mayd; atmanah—of herself; vijaniyat—she should know;
pati—husband; apatya—children; grha—house; datmakam—consisting of;
daiva—Dby the authority of the Lord; upasdditam—brought about; mrtyum—
death; mrgayoh—of the hunter; gdyanam—the singing; yatha—as.

TRANSLATION

A woman, therefore, should consider her husband, her house and her
children to be the arrangement of the external energy of the Lord for her
death, just as the sweet singing of the hunter is death for the deer.

PURPORT

In these instructions of Lord Kapiladeva it is explained that not only
is woman the gateway to hell for man, but man is also the gateway to hell
for woman. It is a question of attachment. A man becomes attached to a
woman because of her service, her beauty and many other assets, and
similarly, a woman becomes attached to a man for his giving her a nice
place to live, ornaments, dress and children. It is a question of attachment
for one another. As long as either is attached to the other for such
material enjoyment, the woman is dangerous for the man, and the man is
also dangerous for the woman. But if the attachment is transferred to
Krsna, both of them become Krsna conscious, and then marriage is
very nice. Srila Riipa Gosvami therefore recommends:

andsaktasya visayan
yathdrtham upayuiijatah

nirbandhah krsna-sambandhe
yuktam vairdgyam ucyate

(Bh.r.s. 1.2.255)
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Man and woman should live together as householders in relationship with
Krsna only for the purpose of discharging duties in the service of Krsna.
Engage the children, engage the wife and engage the husband, all in Krsna
conscious duties, and then all these bodily or material attachments will
disappear. Since the via medium is Krsna, the consciousness is pure, and
there is no possibility of degradation at any time.

TEXT 43
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dehena jiva-bhitena
lokal lokam anuvrajan
bhuiijana eva karmani
karoty aviratam puman

dehena—on account of the body; jiva-bhiitena—possessed by the living
entity; lokat—from one planet; lokam—to another planet; anuvrajan—
wandering; bhuiijanah—enjoying; eva—so; karmdani—fruitive activities;
karoti—he does; aviratam—incessantly; pumdn—the living entity.

TRANSLATION

Due to his particular type of body, the materialistic living entity
wanders from one planet to another, following fruitive activities. In this
way, he involves himself in fruitive activities and enjoys the result
incessantly.

PURPORT

When the living entity is encaged in the material body, he is called jiva-
bhuta, and when he is free from the material body he is called brahma-
bhita. By changing his material body birth after birth, he travels not only
in the different species of life, but also from one planet to another. Lord
Caitanya says that the living entities, bound up by fruitive activities, are
wandering in this way throughout the whole universe, and if by some
chance or by pious activities they get in touch with a bona fide spiritual
master, by the grace of Krsna, then they get the seed of devotional service.
After getting this seed, if one sows it within his heart and pours water on it
by hearing and chanting, the seed grows into a big plant, and there are
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fruits and flowers which the living entity can enjoy, even in this material
world. That is called the brahma-bhuta stage. In his designated condition,
a living entity is called materialistic, and upon being freed from all
designation, when he is fully Krsna conscious, engaged in devotional
service, he is called liberated. Unless one gets the opportunity to associate
with a bona fide spiritual master by the grace of the Lord, there is no
possibility of one’s liberation from the cycle of birth and death in the
different species of life and through the different grades of planets.

TEXT 44
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jivo hy asydanugo deho
bhitendriya-mano-mayah

tan-nirodho ’sya maranam
avirbhavas tu sambhavah

jivah—the living entity; hi—indeed; asya—of him; anugah—suitable;
dehah—body; bhiita—gross material elements; indriya—senses: manah—
mind; mayah—made of; tat—of the body; nirodhah—destruction; asya—of
the living entity; marepam—death; avirbhavah—manifestation; tu—but;
sambhavah—Dbirth.

TRANSLATION

In this way the living entity gets a suitable body with a material mind
and senses, according to his fruitive activities. When the reaction of his
particular activity is finished, it is called death, and when a particular
type of reaction begins, that is called birth.

PURPORT

From time immemorial, the living entity travels in the different species
of life and the different planets, almost perpetually. This process is ex-
plained in Bhagavad-gita. Bhramayan sarva-bhutani yantrarudhani mayaya:
under the spell of maya, everyone is wandering throughout the universe on
the carriage of the body offered by the material energy. Materialistic life in-
volves a series of actions and reactions. It is a long film spool of actions and
reactions, and one life span is just a flash in such a reactionary show. When
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a child is born, it is to be understood that his particular type of body is
the beginning of another set of activities, and when an old man dies, it is
to be understood that one set of reactionary activity is finished.

We can see that, because of different reactionary activities, one man is
born in a rich family, and another is born in a poor family, although both
of them are born in the same place, in the same moment and the same
atmosphere. One who is carrying pious activity with him is given a chance
to take his birth in a rich or pious family, and one who is carrying impious
activity is given a chance to take birth in a lower, poor family. The change
of body means a change to a different field of activities. Similarly, when
the body of the boy changes into that of a youth, the boyish activities
change into youthful activities.

It is clear that a particular body is given to the living entity for a
particular type of activity. This process is going on perpetually, from a time
which is impossible to trace out. Vaisnava poets say, therefore, anadi
karama-phale, which means that these actions and reactions of one’s activity
cannot be traced, for they may even continue from the last millennium of
Brahma’s birth to the next millennium. We have seen the example in the
life of Narada Muni. In one millennium he was the son of a maidservant,
and in the next millennium he became a great sage.

TEXTS 45-46
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dravyopalabdhi-sthanasya
dravyeksiyogyata yada

tat paiicatvam aham manad
utpattir dravya-darsanam

yathaksnor dravyavayava-
darsandyogyatd yada

tadaiva caksuso drastur
drastrtvayogyatanayoh



Text 47] The Movements of the Living Entities 1363

dravya—of objects; upalabdhi—of perception; sthanasya—of the place;
dravya—of objects; iksa—of perception; ayogyatd—incapability; yada—
when; tat—that; paiicatvam—death; aham manat—from the misconception
of “I”; utpattih—birth; dravye—the physical body; darsanam—viewing;
yatha—just as; aksnoh—of the eyes; dravya—of objects; avayava—parts;
darsana—of seeing; ayogyatd—incapability; yada—when; tadd—then; eva—
indeed; caksusah—of the sense of sight; drastuh— of the seer; dragtrtva— of
the faculty of seeing; ayogyata—incapability; anayoh—of both of these.

TRANSLATION

When the eyes lose their power to see color or form due to morbid
affliction of the optic nerve, the sense of sight becomes deadened. The
living entity, who is the seer of both the eyes and the sight, loses his
power of vision. In the same way, when the physical body, the place where
perception of objects occurs, is rendered incapable of perceiving, that is
known as death. When one begins to view the physical body as one’s very
self, that is called birth.

PURPORT

When one says, “I see,”” this means that he sees with his eyes or with his
spectacles; he sees with the instrument of sight. If the instrument of sight
is broken or becomes diseased or incapable of acting, then he, as the seer,
also ceases to act. Similarly, in this material body, at the present moment
the living soul is acting, and when the material body, due to its incapability
to function, ceases, he also ceases to perform his reactionary activities.
When one’s instrument of action is broken and cannot function, that is
called death. Again, when one gets a new instrument for action, that is
called birth. This process of birth and death is going on at every moment,
by constant bodily change. The final change is called death, and acceptance
of a new body is called birth. That is the solution of the question of birth
and death. Actually, the living entity has neither birth nor death, but is
eternal. As confirmed in Bhagavad-gita, na hanyate hanyamane $arire: the
living entity never dies, even after the death or annihilation of this material
body.

TEXT 47
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tasmdn na kdryah santrdso
na kdarpapyam na sambhramah
buddhvd jiva-gatiri dhiro
mukta-sangas cared iha

tasmat—on account of death; na—not; karyah—should be done; santrasah
—horror; na—not; karpanyam—miserliness; na—not; sambhramah—eagerness
for material gain; buddhva—realizing; jiva-gatim—the true nature of the
living entity; dhirah—steadfast; mukta-sarigah—free from attachment;
caret—one should move about; iha—in this world.

TRANSLATION
Therefore, one should not view death with horror, nor have recourse to
defining the body as soul, nor give way to exaggeration in enjoying the
bodily necessities of life. Realizing the true nature of the living entity, one
should move about in the world free from attachment and steadfast in
purpose.

PURPORT

A sane person who has understood the philosophy of life and death is
very upset upon hearing of the horrible, hellish condition of life in the
womb of the mother or outside of the mother. But one has to make a
solution to the problems of life. A sane man should understand the
miserable condition of this material body. Without being unnecessarily
upset, he should try to find out if there is a remedy. The remedial measures
can be understood when one associates with persons who are liberated. It
must be understood who is actually liberated. The liberated person is
described in Bhagavad-gita: one who engages in uninterrupted devotional
service to the Lord, having surpassed the stringent laws of material
nature, is understood to be situated in Brahman.

The Supreme Personality of Godhead is beyond the material creation.
It is admitted even by impersonalists like Sankaracarya that Narayana is
transcendental to this material creation. As such, when one actually engages
in the service of the Lord in various forms, either Narayana, or Radha-
Krsna, or Sita-Rama, he is understood to be on the platform of liberation.
The Bhagavatam also confirms that liberation means to be situated in one’s
constitutional position. Since a living entity is eternally the servitor of the
Supreme Lord, when one seriously and sincerely engages in the transcen-
dental loving service of the Lord, that is the position of liberation. One
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should try to associate with a liberated person, and then the problems of
life, namely birth and death, can be solved.

While discharging devotional service in full Krsna consciousness, one
should not be miserly. He should not unnecessarily show that he has
renounced this world. Actually, renunciation is not possible. If one
renounces his palatial building and goes to a forest, there is actually no
renunciation because the palatial building is the property of the Supreme
Personality of Godhead and the forest is also the property of the Supreme
Personality of Godhead. If he changes from one property to another, that
does not mean that he renounces; he was never the proprietor of either the
palace or the forest. Renunciation necessitates renouncing the false under-
standing that one can lord it over material nature. When one renounces this
false attitude and renounces the puffed up position that he is also God, that
is real renunciation. Otherwise, there is no meaning of renunciation. Riipa
Gosvami advises that if one renounces anything which could be applied in
the service of the Lord and does not use it for that purpose, that is called
phalgu-vairagya, insufficient or false renunciation. Everything belongs to
the Supreme Personality of Godhead; therefore everything can be engaged
in the service of the Lord; nothing should be used for one’s sense gratifi-
cation. That is real renunciation. Nor should one unnecessarily increase
the necessities of the body. We should be satisfied with whatever is offered
and supplied by Krsna without much personal endeavor. We should spend
our time executing devotional service in Krsna consciousness. That is the
solution of the problem of life and death.

TEXT 48
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samyag-darsanaya buddhyd
yoga-vairagya-yuktaya
maya-viracite loke
caren nyasya kalevaram

samyak-darsanaya—endowed with right vision; buddhya—through reason;
yoga—by devotional service; wvairggya—by detachment; yuktaya—
strengthened; maya-viracite—arranged by maya; loke—to this world; caret—
one should move about; nyasya—relegating; kalevaram—the body.
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TRANSLATION

Endowed with right vision and strengthened by devotional service and a
pessimistic attitude toward material identity, one should relegate his body
to this illusory world through his reason. Thus one can be unconcerned
with this material world.

PURPORT

It is sometimes misunderstood that if one has to associate with persons
engaged in devotional service, he will not be able to solve the economic
problem. To answer this argument, it is described here that one has to
associate with liberated persons not directly, physically, but by under-
standing, through philosophy and logic, the problems of life. It is stated
here, samyag- darsanaya buddhya: one has to see perfectly, and by
intelligence and yoga practice one has to renounce this world. That
renunciation can be achieved by the process recommended in the Second
Chapter of the First Canto of Srimad-Bhagavatam.

The devotee’s intelligence is always in touch with the Supreme Person-
ality of Godhead. His attitude toward the material existence is one of
detachment, for he knows perfectly well that this material world is a
creation of illusory energy. Realizing himself to be part and parcel of the
Supreme Soul, the devotee discharges his devotional service and is com-
pletely aloof from material action and reaction. Thus at the end he gives
up his material body or the material energy, and as pure soul he enters

the kingdom of God.

Thus end the Bhaktivedanta purports of the Third Canto, Thirty-first
Chapter, of the Srimad-Bhagavatam, entitled “Lord Kapila’s [nstructions
on the Movements of the Living Entities.”



CHAPTER THIRTY-TWO

Entanglement in Fruitive Activities

TEXT 1
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kapila uvica
atha yo grha-medhiyan
dharman evavasan grhe
kamam artham ca dharman svan
dogdhi bhiyah piparti tan

kapilah uvaca—Lord Kapila said; atha—now; yah—the person who; grha-
medhiyan—of the householders; dharman—duties; eva—certainly; avasan—
living; grhe—at home; kamam-—sense gratification; artham—economic
development; ca—and; dharman—religious rituals; svan—his; dogdhi—enjoys;
bhiiyah—again and again; piparti—performs; tan—them.

TRANSLATION

The Personality of Godhead said: The person who lives in the center of
household life derives material benefits by performing religious rituals, and
thereby he fulfills his desire for economic development and sense
gratification. Again and again he acts the same way.

PURPORT

There are two kinds of householders. One is called the grhamedht, and
the other is called the grhastha. The objective of the grhamedhi is sense
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gratification, and the objective of the grhastha is self-realization. Here the
Lord is speaking about the grhamedhi, or the person who wants to remain
in this material world. His activity is to enjoy material benefits by perform-
ing religious rituals for economic development and thereby ultimately
satisfy the senses. He does not want anything more. Such a person works
very hard throughout his life to become very rich and eat very nicely and
drink. By giving some charity for pious activity he can go to a higher
planetary atmosphere in the heavenly planets in his next life, but he does
not want to stop the repetition of birth and death and finish with the
concomitant miserable factors of material existence. Such a person is
called a grhamedhu.

A grhastha is a person who lives with family, wife, children and relatives
but has no attachment for them. He prefers to live in family life rather
than as a mendicant or sannyast, but his chief aim is to achieve self-realiza-
tion or to come to the standard of Krsna consciousness. Here, however,
Lord Kapiladeva is speaking about the grhamedhis, who have made their
aim the materialistically prosperous life, which they achieve by sacrificial
ceremonies, by charities and by good work. They are posted in good posi-
tions, and since they know that they are using up their assets of pious
activities, they again and again perform activilies of sense gratification. It
is said by Prahlada Maharaja, punah punas carvita-carvananam: they prefer
to chew the already chewed. Again and again they experience the material
pangs, even if they are rich and prosperous, but they do not want to give
up this kind of life.

TEXT 2
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sa capi bhagavad-dharmat
kama-midhah paran-mukhah
yajate kratubhir devan
pitims ca sraddhaydnvitah

sah—he; ca api—moreover; bhagavat-dharmat—from devotional service;
kama-miidhah—infatuated by lust; parak-mukhah—having the face turned
away; yajate—worships; kratubhih—with sacrificial ceremonies; devan—the
demigods; pitfn—the forefathers; ca—and; Sraddhaya—with faith; anvitah—
endowed.
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TRANSLATION

Such persons are ever bereft of devotional service due to being too
attached to sense gratification, and therefore, although they perform
various kinds of .sacrifices and take great vows to satisfy the demigods and
forefathers, they are not interested in Krsna consciousness, devotional
service.

PURPORT

In Bhagavad-gita it is said that persons who worship demigods have lost
their intelligence: kamais tais tair hrta-jianah (Bg. 7.20). They are much
attracted to sense gratification, and therefore they worship the demigods.
It is, of course, recommended in the Vedic scriptures that if one wants
money, health or education, then he should worship the various demigods.
A materialistic person has manifold demands, and thus there are manifold
demigods to satisfy his senses. The grhamedhis, who want to continue a
prosperous materialistic way of life, generally worship the demigods or the
forefathers by offering pinda, or respectful oblations. Such persons are
bereft of Krgna consciousness and are not interested in devotional service
to the Lord. This kind of so-called pious and religious man is the result of
impersonalism. The impersonalists maintain that the Supreme Absolute
Truth has no form and that one can imagine any form he likes for his
benefit and worship in that way. Therefore the grhamedhis or materialistic
men say that they can worship any form of a demigod as worship of the
Supreme Lord. Especially amongst the Hindus, those who are meat-eaters
prefer to worship goddess Kali because it is prescribed that one can sacri-
fice a goat before that goddess. They maintain that whether one worships
the goddess Kali, or the Supreme Personality of Godhead Visnu, or any
demigod, the destination is the same. This is first-class rascaldom, and
such people are misled. But they prefer this philosophy. Bhagavad-gita
does not accept such rascaldom, and it is clearly stated that such methods
are meant for persons who have lost their intelligence. The same judg-
ment is confirmed here, and the word kama-mudha, meaning one who has
lost his sense or is infatuated by the lust of attraction for sense gratifica-
tion, is used. Kama-miidhas are bereft of Krsna consciousness and devo-
tional service and are infatuated by a strong desire for sense gratification. The
worshipers of demigods are condemned both in Bhagavad-gita and in
Srimad-Bhagavatam.

TEXT 3
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tac-chraddhaydkranta-matih
pitr-deva-vratah pumdn

gatva candramasam lokam
soma-pdah punar esyati

tat—to the demigods and forefathers; sraddhayd—with reverence; akrinta
—overcome; matih—his mind; pitr—to the forefathers; deva—to the demi-
gods; vratah—his vow; puman—the person; gatva—having gone; candramasam
—to the moon; lokam—planet; soma-pih— drinking soma juice; punah—
again; esyati—will return.

TRANSLATION

Such materialistic persons, attracted by sense gratification and devoted
to the forefathers and demigods, can be elevated to the moon, where they
drink an extract of the soma plant. They again return to this planet.

PURPORT

The moon is considered one of the planets of the heavenly kingdom.
One can be promoted to this planet by executing different sacrifices
recommended in the Vedic literature, such as pious activities in worship-
ing the demigods and forefathers with rigidity and vows. But one cannot
remain there for a very long time. Life on the moon is said to last ten
thousand years according to the calculation of the demigods. The demi-
gods’ time is calculated in such a way that one day (12 hours) is equal to six
months on this planet. It is not possible to reach the moon by any material
vehicle like a sputnik, but persons who are attracted by material enjoy-
ment can go to the moon by pious activities. In spite of being promoted
to the moon, however, one has to come back to this earth again when the
merits of his works in sacrifice are finished. This is also confirmed in
Bhagavad-gita, Ninth Chapter: te tam bhuktva svarga-lokar visalam ksine
punye martya-lokari visanti (Bg. 9.21).

TEXT 4
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yadd céhindra-sayydyam
sete ‘nantdsano harih
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tadd lokd layarn ydnti
ta ete grha-medhinam

yada—when; ca—and; ahi-indra—of the king of snakes; Sayyayam— on
the bed; sete—lies; ananta-asanah—He whose seat is Ananta Sesa; harih—
Lord Hari; tada—then; lokah—the planets; layam—unto dissolution; yanti—
go; te ete—those very; grha-medhinam— of the materialistic householders.

TRANSLATION

All the planets of the materialistic persons, including all the heavenly
planets, such as the moon, are vanquished at the time when the Supreme
Personality of Godhead, Hari, goes to His bed of serpents, which is
known as Ananta Sega.

PURPORT

The materially attached are very eager to promote themselves to the
heavenly planets such as the moon. There are many heavenly planets to
which they aspire just to achieve more and more material happiness by
getting a long duration of life and the paraphernalia for sense enjoyment.
But the attached persons do not know that even if one goes to the highest
planet, Brahmaloka, destruction exists there also. In Bhagavad-gita the Lord
says that one can even go to the Brahmaloka, but still he will find the pangs
of birth, death, disease and old age. Only by approaching the Lord’s
abode, the Vaikunthaloka, does one not take birth again in this material
world. The grhamedhis or materialistic persons, however, do not like to use
this advantage. They would prefer to transmigrate perpetually from one
body to another, or from one planet to another. They do not want eternal,
blissful life in knowledge in the kingdom of God.

There are two kinds of dissolutions. One dissolution takes place at the
end of the life of Brahma. At that time all the planetary systems, including
the heavenly systems, are dissolved in water and enter into the body of
Garbhodakasayi Vignu, who lies on the Garbhodaka Ocean on the bed of
serpents, called Sega. In the other dissolution, which occurs at the end of
Brahma’s day, all the lower planetary systems are destroyed. When Lord
Brahma rises after his night, these lower planetary systems are again
created. The statement in Bhagavad-gita that persons who worship the
demigods have lost their intelligence is confirmed in this verse. These less
intelligent persons do not know that even if they are promoted to the
heavenly planets, at the time of dissolution they themselves, the demigods



1372 Srimad-Bhagavatam [Canto 3, Ch. 32

and all their planets will be annihilated. They have no information that
eternal, blissful life can be attained.

TEXT 5
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ye sva-dharman na duhyanti
dhirah kamartha-hetave

nihsanga nyasta-karmanah
prasantah suddha-cetasah

ye—those who;sva-dharman—their own occupational duties; na—do not;
duhyanti—take advantage of;dhirah—intelligent; kama—sense gratification:
artha—economic development; hetave—for the sake of; nihsangah—free
from material attachment; nyasta—given up; karmanah—fruitive activities;
prasantah—satisfied; suddha-cetasah— of purified consciousness.

TRANSLATION

Those who are intelligent and are of purified consciousness are
completely satisfied in Krsna consciousness. Freed from the modes of
material nature, they do not act for sense gratification, but, since they are
situated in their own occupational duties, they act as one is expected to
act.

PURPORT

The first-class example of this type of man is Arjuna. Arjuna was a
ksatriya, and his occupational duty was to fight. Generally, kings fight to
extend their kingdoms, which they rule for sense gratification. But as far as
Arjuna is concerned, he declined to fight for his own sense gratification.
He said that although he could get a kingdom by fighting with his relatives,
he did not want to fight with them. But when he was ordered by Krspa and
convinced by the teachings of Bhagavad-gita that his duty was to satisfy
Krsna, then he fought. Thus he fought not for his sense gratification, but
for the satisfaction of the Supreme Personality of Godhead.

Persons who work at their prescribed duties, not for sense gratification
but for gratification of the Supreme Lord, are called nihsanga, freed from
the influence of the modes of material nature. Nyasta-karmanah indicates
that the results of their activities are given to the Supreme Personality of
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Godhead. Such persons appear to be acting on the platform
of their respective duties, but such activities are not performed for
personal sense gratification; rather, they are performed for the Supreme
Person. Such devotees are called prasintah, which means completely
satisfied. Suddha-cetasah means Krsna conscious; their consciousness has
become purified. In unpurified consciousness one thinks of himself as the
Lord of the universe, but in purified consciousness one thinks himself the
eternal servant of the Supreme Personality of Godhead. Putting oneself in
that position of eternal servitorship to the Supreme Lord and working for
Him perpetually, one actually becomes completely satisfied. As long as
one works for his personal sense gratification, he will always be full of

anxiety. That is the difference between ordinary consciousness and Krsna
consciousness.

TEXT 6
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nivrtti-dharma-nirata
nirmama nirahankrtah

sva-dharmaptena sattvena
parisuddhena cetasa

nivrtti-dharma—in religious activities for detachment; niratah— constantly
engaged; nirmamah—without asense of proprietorship; nirahankrtah—with-
out false egoism; sva-dharma—by one’s own occupational duties; aptena—
executed; sattvena—by goodness; pariSuddhena—completely purified;
cetasd— by consciousness.

TRANSLATION

By executing one’s occupational duties, acting with detachment and
without a sense of proprietorship or false egoism, one is posted in one’s
constitutional position by dint of complete purification of consciousness,
and by thus executing so-called material duties he can easily enter into the
kingdom of God.

PURPORT

Here the word nivrtti-dharma-niratah means constantly engaging in
executing religious activities for detachment. There are two kinds of
religious performances. One is called pravrtti-dharma, which means the
religious activities performed by the grhamedhis for elevation to higher
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planets or for economic prosperity, the final aim of which is sense gratifi-
cation. Every one of us who has come to this material world has the sense
of overlordship. This is called pravrtti. But the opposite type of religious
performance, which is called nivrtti, is to act for the Supreme Personality
of Godhead. Engaged in devotional service in Krsna consciousness, one has
no proprietorship claim, nor is one situated in the false egoism of thinking
that he is God or the master. He always thinks himself the servant. That is
the process of purifying consciousness. With pure consciousness only can
one enter into the kingdom of God. Materialistic persons, in their elevated
condition, can enter any one of the planets withih this material world, but
all are subjected to dissolution over and over again.

TEXT 7
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sarya-dvarena te yanti
purusarit visvato-mukham

paravaresarm prakrtim
asyotpatty-anta-bhavanam

sirya-dvarena—through the path of illumination; te—they: yanti—
approach; purusam—the Personality of Godhead; visvatah-mukham—whose
face is turned everywhere; para-avara-isam—the proprietor of the spiritual
and material worlds; prakrtim—the material cause; asya—of the world;
utpatti—of manifestation; anta—of dissolution; bhavanam—the cause.

TRANSLATION

Through the path of illumination, such liberated persons approach the
complete Personality of Godhead, who is the proprietor of the material and
spiritual worlds and is the supreme cause of their manifestation and
dissolution.

PURPORT

The word siirya-dvarena means by the illuminated path, or through the
sun planet. The illuminated path is devotional service. It is advised in the
Vedas not to pass through the darkness, but to pass through the sun
planet. It is also recommended here that by traversing the illuminated
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path one can be freed from the contamination of the material modes of
nature; by that path one can enter into the kingdom where the completely
perfect Personality of Godhead resides. The words purusam visvato-mukham
mean the Supreme Personality of Godhead, who is all-perfect. All living
entities other than the Supreme Personality of Godhead are very small,
although they may be big by our calculation. Everyone is infinitesimal,
and therefore in the Vedas the Supreme Lord is called the Supreme Eternal
amongst all eternals. He is the proprietor of the material and spiritual
worlds and the supreme cause of manifestation. Material nature is only
the ingredient because actually the manifestation is caused by His energy.
The material energy is also His energy; just as the combination of father
and mother is the cause of childbirth, so the combination of the material
energy and the glance of the Supreme Personality of Godhead is the cause
of the manifestation of the material world. The efficient cause, therefore,
is not matter, but the Lord Himself.

TEXT 8
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dvi-parardhdvasane yah
pralayo brahmanas tu te

tavad adhydsate lokam
parasya para-cintakah

dvi-pardgrdha—two parardhas; avasine—at the end of; yah—which;
pralayah—death; brahmanah—of Lord Brahma; tu—indeed; te—they; tavat—
so long; adhydsate—dwell; lokam—on the planet; parasya—of the Supreme;
para-cintakah— thinking of the Supreme Personality of Godhead.

TRANSLATION

Worshipers of the Hiranyagarbha expansion of the Personality of
Godhead remain within this material world until the end of two parardhas,
when Lord Brahma also dies.

PURPORT

One dissolution is at the end of Brahma’s day, and one is at the end of
Brahma’s life. Brahma dies at the end of two parardhas, at which time the
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entire material universe is dissolved. Persons who are worshipers of
Hiranyagarbha, the plenary expansion of the Supreme Personality of God-
head Garbhodakasayi Visnu, do not directly approach the Supreme
Personality of Godhead in Vaikuntha. They remain within this universe on
Satyaloka or other higher planets until the end of the life of Brahma. Then,
with Brahma, they are elevated to the spiritual kingdom.

The words parasya para-cintakah mean always thinking of the Supreme
Personality of Godhead or being always Krsna conscious. When we speak of
Krsna this refers to the complete category of visnu-tattva. Krsna includes
the three purusa incarnations, namely Maha-Visnu, Garbhodakasayi Visnu
and Ksirodakasayi Visnu, as well as all the incarnations taken together.
This is confirmed in the Brahma-samhita. Ramadi-miirtisu kala-niyamena
tisthan: Lord Krsna is perpetually situated with His many expansions, such
as Rama, Nrsimha, Vamana, Madhusiidana, Visnu and Narayana. He exists
with all His plenary portions and the portions of His plenary portions, and
each of them is as good as the Supreme Personality of Godhead. The words
parasya para-cintakdh mean those who are fully Krsna conscious. Such per-
sons enter directly into the kingdom of God, the Vaikuntha planets, or, if
they are worshipers of the plenary portion Garbhodakasayi Vignu, then
they remain within this universe until dissolution, and after that they
enter.

TEXT 9
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ksmambho-’nalanila-viyan-mana-indriydrtha-
bhitadibhih parivrtam pratisaiijihirsuh
avydkrtar visati yarhi guna-trayatma
kalam parakhyam anubhiiya parah svayam-bhih

ksma—earth; ambhah—water; anala—fire; anila—air; viyat—ether; manah
—mind; indriya—the senses; artha—the objects of the senses; bhiita—ego;
adibhih—and so on; parivrtam—covered by; pratisaiijihirsuh—desiring to
dissolve; avyakrtam—the changeless spiritual sky; viati—he enters; yarhi—
at which time; guna-traya-atma—consisting of the three modes; kalam—
the time; para-ikhyam—two parardhas; anubhiiya—after experiencing;
parah—the chief; svayam-bhith—Lord Brahma.



Text 10] Entanglement in Fruitive Activities 1377

TRANSLATION

After experiencing the inhabitable time of the three modes of material
nature, known as two parardhas, Lord Brahma closes the material universe,
which is covered by layers of earth, water, air, fire, ether, mind, ego, etc.,

and goes back to Godhead.
PURPORT

The word avydkrtam is very significant in this verse. The same meaning
is stated in Bhagavad-gita, in the word sandtana. This material world is
vyakrta, or subject to changes, and it finally dissolves. But after the
dissolution of this material world, the manifestation of the spiritual world,
the sandtana-dhama, remains. That spiritual sky is called avyakrta, that
which does not change, and there the Supreme Personality of Godhead
resides. When, after ruling over the material universe under the influence of
the time element, Lord Brahma desires to dissolve it and enter into the
kingdom of God, others then enter with him.

TEXT 10
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evam paretya bhagavantam anupravista
ye yogino jita-marun-manaso viragah

tenaiva sakam amrtam purusant puranai
brahma pradhanam upayanty agatabhimanah

evam—thus; paretya—having gone a long distance; bhagavantam—Lord
Brahma; enupravistah—entered; ye—those who; yoginah—yogls; jita—con-
trolled; marut—the breathing; manasah—the mind; viragah—detached;
tena—with Lord Brahma; eva—indeed; sakam— together; amrtam—the
embodiment of bliss; purusam—unto the Personality of Godhead; puragam—
the oldest; brahma pradhanam—the Supreme Brahman; upayanti—they go;
agata—not gone; abhimanah—whose false ego.

TRANSLATION

The yogis who become detached from the material world by practice of
breathing exercises and control of the mind reach the planet of Brahma,
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which is far, far away. After giving up their bodies, they enter into the
body of Lord Brahma, and therefore when Brahma is liberated and goes
to the Supreme Personality of Godhead, who is the Supreme Brahman,
such yogis can also enter into the kingdom of God.

PURPORT

By perfecting their yogic practice, yogis can reach the highest planet,
Brahmaloka or Satyaloka, and after giving up their material bodies, they
can enter into the body of Lord Brahma. Because they are not directly
devotees of the Lord, they cannot get liberation directly. They have to
wait until Brahma is liberated, and only then, along with Brahma, are they
also liberated. It is clear that as long as a living entity is a worshiper of a
particular demigod, his consciousness is absorbed in thoughts of that
demigod, and therefore he cannot get direct liberation, or entrance into the
kingdom of God, nor can he merge into the impersonal effulgence of the
Supreme Personality of Godhead. Such yogis or demigod worshipers are
subjected to the chance of taking birth again when there is again creation.

TEXT 11
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atha tam sarva-bhittanam
hrt-padmesu krtalayam

srutanubhavari saranam
vraja bhavena bhamini

atha—therefore; tam—the Supreme Personality of Godhead; sarva-
bhittanam—of all living entities; hrt-padmesu—in the lotus hearts; krta-
alayam—residing; §ruta-anubh@vam—whose glories you have heard;saranam
—unto the shelter; vraja—go; bhavena—by devotional service; bhamini—My
dear mother.
TRANSLATION

Therefore, My dear mother, by devotional service take direct shelter of
the Supreme Personality of Godhead, who is seated in everyone’s heart.

PURPORT

One can attain direct contact with the Supreme Personality of Godhead
in full Krsna consciousness and revive one’s eternal relationship with Him
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as lover, as Supreme Soul, as son, as friend or as master. One can reestab-
lish the transcendental loving relationship with the Supreme Lord in so
many ways, and that feeling is true oneness. The oneness of the Mayavadi
philosophers and the oneness of Vaignava philosophers are different. The
Mayavadi and Vaignava philosophers both want to merge into the Supreme,
but the Vaignavas do not lose their identities. They want to keep the
identity of lover, parent, friend, or servant.

In the transcendental world, the servant and master are one. That is the
absolute platform. Although the relationship is servant and master, both
the servant and the served stand on the same platform. That is oneness.
Lord Kapila advised His mother that she did not need any indirect process.
She was already situated in that direct process because the Supreme Lord
had takenbirth as her son. Actually, she did not need any further instruc-
tion because she was already in the perfectional stage. Kapiladeva advised
her to continue in the same way. He therefore addressed His mother as
bhamini to indicate that she was already thinking of the Lord as her son.
Devahiiti is advised by Lord Kapila to take directly to devotional service,
Krsna consciousness, because without that consciousness one cannot be-
come liberated from the clutches of maya.

TEXTS 12-15
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ddyah sthira-caranam yo
veda-garbhah saharsibhih

yogesvaraih kumaradyaih
siddhair yoga-pravartakaih

bheda-drstyabhimanena
nihsangenapi karmana
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kartrtvat sagunarm brahma
purusari purusarsabham

sa samsrtya punah kale
kalenesvara-miirtina

jate guna-vyatikare
yathd-piirvam prejayate

aisvaryam paramesthyam ca
te ‘pi dharma-vinirmitam

nisevya punar ayanti
guna-vyatikare sati

adyah—the creator, Lord Brahma; sthira-carinam—of the immobile and
mobile manifestations; yah—he who; veda-garbhah—the repository of the
Vedas; saha—along with; rsibhih—the sages; yoga-iSvaraith—with great
mystic yogis; kumare-adyaih—the Kumaras and others;siddhaih— with the
perfected living beings; yoga-pravartakaih—the authors of the yoga system;
bheda-drstyd—because of independent vision; abhimdnena—by miscon-
ception; nihsarigena—nonfruitive; api—although; karmana—by their
activities; kartrtvat—from the sense of being a doer; sa-gunam—possessing
spiritual qualities; brahma—Brahman; purusam—the Personality of Godhead;
purusa-rsabham—the first purusa incarnation; sah—he; sarsrtya—having
attained; punah—again; kale—at the time; kalena—by time;%vara-mirting—
the manifestation of the Lord; jate guna-vyatikare—when the interaction of
the modes arises; yatha—as; piirvam—previously; prajayate—is born;
aivaryam—opulence; paramesthyam—royal; ca—and; te—the sages; api—
also; dharma—Dby their pious activities; vinirmitam— produced; nisevya—
having enjoyed; punah—again; ayanti—they return; guna-vyatikare sati—
when the interaction of the modes takes place.

TRANSLATION

My dear mother, someone may worship the Supreme Personality of
Godhead with a special self-interest, but even demigods such as Lord
Brahma, great sages such as Sanat-kumara, and great munis such as
Marici have to come back to the material world again at the time of
creation. When the interaction of the three modes of material nature
begins, Brahma, who is the creator of this cosmic manifestation and who
is full of Vedic knowledge, and the great sages, who are the authors of the
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spiritual path and the yoga system, come back under the influence of the
time factor. Although they are liberated by their nonfruitive activities and
they attain the first incarnation of the purusa, still, at the time of creation,
they come back in exactly the same forms and positions as they had
previously.

PURPORT

That Brahma becomes liberated is known to everyone, but he cannot
liberate his devotees. Demigods like Brahma and Lord Siva cannot give
liberation to any living entity. As it is confirmed in Bhagavad-gita, only
one who surrenders unto Krsna, the Supreme Personality of Godhead, can
be liberated from the clutches of mayd. Brahma is called here adyah
sthira-carapam. He is the original, first-created living entity, and after his
own birth he creates the entire cosmic manifestation. He was fully in-
structed in the matter of creation by the Supreme Lord. Here he is called
veda-garbha, which means that he knows the complete purpose of the
Vedas. He is always accompanied by such great personalities as Marici,
Kasyapa and the seven sages, as well as by great mystic yogis, the Kumaras
and many other spiritually advanced living entities, but he has his own
interest, separate from the Lord’s. Bheda-drstya means that Brahma
sometimes thinks that he is independent of the Supreme Lord, or
he thinks of himself as one of the three equally independent incarna-
tions. Brahma is entrusted with creation, Visnu maintains, and Rudra,
Lord Siva, destroys. The three of them are understood to be incarnations
of the Supreme Lord in charge of the three different material modes of
nature, but none of them is independent of the Supreme Personality of
Godhead. Here the word bheda-drstya occurs because Brahma has a slight
inclination to think that he is as independent as Rudra. Sometimes Brahma
thinks that he is independent of the Supreme Lord, and the worshiper also
thinks that he is independent. For this reason, after the destruction of this
material world, when there is again creation by the interaction of the
material modes of nature, Brahma comes back. Although Brahma reaches
the Supreme Personality of Godhead as the first purusa incarnation, Maha-
Visnu, who is full with transcendental qualities, still he cannot stay in the
spiritual world.

The specific significance of his coming back may be noted. Brahma and
the great rsis and the great master of yoga (Siva) are not ordinary living
entities; they are very powerful and have all the perfections of mystic
yoga. But still they have an inclination to try to become one with the Su-
preme, and therefore they have to come back. In the Srimad-Bhagavatam
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it is accepted that as long as one thinks that he is equal with the Supreme
Personality of Godhead, he is not completely purified or knowledgeable.
In spite of going up to the first puruga-avatara, Maha-Visnu, after the dis-
solution of this material creation, such personalities again fall down or
come back to the material creation.

It is a great falldown on the part of the impersonalists to think that the
Supreme Lord appears within a material body and that one should there-
fore not meditate upon the form of the Supreme but should meditate in-
stead on the formless. For this particular mistake, even the great mystic
yogis or great stalwart transcendentalists also come back again when there
is creation. All living entities other than the impersonalists and monists
can directly take to devotional service in full Krsna consciousness and
become liberated by developing transcendental loving service for the
Supreme Personality of Godhead. Such devotional service develops in the
degrees of thinking of the Supreme Lord as master, as friend, as son, and,
at last, as lover. These distinctions in transcendental variegatedness must
always be present.

TEXT 16
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ye tv ithasakta-manasah
karmasu sraddhayanvitah

kurvanty apratisiddhani
nityany api ca krtsnasah

ye—those whoj; tu—but; itha—in this world; dsekte—addicted; manasah—
whose minds; karmasu—to fruitive activities; sraddhayd— with faith;
anvitih—endowed; kurvanti—perform; apratisiddh@ni—with attachment to
the result; nityani—prescribed duties; api—certainly; ca—and; krtsnasah—
repeatedly.

TRANSLATION

Persons who are too addicted to this material world execute their
prescribed duties very nicely and with great faith. They daily perform all
such prescribed duties with attachment to the fruitive result.

PURPORT

In this and the following six verses, the Srimad-Bhagavatam criticizes
persons who are too materially attached. It is enjoined in the Vedic scrip-
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tures that those who are attached to the enjoyment of material facilities
have to sacrifice and undergo certain ritualistic performances. They have
to observe certain rules and regulations in their daily lives to be elevated
to the heavenly planets. It is stated in this verse that such persons cannot
be liberated at any time. Those who worship demigods with the conscious-
ness that each and every demigod is a separate God cannot be elevated to
the spiritual world, what to speak of persons who are simply attached to
duties for the upliftment of their material condition.

TEXT 17
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rajasa kuntha-manasah
kamatmano ’jitendriyah

pitin yajanty anudinam
grhesv abhiratasayah

rajasi—by the mode of passion; kuptha—full of anxieties; manasah—
their minds; kima-Gtmanah—aspiring for sense gratification; ajita—uncon-
trolled; indriyah— their senses; pitin—the forefathers; yajanti—they worship;
anudinam—every day; grhesu—in home life; abhirata—engaged; asayah—
their minds.

TRANSLATION

Such persons, impelled by the mode of passion, are full of anxieties and
always aspire for sense gratification due to uncontrolled senses. They
worship the forefathers and are busy day and night improving the
economic condition of their family, social or national life.

TEXT 18
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trai-vargikds te purusd
vimukha hari-medhasah

kathayam kathaniyoru-
vikramasya madhu-dvisah
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trai-vargikah—interested in the three elevating processes; te—those;
purusah— persons; vimukhah—not interested; hari-medhasah—of Lord Hari;
kathayam—in the pastimes; kathaniya—worth chanting of ; uru-vikramasya
whose excellent prowess; madhu-dvisah—the killer of the Madhu demon.

TRANSLATION

Such persons are called trai-vargika because they are interested in the
three elevating processes. They are averse to the Supreme Personality of
Godhead, who can give relief to the conditioned soul. They are not
interested in the Supreme Personality’s pastimes, which are worth hearing
because of His transcendental prowess.

PURPORT

According to Vedic thought, there are four elevating principles, namely
religiosity, economic development, sense gratification and liberation. Per-
sons who are simply interested in material enjoyment make plans to execute
prescribed duties. They are interested in the three elevating processes of
religious rituals, economic elevation and sense enjoyment. By developing
their economic condition, they can enjoy material life. Materialistic
persons, therefore, are interested in those elevating processes, which are
called trai-vargika. Trai means three; vargika means elevating processes.
Such materialistic persons are never attracted by the Supreme Personality
of Godhead. Rather, they are antagonistic towards Him.

The Supreme Personality of Godhead is here described as hari-
medhah, or He who can deliver one from the cycle of birth and death.
Materialistic persons are never interested in hearing about the marvelous
pastimes of the Lord. They think that they are fictions and stories and that
the Supreme Godhead is also a man of material nature. They are not fit
for advancing in devotional service or Krsna consciousness. Such material-
istic persons are interested in newspaper stories, novels and imaginary
dramas. The factual activities of the Lord, such as Lord Krsna’s acting in
the Battle of Kuruksetra, or the activities of the Pindavas, or the Lord’s
activities in Vrndavana or Dvaraka, are related in the Bhagavad-gita and
Srimad-Bhagavatam, which are full of the activities of the Lord. But
materialistic persons who engage in elevating their position in the material
world are not interested in such activities of the Lord. They may be in-
terested in the activities of a great politician or a great rich man of this
world, but they are not interested in the transcendental activities of the
Supreme Lord.
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TEXT 19
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ninam daivena vihata
ye cdcyuta-katha-sudham
hitva srnvanty asad-gathah
purisam iva vid-bhujah

nitnam—certainly; daivena—by the order of the Lord; vihat@h—con-
demned; ye—those who; ca—also; acyuta— of the infallible Lord; katha—
stories; sudh@am—nectar; hitva—having given up; Srnvanti—they hear;
asat-gathah—stories about materialistic persons; purisam—stool; iva—like;
vit-bhujah—stool-eaters (hogs).

TRANSLATION

Such persons are condemned by the supreme order of the Lord. Because
they are averse to the nectar of the activities of the Supreme Personality
of Godhead, they are compared to stool-eating hogs. They give up hearing
the transcendental activities of the Lord and indulge in hearing of the
abominable activities of materialistic persons.

PURPORT

Everyone is addicted to hearing of the activities of another person,
whether a politician, or a rich man, or an imaginary character whose
activities are created in a novel. There are so many nonsensical literatures,
stories and books of speculative philosophy. Materialistic persons are very
interested in reading such literature, but when they are presented with
genuine books of knowledge like Srimad-Bhagavatam, Bhagavad-gita,
Visnu Purana or other scriptures of the world,such as the Bible and Koran,
they are not interested. These persons are condemned by the supreme
order as much as a hog is condemned. The hog is interested in eating stool.
If the hog is offered some nice preparation made of condensed milk or
ghee, he won’t like it; he would prefer obnoxious, bad-smelling stool,
which he finds very relishable. Materialistic persons are considered to be
condemned because they are interested in hellish activities and not in
transcendental activities. The message of the Lord’s activities is nectar,
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and besides that message, any information in which we may be interested
is actually hellish.

TEXT 20
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daksinena patharyamnah
pitr-lokan vrajanti te

prajam anu prajayante
$masananta-kriyd-krtah

daksinena—southern; patha—by the path; aryamnah—of the sun; pitr-
lokam—to Pitrloka; vrajanti—go; te—they; prajam—their families; anu—
along with; prajayante—they take birth; smasana—the crematorium; anta—
to the end; kriya—fruitive activities; krtah—performing.

TRANSLATION

Such materialistic persons are allowed to go to the planet called Pitrloka
by the southern course of the sun, but they again come back to this planet
and take birth in their own families, beginning again the same fruitive
activities from birth to the end of life.

PURPORT

In Bhagavad-gita, Ninth Chapter, twenty-first verse, it is stated that such
persons are elevated to the higher planetary systems. As soon as their
lifetimes of fruitive activity are finished, they again return to this planet,
and thus they go up and come down. Those who are elevated to the higher
planets again come back into the same family for which they had too
much attachment; they are born, and the fruitive activities continue again
until the end of life. There are different prescribed rituals from birth until
the end of life, and they are very much attached to such activities.

TEXT 21
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tatas te ksina-sukrtah
punar lokam imar sati

patanti vivasa devaih
sadyo vibhramsitodayah

tatah—then; te—they; ksina—exhausted; su-krtah—results of their pious
activities; punah—again; lokam imam—to this planet; sati—O virtuous
mother; patanti—fall; viva$ah—helpless; devath—by higher arrangement;
sadyah—suddenly; vibhrams$ita—caused to fall; udayah—their prosperity.

TRANSLATION

When the results of their pious activities are exhausted, they fall down
by higher arrangement and again come back to this planet, just as any
person raised to a high position sometimes all of a sudden falls.

PURPORT

It is sometimes found that a person elevated to a very high position in
government service falls down all of a sudden, and no one can check him.
Similarly, after finishing their period of enjoyment, foolish persons who
are very much interested in being elevated to the position of President in
higher planets also fall down to this planet. The distinction between the
elevated position of a devotee and that of an ordinary person attracted to
fruitive activities is that when a devotee is elevated to the spiritual king-
dom he never falls down, whereas an ordinary person falls, even if he is
elevated to the highest planetary system, Brahmaloka. It is confirmed in
Bhagavad-gita (abrahma-bhuvandl lokah) that even if one is elevated to a
higher planet he has to come down again. But Krspa confirms in
Bhagavad-gita, mam upetya tu kaunteya punar janma na vidyate
(Bg. 8.16): “Anyone who attains My abode never comes back to this
conditioned life of material existence.”

TEXT 22
JE WA T TR |
TLAMHIA TFAT AAAAGRITY 11321

tasmat tvam sarva-bhavena
bhajasva paramesthinam
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tad-gunasrayaya bhaktya
bhajaniya-padambujam

tasmat—therefore; tvam—you (Devahiiti); serva-bhavena—with loving
ecstasy; bhajasva—worship; paramesthinam—the Supreme Personality of
Godhead; tat-guna—the qualities of the Lord; a$rayayd—connected with;
bhaktya—by devotional service; bhajaniya—worshipable; pada-ambujam—
whose lotus feet.
TRANSLATION

My dear mother, I therefore advise that you take shelter of the Supreme
Personality of Godhead because His lotus feet are worth worshiping.
Accept this with all devotion and love, for thus you can be situated in
transcendental devotional service.

PURPORT

The word paramesthina is sometimes used in connection with Brahma.
Paramesthina means the supreme person. As Brahma is the supreme
person within this universe, similarly Krsna is the Supreme Personality in
the spiritual world. Lord Kapiladeva advises His mother that she should
take shelter of the lotus feet of the Supreme Personality of Godhead,
Krsna, because it is worthwhile. Taking shelter of demigods, even those
in the highest positions, like Brahma and Siva, is not advised herein. One
should take shelter of the Supreme Godhead.

Sarva-bhavena means “in all-loving ecstasy.” Bhava is the preliminary
stage of elevation before the attainment of pure love of Godhead. It is
stated in Bhagavad-gita, budha bhava-samanvitah: one who has attained
the stage of bhava can accept the lotus feet of Lord Krsna as worshipable.
This is also advised here by Lord Kapila to His mother. Also significant in
this verse is the phrase tad-gunpasrayaya bhaktya. This means that discharg-
ing devotional service unto Krsna is transcendental; it is not material
activity. This is confirmed in Bhagavad-gita: those who engage in devotion-
al service are accepted to be situated in the spiritual kingdom. Brahma-
bhuyaya kalpate: they at once become situated in the transcendental
kingdom.

Devotional service in full Krsna consciousness is the only means for
attaining the highest perfection of life for the human being. This is
recommended herein by Lord Kapila to His mother. Bhakti is therefore
nirguna, free from all tinges of material qualities. Although the discharge
of devotional service appears to be like material activities, it is never
saguna, or contaminated by material qualities. Tad-gupasrayaya means
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that Lord Krsna’s transcendental qualities are so sublime that there is no
need to divert one’s attention to any other activities. His behavior with the
devotees is so exalted that a devotee need not try to divert his attention to
any other worship. It is said that the demoniac Patana came to kill Krsna
by poisoning Him, but because Krsna was pleased to suck her breast, she
was given the same position as His mother. Devotees pray, therefore, that
if a demon who wanted to kill Krsna gets such an exalted position, why
should they go to anyone other than Krsna for their worshipful attach-
ment? There are two kinds of religious activities: one for material advance-
ment and the other for spiritual advancement. By taking shelter under the
lotus feet of Krsna, one is endowed with both kinds of prosperity, material
and spiritual. Why then should one go to any demigod?

TEXT 23
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vasudeve bhagavati
bhakti-yogah prayojitah
janayaty dasu vairagyam
jiianam yad brahma-darsanam

vasudeve—unto Krsna; bhagavati—the Personality of Godhead; bhakti-
yogah—devotional service; prayojitah—discharged;janayati—produces;asu—
very soon; vairigyam—detachment; jiagnam—knowledge; yat—which;
brahma-dar$anam-self-realization.

TRANSLATION

Engagement in Krsna consciousness and application of devotional
service unto Krsna make it possible to advance in knowledge and
detachment, as well as in self-realization.

PURPORT

It is said by less intelligent men that bhakti-yoga or devotional service is
meant for persons who are not advanced in transcendental knowledge and
renunciation. But the fact is that if one engages in the devotional service
of the Lord in full Krsna consciousness, he does not have to attempt
separately to practice detachment or to wait for an awakening of tran-
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scendental knowledge. It is said that one who engages unflinchingly in the
devotional service of the Lord actually has all the good qualities of the
demigods develop in him automatically. One cannot discover how such
good qualities develop in the body of a devotee, but actually it happens.
There is one instance where a hunter was taking pleasure in killing animals,
but after becoming a devotee he was not prepared to kill even an ant. Such
is the quality of a devotee.

Those who are very eager to advance in transcendental knowledge can
engage themselves in pure devotional service, without wasting time in
mental speculation. For arriving at the positive conclusions of knowledge
in the Absolute Truth, the word brahma-darsanam is significant in this
verse. Brahma-darsanam means to realize or to understand the Transcen-
dence. One who engages in the service of Vasudeva can actually realize
what Brahman is. If Brahman is impersonal, then there is no question of
darsanam, which means seeing face to face. Barsanam refers to seeing the
Supreme Personality of Godhead, Vasudeva. Unless the seer and the seen
are persons, there is no darsanam. Brahma-darsanam means that as soon as
one sees the Supreme Personality of Godhead, he can at once realize what
impersonal Brahman is. A devotee does not need to make separate inves-
tigations to understand the nature of Brahman. Bhagavad-gita also confirms
this. Brahma-bhuyaya kalpate: a devotee at once becomes a self-realized
soul in the Absolute Truth.

TEXT 24
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yaddsya cittam arthesu
samegv indriya-vrttibhih

na vigrhnati vaisamyam
priyam apriyam ity uta

yadd—when; asya—of the devotee; cittam—the mind; arthesu—in the
sense objects; samesu—same; indriya-vrttibhih—by the activities of the
senses; na—not; vigrhnati—does perceive; vaisamyam—difference; priyam—
agreeable; apriyam—not agreeable; iti—thus; uta—certainly.

TRANSLATION

The exalted devotee’s mind becomes equipoised in sensual activities,
and he is transcendental to that which is agreeable and not agreeable.
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PURPORT

The significance of advancement in transcendental knowledge and
detachment from material attraction is exhibited in the personality of a
highly advanced devotee. For him there is nothing agreeable or disagree-
able because he does not act in any way for his personal sense gratifica-
tion. Whatever he does, whatever he thinks, is for the satisfaction of the
Personality of Godhead. Either in the material world or in the spiritual
world, his equipoised mind is completely manifested. He can understand
that in the material world there is nothing good; everything is bad due to
its being contaminated by material nature. The materialists’ conclusions of
good and bad, moral and immoral, etc., are simply mental concoction or
sentiment. Actually there is nothing good in the material world. In the
spiritual field everything is absolutely good. There is no inebriety in the
spiritual varieties. Because a devotee accepts everything in spiritual vision,
he is equipoised; that is the symptom of his being elevated to the tran-
scendental position. He automatically attains detachment, vairdgya, then
jiiana, knowledge, and then actual transcendental knowledge. The conclu-
sion is that an advanced devotee dovetails himself in the transcendental
qualities of the Lord, and in that sense he becomes qualitatively one with
the Supreme Personality of Godhead.

TEXT 25
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sa tadaivatmanatmanam
nihsangarm sama-darSanam

heyopadeya-rahitam
arudhari padam iksate

sah—the pure devotee; tada—then; eva—certainly; atmana—by his
transcendental intelligence; atmanam—himself; nihsarigam—without
material attachment; sama-dar§anam—equipoised in vision; heya—to be
rejected; upadeya—acceptable; rahitam—devoid of; aridham—elevated;
padam—to the transcendental position; tksate—he sees.

TRANSLATION

Due to his transcendental intelligence, the pure devotee is equipoised in
his vision and sees himself to be uncontaminated by matter. He does not
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see anything as superior or inferior, and he feels himself elevated to the
transcendental platform of being equal in qualities with the Supreme
Person.

PURPORT

Perception of the disagreeable arises from attachment. A devotee has no
personal attachment to anything; therefore for him there is no question of
agreeable or disagreeable. For the service of the Lord he can accept any-
thing, even though it may be disagreeable to his personal interest. In fact,
he is completely free from personal interest, and thus anything agreeable
to the Lord is agreeable to him. For example, for Arjuna at first fighting
was not agreeable, but when he understood that the fighting was agreeable
to the Lord, he accepted the fighting as agreeable. That is the position of
a pure devotee. For his personal interest there is nothing which is agreeable
or disagreeable; everything is done for the L.ord, and therefore he is free
from attachment and detachment. That is the transcendental stage of
neutrality. A pure devotee enjoys life in the pleasure of the Supreme Lord.

TEXT 26
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jiiana-matram pararm brahma
paramatmesvarah puman

drsyadibhih prthag bhavair
bhagavan eka iyate

jiana—knowledge; matram—only; param—transcendental; brahma—
Brahman; parama-alma—Paramatma; iSvarah—the controller; puman—
Supersoul; dr€ya-adibhih—by philosophical research and other processes;
prthak bhavaih—according to different processes of understanding;
bhagavin—the Supreme Personality of Godhead; ekah—alone; tyate—is
perceived.

TRANSLATION

The Supreme Personality of Godhead alone is complete transcendental
knowledge, but according to the different processes of understanding He
appears differently, either as impersonal Brahman, or as Paramatma, or
the Supreme Personality of Godhead, or the purusa-avatara.



Text 26] Entanglement in Fruitive Activities 1393

PURPORT

The word drsyadibhih is significant. According to Jiva Gosvami,
dréya means jaana, philosophical research. By different processes of
philosophical research under different concepts, such as the process of
jiana-yoga, the same Bhagavan, or Supreme Personality of Godhead, is
understood as impersonal Brahman. Similarly, by the eightfold yoga
system He appears as the Paramatma. But in pure Krsna consciousness, or
knowledge in purity, when one tries to understand the Absolute Truth,
one realizes Him as the Supreme Person. The Transcendence is realized
simply on the basis of knowledge. The words used here, paramdatmesvarah
puman, are all transcendental, and they refer to Supersoul. Supersoul is
also described as purusa, but the word Bhagavan directly refers to the
Supreme Personality of Godhead, who is full of six opulences: wealth,
fame, strength, beauty, knowledge and renunciation. He is the Personality
of Godhead in different spiritual skies. The various descriptions of
paramadtmad, iSvara and puman indicate that the expansions of the Supreme
Godhead are unlimited.

Ultimately, to understand the Supreme Personality of Godhead one
has to accept bhakti-yoga. By executing jiana-yoga or dhyana-yoga one has
to eventually approach the bhakti-yoga platform, and then paramatma,
iSvara, pumdn, etc., are all clearly understood. It is recommended in the
Second Canto of Srimad-Bhagavatam that whether one is a devotee, or
fruitive actor, or liberationist, if he is intelligent enough, he should engage
himself with all seriousness in the process of devotional service. It is also
explained that whatever one desires which is obtainable by fruitive activities,
even if one wants to be elevated to higher planets, can be achieved simply
by execution of devotional service. Since the Supreme Lord is full in six
opulences, He can bestow any one of them upon the worshiper.

The one Supreme Personality of Godhead reveals Himself to different
thinkers as the Supreme Person, or impersonal Brahman, or Paramatma.
Impersonalists merge into the impersonal Brahman, but that is not achieved
by worshiping the impersonal Brahman. If one takes to devotional service
and at the same time desires to merge into the existence of the Supreme
Lord, he can achieve that. If someone desires at all to merge into the
existence of the Supreme, he has to execute devotional service.

The devotee can see the Supreme lLord face to face, but the jiant,
the empiric philosopher, or yogi cannot. They cannot be elevated to the
positions of associates of the Lord. There is no evidence in the scriptures
stating that by cultivating knowledge or worshiping the impersonal
Brahman one can become a personal associate of the Supreme Personality
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of Godhead. Nor by executing the yogic principles can one become an
associate of the Supreme Godhead. Impersonal Brahman, being formless,
is described as adrsya because the impersonal effulgence of brahmajyoti
covers the face of the Supreme Lord. Some yogis see the four-handed
Visnu sitting within the heart, and therefore in their case also the Supreme
Lord is invisible. Only for the devotees is the Lord visible. Here the state-
ment drsyddibhih is significant. Since the Supreme Personality of
Godhead is both invisible and visible, there are different features of the
Lord. The Paramatma feature and Brahman feature are invisible, but the
Bhagavan feature is visible. In the Visnu Purana this fact is very nicely
explained. The universal form of the Lord and the formless Brahman
effulgence of the Lord, being invisible, are inferior features. The concept
of the universal form is material, and the concept of impersonal Brahman
is spiritual, but the highest spiritual understanding is the Personality
of Godhead. Vispu Purana states, vispur brahma-svarupena svayam eva
vyavasthitah: Brahman’s real feature is Visnu, or the Supreme Brahman is
Visnu. Svayam eva: that is His personal feature. The supreme spiritual
conception is the Supreme Personality of Godhead. It is also confirmed in
Bhagavad-gita: yad gatva na nivartante tad dhama paramam mama. That
specific abode called paramam mama is the place from which, once one
attains it, one does not return to this miserable conditional life. Every
place, every space and every thing belongs to Visnu, but where He per-
sonally lives is tad dhama paramam, His supreme abode. One has to make
his destination the supreme abode of the Lord.

TEXT 27
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etavan eva yogena
samagreneha yoginah

yujyate ‘bhimato hy artho
yad asangas tu krtsnasah

etavan—of such a measure; eva—just; yogena—by yoga practice;
samagrena—all;iha—in this world; yoginah—of the yogt; yujyate—is achieved;
abhimatah—desired; hi—certainly; arthah—purpose; yat—which; asaiigah—
detachment; tu—indeed; krtsnasah—completely.
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TRANSLATION

The greatest common understanding for all yogis is complete detachment
from matter, which can be achieved by different kinds of yoga.

PURPORT

There are three kinds of yoga, namely bhakti-yoga, jiiana-yoga, and
astanga-yoga. Devotees, jiianis and yogis all try to get out of the material
entanglement. The jiianis try to detach their sensual activities from material
engagement. The jiiana-yogi thinks that matter is false and that Brahman is
truth; he tries, therefore, by cultivation of knowledge, to detach the senses
from material enjoyment. The astanga-yogis also try to control the senses.
The devotees, however, try to engage the senses in the service of the Lord.
Therefore it appears that the activities of the bhaktas, devotees, are better
than those of the jiianis and yogis. The mystic yogis simply try to control
the senses by practicing the eight divisions of yoga—yama, niyama, asana,
pranayama, pratyahdra, etc.—and the jnanis try by mental reasoning to
understand that sense enjoyment is false. But the easiest and most direct
process is to engage the senses in the service of the Lord.

The purpose of all yoga is to detach one’s sense activities from this
material world. The final aims, however, are different. Jiianis want to be-
come one with the Brahman effulgence, yogis want to realize Paramatma,
and devotees want to develop Krsna consciousness and transcendental
loving service to the Lord. That loving service is the perfect stage of sense
control. The senses are actually active symptoms of life, and they cannot
be stopped. They can be detached only if there is superior engagement. As
it is confirmed in Bhagavad-gita, param drstva nivartate. The activities of
the senses can be stopped if they are given superior engagements. The
supreme engagement is to engage the senses in the service of the Lord.
That is the purpose of all yoga.

TEXT 28
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jiidnam ekam pardcinair
indriyair brahma nirgunam

avabhaty artha-ripena
bhrantya sabdadi-dharmina
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jaanam—knowledge; ekam—one; paracinaih—averse; indriyaih—by the
senses; brahma—the Supreme Absolute Truth; nirgunam—beyond the
material modes; avabhati—appears; artha-riipena—in the form of various
objects; bhrintya—mistakenly; $abda-adi—sound and so on; dharmina—
endowed with.

TRANSLATION

Those who are averse to the Transcendence realize the Supreme
Absolute Truth differently through speculative sense perception, and
therefore, because of mistaken speculation, everything appears to them to
be relative.

PURPORT

The Supreme Absolute Truth, the Personality of Godhead, is one, and
He is spread everywhere by His impersonal feature. This is clearly expressed
in Bhagavad-gitd. Lord Krsna says, “Everything that is experienced is but
an expansion of My energy.” Everything is sustained by Him, but that does
not mean that He is in everything. Sense perceptions, such as aural percep-
tion of the sound of a drum, visual perception of a beautiful woman, or
perception of the delicious taste of a milk preparation by the tongue, all
come through different senses and are therefore differently understood.
Therefore sensory knowledge is divided in different categories, although
actually everything is one as a manifestation of the energy of the Supreme
Lord. Similarly, the energies of fire are heat and illumination, and by these
two energies, fire can display itself in many varieties, or in diversified
sense perception. Mayavadi philosophers declare this diversity to be false.
But Vaisnava philosophers do not accept the different manifestations as
false; they accept them as nondifferent from the Supreme Personality of
Godhead because they are a display of His diverse energies.

The philosophy that the Absolute is true and this creation is false
(brahma satyari jagan-mithya) is not accepted by Vaisnava philosophers.
The example is given that although all that glitters is not gold, this does
not mean that a glittering object is false. For example, an oyster shell
appears to be golden. This appearance of golden hue is due only to the
perception of the eyes, but that does not mean that the oyster shell is
false. Similarly, by seeing the form of Lord Krsna one cannot understand
what He actually is, but this does not mean that He is false. The form of
Krsna has to be understood as it is described in the books of knowledge
such as Brahma-sarmhitd. Isvarah paramah krsnah sac-cid-dnanda-vigrahah:
Krsna, the Supreme Personality of Godhead, has an eternal, blissful spiritual
body. By our imperfect sense perception we cannot understand the form
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of the Lord. We have to acquire knowledge about Him. Therefore it is said
here, jidnam ekam. Bhagavad-gitd confirms that they are fools who, simply
upon seeing Krsna, consider Him a common man. They do not know the
unlimited knowledge, power and opulence of the Supreme Personality of
Godhead. Material sense speculation leads to the conclusion that the
Supreme is formless. It is because of such mental speculation that the con-
ditioned soul remains in ignorance under the spell of illusory energy.
The Supreme Person has to be understood by the transcendental sound
vibrated by Him in Bhagavad-gita, wherein He says that there is nothing
superior to Himself; the impersonal Brahman effulgence is resting on His
personality. The purified, absolute vision of Bhagavad-gitd is compared to
the River Ganges. Ganges water is so pure that it can purify even the asses
and cows. But anyone who, disregarding the pure Ganges, wishes to be
purified instead by the filthy water flowing in a drain, cannot be success-
ful. Similarly, one can successfully attain pure knowledge of the Absolute
only by hearing from the pure Absolute Himself.

In this verse it is clearly said that those who are averse to the Supreme
Personality of Godhead speculate with their imperfect senses about the
nature of the Absolute Truth. The formless Brahman conception, however,
can be received only by aural reccption and not by personal experience.
Knowledge is therefore acquired by aural reception. It is confirmed in the
Vedanta-siitra, sastra-yonitvat: one has to acquire pure knowledge from the
authorized scriptures. So-called speculative arguments about the Absolute
Truth are therefore useless. The actual identity of the living entity is his
consciousness, which is always present while the living entity is awake,
dreaming, or in deep slecp. Even in decp sleep, he can perceive by con-
sciousness whether he is happy or distressed. Thus when consciousness is
displayed through the medium of the subtle and gross material bodies, it is
covered, but when the consciousness is purified, in Krsna consciousness,
one becomes free from the entanglement of repeated birth and death.

When uncontaminated pure knowledge is uncovered from the modes of
material nature, then the actual identity of the living entity is discovered:
he is eternally a servitor of the Supreme Personality of Godhead. The
process of uncovering is like this: the rays of sunshine are luminous, and
the sun itself is also luminous. In the presence of the sun, the rays illumi-
nate just like the sun, but when the sunshine is covered by the spell of a
cloud, or by maya, then darkness, the imperfection of perception, begins.
Therefore, to get out of the entanglement of the spell of nescience, one has
to awaken his spiritual consciousness or Krsna consciousness in terms of
the authorized scriptures.
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TEXT 29
T iRt @ |
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yatha mahan ahari-ripas
tri-urt paiica-vidhah sva-rat
ekadasa-vidhas tasya
vapur andam jagad yatah

yatha—as; mahan—the mahat-tattva; aham-riipah—the false ego; tri-vrt—
the three modes of material nature; pafica-vidhah—the five material
elements; sva-rit—the individual consciousness; ekadasa-vidhah—the eleven
senses; tasya—of the living entity ; vapuh—the material body; andam—the
brahmanda; jagat—the universe; yatah—from which or from whom.

TRANSLATION

From the total energy, the mahat-tattva, 1 have manifested the false
ego, the three modes of material nature, the five material elements, the
individual consciousness, the eleven senses and the material body. Similarly,
the entire universe has come from the Supreme Personality of Godhead.

PURPORT

The Supreme Lord is described as mahat-pada, which means that the
total material energy known as the mahat-tattva is lying at His lotus feet.
The origin or the total energy of the cosmic manifestation is the mahat-
tattva. From the mahat-tattva all the other twenty-four divisions have
sprung, namely the eleven senses (including the mind), the five sense
objects, the five material elements, and then consciousness, intelligence
and false ego. The Supreme Personality of Godhead is the cause of the
mahal-tattva, and therefore, in one sense, because everything is an emana-
tion from the Supreme Lord, there is no difference between the Lord and
the cosmic manifestation. But at the same time the cosmic manifestation
is different from the Lord. The word sva-rat is very significant here. Sva-ra¢
means independent. The Supreme Lord is independent, and the individual
soul is also independent. Although there is no comparison between the two
qualities of independence, the living entity is minutely independent, and
the Supreme Lord is fully independent. As the individual soul has a material
body made of five elements and the senses, the Supreme Independent Lord
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similarly has the gigantic body of the universe. The individual body is
temporary; similarly, the entire universe, which is considered to be the
body of the Supreme Lord, is also temporary, and both the individual and
universal bodies are products of the mahat-tattva. One has to understand
the differences with intelligence. Everyone knows that his material body
has developed from a spiritual spark, and similarly the universal body has
developed from the supreme spark, Supersoul. As the individual body
develops from the individual soul, so the gigantic body of the universe
develops from the Supreme Soul. Just as the individual soul has con-
sciousness, so the Supreme Soul is also conscious. But although there is a
similarity between the consciousness of the Supreme Soul and the cons-
ciousness of the individual soul, the individual soul’s consciousness is
limited, whereas the consciousness of the Supreme Soul is unlimited. This
is described in Bhagavad-gita. Ksetrajiiari capi mam viddhi (Bg. 13.3): the
Supersoul is present in every field of activity, just as the individual soul
is present in the individual body. Both of them are conscious. The dif-
ference is that the individual soul is conscious of the individual body only,

whereas the Supersoul is conscious of the total number of individual
bodies.

TEXT 30

Tde WA AFAT TRRTRA g7 |
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etad vai sraddhaya bhaktya
yogabhyasena nityasah

samahitatma nihsango
viraktya paripasyati

etat—this; vai—certainly; §raddhaya—with faith; bhaktyd—by devotional
service; yoga-abhyasena—by practice of yoga; nitya$ah—always; samahita-
atma—he whose mind is fixed; nihsafigah—aloof from material association;
viraktya—by detachment; paripa$yati—understands.

TRANSLATION

This perfect knowledge can be achieved by a person who is already
engaged in devotional service with faith, steadiness and full detachment,
and who is always absorbed in thought of the Supreme. He is aloof from
material association.
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PURPORT

The atheistic mystic practitioner of yoga cannot understand this
perfect knowledge. Only persons who engage in the practical activities of
devotional service in full Krsna consciousness can become absorbed in full
samadhi. It is possible for them to see and understand the actual fact of the
entire cosmic manifestation and its cause. It is clearly stated here that this
is not possible for one who has not developed devotional service in full
faith to understand. The words samahitatma and samadhi are synonomous.

TEXT 31

oERd aff I qeREe |
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ity etat kathitam gurvi
jianam tad brahma-darsanam
yenanubuddhyate tattvam
prakrteh purusasya ca

iti—thus; etat—this; kathitam—described; gurvi—O respectful mother;
ji&nam—knowledge; tat—that; brahma—the Absolute Truth; dar$anam—
revealing; yena—by which; anubuddhyate—is understood; tattvam—the
truth; prakrteh—of matter; purusasya— of spirit; ca—and.

TRANSLATION

My dear respectful mother, I have already described the path of
understanding the Absolute Truth by which one can come to understand
the real truth of matter and spirit and their relationship.

TEXT 32

AT ARG Ao wlwem: |
FANAT Tl WWEASSEIGM 113

jiidna-yogas ca man-nistho
nairgunyo bhakti-laksanah

dvayor apy eka evartho
bhagavac-chabda-laksanah
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jiiana-yogah—philosophical research; ca—and; mat-nisthah—directed
towards Me; nairgunyah—free from the material modes of nature;
bhakti—devotional service; laksanah—named; dvayoh—of both; api—
moreover; ekah—one; eva—certainly; arthah—purpose; bhagavat—the
Supreme Personality of Godhead; Sabda—by the word; laksanah—signified.

TRANSLATION

Philosophical research culminates in understanding the Supreme Person-
ality of Godhead. After achieving this understanding, when one becomes
free from the material modes of nature, he attains the stage of devotional
service. Either by devotional service directly or by philosophical research,
one has to find the same destination, which is the Supreme Personality of
Godhead.

PURPORT

It is said in Bhagavad-gita that after many, many lives of philosophical
research the wise man ultimately comes to the point of knowing that
Vasudeva, the Supreme Personality of Godhead, is everything, and there-
fore he surrenders unto Him. Such serious students in philosophical
research are rare because they are very great souls. If by philosophical
research one cannot come to the point of understanding the Supreme
Person, then his task is not finished. His search in knowledge is still to be
continued until he comes to the point of understanding the Supreme
Lord in devotional service.

The opportunity for direct touch with the Personality of Godhead is
given in Bhagavad-gita, where it is also said that those who take to other
processes, namely the processes of philosophical speculation and mystic
yoga practice, have much trouble. After many, many years of much
trouble, a yogt or wise philosopher may come to Him, but his path is very
troublesome, whereas the path of devotional service is easy for everyone.
One can achieve the result of wise philosophical speculation simply by
discharging devotional service, and unless one reaches the point of the
Personality of Godhead by his mental speculation, then all his research
work is said to be simply a labor of love. The ultimate destination of the
wise philosopher is to merge in the impersonal Brahman, but that
Brahman is the effulgence of the Supreme Person. The Lord says in
Bhagavad-gita, brahmano hi pratisthaham amyrtasyavyayasya ca: ‘1 am the
basis of the impersonal Brahman, which is indestructible and is the supreme
bliss.” The Lord is the supreme reservoir of all pleasure, including Brahman
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pleasure; therefore, one who has unflinching faith in the Supreme Person-
ality of Godhead is to be said to be already realized in impersonal Brahman
and Paramitma.

TEXT 33

TAfER gl I |
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yathendriyaih prthag-dvarair
artho bahu-gunasrayah

eko naneyate tadvad
bhagavan sastra-vartmabhih

yatha—as; indriyaih—by the senses; prthak-dvarath—in different ways;
arthah—an object; bahu-guna—many qualities; @$rayah—endowed with;
ekah—one; nana—differently; iyate—is perceived; tadvat—similarly;
bhagavan—the Supreme Personality of Godhead; $astra-vartmabhih—
according to different scriptural injunctions.

TRANSLATION

A single object is appreciated differently by different senses due to its
having different qualities. Similarly, the Supreme Personality of Godhead
is one, but according to different scriptural injunctions He appears to be
different.

PURPORT

It appears that by following the path of jiana-yoga, or empiric philo-
sophical speculation, one reaches the impersonal Brahman, whereas by
executing devotional service in Krsna consciousness one enriches his faith
in and devotion to the Personality of Godhead. But it is stated here
that both bhakti-yoga and jiana-yoga are meant for reaching the same
destination—the Personality of Godhead. By the process of jiiana-yoga the
same Personality of Godhead appears to be impersonal. As the same object
appears to be different when perceived by different senses, similarly the
same Supreme Lord appears to be impersonal by mental speculation. A
hill appears cloudy from a distance, and one who does not know may
speculate that the hill is a cloud. Actually, it is not a cloud; it is a big hill.
One has to learn from authority that the sight of a cloud is not actually a
cloud but a hill. If one makes a little more progress, then instead of a
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cloud he sees the hill and something green. When one actually approaches
the hill, he will see many varieties. Another example is in perceiving milk.
When we see milk, we see that it is white; when we taste it, it appears that
milk is very palatable. When we touch milk, it appears very cold; when we
smell milk, it appears to have a very good flavor; and when we hear, we
understand that it is called milk. Perceiving milk with different senses, we
say that it is something white, something very delicious, something very
aromatic, and so on. Actually, it is milk. Similarly, those who are trying
to find the Supreme Godhead by mental speculation may approach the
bodily effulgence, or the impersonal Brahman, and those who are trying
to find the Supreme Godhead by yoga practice may find Him as the
localized Supersoul, but those who are directly trying to approach the
Supreme Truth by practice of bhakti-yoga can see Him face to face as the
Supreme Person.

Ultimately, the Supreme Person is the destination of all different
processes. The fortunate person who, by following the principles of scrip-
tures, becomes completely purified of all material contamination, surrenders
unto the Supreme Lord as everything. Just as one can appreciate the real
taste of milk with the tongue and not with the eyes, nostrils or ears, one
can similarly appreciate the Absolute Truth perfectly and with all relish-
able pleasure only through one path, devotional service. This is also
confirmed in Bhagavad-gitd, bhaktya mam abhijanati: if one wants to
understand the Absolute Truth in perfection, he must take to devotional
service. Of course, no one can understand the Absolute Truth in all perfec-
tion. That is not possible for the infinitesimal living entities. But the
highest point of understanding by the living entity is reached by discharge
of devotional service, not otherwise.

By following various scriptural paths, one may come to the impersonal
effulgence of the Supreme Personality of Godhead. The transcendental
pleasure derived from merging with or understanding the impersonal
Brahman is very extensive because Brahman is ananta. Tad-brahma-niskalam
anantam: brahmananda is unlimited. But that unlimited pleasure can also
be surpassed. That is the nature of the Transcendence. The unlimited can
be surpassed also, and that higher platform is Krsna. When one deals
directly with Krsna, the mellow and the humor relished by reciprocation
of devotional service is incomparable, even with the pleasure derived from
transcendental Brahman. Prabodhananda Sarasvati therefore says that
kaivalya, the Brahman pleasure, is undoubtedly very great and is appre-
ciated by many philosophers, but to a devotee who has understood how
to derive pleasure from exchanging devotional service with the Lord, this
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unlimited Brahman appears to be hellish. One should try, therefore, to
transcend even the Brahman pleasure in order to approach the position of
dealing with Krsna face to face. As the mind is the center of all the activi-
ties of the senses, so Krsna is called the master of the senses, Hrsikesa. The
process is to fix the mind on Hrsikesa or Krsna, as Maharaja Ambarisa did
(sa vai manah krsna-paddravindayoh). Bhakti is the basic principle of all
processes. Without bhakti, neither jiana-yoga nor astainge-yoga can be
successful, and unless one approaches Krsna, the principles of self-
realization have no ultimate destination.

TEXTS 34-36

e wafagideqaEnTa: |
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R RfaRa wfwanw 97 R
gt @ wafafrfme uzun
AHARRANT WA A T |
F WAL g falm @ 13&I1

kriyaya kratubhir danais
tapah-svadhyaya-marsanaih

atmendriya-jayenapi
sannydsena ca karmanam

yogena vividhangena
bhakti-yogena caiva hi

dharmenobhaya-cihnena
yah pravrtti-nivrttiman

atma-tattvavabodhena
vairagyena drdhena ca

iyate bhagavan ebhih
saguno nirgunah sva-drk

kriyaya—by fruitive activities; kratubhih—by sacrificial performances;
danaih—by charity; tapah—austerities; svadhyaya—study of Vedic literature;
mar$anaih—and by philosophical research; atma-indriya-jayena—by control-



Texts 34-36] Entanglement in Fruitive Activities 1405

ling the mind and senses; api—also; sannyasena— by renunciation; ca— and;
karmapam—of fruitive activities; yogena—by yoga practice; vividha-anigena
—of different divisions; bhakti-yogena—by devotional service; ca—and;
eva—certainly ; hi—indeed; dharmena—by prescribed duties; ubhaya-cihnena
—having both symptoms; yah— which; pravrtti— attachment; nivytti-man—
containing detachment; atma-tattva—the science of self-realization;
avabodhena—by understanding; vairdgyena—by detachment; drdhena—
strong; ca—and; iyate—is perceived; bhagavan—the Supreme Personality of
Godhead; ebhih—by these; sa-gupah—in the material world; nirgupah—
beyond the material modes; sva-drk—one who sees his constitutional
position.

TRANSLATION

By performing fruitive activities and sacrifices, by distributing charity,
by performing austerities, by studying various literatures, by conducting
philosophical research, by controlling the mind, by subduing the senses,
by accepting the renounced order of life, and by performing the prescribed
duties of one’s social order; by performing the different divisions of yoga
practice, by performing devotional service, and by exhibiting the process
of devotional service containing the symptoms of both attachment and
detachment; by understanding the science of self-realization and by devel-
oping a strong sense of detachment, one who is expert in understanding
the different processes of self-realization realizes the Supreme Personality
of Godhead as He is represented in the material world as well as in
transcendence.

PURPORT

As it is stated in the previous verse, one has to follow the principles of
the scriptures. There are different prescribed duties for persons in the
different social and spiritual orders. Here it is stated that performance of
fruitive activities and sacrifices and distribution of charity are activities
meant for persons who are in the householder order of society. There are
four orders of the social system: brahmacarya, grhastha, vanaprastha and
sannyasa. For the grhasthas, or householders, performance of sacrifices,
distribution of charity, and action according to prescribed duties are espe-
cially recommended. Similarly, austerity, study of Vedic literature, and
philosophical research are meant for the vanaprasthas, or retired persons.
Study of the Vedic literature from the bona fide spiritual master is meant
for the brahmacari, or student. Atmendriya-jaya, control of the mind and
taming of the scnscs, is meant for persons in the renounced order of lifc.
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All these different activities are prescribed for different persons so that they
may be elevated to the platform of self-realization and from there to Krsna
consciousness, devotional service.

The words bhakti-yogena caiva hi mean that whatever is to be performed,
as described in verse 34, whether yoga, or sacrifice, or fruitive activity, or
study of Vedic literature, or philosophical research, or acceptance of the
renounced order of life, is to be executed in bhakti-yoga. The words caiva
hi, according to Sanskrit grammar, indicate that one must perform all these
activities mixed with devotional service, otherwise such activities will not
produce any fruit. Any prescribed activity must be performed for the sake
of the Supreme Personality of Godhead. 1t is confirmed in Bhagavad-gita,
yat karosi yad asnasi: “Whatever you do, whatever you eat, whatever you
sacrifice, whatever austerities you undergo and whatever charities you give,
the result should be given to the Supreme Lord.” The word eva is added, in-
dicating that one must execute activities in such a way. Unless one adds devo-
tional service to all activitics, he cannot achieve the desired result, but when
bhakti-yoga is prominent in every activity, then the ultimate goal is sure.

One has to approach the Supreme Personality of Godhead, Krsna, as it
is stated in Bhagavad-gita: “After many, many births, one approaches
the Supreme Person, Krsna, and surrenders unto Him, knowing that He is
everything.” Also in Bhagavad-gita, the lord says, bhoktaram yajia-
tapasam: “For anyone who is undergoing rigid austerity or for anyone who
is performing different kinds of sacrifices, the beneficiary is the Supreme
Personality of Godhead.” He is the proprietor of all planets, and He is the
friend of every living soul.

The words dharmenobhaya-cihnena mean that the bhakti-yoga process
contains two symptoms, namely attachment for the Supreme Lord and
detachment from all material affinities. There are two symptoms of
advancement in the process of devotional service, just as there are two
processes taking place while eating. A hungry man feels strength and
satisfaction from eating, and at the same time he gradually becomes
detached from eating any more. Similarly, with the execution of devotional
service, real knowledge develops, and one becomes detached from all
material activities. In no other activity but devotional service is there such
detachment from matter and attachment for the Supreme. There are nine
different processes to increase this attachment to the Supreme Lord:
hearing, chanting, remembering, worshiping, serving the Lord, making
friendship, praying, offering everything, and serving the lotus feet of the
Lord. The processes for increasing detachment from material affinities arc
explained in verse 36.
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One can achieve elevation to the higher planetary systems like the
heavenly kingdom by executing one’s prescribed duties and by performing
sacrifices. When he is transcendental to such desires because of accepting
the renounced order of life, he can understand the Brahman feature of the
Supreme, and when one is able to see his real constitutional position, he
sees all other processes and becomes situated in the stage of pure devotional
service. At that time he can understand the Supreme Personality of
Godhead, Bhagavan.

Understanding of the Supreme Person is called atma-tattva-avabodhena,
which means understanding of one’s real constitutional position. If one
actually understands one’s constitutional position as an eternal servitor of
the Supreme Lord, he becomes detached from the service of the material
world. Everyone engages in some sort of service. If one does not know
one’s constitutional position, one engages in the service of his personal
gross body, or his family, society or country. But as soon as one is able
to see his constitutional position (the word sva-drk means one who is able
to see), he becomes detached from such material service and engages
himself in devotional service.

As long as one is in the modes of material nature and is performing the
duties prescribed in the scriptures, he can be elevated to higher planetary
systems where the predominating deities are material representations of the
Supreme Personality of Godhead, like the sun-god, the moon-god, the air-
god, Brahma and Lord Siva. All the different demigods are material repre-
sentations of the Supreme Lord. By material activities one can only
approach such demigods, as stated in Bhagavad-gita. Yanti deva-vrata devan
(Bg. 9.25): those who are attached to the demigods and who perform the
prescribed duties can approach the abodes of the demigods. In this way,
one can go to the planet of the pitds, or forefathers. Similarly, one who
fully understands the real position of his life adopts devotional service and
realizes the Supreme Personality of Godhead.

TEXT 37
i AR e 3 e |
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pravocam bhakti-yogasya
svaripam te catur-vidham

kalasya cavyakta-gater
yo ’ntardhavati jantusu
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pravocam—explained; bhakti-yogasya—of devotional service;sva-riipam—
the identity; te—to you; catuh-vidham—in four divisions; kalasya—of time;
ca—also; avyakta-gateh—the movement of which is imperceptible; yah—
which; antardhavati—chases; jantusu—the living entities.

TRANSLATION

My dear mother, I have explained to you the process of devotional
service and its identity in four different social divisions. I have explained
to you as well how eternal time is chasing the living entities, although it is
imperceptible to them.

PURPORT

The process of bhakti-yoga, devotional service, is the main river flowing
down towards the sea of the Absolute Truth, and all other processes men-
tioned are just like tributaries. l.ord Kapila is summarizing the importance
of the process of devotional service. Bhakti-yoga, as described before, is
divided into four divisions, three in the material modes of nature and one
in transcendence, which is untinged by the modes of material nature.
Devotional service mixed with the modes of material nature is a means for
material existence, whereas devotional service without desires for fruitive
result and without attempts for empirical philosophical research is pure,
transcendental devotional service.

TEXT 38
M GEdRERaRta: |
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jivasya samsrtir bahvir
avidyd-karma-nirmitah

yasv anga pravisann atmd
na veda gatim atmanah

jivasya—of the living entity; samsrtih—courses of material existence;
bahvih—many; avidyd—in ignorance; karma—by work; nirmitah—produced;
yasu—into which; anga—My dear mother; pravisan—entering; d¢tma—the
living entity; na—not;veda—understands; gatim—the movement; atmanah—
of himself.
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TRANSLATION

There are varieties of material existence for the living entity according to
the work he performs in ignorance or forgetfulness of his real identity. My
dear mother, if anyone enters into that forgetfulness, he is unable to
understand where his movements will end.

PURPORT

Once one enters into the continuation of material existence, it is very
difficult to get out. Therefore the Supreme Personality of Godhead comes
Himself or sends His bona fide representative, and He leaves behind scrip-
tures like Bhagavad-gita and Srimad-Bhagavatam, so that the living entities
hovering in the darkness of nescience may take advantage of the instruc-
tions, the saintly persons and the spiritual masters and thus be freed. Unless
the living entity receives the mercy of the saintly persons, the spiritual
master or Krsna, it is not possible for him to get out of the darkness of
material existence; by his own endeavor it is not possible.

TEXT 39
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naitat khalayopadisen
navinitaya karhicit

na stabdhaya na bhinnaya
naiva dharma-dhvajaya ca

na—not; etat—this instruction; khalaya—to the envious; upadiset—one
should teach; na—not; avinitaya—to the agnostic; karhicit—ever; na—not;
stabdhaya—to the proud; na—not; bhinnaya—to the misbehaved; na—not;
eva—certainly; dharma-dhvajaya—to the hypocrites; ca—also.

TRANSLATION

Lord Kapila continued: This instruction is not meant for the envious, for
the agnostics or for persons who are unclean in their behavior. Nor is it
for hypocrites or for persons who are proud of material possessions.
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TEXT 40
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na lolupayopadisen

na grharidha-cetase
nabhaktaya ca me jatu

na mad-bhakta-dvisam api

na—not; lolupaya—to the greedy; upadiset—one should instruct; na—not;
grha-aridha-cetase—to one who is too attached to family life; na—not;
abhaktaya—to the nondevotee; ca—and; me—of Me; jatu—ever; na—not;
mat—My; bhakta—devotees; dvisim—to those who are envious of; api—
also.

TRANSLATION

It is not to be instructed to persons who are too greedy and too attached
to family life, nor to persons who are nondevotees and who are envious of
the devotees and of the Personality of Godhead.

PURPORT

Persons who are always planning to do harm to other living entities are
not eligible to understand Krsna consciousness and cannot enter into the
realm of transcendental loving service to the Lord. Also, there are so-called
disciples who become submissive to a spiritual master most artificially,
with an ulterior motive. They also cannot understand what Krspa con-
sciousness or devotional service is. Persons who, due to being initiated by
another sect of religious faith, do not find devotional service as the
common platform for approaching the Supreme Personality of Godhead,
also cannot understand Krsna consciousness. We have experience that
some students come to join us, but because of being biased in some par-
ticular ty pe of faith, they leave our camp and become lost in the wilderness.
Actually, Krsna consciousness is not a sectarian religious faith; it is a
teaching process for understanding the Supreme Lord and our relationship
with Him. Anyone can join this movement without prejudice, but unfor-
tunately there are persons who feel differently. It is better, therefore, not
to instruct the science of Krgna consciousness unto such persons.

Generally, materialistic persons are after some name, fame and material
gain, so if someone takes to Krgna consciousness for these reasons, he will
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never be able to understand this philosophy. Such persons take to religious
principles as a social decoration. They admit themselves into some cultural
institution for the sake of name only, especially in this age. Such persons
also cannot understand the philosophy of Krsna consciousness. Even if one
is not greedy for material possessions but is too attached to family life, he
also cannot understand Krsna consciousness. Superficially such persons are
not very greedy for material possessions, but they are too attached to
wife, children and family improvement. When a person is not contaminated
by the above-mentioned faults yet at the ultimate issue is not interested
in the service of the Supreme Personality of Godhead, or if he is a non-
devotee, he also cannot understand the philosophy of Krsna consciousness.

TEXT 41
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$raddadhanaya bhaktaya
vinitayanasiiyave

bhitesu krta-maitraya
$usriisabhirataya ca

Sraddadhanaya—faithful; bhaktaya—to the devotee; vinitaya—respectful;
anasiiyave—nonenvious; bhittesu—to all living entities; krta-maitraya—
friendly; susriisa—faithful service; abhirataya—eager to render; ca—and.

TRANSLATION

Instruction should be given to the faithful devotee who is respectful to
the spiritual master, nonenvious, friendly to all kinds of living entities and
eager to render service with faith and sincerity.

TEXT 42
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bahir-jata-viragaya
§anta-cittaya diyatam

nirmatsaraya Sucaye
yasyaham preyasam priyah
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bahih—for what is outside; jata-virdgiya—to him who has developed
detachment; santa-cittdya—whose mind is peaceful; diyatam—let this be
instructed; nirmatsardya—nonenvious; $ucaye—perfectly cleansed; yasya—
of whom; aham—1I; preyasim—of all that is very dear; priyah—the most
dear.

TRANSLATION

This instruction should be imparted by the spiritual master to persons
who have taken the Supreme Personality of Godhead to be more dear than
anything, who are not envious of anyone, who are perfectly cleansed and
who have developed detachment for that which is outside of the purview
of Krsna consciousness.

PURPORT

In the beginning, no one can be elevated to the highest stage of devo-
tional service. Here bhakta means one who does not hesitate to accept the
reformatory processes for becoming a bhakta. In order to become a devotee
of the Lord one has to accepl a spiritual master and inquire from him about
how to progress in devotional service. To serve a devotee, to chant the holy
name according lo a certain counting method, to worship the Deity, to
hear Srimad-Bhagavatam or Bhagavad-gita from a realized person and to
live in a sacred place where devotional service is not disturbed are the first
out of sixty-four devotional activities for making progress in devotional
service. One who has accepted these five chief activities is called a devotee.

One must be prepared to offer the necessary respect and honor to the
spiritual master. He should not be unnecessarily envious of his Godbrothers.
Rather, if a Godbrother is more cnlightened and advanced in Krsna con-
sciousness, onc should accept him as almost equal to the spiritual master,
and onc should be happy to see such Godbrothers advance in Kgsna con-
sciousness. A devotee should always be very kind to the general public in
instructing Krsna consciousness because that is the only solution for getting
out of the clutches of maya. That is really humanitarian work, for it is the
way Lo show mercy to other people who need it very badly. The word
susrusabhirataya indicates a person who faithfully engages in serving the
spiritual master. One should give personal service and all kinds of comforts
to the spiritual master. A devotee who does so is also a bona fide candi-
date for taking this instruction. The word bahir-jata-viragiya means a person
who has developed detachment from external and internal material pro-
pensities. Not only is he detached from activities which are not connected
to Krsna consciousness, but he should be internally averse to the material
way of life. Such a person must be nonenvious and should think of the
welfare of all living entities, not only of the human beings, but living
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entities other than human beings. The word sucaye means one who is
cleansed both externally and internally. To become actually cleansed
externally and internally, one should chant the holy name of the Lord,
Hare Krsna, or Visnu, constantly.

The word diyatam means that knowledge of Krsna consciousness should
be offered by the spiritual master. The spiritual master must not accept a
disciple who is not qualified; he should not be professional and should
not accept disciples for monetary gains. The bona fide spiritual master
musl see the bona fide qualities of a person whom he is going to initiate.
An unworthy person should not be initiated. The spiritual master should
train his disciple in such a way so that in the future only the Supreme
Personality of Godhead will be the dearmost goal of his life.

In these two verses the qualities of a devotee are fully explained. One
who has actually developed all the qualities listed in these verses is already
elevated to the post of a devotee. If one has not developed all these quali-
ties, he still has to fulfill these conditions in order to become a perfect
devotee.

TEXT 43
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ya idam srpuyad amba
$raddhaya purusah sakrt

yo vabhidhatte mac-cittah
sa hy eti padavim ca me

yah—he who; idam—this; smuydt—may hear; amba—O mother;
$raddhaya—with faith; purusah—a person; sakrt—once; yah—he who; va—
or; abhidhatte—repeats; mat-cittah—his mind fixed on Me; sah—he; hi—
certainly; eti—attains; padavim—abode; ca—and; me—My.

TRANSLATION

Anyone who once meditates upon Me with faith and affection, who
hears and chants about Me, surely goes back home, back to Godhead.

Thus end the Bhaktivedanta purports of the Third Canto, Thirty-second
Chapter, of the Srimad-Bhagavatam, entitled “Entanglement in Fruitive
Activities.”



CHAPTER THIRTY-THREE

Activities of Kapila

TEXT 1
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maitreya uvdca
evarm nisamya kapilasya vaco janitri
sd kardamasya dayita kila devahiitih
visrasta-moha-patala tam abhipranamya
tustava tattva-visayankita-siddhi-bhamim

maitreyafy uvdca—Maitreya said; evam—thus; nisamya—having heard;
kapilasya—of Lord Kapila; vacah—the words; janitri—the mother; sa—she;
kardamasya—of Kardama Muni; dayiti—the dear wife; kila—namely;
devahiitih—Devahuti; visrasta—freed from; moha-patala—the covering of
illusion; tam—unto Him; abhipranamya—having offered obeisances; tustava
—recited prayers; tattva—basic principles; visaya—in the matter of;
ankita—the author; siddhi—of liberation; bhzmim—the background.

TRANSLATION

Sri Maitreya said: Thus Devahiiti, the mother of Lord Kapila and wife of
Kardama Muni, became freed from all ignorance concerning devotional
service and transcendental knowledge. She offered her obeisances unto the
Lord, the author of the basic principles of the sankhya system of philoso-
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phy, which is the background of liberation, and she satsified Him with the
following verses of prayer.

PURPORT

The system of philosophy enunciated by Lord Kapila before His mother
is the background for situation on the spiritual platform. The specific
significance of this system of philosophy is stated herein as siddhi-
bhumim—it is the background of salvation. People who are suffering in
this material world because they are conditioned by the material energy
can easily get freedom from the clutches of matter by understanding the
sankhya philosophy enunciated by Lord Kapila. By this system of philoso-
phy, one can immediately become free, even though one is situated in
this material world. That stage is called jivan-mukti. This means that one is
liberated even though one stays with his material body. That happened for
Devahiiti, the mother of Lord Kapila, and she therefore satisfied the Lord
by offering her prayers. Anyone who understands the basic principle of
sankhya philosophy is elevated in devotional service and becomes fully
Krsna conscious or liberated, even within this material world.

TEXT 2
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devahiitir uvica
athapy ajo ’ntah-salile Sayanam
bhutendriyarthatma-mayam vapus te
guna-pravaham sad-asesa-bijam
dadhyau svayam yaj-jatharabja-jatah

devahiitih uvaca —Devahiiti said; atha api—moreover; ajah—Lord Brahma;
antah-salile—in the water; sayanam—lying; bhiita—the material elements;
indriya—the senses; artha—the sense objects; dtma—the mind; mayam—
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pervaded by; vapuh—body; te—Your; guna-praviham—the source of the
stream of the three modes of material nature; sat—manifest; asesa—of all;
bijam—the seed; dadhyau—meditated upon; svayam—himself; yat—of
whom; jathara—from the abdomen; abja—from the lotus flower; jatah—
born.

TRANSLATION

Devahuti said: Brahma is said to be unborn because he takes birth from
the lotus flower which grows from Your abdomen while You lie in the
ocean at the hottom of the universe. But even Brahma simply meditated
upon You, whose body is the source of unlimited universes.

PURPORT

Brahma’s name is Aja, he who is unborn. Whenever we think of
someone’s birth, there must be a material father and mother, for thus one
is born. But Brahma, being the first living creature within this universe, was
born directly from the body of the Supreme Personality of Godhead who
is known as Garbhodakasayi Visnu, the Visnu form lying down in the
ocean at the bottom of the universe. Devahiiti wanted to impress upon the
Lord that when Brahma wants to see Him, he has to meditate upon Him.
“You are the seed of all creation,” she said. “Although Brahma was
directly born from You, he still has to perform many years of meditation,
and even then he cannot see You directly, face to face. Your body is lying
within the vast water at the bottom of the universe, and thus You are
known as Garbhodakasayi Visnu.”

The nature of the Lord’s gigantic body is also explained in this verse.
That body is transcendental, untouched by matter. Since the material
manifestation has come from His body, His body therefore existed before
the material creation. The conclusion is that the transcendental body of
Visnu is not made of material elements. The body of Visnu is the source
of all other living entities, as well as the material nature, which is also sup-
posed to be the energy of that Supreme Personality of Godhead. Devahati
said, “You are the background of the material manifestation and all
created energy; therefore Your delivering me from the clutches of maya
by explaining the system of sankhya philosophy is not so astonishing. But
Your beingborn from my abdomen is certainly wonderful because although
You are the source of all creation, You have so kindly taken birth as my
child. That is most wonderful. Your body is the source of all the universe,



1418 Srimad-Bhagavatam [Canto 3, Ch. 33

and still You put Your body within the abdomen of a common woman like
me. To me, that is most astonishing.”

TEXT 3
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sa eva visvasya bhavan vidhatte
guna-pravahena vibhakta-viryah

sargady aniho ‘vitathabhisandhir
atmesvaro ’tarkya-sahasra-saktih

seh—that very person; eva—certainly; visvasya—of the universe; bhavan—
You; vidhatte—carry on; guna-pravihena—by the interaction of t he modes;
vibhakta—divided; viryah—Your energies; sarga-ddi—the creation and so
on; anihah—the nondoer; avitatha—not futile; abhisandhih—Y our determi-
nation;dt ma-isvarah—the Lord of all living entities; atarkya—inconceivable;
sahasra—thousands; saktih—possessing energies.

TRANSLATION

My dear Lord, although personally You have nothing to do, You have
distributed Your energies in the interactions of the material modes of
nature, and for that reason the creation, maintenance and dissolution of
the cosmic manifestation take place. My dear Lord, You are self-determined
and are the Supreme Personality of Godhead for all living entities. For
them You created this material manifestation, and although You are one,
Your diverse energies can act multifariously. This is inconceivable to us.

PURPORT

The statement made in this verse by Devahuti that the Absolute Truth
has many diverse energies although He personally has nothing to do is
confirmed in the Upanigads. There is no one greater than Him or on an
equal level with Him, and everything is completely done by His energy, as
if by nature. It is understood herein, therefore, that the modes of material
nature are entrusted to different manifestations like Brahma, Visnu and Siva.
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Each one of them is particularly invested with different kinds of power,
but the Supreme Lord is completely aloof from such activities. Devahuti
is saying, ‘““‘Although You personally are not doing anything, Your deter-
mination is absolute. There is no question of Your fulfilling Your will with
the help of anyone else besides Yourself. You are, in the end, the Supreme
Soul and the supreme controller. Your will, therefore, cannot be checked
by anyone else.” The Supreme Lord can check others’ plans. As it is
said, “Man proposes and God disposes.” But when the Supreme Personality
of Godhead proposes, that desire is under no one else’s control. He is
absolute. We are ultimately dependent on Him to fulfill our desires, but
we cannot say that God’s desires are also dependent. That is His incon-
ceivable power. That which may be inconceivable by ordinary living
entities is easily done by Him. And in spite of His being unlimited, He has
subjected Himself to being known from the authoritative scriptures like the
Vedic literatures. As it is said, Sabda-mulatvat: He can be known through
the $abda-brahman, or Vedic literature.

Why is the creation made? Since the Lord is the Supreme Personality of
Godhead for all living entities, He created this material manifestation for
those living entities who want to enjoy or lord it over material nature. As
the Supreme Godhead, He arranges to fulfill their various desires. It is
confirmed also in the Vedas, eko bahunam yo vidadhati kaman: the
Supreme One supplies the necessities of the many living entities. There is
no limit to the demands of the different kinds of living entities, and the
Supreme One, the Supreme Personality of Godhead, alone maintains them
and supplies them by His inconceivable energy.

TEXT 4
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sa tvari bhrto me jatharena natha
kathar nu yasyodara etad asit

visvam yugante vata-patra ekah
Sete sma mayd-sisur anghri-panah
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sah—that very person; tvam—You; bhrtah—took birth; me jatharepa—
by my abdomen; natha—O my Lord; katham—how; nu—then; yasya—of
whom; udare—in the belly; etat—this; asit—did rest; viévam—universe;
yuga-ante— at the end of the millennium; vata-patre— on the leaf of a banyan
tree; ekah—alone; Sete sma— You lay down; maya— possessing inconceivable
powers; $iSuh—a baby;arighri—Y our toe; panah—licking.

TRANSLATION

As the Supreme Personality of Godhead, You have taken birth from
my abdomen. O my Lord, how is that possible for the Supreme One, who
has in His belly all the cosmic manifestation? The answer is that it is
possible, for at the end of the millennium You lie down on a leaf of a
banyan tree, and just like a small baby, You lick the toe of Your lotus foot.

PURPORT

At the time of dissolution the Lord sometimes appears as a small baby
lying on a leaf of a banyan tree, floating on the devastating water. There-
fore Devahiiti suggests, “Your lying down within the abdomen of a
common woman like me is not so astonishing. You can lie down on the
leaf of a banyan tree and float on the water of devastation as a small baby.
It is not very wonderful, therefore, that You can lie down in the abdomen
of my body. You teach us that those who are very fond of children within
this material world and who therefore enter into marriage to enjoy family
life with children can also have the Supreme Personality of Godhead as
their child, and the most wonderful thing is that the Lord Himself licks
His toe.”

Since all the great sages and devotees apply all energy and all activities
in the service of the lotus feet of the Lord, there must be some transcen-
dental pleasure in the toes of His lotus feet. The Lord licks His toe to
taste the nectar for which the devotees always aspire. Sometimes the
Supreme Personality of Godhead Himself wonders how much transcen-
dental pleasure is within Himself, and in order to taste His own potency,
He sometimes takes the position of tasting Himself. Lord Caitanya is
Krsna Himself, but He appears as a devotee to taste the sweetness of the
transcendental mellow in Himself which is tasted by Srimati Radharani,
the greatest of all devotees.
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tvarm deha-tantrah prasamaya papmandri
nidesa-bhdjari ca vibho vibhitaye
yathdvataras tava sikaradayas
tathayam apy atma-pathopalabdhaye

tvam— You; deha—this body; tantrah—have assumed; prasamaya—for the
diminution; papmanam—of sinful activities; nidesa-bhdjam—of instructions
in devotion; ca—and; vibho—O my Lord; vibhitaye—for the expansion:
yatha—as; avatarah—incarnations; tava—Your; sikara-ddayah—the boar and
other forms; tathdi—so; ayam—this incarnation of Kapila; api—surely;
atma-patha—the path of self-realization; upalabdhaye—in order to reveal.

TRANSLATION

My dear Lord, You have assumed this body in order to diminish the
sinful activities of the fallen and to enrich their knowledge in devotion
and liberation. Since these sinful people are dependent on Your direction,
by Your own will You assume incarnations as a boar and as other forms.
Similarly, You have appeared in order to distribute transcendental knowl-
edge to Your dependents.

PURPORT

In the previous verses, the general transcendental qualifications of the
Supreme Personality of Godhead were described. Now the specific purpose
of the Lord’s appearance is also described. By His different energies He
bestows different kinds of bodies upon the living entities who are con-
ditioned by their propensity to lord it over material nature, but in course
of time these living entities become so degraded that they need enlighten-
ment. It is stated in Bhagavad-gita that whenever there are discrepancies
in the discharge of the real purpose of this material existence, the Lord
appears as an incarnation. The Lord’s form as Kapila directs the fallen
souls and enriches them with knowledge and devotion so that they may
go back to Godhead. There are many incarnations of the Supreme
Personality of Godhead, like those of the boar, the fish, the tortoise, and
the half-man half-lion. Lord Kapiladeva is also one of the incarnations of
Godhead. It is accepted herein that Lord Kapiladeva appeared on the
surface of the earth to give transcendental knowledge to the misguided
conditioned souls.
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TEXT 6
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yan-namadheya-sravapdnukirtanad
yat-prahvandd yat-smaranad api kvacit

svade ‘pi sadyah savanaya kalpate
kutah punas te bhagavan nu darsandat

yat—of whom (the Supreme Personality of Godhead); namadheya-the
name; Sravana—hearing; anukirtandt—by chanting; yat—to whom;
prahvandat—by offering obeisances; yat—whom; smarandt—by remembering;
api—even; kvacit—at any time; sva-adah—a dog-eater; api—even; sadyah—
immediately; savandya—for performing Vedic sacrifices; kalpate—becomes
eligible; kutah—what to speak of; punah—again; te—You; bhagavan—
O Supreme Personality of Godhead; nu—then; darSandt—by seeing eye to
eye.

TRANSLATION

To say nothing of the spiritual advancement of persons who see the
Supreme Person eye to eye, even a person born in the family of dog-eaters
immediately becomes eligible to perform Vedic sacrifices if he once utters
the holy name of the Supreme Personality of Godhead, or chants about
Him, hears about His pastimes, offers Him obeisances or even remembers
Him.

PURPORT

Herein the spiritual potency of chanting, hearing or remembering the
holy name of the Supreme Lord is greatly stressed. Rupa Gosvami has
discussed the sequence of sinful activities of the conditioned soul, and he
has established, in Bhakti-rasamrta-sindhu, that those who engage in
devotional service become freed from the reactions of all sinful activities.
This is also confirmed in Bhagavad-gita. The Lord says that He takes
charge of one who surrenders unto Him, and He makes him immune to all
reactions to sinful activities. If by chanting the holy name of the Supreme
Personality of Godhead one becomes so swiftly cleared of all reactions to
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sinful activities, then what is to be said of those persons who see Him
face to face?

Another consideration here is that persons who are purified by the
process of chanting and hearing become immediately eligible to perform
Vedic sacrifices. Generally, only a person who is born in a family of
brahmanas, who has been reformed by the ten kinds of purificatory
processes, and who is learned in Vedic literature is allowed to perform
the Vedic sacrifices. But here the word sadyah, “immediately,” is used,
and Sridhara Svami also remarks that one can immediately become
eligible to perform Vedic sacrifices. A person born in a family of the low
caste which is accustomed to eat dogs is so positioned due to his
past sinful activities, but by chanting or hearing once in pureness or in an
offenseless manner, he is immediately relieved of the sinful reaction. Not
only is he relieved of the sinful reaction, but immediately he achieves the
result of all purificatory processes. Taking birth in the family of a
brahmana is certainly due to pious activities in one’s past life. But still a
child who is born in a family of a brahmana depends for his further
reformation upon initiation into acceptance of a sacred thread and many
other reformatory processes. But a person who chants the holy name of
the Lord, even if born in a family of candalas, dog-eaters, does not need
reformation. Simply by chanting Hare Krsna, he immediately becomes
purified and becomes as good as the most learned bradhmana.

Sridhara Svami especially remarks in this connection, anena pujyatvarm
laksyate. Some caste brahmapas remark that by chanting Hare Krsna,
purification begins. Of course, that depends on the individual process of
chanting, but this remark of Sndhara Svami’s is completely applicable if
one chants the holy name of the Lord without offense, for he immediately
becomes more than a brahmapa. As Sridhara Svami says, piijyatvam: he
immediately becomes as respectable as a most learned brahmana and can
be allowed to perform Vedic sacrifices. If by simply chanting the holy
name of the Lord one becomes sanctified instantly, then what can be said
of those persons who see the Supreme Lord face to face and who under-
stand the descent of the Lord as Devahiiti understands Kapiladeva.

Usually, initiation depends on the bona fide spiritual master, who
directs the disciple. If he sees that a disciple has become competent and
purified by the process of chanting, then he offers the sacred thread to
the disciple just so that he will be recognized as one hundred percent
equal with a brahmapa. This is also confirmed in the Hari-bhakti-vilasa by
Sri Sanatana Gosvami: ““As a base metal like bell metal can be changedinto
gold by a chemical process, similarly any person can be changed into a
brahmana by diksd-vidhana, the initiation process.”
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It is sometimes remarked that by the chanting process one begins to
purify himself and can take birth in his next life in a brdhmapa family
and then be reformed. But at this present moment, even those who are
born in the best brahmanpa families are not reformed, nor is there any
certainty that they are actually born of brahmana fathers. Formerly the
garbhadhdna reformatory system was prevalent, but at the present moment
there is no such garbhdadhana, or seed-giving ceremony. Under these
circumstances no one knows if a man is factually born of a brahmana
father. Whether one has acquired the qualification of a brahmana depends
on the judgement of the bona fide spiritual master. He bestows upon the
disciple the position of a brahmana by his own judgement. When one is
accepted as a brahmana in the sacred thread ceremony, under the
paiicaratric system, then he is dvija, twice-born. That is confirmed by
Sanatana Gosvami: dvijatvarn jayate. By the process of initiation by the
spiritual master, a person is accepted as a brdhmapa in his purified state of
chanting the holy name of the Lord. He then makes further progress to
become a qualified Vaisnava, which means that the brahminical qualifica-
tion is already acquired.

TEXT 7
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aho bata sva-paco ’to gariyan
yaj-jihvagre vartate nama tubhyam

tepus tapas te juhuvuh sasnur arya
brahmaniicur nama grnanti ye te

aho bata—oh how glorious; $va-pacah—a dog-eater; atah— hence:gariyan—
worshipable; yat—of whom; jihva-igre—on the tip of the tongue;
vartate—is; ndma—the holy name; tubhyam—unto You; tepuh tapah—
practiced austerities; te—they; juhuvuh—executed fire sacrifices; sasnuh—
took bath in the sacred rivers; drydh—f\ryans; brahma aniicuh—studied the
Vedas; nama—the holy name; grnanti—accept; ye—they who; te— Your.
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TRANSLATION

Oh how glorious are they whose tongues are chanting Your holy name!
Even if born in the families of dog-eaters, such persons are worshipable.
Persons who chant the holy name of Your Lordship must have executed
all kinds of austerities and fire sacrifices and achieved all the good manners
of the Aryans. To be chanting the holy name of Your Lordship, they
must have bathed at holy places of pilgrimage, studied the Vedas and
fulfilled everything required.

PURPORT

As it is stated in the previous verse, a person who has once offenselessly
chanted the holy name of God becomes immediately eligible to perform
Vedic sacrifices. One should not be astonished by this statement of
Srimad-Bhagavatam. One should not disbelieve or think,“How by chanting
the holy name of the Lord can one become a holy man to be compared
with the most elevated brahmana?’ To eradicate such doubts in the
minds of unbelievers, this verse affirms that the stage of chanting of the
holy name of the Lord is not sudden, but that the chanters have already
performed all kinds of Vedic rituals and sacrifices. It is not very astound-
ing because no one in this life can chant the holy name of the Lord
unless he has passed all lower stages, such as performing the Vedic
ritualistic sacrifices, studying the Vedas and practicing good behavior like
that of the Aryans. All this must first have been done. Just as a student
in a law class is to be understood to have already graduated from general
education, so anyone who is engaged in the chanting of the holy name of
the Lord, Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama,
Hare Rama, Rama Rama, Hare Hare, must have already passed all lower
stages. It is said that those who simply chant the holy name with the tip of
the tongue are glorious. One does not even have to chant the holy name
and understand the whole procedure, namely the offensive stage, offense-
less stage and pure stage; if the holy name is sounded on the tip of the
tongue, that is also sufficient. It is said herein that nama, a singular
number, one name, Krsna or Rama, is sufficient. It is not that one has to
chant all the holy names of the Lord. The holy names of the Lord are
innumerable, and one does not have to chant all the names to prove that
he has already undergone all the processes of Vedic ritualistic ceremonies.
If one chants once only, it is to be understood that he has already passed
all the examinations, not to speak of those who are chanting always,
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twenty-four hours a day. It is specifically said here, tubhyam: “‘unto You
only.” One must chant God’s name, not, as the Mayavadi philosophers
say, any name, such as a demigod’s name or the names of God’s energies.
Only the holy name of the Supreme Lord will be effective. Anyone who
compares the holy name of the Supreme Lord to the names of the
demigods is called pasandi, or an offender.

The holy name has to be chanted to please the Supreme Lord, and not
for any sense gratification or professional purpose. If this pure mentality
is there, then even though a person is born of a low family, such as a dog-
eater’s, he is so glorious that not only has he purified himself, but he is
quite competent to deliver others. He is competent to speak on the
importance of the transcendental name, just as Thakura Haridasa did. He
was apparently born in a family of Mohammedans, but because he was
chanting the holy name of the Supreme Lord offenselessly, Lord Caitanya
empowered him to become the authority or dcarya of spreading the name.
It didn’t matter that he was born in a family which was not following the
Vedic rules and regulations. Caitanya Mahaprabhu and Advaita Prabhu
accepted him as an authority because he was offenselessly chanting the
name of the Lord. Authorities like Advaita Prabhu and Lord Caitanya
immediately accepted that he had already performed all kinds of
austerities, studied the Vedas and performed all sacrifices. That is
automatically understood. There is a hereditary class of brahmanas called
the smarta-brahmanas, however, who are of the opinion that even if such
persons who are chanting the holy name of the Lord are accepted as
purified, they still have to perform the Vedic rites or await their next
birth in a family of brahmapas so that they can perform the Vedic rituals.
But actually that is not the case. Such a man does not need to wait for the
next birth to become purified. He is at once purified. It is understood
that he has already performed all sorts of rites. It is the so-called
brahmanas who actually have to undergo different kinds of austerities
before reaching that point of purification. There are many other Vedic
performances which are not described here. All such Vedic rituals have
been already performed by the chanters of the holy name.

The word juhuvuh means that the chanters of the holy name have
already performed all kinds of sacrifices. Sasnuh means that they have
already traveled to all the holy places of pilgrimage and taken part in
purificatory activities at those places. They are called aryah because they
have already finished all these requirements, and therefore they must be
among the Aryans or those who have qualified themselves to become Aryans.
Aryan refers to those who are civilized, whose manners are regulated
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according to the Vedic rituals. Any devotee who is chanting the holy
name of the Lord is the best kind of Aryan. Unless one studies the Vedas,
one cannot become an Aryan, but it is automatically understood that the
chanters have already studied all the Vedic literature. The specific word
used here is aniicuh, which means that because they have already completed
all those recommended acts, they have become qualified to be spiritual
masters.

The very word grnanti, which is used in this verse, means to be
already established in the perfectional stage of ritualistic performances.
If one is seated on the bench of a high court and is giving judgement on
cases, it means that he has already passed all legal exams and is better than
those who are engaged in the study of law or those who are expecting to
study law in the future. In a similar way, persons who are chanting the
holy name are transcendental to those who are factually performing the
Vedic rituals and those who expect to be qualified (or, in other words,
those who are born in families of brahmanas but have not yet undergone
the reformatory processes and who therefore expect to study the Vedic
rituals and perform the sacrifices in the future).

There are many Vedic versions in different places saying that anyone
who chants the holy name of the Lord becomes immediately freed from
conditional life and that anyone who hears the holy name of the Lord,
even though born of a family of dog-eaters, also becomes liberated from
the clutches of material entanglement.

TEXT 8
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tar tvam aham brahma parari pumdrisar
pratyak-srotasy atmani sariwvibhavyam

sva-tejasa dhvasta-guna-pravaham
vande visnum kapilam veda-garbham

tam—unto Him; tvam—You; aham—I; brahma—Brahman; param—
supreme; pumidmsam—the Supreme Personality of Godhead; pratyak-
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srotasi—turned inwards; dtmani—in the mind; samvibhdvyam—meditated
upon, perceived; sva-tejasi—by Your own potency; dhvasta—vanished;
guna-praviham—the influence of the modes of material nature; vande—
I offer obeisances; vispum—unto Lord Visnu; kapilem—named Kapila;
veda-garbham—the repository of the Vedas.

TRANSLATION

I believe, my Lord, that You are Lord Vispu Himself under the name of
Kapila, and You are the Supreme Personality of Godhead, the Supreme
Brahman! The saints and sages, being freed from all the disturbances of
the senses and mind, meditate upon You, for by Your mercy only can one
become free from the clutches of the three modes of material nature. At
the time of dissolution all the Vedas are sustained in You only.

PURPORT

Devahiiti, the mother of Kapila, instead of prolonging her prayers,
summarized that Lord Kapila was none other than Vignu and that since
she was a woman it was not possible for her to worship Him properly
simply by prayer. It was her intention that the Lord should be satisfied.
The word pratyak is significant. In yogic practice, the eight divisions are
yama, niyama, dsana, prandyama, pratyahara, dhdrana, dhyana, and
samddhi. Pratyahira means to wind up the activities of the senses. The
level of realization of the Supreme Lord evidenced by Devahiiti is possible
when one is able to withdraw the senses from material activities. When
one is engaged in devotional service, there is no scope for his senses to be
engaged otherwise. In such full Krsna consciousness, one can understand
the Supreme Lord as He is.

TEXT 9
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maitreya uvaca
idito bhagavan evam
kapilakhyah parah puman
vicaviklavayety dha
madtaram matr-vatsalah



Text 10] Activities of Kapila 1429

maitreyah uvaca—Maitreya said; iditah—praised; bhagavan—the Supreme
Personality of Godhead;evam—thus;kapila-akhyah—named Kapila; parah—
supreme; puman—person; vaca—with words; aviklavaya—grave; iti—thus;
aha—replied; mataram—to His mother; matr-vatsalah—very affectionate
to His mother.

TRANSLATION

Thus the Supreme Personality of Godhead Kapila, satisfied by the words
of His mother, towards whom He was very affectionate, replied with

gravity.
PURPORT

Since the Lord is all-perfect, His exhibition of affection for His mother
was also complete. After hearing the words of His mother, He most
respectfully, with due gravity and good manners, replied.

TEXT 10
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kapila uvaca
margenanena matas te
susevyenoditena me
dsthitena param kastham
acirad avarotsyasi

kapilah uvaca—Lord Kapila said; margena—by the path; anena—this;
matah—My dear mother; te—for you; su-sevyena—very easy to execute;
uditena—instructed; me—by Me; asthitena—being performed; pardm—
supreme; kastham—goal; acirat—very soon;avarotsyasi—you will attain.

TRANSLATION

The Personality of Godhead said: My dear mother, the path of self-
realization which I have already instructed to you is very easy. You can
execute this system without difficulty, and by following it you shall
very soon be liberated, even within your present body.
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PURPORT

Devotional service is so perfect that simply by following the rules and
regulations and executing them under the direction of the spiritual
master, one is liberated, as it is said herein, from the clutches of maya,
even in this body. In other yogic processes, or in empiric philosophical
speculation, one is never certain whether or not he is at the perfectional
stage. But in the discharge of devotional service, if one has unflinching
faith in the instruction of the bona fide spiritual master and follows the
rules and regulations, he is sure to be liberated, even within this present
body. Srila Riapa Gosvami, in the Bhakti-rasamrta-sindhu, has also
confirmed this. Tha yasya harer dasye: anyone whose only aim is to serve
the Supreme Lord under the direction of the spiritual master, regardless
of where he is situated, is called jivan-mukta, or one who is liberated
even with his material body. Sometimes doubts arise in the minds of
neophytes about whether or not the spiritual master is liberated, and
sometimes neophytes are doubtful about the bodily affairs of the
spiritual master. The point of liberation, however, is not to see the
bodily symptoms of the spiritual master. One has to see the spiritual
symptoms of the spiritual master. Jivan-mukta means that even though
one is in the material body (there are still some material necessities,
since the body is material), because one is fully situated in the service of
the Lord, he is to be understood to be liberated.

Liberation entails being situated in one’s own position. That is the
definition in the Srimad-Bhdgavatam: muktir. . . svaripena vyavasthitih.
The svariipa, or actual identity of the living entity, is described by Lord
Caitanya. Jivera ‘svariipa’ haya—krsnera ‘nitya-dasa’: the real identity of
the living entity is that he is eternally a servitor of the Supreme Lord. If
someone is one hundred percent engaged in the service of the Lord, he is
to be understood as liberated. One must understand whether or not he is
liberated by his activities in devotional service, not by other symptoms.

TEXT 11
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§raddhatsvaitan matam mahyam
justam yad brahma-vadibhih

yena mam abhayam yaya
mrtyum rcchanty atad-vidah
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sraddhatsva—you may rest assured; etat—about this; matam—instruction;
mahyam—My; justam—followed; yat—which; brahma-vadibhih—by transcen-
dentalists; yena—by which; mdm—unto Me; abhayam—without fear;
yayah—you shall reach; mrtyum—death; rcchanti—attain; a-tat-vidah—
persons who are not conversant with this.

TRANSLATION

My dear mother, those who are actually transcendentalists certainly
follow My instructions, as I have given them to you. You may rest
assured that if you traverse this path of self-realization perfectly, surely
you shall be freed from fearful material contamination and shall ultimately
reach Me. Mother, persons who are not conversant with this method of
devotional service certainly cannot get out of the cycle of birth and
death.

PURPORT

Material existence is full of anxiety, and therefore it is fearful. One
who gets out of this material existence automatically becomes free from
all anxieties and fear. One who follows the path of devotional service
enunciated by Lord Kapila is very easily liberated.

TEXT 12
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maitreya uvaca
iti pradarsya bhagavan
satim tdm atmano gatim
sva-matra brahma-vadinya
kapilo ‘numato yayau

maitreyah uvdca—Maitreya said; iti—thus; pradarsya—after instructing;
bhagavan—the Supreme Personality of Godhead; satim—venerable; tam—
that;atmanah—of self realization;gatim—path; sva-matra—from His mother;
brahma-vadinyd—self-realized; kapilah—Lord Kapila; anumatah—took
permission; yayau—left.
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TRANSLATION

Si Maitreya said: The Supreme Personality of Godhead Kapila, after
instructing His beloved mother, took permission from her and left His
home, His mission having been fulfilled.

PURPORT

The mission of the appearance of the Supreme Personality of Godhead
in the form of Kapila was to distribute the transcendental knowledge of
sankhya philosophy, which is full of devotional service. Having imparted
that knowledge to His mother—and, through His mother, to the world—
Kapiladeva had no more need to stay at home,so He took permission from
His mother and left. Apparently He left home for spiritual realization,
although He had nothing to realize spiritually because He Himself is the
person to be spiritually realized. Therefore this is an example set by the
Supreme Personality of Godhead while acting like an ordinary human
being so that others might learn from Him. He could, of course, have
stayed with His mother, but He indicated that there was no need to stay
with the family. It is best to remain alone as a brahmacari, sannyasi or
vanaprastha and cultivate Krsna consciousness throughout one’s whole
life. Those who are unable to remain alone are given license to live in
household life with wife and children, not for sense gratification but for
cultivation of Krsna consciousness.

TEXT 13
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sd capi tanayoktena
yogadesena yoga-yuk

tasminn dsrama apide
sarasvatyah samahita

si—she; ca—and; api—also; tanaya—by her son; uktena—spoken; yoga-
adesena—by the instruction on yoga; yoga-yuk—engaged in bhakti-yoga;
tasmin—in that; dsrame—hermitage; apide—the flower crown; sarasvatyah—
of the Sarasvati; samahita—fixed in samadhi.
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TRANSLATION

As instructed by her son, Devahiiti also began to practice bhakti-yoga in
that very asrama. She practiced samadhi in the house of Kardama Muni,
which was so beautifully decorated with flowers that it was considered to
be the flower crown of the River Sarasvati.

PURPORT

Devahiiti did not leave her house, because it is never recommended for a
woman to leave her home. She is dependent. The very example of Devahiiti
was that when she was not married, she was under the care of her father,
Svayambhuva Manu, and then Svayambhuva Manu gave her to Kardama
Muni in charity. She was under the care of her husband in her youth, and
then her son Kapila Muni was born. As soon as her son grew up, her
husband left home, and similarly the son, after discharging His duty
towards His mother, also left. She could also have left home, but she did
not. Rather, she remained at home and began to practice bhakti-yoga as it
was instructed by her great son, Kapila Muni, and because of her practice
of bhakti-yoga, the entire home became just like a flower crown on the
River Sarasvati.

TEXT 14
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abhiksnavagaha-kapisan
jatilan kutilalakan

datmanam cogra-tapasa
bibhrati cirinarn krsam

abhiksna—again and again; avagdha—by bathing; kapisan—gray; jatilin—
matted; kutile—curled; alakan—hair; d¢manam—her body; ca—and; ugra-
tapasi—by severe austerities; bibhrati—became; cirinam—clothed in rags;
krsam—thin.

TRANSLATION

She began to bathe three times daily, and thus her curling black hair
gradually became gray. Due to austerity, her body gradually became thin,
and she wore old garments.
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PURPORT

It is the practice of the yogi, brahmacari, vanaprastha and sannyasi to
bathe at least three times daily—early in the morning, during noontime
and in the evening. These principles are strictly followed even by some
grhasthas, especially brahmanas, who are elevated in spiritual conscious-
ness. Devahuti was a king’s daughter and almost a king’s wife also.
Although Kardama Muni was not a king, by his yogic mystic power he
accommodated Devahiti very comfortably in a nice palace with maid-
servants and all opulence. But since she had learned austerity even in the
presence of her husband, there was no difficulty for her to be austere.
Still, because her body underwent severe austerity after the departure of
her husband and son, she became thin. To be too fat is not very good for
spiritually advanced life. Rather, one should reduce because if one becomes
fat it is an impediment to progress in spiritual understanding. One should
be careful not to eat too much, sleep too much or remain in a comfortable
position. Voluntarily accepting some penances and difficulties, one should
take less food and less sleep. These are the procedures for practicing any
kind of yoga, whether bhakti-yoga, jidna-yoga or hatha-yoga.

TEXT 135
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praja-pateh kardamasya
tapo-yoga-vijrmbhitam

sva-garhasthyam anaupamyar
prarthyam vaimanikair api

praja-pateh—of the progenitor of mankind; kardamasya—Kardama
Muni; tapah—by austerity; yoga—by yoga; vijrmbhitam—developed; sva-
garhasthyam—his home and household paraphernalia; anaupamyam—
unequaled; prarthyam—enviable; vaimanikaih- by the denizens of heaven;
api—even.

TRANSLATION

The home and household paraphernalia of Kardama, who was one of
the prajapatis, was developed in such a way, by dint of his mystic powers
of austerity and yoga, that his opulence was sometimes envied by those
who travel in outer space in airplanes.
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PURPORT

The statement in this verse that Kardama Muni’s household affairs were
envied even by persons who travel in outer space refers to the denizens of
heaven. Their airships are not like those we have invented in the modern
age, which fly only from one country to another; their airplanes were
capable of going from one planet to another. There are many such
statements in the Srimad-Bhdgavatam from which we can understand that
there were facilities to travel from one planet to another, especially in the
higher planetary system, and who can say that they are not still traveling?
The speed of our airplanes and space vehicles is very limited, but, as we
have already studied, Kardama Muni traveled in outer space in an airplane
which was like a city, and he journeyed to see all the different heavenly
planets. That was not an ordinary airplane, nor was it ordinary space
travel. Because Kardama Muni was such a powerful mystic yogi, his
opulence was envied by the denizens of heaven.

TEXT 16
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payah-phena-nibhdah sayya
danta rukma-paricchadah

dasanani ca haimdni
susparsdstaranani ca

payah—of milk; phena—the foam; nibhdh—resembling; sayydh—beds:
dantah—made of ivory; rukma—golden; paricchaddh—with covers;dsandni—
chairs and benches; ca—and; haimdni—made of gold; su-sparsa—soft to the
touch; dstarapani—cushions; ca—and.

TRANSLATION

The opulence of the household of Kardama Muni is described herein.
The bedsheets and mattresses were all as white as the foam of milk, the
chairs and benches were made of ivory and were covered by cloths of lace
with golden filigree, and the couches were made of gold and had very soft
pillows.
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TEXT 17
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svaccha-sphatika-kudyesu
maha-mdrakatesu ca

ratna-pradipa abhanti
lalana ratna-samyutah

svaccha—pure; sphatika—marble; kudyesu—on the walls; maha-
marakatesu—decorated with valuable emeralds; ca—and; ratna-pradipah—
jewel lamps; abhanti—shine; lalandh—women; ratna—with jewelry; samyutah
—decorated.
TRANSLATION

The walls of the house were made of first-class marble, decorated with
valuable jewels. There was no need of light, for the household was
illuminated by the rays of these jewels. The female members of the
household were all amply decorated with jewelry.

PURPORT

It is understood from this statement that the opulences of household
life were exhibited in valuable jewels, ivory, first-class marble and furni-
ture made of gold and jewels. The clothes are also mentioned as being
decorated with golden filigree. Everything actually had some value. It was
not like the furniture of the present day, which is cast in valueless plastic
or base metal. The way of Vedic civilization is that whatever was used in
household affairs had to be valuable. In case of need, such items of value
could be exchanged immediately. Thus one’s broken and unwanted furni-
ture and paraphernalia would never be without value. This system is still
followed by Indians in household affairs. They keep metal utensils and
golden ornaments or silver plates and valuable silk garments with gold
embroidery, and in case of need, they can have some money in exchange
immediately. There are exchanges for the money lenders and the house-
holders.

TEXT 18
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grhodyanam kusumitai
ramyam bahv-amara-drumaih
kijad-vihanga-mithunarm
gayan-matta-madhu-vratam

grha-udyanam—the household garden; kusumitaih—with flowers and
fruits; ramyam—beautiful; bahu-amara-drumaih—with many celestial trees;
kijat—singing; vihanga—of birds; mithunam—with pairs; gayat—humming;
matta—intoxicated; madhu-vratam—with bees.

TRANSLATION

The compound of the main household was surrounded by beautiful
gardens, with sweet, fragrant flowers and many trees which produced
fresh fruit and were tall and beautiful. The attraction of such gardens was
that singing birds would sit on the trees, and their chanting voices, as well
as the humming sound of the bees, made the whole atmosphere as pleasing
as possible.

TEXT 19
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yatra pravistam atmanam
vibudhdanucara jaguh

vapyam utpala-gandhinyam
kardamenopalalitam

yatra—where; pravistam—entered; atmanam—unto her; vibudha-anucarah
—the associates of the denizens of heaven; jaguh—sang; vapyam—in the
pond; utpala—of lotuses; gandhinyam—with the fragrance; kardamena—
by Kardama; upalalitam—treated with great care.

TRANSLATION

When Devahiiti would enter that lovely garden to take her bath in the
pond filled with lotus flowers, the associates of the denizens of heaven,
the Gandharvas, would sing about Kardama’s glorious household life. Her
great husband, Kardama, gave her all protection at all times.
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PURPORT

The ideal husband and wife relationship is very nicely described in this
statement. Kardama Muni gave Devahiiti all sorts of comforts in his duty
as a husband, but he was not at all attached to his wife. As soon as his son
Kapiladeva was grown up, Kardama at once left all family connection.
Similarly, Devahiiti was the daughter of a great king, Svayambhuva Manu,
and was qualified and beautiful, but she was completely dependent on the
protection of her husband. According to Manu, women, the fair sex,
should not have independence at any stage of life. In childhood a woman
must be under the protection of the parents, in youth she must be under
the protection of the husband, and in old age she must be under the
protection of the grown-up children. Devahiiti demonstrated all these
statements of the Manu-sarhita in her life: as a child she was dependent
on her father, later she was dependent on her husband, in spite of her
opulence, and she was later on dependent on her son Kapiladeva.

TEXT 20
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hitva tad ipsitatamam
apy dkhandala-yositam

kificic cakara vadanam
putra-vi§lesanatura

hitva—having given up; tat—that household; ipsita-tamam—most desirable;
api—even; akhandala-yositam—by the wives of Lord Indra; kificit cakara
vadanam—she wore a sorry look on her face; putra-vislesana—by separation
from her son; atura—afflicted.

TRANSLATION

Although her position was unique from all points of view, saintly
Devahiiti, in spite of all her possessions, which were envied even by the
ladies of the heavenly planets, gave up all such comforts. She was only
sorry that her great son was separated from her.
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PURPORT

Devahiiti was not at all sorry at giving up her material comforts, but she
was very much aggrieved at the separation of her son. It may be ques-
tioned here that if Devahiiti was not at all sorry to give up the material
comforts of life, then why was she sorry about losing her son? Why was
she so attached to her son? The answer is explained in the next verse. He
was not an ordinary son. Her son was the Supreme Personality of God-
head. One can give up material attachment, therefore, only when one has
attachment for the Supreme Person. This is explained in Bhagavad-gitd.
Parar drstva nivartate. Only when one actually has some taste for spiritual
existence can he be reluctant to follow the materialistic way of life.

TEXT 21
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vanarh pravrajite patyav
apatya-virahatura

jidta-tattvapy abhin naste
vatse gaur iva vatsald

vanam—to the forest; pravrajite patyau—when her husband left home;
apatya-viraha—by separation from her son; aturd—very sorry; jiidta-tattva—
knowing the truth; api—although; abhiit—she became; naste vatse—when
her calf is lost; gauh—a cow; iva—like; vatsala—affectionate.

TRANSLATION

Devahiiti’s husband had already left home and accepted the renounced
order of life, and then her only son, Kapila, left home. Although she knew
all the truths of life and death, and although her heart was cleansed of all
dirt, she was very aggrieved at the loss of her son, just as a cow is affected
when her calf dies.

PURPORT

A woman whose husband is away from home or has taken the re-
nounced order of life should not be very sorry, because she still has the
presence of her husband’s representative, her son. It is said in the Vedic
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scriptures, dtmaiva putro jayate: the husband’s body is represented by
the son. Strictly speaking, a woman is never widowed if she has a grown-up
son. Devahiiti was not very much affected while Kapila Muni was there,
but upon His departure she was very afflicted. She grieved not because
of her worldly relationship with Kardama Muni but because of her
sincere love for the Personality of Godhead.

The example given here is that Devahiiti became just like a cow who
has lost her calf. A cow bereft of her calf cries day and night. Similarly,
Devahiiti was aggrieved, and she always cried and requested her friends
and relatives, “Please bring my son home so that I may live. Otherwise, I
shall die.” This intense affection for the Supreme Personality of Godhead,
although manifested as affection for one’s son, is spiritually beneficial.
Attachment for a material son obliges one to remain in material existence,
but the same attachment, when transferred to the Supreme Lord, brings
one elevation to the spiritual world in the association of the Lord.

Every woman can qualify herself as much as Devahiiti and then can
also have the Supreme Godhead as her son. If the Supreme Personality of
Godhead can appear as the son of Devahuti, He can also appear as the son
of any other woman, provided that woman is qualified. If one gets the
Supreme Lord as a son, he can have the benefit of bringing up a nice son
in this world and at the same time get promotion to the spiritual world to
become the face-to-face associate of the Personality of Godhead.

TEXT 22
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tam eva dhydyati devam
apatyam kapilariv harim

babhiivacirato vatsa
nihsprhd tadrse grhe

tam—upon him; eva—certainly; dhydyati—meditating; devam—divine;
apatyam—son; kapilam—Lord Kapila; harim—the Supreme Personality of
Godhead; babhiiva—became; aciratah—very soon; vatsa—O dear Vidura;
nihsprha—unattached; tadrse grhe—to such a home.
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TRANSLATION

O Vidura, thus always meditating upon her son, the Supreme Person-
ality of Godhead Kapiladeva, she very soon became unattached to her
nicely decorated home.

PURPORT

Here is a practical example of how one can elevate oneself in spiritual
advancement by Krsna consciousness. Kapiladeva is Krsna, and He ap-
peared as the son of Devahiiti. After Kapiladeva left home, Devahiiti was
absorbed in thought of Him, and thus she was always Krsna conscious.
Her constant situation in Krsna consciousness enabled her to be detached
from hearth and home.

Unless we are able to transfer our attachment to the Supreme Person-
ality of Godhead, there is no possibility of becoming freed from material
attachment. The Srimad-Bhagavatam, therefore, confirms that it is not
possible for one to become liberated by cultivation of empiric philosophi-
cal speculation. Simply knowing that one is not matter but spirit soul, or
Brahman, does not purify one’s intelligence. Even if the impersonalist
reaches the highest platform of spiritual realization, he falls down again
to material attachment because of not being situated in the transcendental
loving service of the Supreme Lord.

The devotees adopt the devotional process, hearing about the Supreme
Lord’s pastimes and glorifying His activities and thereby always remember-
ing His beautiful eternal form. By rendering service, becoming His friend
or His servant and offering Him everything that one possesses, one is able
to enter into the kingdom of God. As it is said in Bhagavad-gita, tato mam
tattvato jratva: after discharging pure devotional service, one can under-
stand the Supreme Personality of Godhead in fact, and thus one becomes
eligible to enter into His association in one of the spiritual planets.

TEXT 23
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dhyayati bhagavad-ripam
yad aha dhyadna-gocaram

sutah prasanna-vadanam
samasta-vyasta-cintayd
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dhyayati—meditating; bhagavat-ripam—upon the form of the Supreme
Personality of Godhead; yat—which; aha—He instructed; dhyana-gocaram—
the object of meditation; sutah—her son; prasanna-vadanam—with a smiling
face; samasta—on the whole; vyasta—on the parts; cintaya—with her mind.

TRANSLATION

Thereafter, having heard with great eagerness and in all detail from her
son Kapiladeva, the eternally smiling Personality of Godhead, Devahati
began to meditate constantly upon the Visou form of the Supreme Lord.

TEXTS 24-25
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bhakti-pravaha-yogena
vairagyena baliyasa

yuktanusthdna-jatena
jiianena brahma-hetuna

visuddhena tadatmanam
atmand visvato-mukham

svanubhiitya tiro-bhiita-
mayd-guna-visesanam

bhakti-pravaha-yogena—by continuous engagement in devotional service;
vairagyena—by renunciation; baliyasi—very strong; yukta-anusthana—by
proper performance of duties; jatena—produced; jidnena—by knowledge;
brahma-hetuna—due to realization of the Absolute Truth; visuddhena—by
purification; tadd—then; dtmanam—Supreme Personality of Godhead;
atmanda—with the mind; vivatah-mukham—whose face is turned every-
where; sva-anubhiityd—by self-realization; tirah-bhiita—disappeared; mayd-
guna—of the modes of material nature; visesanam—distinctions.
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TRANSLATION

She did so with serious engagement in devotional service. Because she
was strong in renunciation, she accepted only the necessities of the body.
She became situated in knowledge due to realization of the Absolute
Truth, her heart became purified, she became fully absorbed in meditation
upon the Supreme Personality of Godhead, and all misgivings due to the
modes of material nature disappeared.

TEXT 26
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brahmany avasthita-matir
bhagavaty atma-samsraye

nivrtta-jivapattitvat
ksina-klesapta-nirvrtih

brahmani—in Brahman;avasthita— situated;matih—her mind; bhagavati—
in the Supreme Personality of Godhead; @tma-samsraye—residing in all
living entities; nivrtta—freed; jiva—of the jiva soul; apattitvat—from the un-
fortunate condition; ksine—disappeared; klesa—material pangs; dpta—
attained; nirvrtih—transcendental bliss.

TRANSLATION

Her mind became completely engaged in the Supreme Lord, and she
automatically realized the knowledge of the impersonal Brahman. As a
Brahman realized soul, she was freed from the designations of the
materialistic concept of life. Thus all material pangs disappeared, and she
attained transcendental bliss.

PURPORT

The previous verse states that Devahiiti was already conversant with the
Absolute Truth. It may be questioned why she was meditating. The
explanation is that when one theoretically discusses the Absolute Truth
he becomes situated in the impersonal concept of Absolute Truth.
Similarly, when one seriously discusses the subject matter of the form,
quality, pastimes and entourage of the Supreme Personality of Godhead,
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he becomes situated in meditation on Him. If one has complete knowledge
of the Supreme Lord, then knowledge of the impersonal Brahman is
automatically realized. The Absolute Truth is realized by the knower
according to three different angles of vision, namely impersonal Brahman,
localized Supersoul and ultimately the Supreme Personality of Godhead.
If one is situated, therefore, in knowledge of the Supreme Person, this
implies that one is already situated in the concept of the Supersoul and
impersonal Brahman.

In Bhagavad-gita it is said, brahma-bhiitah prasanndtmad. This means that
unless one is freed from the material entanglement and situated in
Brahman, there is no question of entering into the understanding of
devotional service or engaging in Krsna consciousness. One who is engaged
in devotional service to Krsna is understood to be already realized in the
Brahman concept of life because transcendental knowledge of the Supreme
Personality of Godhead includes knowledge of Brahman. This is confirmed
in Bhagavad-gita. Brahmano hi pratisthaham: the concept of the Person-
ality of Godhead does not depend on Brahman. The Vispu Purapa also
confirms that one who has taken shelter of the all-auspicious Supreme
Lord is already situated in the understanding of Brahman. In other words,
one who is a Vaignava is already a brahmana.

Another significant point of this verse is that one has to observe the
prescribed rules and regulations. As confirmed in Bhagavad-gita, yuktahara-
viharasya. When one engages in devotional service in Krsna consciousness,
he still has to eat, sleep, defend and mate because these are necessities of
the body. But he performs such activities in a regulated way. He has to eat
krsna-prasida. He has to sleep according to regulated principles. The
principle is to reduce the duration of sleep and to reduce eating, taking
only what is needed to keep the body fit. In short, the goal is spiritual
advancement, not sense gratification. Similarly, sex life must be reduced.
Sex life is meant only for begetting Krsna conscious children. Otherwise,
there is no necessity for sex life. Nothing is prohibited, but everything is
made yukta, regulated, with the higher purpose always in mind. By
following all these rules and regulations of living, one becomes purified,
and all misconceptions due to ignorance become nil. It is specifically
mentioned here that the causes of material entanglement are completely
vanquished.

The Sanskrit statement anartha-nivrtti indicates that this body is
unwanted. We are spirit soul, and there was never any need of this material
body. But because we wanted to enjoy the material body, we therefore
have this body, through the material energy, under the direction of the
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Supreme Personality of Godhead. As soon as we are reestablished in our
original position of servitorship to the Supreme Lord, we begin to forget
the necessities of the body, and at last we forget the body.

Sometimes in a dream we get a particular type of body with which to
work in the dream. I may dream that 1 am flying in the sky or that I have
gone into the forest or some unknown place. But as soon as I am awake I
forget all these bodies. Similarly, when one is Krsna conscious, fully
devoted, he forgets all his changes of body. We are always changing bodies,
beginning at birth from the womb of our mother. But when we are
awakened to Krspa consciousness we forget all these bodies. The bodily
necessities become secondary, for the primary necessity is the engagement
of the soul in real spiritual life. The activities of devotional service in full
Krsna consciousness are the cause of our beingsituated in transcendence.
The words bhagavaty atma-samsraye denote the Personality of Godhead as
the Supreme Soul, or the soul of everyone. In Bhagavad-gita Krsna says,
bijamn mam sarva-bhutanam: “l am the seed of all entities.” By taking
shelter of the Supreme Being by the process of devotional service, one
becomes fully situated in the concept of the Personality of Godhead. As
described by Kapila, mad-guna-sruti-mdtrena: one who is fully Kysna
conscious, situated in the Personality of Godhead, is immediately satu-
rated with love of God as soon as he hears about the transcendental
qualities of the Lord.

Devahuti was fully instructed by her son Kapiladeva on how to concen-
trate her mind on the Vispu form in full detail. Following the instructions
of her son in the matter of devotional service, she contemplated the form
of the Lord within herself with great devotional love. That is the perfec-
tion of Brahman realization, or the mystic yoga system or devotional
service. At the ultimate issue, when one is fully absorbed in thought of the
Supreme Lord and meditates on Him constantly, that is the highest
perfection. Bhagavad-gita confirms that one who is always absorbed in
such a way is to be considered the topmost yogi.

The real purpose of all processes of transcendental realization—jiiana-
yoga, dhyana-yoga or bhakti-yoga—is to arrive at the point of devotional
service. If one endeavors simply to achieve knowledge of the Absolute
Truth or the Supersoul but has no devotional service, then he labors
without gaining the real result. This is compared to beating the husks of
wheat after the grains have already been removed. Unless one understands
the Supreme Personality of Godhead to be the ultimate goal, it is valueless
simply to speculate or perform mystic yoga practice. In the astanga-yoga
system, the seventh stage of perfection is dhydna. This dhydna is the
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third stage in devotional service. There are nine stages of devotional service.
The first is hearing, and then comes chanting and then contemplating. By
executing devotional service, therefore, one automatically becomes an
expert jiani and an expert yogi. In other words, jiana and yoga are
different preliminary stages of devotional service.

Devahuti was expert in accepting the real substance; she contemplated
the form of Visnu in detail as advised by her smiling son, Kapiladeva. At
the same time, she was thinking of Kapiladeva, who is the Supreme
Personality of Godhead, and therefore she completely perfected her
austerities, penances and transcendental realization.

TEXT 27
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nityaridha-samadhitvat
paravrtta-guna-bhrama

na sasmara tadatmanam
svapne drstam ivotthitah

nitya—eternal;ariidha—situated in; samadhitvat—from trance; paravrtta—
freed from; guna—of the modes of material nature; bhrama—illusion; na
sasmara—she did not remember; tada—then; atmanam—her material body;
svapne—in adream;drstam—seen; iva—just as; utthitah—one who has arisen.

TRANSLATION

Situated in eternal trance and freed from illusion impelled by the modes
of material nature, she forgot her material body, just as one forgets his
different bodies in a dream.

PURPORT

A great Vaigpava said that he who has no remembrance of his body is
not bound to material existence. As long as we are conscious of our bodily
existence, it is to be understood that we are living conditionally, under the
three modes of material nature. When one forgets his bodily existence, his
conditional material life is over. This forgetfulness is actually possible
when we engage our senses in the transcendental loving service of the
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Lord. In the conditional state one engages his senses as a member of a
family, or as a member of a society or country, etc. But when one
forgets all such membership in material circumsrances and realizes that he
is an eternal servant of the Supreme Lord, that is actual forgetfulness of
material existence.

This forgetfulness actually occurs when one renders service unto the
Lord. A devotee no longer works with the body for sense gratification
with family, society, country, humanity and so on. He simply works
for the Supreme Personality of Godhead, Krsna. That is perfect Krsna
consciousness.

A devotee always merges in transcendental happiness, and therefore he
has no experience of material distresses. This transcendental happiness is
called eternal bliss. According to the opinion of devotees, constant remem-
brance of the Supreme Lord is called samadhi, or trance. If one is
constantly in trance, there is no possibilily of his being attacked or even
touched by the modes of material nature. As soon as one is freed from the
contamination of the three material modes, he no longer has to take birth
to transmigrate from one form to another in this material world.

TEXT 28
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tad-dehah paratah poso
'py akrsas cadhy-asambhavat
babhau malair avacchannah
sadhiima iva pavakah

tat-dehah—her body; paratah—by others (the damsels created by
Kardama); posah—maintained; api—although; akrsah—not thin; ca—and;
adhi—anxiety; asambhavat—from not occurring; babhau—shone; malaih—
by dust; avacchannah—covered; sa-dhiimah—surrounded with smoke; iva—
like; pavakah—a fire.
TRANSLATION

Her body was being taken care of by the spiritual damsels created by
her husband Kardama, and since she had no mental anxiety at that time,
her body did not become thin. She appeared just like a fire surrounded by
smoke.
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PURPORT

Because she was always in trance in transcendental bliss, the thought of
the Personality of Godhead was always carefully fixed in her mind. She
did not become thin, for she was taken care of by the celestial maid-
servants created by her husband. It is said, according to the A yur-vedic
medical science, that if one is free from anxieties he generally becomes
fat. Devahiti, being situated in Krspa consciousness, had no mental
anxieties, and therefore her body did not become thin. It is customary in
the renounced order of life that one should not take any service from a
servant or maid, but Devahiti was being served by the celestial maid-
servants. This may appear to be against the spiritual concept of life, but
just as fire is still beautiful even when surrounded by smoke, she looked
completely pure although it seemed that she was living in a luxurious way.

TEXT 29
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svarigam lapo-yoga-mayant
mukta-kesam gatambaram

daiva-guptam na bubudhe
vasudeva-pravista-dhih

sva-angam—her body; tapah—austerity; yoga—yoga practice; mayam—
fully engaged in; mukta—loosened; keSam—her hair; gata—disarrayed;
ambaram—her garments; daiva—by the Lord; guptam—protected; na—not;
bubudhe—she was aware of; vasudeva—in the Supreme Personality of
Godhead; pravista—absorbed; dhih—her thoughts.

TRANSLATION

Because she was always absorbed in the thought of the Supreme Per-
sonality of Godhead, she was not aware that her hair was sometimes
loosened or her garments were disarrayed.

PURPORT

In this verse the word daiva-guptam, “‘protected by the Supreme Per-
sonality of Godhead,” is very significant. Once one surrenders unto the
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service of the Supreme Lord, the Lord takes charge of the maintenance of
the devotee’s body, and there is no need of anxiety for its protection. It is
said in the Second Chapter, Second Canto, of Srimad-BhEgavatam that a
fully surrendered soul has no anxiety about the maintenance of his body.
The Supreme Lord takes care of the maintenance of innumerable species
of bodies; therefore, one who fully engages in His service will not go
unprotected by the Supreme Lord. Devahuti was naturally unmindful for
the protection of her body, which was being taken care of by the Supreme
Person.

TEXT 30
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evam sd kapiloktena
margendciratah param

atmanam brahma-nirvanarm
bhagavantam avapa ha

evam—thus; sdi—she (Devahtti); kapila—by Kapila; uktena—instructed;
margena—by the path; aciratah—soon; param—supreme; atmanam—Super-
soul; brahma—Brahman; nirvanam—cessation of materialistic existence;
bhagavantam—the Supreme Personality of Godhead; avdpa—she achieved;
ha—certainly.

TRANSLATION

My dear Vidura, by following the principles instructed by Kapila,
Devahiiti soon became liberated from material bondage, and she achieved
the Supreme Personality of Godhead, as Supersoul, without difficulty.

PURPORT

Three words have been used in this connection to describe the achieve-
ment of Devahuti: atmanam, brahma-nirvanam and bhagavantam. These
refer to the gradual process of discovery of the Absolute Truth, mentioned
herein as the bhagavantam. The Supreme Personality of Godhead resides
in various Vaikuptha planets. Nirvana means to extinguish the pangs of
material existence. When one is able to enter into the spiritual kingdom or
into spiritual realization, one is automatically freed from material pangs.
That is called brahma-nirvana. According to Vedic scripture, nirvapa
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means cessation of the materialistic way of life. Atmdnam means realiza-
tion of the Supersoul within the heart. Ultimately, the highest perfection
is realization of the Supreme Personality of Godhead. It is to be under-
stood that Devahuti entered the planet which is called Kapila Vaikuntha.
There are innumerable Vaikuntha planets predominated by the expansions
of Vispu. All the Vaikugptha planets are known by a particular name of
Visnu. As we understand from Brahma-samhita, advaitam acyutam anadim
ananta-rupam. Ananta means innumerable. The Lord has innumerable
expansions of His transcendental form, and according to the different
positions of the symbolical representations in His four hands, He is known
as Narayapa, Pradyumna, Aniruddha, Vasudeva, etc. There is also a
Vaikuntha planet known as Kapila Vaikunptha, to which Devahuti was
promoted to meet Kapila and reside there eternally, enjoying the company
of her transcendental son.

TEXT 31
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tad virasit punyatamam
ksetram trai-lokya-visrutam
namna siddha-padam yatra
sa samsiddhim upeyusi

tat—that; vira—O brave Vidura; dsit—was; punya-tamam—most sacred;
ksetram—place; trai-lokya—in the three worlds; visrutam—known; namna—
by the name; siddha-padam— Siddhapada; yatra—where; si—she (Devahiiti);
samsiddhim—perfection; upeyusi—achieved.

TRANSLATION

The palace where Devahiiti achieved her perfection, my dear Vidura, is
understood to be a most sacred spot. It is known all over the three worlds
as Siddhapada.

TEXT 32
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tasyas tad yoga-vidhuta-
martyam martyam abhiit sarit
srotasam pravara saumya

siddhida siddha-sevita

tasyah—of Devahiiti; tat—that; yoga—by yoga practice; vidhuta—relin-
quished; mdartyam—material elements; martyam—her mortal body; abhitt—
became; sarit—a river; srotasam—of all rivers; pravard—the foremost;
saumya—O gentle Vidura; siddhi-ddi—conferring perfection; siddha—by
persons desiring perfection; sevita—resorted to.

TRANSLATION
Dear Vidura, the material elements of her body have melted into water
and are now a flowing river, which is the most sacred of all rivers. Anyone
who bathes in that river also attains perfection, and therefore all persons
who desire perfection go bathe there.

TEXT 33
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kapilo ’pi mahé-yogi
bhagavan pitur asramat

mdtaram samanujiiapya
prag-udicim disam yayau

kapilah—Lord Kapila; api—surely ; mahd-yogi—the great sage; bhagavan—
the Supreme Personality of Godhead; pituh—of His father; dsramat—from
the hermitage; mataram—from His mother; samanujiiapya—having asked
permission; prak-udicim—northeast; disam—direction; yayau—He went.

TRANSLATION

My dear Vidura, the great sage Kapila, the Personality of Godhead, left
his father’s hermitage with the permission of His mother and went toward
the northeast.
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TEXT 34
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siddha-carana-gandharvair
munibhi$ capsaro-ganaih

stiyamdnah samudrepa
dattarhana-niketanah

siddha—by the Siddhas; cdrana—by the Caranas; gandharvaih—by the
Gandharvas; munibhih—by the munis; ca—and; apsarah-ganaih—by the
Apsaras (damsels of the heavenly planets); stiiyamanah—being extolled;
samudrena—by the ocean; datta—given; arhana—oblations; niketanah—
place of residence.

TRANSLATION

While He was passing in the northern direction, all the celestial denizens
known as Caranas and Gandharvas, as well as the munis and the damsels of
the heavenly planets, prayed and offered Him all respects. The ocean
offered Him oblations and a place of residence.

PURPORT

It is understood that Kapila Muni first went towards the Himalayas and
traced the course of the River Ganges, and He again came to the delta of
the Ganges at the sea now known as the Bay of Bengal. The ocean gave
Him residence at a place still known as Ganga-sagara, where the River
Ganges meets the sea. That place is called Ganga-sagara Tirtha, and even
today people gather there to offer respects to Kapiladeva, the original
author of the sankhya system of philosophy. Unfortunately, this sankhya
system has been misrepresented by an imposter who is also named Kapila,
but that other system of philosophy does not tally with anything described
in the sankhya of Kapila in the Srimad-Bhagavatam.

TEXT 35
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aste yogam samasthdya
sankhydacaryair abhistutah

trayanam api lokanam
upas$antyai samahitah

aste—He remains; yogam—yoga; samdsthaya—having practiced; sankhya—
of the sankhya philosophy; dcaryaih—by the great teachers; abhistutah—
worshiped; traydnam—three; api—certainly; lokanam—of the worlds;
upasantyai—for the deliverance; samahitah—fixed in trance.

TRANSLATION

Even now Kapila Muni is staying there in trance for the deliverance of
the conditioned souls in the three worlds, and all the acaryas, or great
teachers, of the system of sankhya philosophy are worshiping Him.

TEXT 36
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etan nigaditam tata
yat prsto ’ham tavinagha
kapilasya ca samvado
devahiityas ca pavanah

etat—this; nigaditam—spoken; tata—O dear Vidura; yat—which; prstah—
was asked; aham—1I; tava—by you; anagha—O sinless Vidura; kapilasya—of
Kapila; ca—and; sarvddah—conversation; devahiityah—of Devahiiti; ca—
and; pavanah—pure.

TRANSLATION

My dear son, since you have inquired from me, I have answered. O
sinless one, the descriptions of Kapiladeva and His mother and their
activities are the purest of all pure discourses.

TEXT 37
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ya idam anu$rnoti yo ‘bhidhatte
kapila-muner matam atma-yoga-guhyam

bhagavati krta-dhih suparna-ketav
upalabhate bhagavat-paddaravindam

yah—whoever; idam—this; anu$rnoti—hears; yah—whoever; abhidhatte—
expounds; kapila-muneh—of the sage Kapila; matam—instructions; dtma-
yoga—based on meditation on the Lord; guhyam— confidential; bhagavati—
on the Supreme Personality of Godhead; krta-dhih—having fixed his mind;
suparna-ketau—who has a banner of Garuda;upalabhate—achieves; bhagavat
—of the Supreme Lord; pada-aravindam—the lotus feet.

TRANSLATION

The description of the dealings of Kapiladeva and His mother is very
confidential, and anyone who hears or reads this narration becomes a
devotee of the Supreme Personality of Godhead, who is carried by
Garuda, and he thereafter enters into the abode of the Supreme Lord to
engage in the transcendental loving service of the Lord.

PURPORT

The narration of Kapiladeva and His mother Devahuti is so perfect and
transcendental that even if one only hears or reads this description, he
achieves the highest perfectional goal of life, for he engages in the loving
service of the lotus feet of the Supreme Personality of Godhead. There is
no doubt that Devahuti, who had the Supreme Lord as her son and who
followed the instructions of Kapiladeva so nicely, attained the highest
perfection of human life.

Thus end the Bhaktivedanta purports of the Third Canto, Thirty-third
Chapter, of the Srimad-Bhagavatam, entitled “Activities of Kapila.”

END OF THE THIRD CANTO
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